
INTRODUCTION

There are prob lems in deal ing with 
doc trinal er rors in any church or 
re lig ious sect. Be cause one speaks 

out against er ror, he is often con -
sidered un lov ing to ward those who
hold those er rors. That may be true 
in some in stances. No doubt there
are those who use their knowl edge of 
the truth as an ex cuse to vent their
wrath upon oth ers with whom they
find theo logical dis agree ment. 

Besides the truth of one’s words,
one’s mo tive for his ac tions is the
all- important con sid era tion in de -
ter min ing whether or not he is jus -
ti fied in his charges: “Though I have 
all knowl edge and have not love, I
am noth ing” (I Cor in thi ans 13:2).

The truth spo ken in love—
whether gen tly or harshly—is the
only way to con front er ror. Though
not all who hear the truth will rec -
og nize the love or ac cept the words,
this does not di min ish the serv ice to 
God or man per formed by those
speak ing the truth in love.

When zeal ous ness over takes
good judg ment it’s dif fi cult to make
the truth sound as if it is being of -
fered in love. No one likes criti cism,
and it is all the more un ap peal ing
when of fered in words hard to re -
ceive. Yet there are times when only
hard words can ade quately ex press
the truth. But no mat ter how the
truth is pre sented, we al ways risk of -
fending those who may not un der -
stand our mo tive or the truth it self.

As Ga la tians 4:16 asks, “Am I
there fore be come your en emy, be -
cause I tell you the truth?”

One may ask as did Pon tius Pi -
late, “What is truth?” For the
Christian there is only one un im -
peach able source: the Word of God,
the Bi ble, un der stood with the
mind of Christ—a mind hum bly
sub mit ted to seek ing the will of God 
and fol lowing it. All who seek the
truth with that mind will find it
(Mat thew 7:7).

Be cause Ro man Ca tholi cism
places its teach ing author ity and its
tra di tions on an equal foot ing with
Scrip ture in for mu lating its doc -
trines, it has fallen into great er ror.
It has re jected the ob jective stan dard
of God’s Word in lieu of the subjec tive 
rea son ing of man’s re lig ious spirit.
Where there has been con flict be -
tween Scrip ture and tra di tion, Ro -
man Ca tholi cism has at tempted to
ex plain Scrip ture in a man ner that
sub or di nates it to tra di tion.

Among Ro man Catho lics to day
there is a search ing for truth. And
with that search ing has come an
awak en ing to the fact that one’s sal -
va tion rests solely upon the shed
blood of Jesus and His res ur rec tion. 
There have always been those
within the Ro man Catho lic Church
who have rec og nized this truth and
have at tempted to bring it to light
in spite of per se cu tion from the po -
liti cal hi er ar chy. Per haps they have 
not had a full grasp of the knowl -
edge of the truth, hav ing been in -
doc tri nated in Ro man ism for all or
most of their lives, but they have
loved Je sus and have sought a
closer walk with Him in the only
way they knew.

This may even be said of some
priests (and cer tainly of many nuns) 
who have not un der stood the full
im pli ca tions of cer tain doc trines of
their church. We can be thank ful
that we are saved by grace and not
by knowl edge.

Yet with knowl edge comes re -
spon si bil ity. Many Catho lics, when
pre sented with the truth, re ceive it
and en ter into the sal va tion pro -
vided by Christ. Some at tempt for a
time to re main in the Ro man Catho -
lic Church in the hope that they
may reach oth ers in that church
with the truth. Sooner or later,
how ever, as the full im pli ca tions of
the Ro man Catho lic Chur ch’s teach -
ings dawn upon them, they are
forced to make a choice: will they
tol er ate se ri ous er ror that nul li fies
the grace of God, or will they leave
in or der to seek a more scrip tural
walk and en ter into fel low ship with
true be liev ers in Christ?

It is to non- Catholic Chris tians
that I hope this writ ing will give a
bet ter un der stand ing of why we
can not accept the Ro man Catho lic
Church (that is, as a re lig ious sys -
tem) as one with which we may
have unity. But it is also to those
Catho lics who are seek ing the truth 
of God that it is of fered as a means
to bring bet ter un der stand ing of
how cer tain teach ings of their
church nul lify the doc trine of sal va -
tion by grace.

This par ticu lar writ ing deals
with Ro man Ca tholi cism for spe cific 
rea sons. That chur ch’s plea for
unity has not been un der stood
among Chris tians who are un aware 
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that unity with Rome must be on
Rome’s terms: sub mis sion to papal
author ity. Also, there is a trend
among Christians to look fa vora bly
upon Ro man Ca tholi cism be cause it 
is per ceived as in trin si cally “Chris -
tian.” It is rea soned that, since Ro -
man Ca tholi cism teaches the vir gin
birth, the de ity of Christ, the sac ri -
fice of the cross, the res ur rec tion,
and be lief in an eter nal hell, what -
ever else they teach isn’t im por -
tant—they are only mi nor er rors
that can be over looked.

But the true im pli ca tion of Ro man 
Catho lic teach ings has es caped many
Chris tians who are un aware of ex -
actly what they con tain. The issues at 
hand in this writ ing are cer tain doc -
trines—es sen tial for all Ro man
Catho lics to be lieve, and un change -
able— that ef fec tively nul lify the car -
di nal doctrine upon which the
Chris tian faith is built: sal va tion by
grace.

Care ful analy sis of Ro man
Catholic teach ing dem on strates con -
clu sively that that church limits in
the hearts and minds of its ad her -
ents the sav ing power of Je sus’
blood.

The six doc trines pre sented
herein are by no means the only se -
ri ous er rors to which the Ro man
Catho lic Church ad heres. But they
are six of the most se ri ous er rors
which nul lify the car dinal doc trine
of sal va tion by grace. This analy sis
is of fered with the ear nest prayer
that Ro man Catho lics who are
search ing for the truth will come to
the re ali za tion that sal va tion rests
solely upon the grace of God
through the per son of Je sus Christ
alone, and not on any other me dia -
tor or media trix, nor on the mer its
of one’s own works.

And while my hope is for Catho -
lics to re alize these truths, I also
pray that all who call themselves
“Chris tian” will re al ize them and
come out from any church whose
teach ings nul lify them. May all who 
call them selves Chris tians ex amine
their own hearts and, with a bet ter
un der stand ing, reach out to Catho -
lics with the truth rather than ac -
qui esce in the name of
“ecu men ism.”

(Bible quo ta tions are taken from 
the Ro man Catho lic St. Jo se ph’s
Edi tion of the New Ameri can Bi ble
un less in di cated oth er wise)

PROLOGUE
When Je sus came to the neigh bor -

hood of Cae sarea Philippi, he asked
his disci ples this ques tion: “Who do
peo ple say that the Son of Man is?”
They re plied, “Some say John the
Bap tizer, oth ers Eli jah, still oth ers
Jere miah or one of the proph ets.”

“And you,” he said to them,
“who do you say that I am?” 

“You are Mes siah,” Si mon Pe ter
answered, “the Son of the liv ing
God!” Je sus re plied, “Blest are you,
Simon son of Jo nah! No mere man
has re vealed this to you, but my heav -
enly Fa ther. I for my part de clare to
you, you are ‘Rock,’ and on this rock I 
will build my church, and the jaws of
death shall not pre vail against it. I
will en trust to you the keys of the
king dom of heaven, what ever you de -
clare bound on earth shall be bound in 
heaven; what ever you de clare loosed
on earth shall be loosed in heaven.”

Then he strictly or dered his dis ci -
ples not to tell anyone that he was
Mes siah. (Mat thew 16:13- 20)

Upon this pas sage of Scrip ture
rest all the claims of the Ro man
Catho lic Church as being the only
true Church in sti tuted by Christ.
All Ro man Catho lic doc trine and its 
in ter pre tation of Scrip ture and tra -
di tion like wise have their foun da -
tion in this sin gle Bi ble pas sage. It
is this sin gu lar por tion of all the in -
spired writ ings which the Ro man
Catho lic Church claims as the
author ity to make its laws and de -
clare its doc trines which must be
ad hered to in or der to be con sid ered 
fully in cor po rated into the Body of
Christ.

The Ro man Cath o lic Church be -
lieves that when the Apos tle Pe ter
(Petros, lit., “Rock”) was told by Jesus 
that upon this rock (petra, lit.,
“stone”) he would build His ecclesia
(called-out), Pe ter was given pri -
macy over all the apos tles and, sub -
se quently, over the en tire Body of
Christ. He was pro claimed to be the 
first Pope; the Ro man Cath o lic
Church be lieves that all suc ceed ing
Popes are his suc ces sors.

Ac cord ing to The Catho lic En cy -
clo pe dia pub lished by Tho mas Nel -
son Co., page 479:

The Pope is the Ro man Pon tiff 
who, by di vine law, has supreme
juris dic tion over the uni versal
Church. He is the su preme su pe -
rior of all re lig ious. The Pope may
act alone or with a coun cil in de -

fin ing doc trine for the uni ver sal
Church or in mak ing laws. (cf. In -
fal li bil ity). He is ad dressed as His
Ho li ness the Pope. By ti tle and
right he is: Bishop of Rome, Vicar
of Je sus Christ, Suc ces sor of St.
Pe ter, the Prince of the Apos tles,
Supreme Pon tiff, Pa triarch of the
West, Pri mate of Italy, Arch bishop 
and Met ro poli tan of the Ro man
prov ince, and Sov er eign of the
State of Vati can City. (Cf. Ap os tolic
suc ces sion)

Vati can II teaches: “This
Church (of Christ) con sti tuted and 
or gan ized in the world as a so ci -
ety, sub sists in the Catho lic
Church, which is gov erned by the 
suc ces sor of Pe ter and by the
bish ops in un ion with that Suc ces -
sor, al though many ele ments of
sanc ti fi ca tion and truth can be
found out side of her visi ble struc -
ture. These ele ments, how ever, as
gifts prop erly be long ing to the
Church of Christ, pos sess an in ner 
dyna mism to ward Catho lic unity” 
(LG8).

And: “In ex er cis ing su preme,
full, and im me di ate power over
the uni ver sal Church, the Ro man
Pon tiff makes use of the de part -
ments of the Ro man Cu ria. These,
there fore, per form their du ties in
his name and with his author ity,
for the good of the Churches and
in the serv ice of the sa cred pas -
tors” (CD9).

The Pope thus has a genu ine
pri macy of ju ris dic tional power,
that is, a power con nected with
the pri matial of fice it self as an es -
sen tial, con sti tu tive ele ment.

Regard ing the rea son why Rome
is the seat of the Ro man Catho lic
Church,  The Catho lic En cy clo pe dia
says, un der the head ing “ROME”:

The cap i tal city of to day’s It -
aly, the seat of the gov ern ment,
and prin ci pal city of the an cient
Roman Em pire, was in hab ited as
early as the eighth cen tury B.C.
Af ter hav ing spent some time in
Je ru sa lem and Antioch, St. Pe ter
jour neyed to Rome in AD 42 and
estab lished the Church, mak ing
numer ous con verts and en dur ing
the first-century per se cu tions. It is 
within the city of Rome, called the 
city of seven hills, that the en tire
area of Vat i can State proper now
is confined. By treaty with the Ital -
ian gov ern ment cer tain other
prop er ties apart from the Vat i can
State are con sid ered as ter ri to rial
parts of the state of Vat i can City.
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Since the found ing of the Church
there by St. Pe ter, the city of Rome
has been the cen ter of Chris ten -
dom. The city it self is the di o cese 
of the Pope as bishop of Rome.

About the Pope and his rela tion -
ship to Chris tians (both Ro man
Catho lics and non- Catholics) the
Ro man Catho lic Church holds the
fol low ing doc trine to be true:

Hence we de clare, af firm, de -
fine and pro nounce that it is al -
to gether nec es sary for the
salva tion of every crea ture to be
sub ject to the Ro man Pon tiff.

It must be un der stood that the
doc trine of Pa pal In fal li bil ity states
that when a Pope is speak ing of fi -
cially on matters of faith or mor als
he is speak ing in fal li bly and there
is no pos sibil ity of er ror in his pro -
nounce ment.

This doc trine, stated by Pope
Boni face VIII in 1302 through his
en cyc li cal, “Unam Sanc tam,” was
con sid ered doc trine as de fined and
pro nounced of fi cially. Since Ro man
Catho lic doc trine can not change (ac -
cord ing to the Ro man Catho lic
Church it self) then this doc trine
must still be in ef fect.

Today this doc trine is ignored,
or at best played down, be cause of
the im pact it can have upon non-
Catholics; but we can’t ig nore the fact 
that it was de clared doc trine and, no
mat ter how it has been elabo rated
upon since, it still must be con sid ered 
true by all Catholics. There is no sal -
va tion to any one who is not sub ject to 
the Pope.

If this doc trine is not true, then
neither can be the doc trine of Pa pal
In fal li bil ity. We would see imme di -
ately that Pope Boni face VIII made
an er ror in his pro nounce ment of this 
doc trine. How ever, assum ing that
this doc trine is true, then how do we
han dle the fol low ing doc trine as de -
fined by Vati can II:

The Church rec og nizes that in
many ways she is linked with
those who, be ing bap tized, are
hon ored with the name of Chris -
tian, though they do not pro fess
the faith in its en tirety or do not
pre serve unity of com mun ion
with the suc ces sor of Pe ter.

We can say that in some real
way they are joined with us in the
Holy Spirit, for to them also He
gives His gifts and graces, and is
thereby op era tive among them
with His sanc ti fy ing power.

There is a prob lem which we
must honestly con sider here. God’s
sal va tion doesn’t fluc tuate from cen -
tury to century. What was nec es -
sary for sal va tion at the be gin ning
is still nec es sary to day and no
amount of phi loso phiz ing can
change that fact.

The issue here isn’t whether
non- Catholics can have sal vation if
they do not sub mit to the Pope. The
is sue is whether or not the Pope
and/or the Mag es te rium of the Ro -
man Catho lic Church has a le giti -
mate claim to in fal libil ity in its
proc la ma tion of dogma.

Granted, this may seem like a
small matter to most Chris tians of
any de nomi na tional persua sion, but 
the im portance can only be un der -
stood as one re alizes the con flict in
dogma which casts a shadow of
ques tion on the teach ing author ity
of the Ro man hi erar chy. For if there 
is any ques tion of the va lid ity of
that teach ing author ity then all of
the stated dog mas of the Ro man
Catho lic Church would have to be
tested to see if they were, in fact, of
God or not. The es sen tial dog mas
re lat ing to sal va tion and the des -
tiny of the hu man soul are es pe -
cially cru cial for con sid era tion.
There are sev eral such dog mas as
de fined by the Ro man Church
which, if prop erly un der stood, nul -
lify the bib li cal doc trine of sal va tion 
through faith in Je sus’ shed blood
for the atone ment of sin.

In an at tempt to be as to tally ob -
jec tive as pos si ble, I have, in the fol -
low ing pages, fol lowed a sim ple
out line con sid eration of sev eral doc -
trines as they are de fined by the Ro -
man Catho lic Church. Af ter nam ing 
a par ticu lar doc trine I have, wher -
ever pos si ble, stated the year it was 
de fined, the source of its defini tion.
As well, I have stated the Ro man
Catho lic Chur ch’s ba sis for that
defini tion—whether it be ac cord ing
to that chur ch’s in ter pre ta tion of
the Holy Scrip tures or ac cord ing to
tra dition. Then fol lows a ver ba tum
quota tion of the doc trine from a re -
li able source. All sources quoted are 
ap proved Ro man Catho lic pub li ca -
tions which bear the im pri ma tur of
author ized rep re sen ta tives of the
Ro man Catho lic Church. The im pri -
ma tur, or “right to pub lish” is the
Ro man Chur ch’s means of pro tect -
ing iself from spu ri ous or forged

docu ments which pur port to be of fi -
cial to that church when in fact they 
are not. 

Roman Catholic Canon 1394 re -
quires that when a work is printed,
a no tice of the grant of the per mis -
sion (the “im pri ma tur”) must be
printed in that work. It is the sim -
plest and most ef fi cient way to ac -
quaint the pub lic with the fact that
the per mis sion was granted by an
authori ta tive source within the Ro -
man Catho lic Church.

The Latin word “im pri ma tur” lit -
er ally means “let it be printed,” and 
is used by Ro man Cath o lic Church
authori ties to ex tend per mis sion for 
the print ing of writ ings, pray ers,
pic tures, and other ma te rial. The
word is gen er ally fol lowed by the
name of the or di nary (bishop, ab bot, 
prel ate, etc.) of the dio cese in which
the print ing or pub lish ing was done
or where the author lives.

The im pri ma tur guar an tees that 
the writ ten work is free from any
doc trinal or moral er ror as de fined
by the Ro man Catho lic Church.

In ad di tion to doc trine which the 
Ro man Catho lic Church con sid ers
es sen tial to be lief in or der to be con -
sid ered a mem ber of the true Body
of Christ, I have also listed sec on -
dary teach ings as well as ritu als
and tra ditions which the Ro man
Catho lic Church holds sa cred.

Fol low ing the stated doc trine I
have listed Scrip tural verses which
can clearly be un der stood with out
any spe cial knowl edge of the Bi ble,
by any one who will read this work
with an open heart. These Scrip -
tural pas sages should prove valu -
able in as cer tain ing the va lid ity of
the ques tion able teach ings.

Fi nally, there fol lows my own
per sonal obser va tions which, us ing
the in tel li gence that the Lord gave
me, along with a sin cer ity to learn
the true na ture of these doc trines,
gives a logi cal ex pla na tion why I
feel that the doc trine or teach ing in
ques tion should not be held by a be -
liever, or at least should not be held 
un ques tiona bly as a pre req ui site to
mem ber ship in the Body of Christ.

It is my hope that those who
read these pages will be min is tered
to in their spir its and that all, both
Catho lics and non- Catholics will
come to a bet ter un der stand ing of
God’s work in and out side of the Ro -
man Catho lic Church.
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INFALLIBILITY OF THE POPE
lDOGMA
lDECLARED BY VATI CAN COUN -

CIL I - AD 1870
l BASIS FOR BELIEF: NONE
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:
Defi ni tion:

In fal li bil ity - In its Catho lic
doc trinal mean ing, in fal li bil ity is
the end re sult of di vine as sis tance
given the Church whereby she is
pre served from the possi bility and 
li a bil ity to er ror in teach ings on
mat ters of faith and mor als. That
infal li bil ity was al ways pres ent in
the Church, even from ap ostolic
times, is fre quently af firmed by
actions and dec la ra tions of the
Apos tles (Gal. 1:9) and spoken of
by the fa thers of the Church as the 
“cha risma of truth” (St. Irenaeus).
The doc trine of in fal li bil ity was
de fined by Vat i can Coun cil I
(Sess. III, cap.4) and pro mul gated
on July 18, 1870, the day be fore
war broke out be tween Ger many
and France, which led in di rectly
to for mal sus pension of the Coun -
cil three months later. The doc -
trine de fines that in fal li bil ity is: (1) 
in the Pope per son ally and solely
as the suc ces sor to St. Pe ter, (2) in
an ec u men i cal coun cil subject to
con fir ma tion by the Pope, (3) in
the bish ops of the Uni versal
Church teach ing de fin i tively in
un ion with the Pope. As such, in -
fal li bil ity does not ex tend to pro -
nounce ments on dis ci pline and
Church policy and by no means
includes im pec ca bil ity of the Pope 
or in er rancy in his pri vate opin -
ions. It is, briefly, the as sured
guaran tee of the un fold ing of the
apostolic de posit of faith by au -
thor ity of the Church whereby
Christ’s doc trine must and will be
handed on by an in fal li ble Church 
guided by the Holy Spirit. It is
distinguished from both bib li cal
inspira tion and rev e la tion. (The
Cath o lic En cyclo pe dia, Nel son-p. 292)

Teach ings:
Vati can II fur ther teaches:

“This is the in fal libil ity which the
Roman Pon tiff, the head of the
col lege of bishops, en joys in vir tue 
of his of fice, when, as the supreme 
shep herd and teacher of all the
faith ful, who con firms his breth -
ren in their faith, he pro claims by
a de fini tive act some doc trine of

faith or mor als. There fore his defi -
ni tions, of them selves, and not
from the con sent of the Church,
are justly styled ir re form able, for
they are pro nounced with the as -
sis tance of the Holy Spirit, an as -
sis tance prom ised to him in
blessed Pe ter. There fore they need 
no ap proval of oth ers, nor do they 
allow an ap peal to any other judg -
ment” (LG 25).

And: “The Ro man Pon tiff is
not pro nounc ing jug ment as a pri -
vate per son. Rather as the su -
preme teacher of the uni ver sal
Church, as one in whom the cha -
rism of the in fal li bil ity of the
Church her self is in di vidu ally
pres ent, he is ex pound ing or de -
fend ing a doc trine of Catholic
Faith” (LG 25).

And: “Al though the in di vid -
ual bish ops do not en joy the pre -
roga tive of in fal libil ity, they can
nev er the less proclaim Christ’s
doc trine infal li bly. This is so, even 
when they are dis persed around
the world, pro vided that while
main tain ing the bond of unity
among them selves and with Pe -
ter’s suc ces sor, and while teach ing 
authen ti cally on a mat ter of faith
or mor als, they con cur in a sin gle
viewpoint as the one which must
be held con clu sively” (LG 25).

And: “This in fal li bil ity with
which the di vine Re deemer willed 
His Church to be en dowed in de -
fin ing a doc trine of faith and mor -
als ex tends as far as the de posit of
di vine reve la tion, which must be
relig iously guarded and faith fully
expounded” (LG 25). ( The Catho lic 
En cy clo pe dia, Nel son - pp. 292- 293)

In fal li bil ity does not mean
pres er va tion from sin, which is
impecca bility. In ap os tolic times,
St. Pe ter was in fal li ble in the ex er -
cise of his of fice. But, un like the
Blessed Vir gin, he was not im pec -
cable, al though it is commonly
held that all the apos tles were
con firmed in grace on the day of
Pen te cost and thus preserved
from los ing the friend ship of God.

In fal li bil ity is not in spi ra tion.
Inspira tion im plies that God is the 
prin ci pal author of the word or
work in spired, although us ing a
hu man in stru ment; whereas in fal -
libil ity is a provi den tial aid, so
that the hu man be ing who was
helped (and not God) is the im me -
di ate author of an in fal li ble state -
ment. (The Catho lic Cate chism,
Dou ble day - p. 224)

CATH O LIC BIBLE REF ER ENCES:
Ga la tians 1:9:

I re peat what I have just said: if
any one preaches a gos pel to you other
than the one you re ceived, let a curse
be upon him!

COM MENTS ON CATHO LIC BI BLE
REF ER ENCES:

The Apos tle Paul, not Pe ter,
wrote this epis tle. And he was very
careful to point out in the verse just 
pre vi ous to this one that even if he
him self were to preach any other
gos pel than the one he had
preached, he should be ac cursed.

Since the doc trine of pa pal in fal -
li bility is a doc trine, it must be be -
lieved by any one who would re main
in God’s grace. But the sim ple gos -
pel of Truth that Paul pro claimed
had noth ing to do with faith in any
per son other than Je sus Christ. If,
in or der to be long to the Body of
Christ and, there fore, to be an heir
of sal va tion, it is nec essary to be -
lieve in the in fal li bil ity of a mere
man, then faith in Christ’s atone -
ment isn’t enough. Ga la tians 1:9 in
no way af firms in fal li bil ity. On the
con trary, the mere sug ges tion that
the Apos tle Paul could be come apos -
tate him self and bring an other gos -
pel later would be evi dence that he,
as the great est teacher to the
Gentiles, was n’t in fal li ble.

Some might ar gue that he
wasn’t the Pope—Pe ter was. In the
same book of the Bi ble and just in
the next chap ter (2) Paul re lates
how he had to re buke Pe ter for his
at ti tude towards the Gen tile be liev -
ers, treat ing them as in fe rior to the
Jew ish be liev ers.

Scrip ture pres ents am ple evi -
dence that Pe ter was not the great -
est author ity in the early assembly.
More of ten than any one else, James 
is recorded as hold ing sway over the 
apos tles in speak ing authori ta -
tively, and is given pre emi nence in
the min is try of apos tle (Acts 12:17;
15:13; 21:18; I Cor in thi ans 15:7;
Ga la tians 1:19; 2:9; 2:12). Even
Paul was more pro digious in his
teach ing. Yet, as I have stated al -
ready, he ad mit ted to the pos si bil ity 
that even he might be swayed from
the truth and at a later time preach 
an other gos pel than the true gos pel
which had al ready been pro claimed.

4



The Gos pel of Christ is the good
news of sal va tion through faith in
His re demp tive work. To add doc -
trines to the al ready pro claimed
doc trines of Scrip ture on the ba sis
of their be ing re cently re vealed is to 
say that, as years pass, later gen -
era tions must meet newer stan -
dards of be lief than ear lier
genera tions. This is not rea son able,
nor is it in con for mance with God’s
own words that “I, the Lord, do not
change” (Mala chi 3:1).

In any case, this is hardly an
ade quate Scrip tural ba sis for de -
clar ing so im por tant a doc trine that
would per mit com plete con trol of
the thinking of bil lions of peo ple
down through the ages.

SCRIP TURAL REF ERENCES TO RE FUTE 
THE DOC TRINE OF THE INFAL LI BIL ITY 
OF THE POPE:

James 3:13- 17:
If one of you is wise and un der -

stand ing, let him show this in prac -
tice through a hu mil ity filled with
good sense. Should you in stead
nurse bit ter jeal ousy and self ish am -
bi tion in your hearts, at least re frain 
from ar ro gant and false claims
against the truth. Wis dom like this
does not come from above. It is
earth bound, a kind of ani mal, even
devil ish, cun ning. Where there are
jeal ousy and strife, there also are in -
con stancy and all kinds of vile be -
havior. Wis dom from above, by
con trast, is first of all in no cent. It is 
also peace able, le ni ent, doc ile, rich
in sym pa thy and the kindly deeds
that are its fruits, im par tial and sin -
cere. 

James 1:5:
If any of you is with out wis -

dom, let him ask it from the God
who gives gen er ously and un grudg -
ingly to all, and it will be given
him.

FI NAL COM MENT
While the Scrip tures quoted

above don’t ac tu ally re fute the doc -
trine of in fal li bil ity in so many
words, they prove that God’s wis -
dom is avail able to all who will ask
in faith be liev ing. Actually, it is pos -
si ble for any person to be in fal li ble
at any point in time when he is be -
ing led by the Holy Spirit in what
he says. This is what is known as
speak ing pro pheti cally. Yet any thing
spo ken in the name of the Lord
must agree with Scrip ture. There

are no new reve la tions that bind the 
be liever apart from the Bi ble.

What I wish to point out in us ing 
these verses from the Epis tle of
James is that, ac cording to them,
there must have been some Popes
who were not in fal li ble because
their ac tions be trayed a lack of wis -
dom and faith. It isn’t my pur pose
to re hash all of the old ac cu sa tions
against former pa pal authori ties
who com mit ted all sorts of atroci ties 
in the in terest of power. The Ro man 
Catho lic Church is well aware of
them and, at least as far as the hi -
er ar chy of to day is concerned, they
are looked upon as un for tu nate cir -
cum stances of the past.

But those atroci ties prove that
the Popes re spon si ble for them were 
in capa ble of ex er cis ing proper faith
and wis dom. Even later on in his
Epis tle James makes the com ment
that “faith with out good works is
dead.” Dead faith can hardly pro -
duce in fal li bil ity in judg ment. Even
though the Ro man Catho lic Church
may hon estly state that in falli bil ity
does not mean im pec cabil ity, it nev -
er the less must be re mem bered that
God will not im part His grace to
evildo ers.

The ques tion of in fal li bil ity isn’t
even dealt with in Scrip ture. A doc -
trine so im por tant as this should be
ex pected to be stated in the writ ings 
of the Apos tles, since they cov ered
eve rything else that was nec es sary
for be lief.

When the Ro man Catho lic
Church says that the Pope’s defi ni -
tions are ir re form able and there fore 
need no ap proval of oth ers, nor do
they al low an ap peal to any other
judg ment, she is plac ing the Body of 
Christ at the mercy of the per sonal
whims of a sin gle hu man being or,
in some cases, the mag este rium
with the ap proval of that sin gle hu -
man be ing.

The word “ir re form able” means
“be yond the pos si bil ity of be ing re -
formed.” It im plies that no change
is ever pos si ble. Yet, there are
count less instances of changes in
Ro man Catho lic teach ing. Remem -
ber now that in fal li bil ity ap plies to
all teach ings on faith and mor als
when the Pope is speak ing of ficially. 
This must then ap ply to all Church
laws which can af fect the eter nal
des tiny of be liev ers.

When Ro man Catholicism in just 
the past cou ple of dec ades taught
that, if a Catho lic were to eat meat
on Fri day and die with out con fess ing
it to a priest he would go to Hell, it
was cer tainly speak ing on a mat ter of 
faith and mor als com bined. Ac cord -
ing to Catholic law, it was a mor tal
sin wor thy of eter nal dam na tion to
eat a piece of meat on Fri day. This
de pended, of course, on what part of
the world you lived in or what rite
you ad hered to (East ern or West ern).

Roman Catho lic claims to the con -
trary, in fal li bil ity, by defi ni tion of re -
lat ing to all proc la ma tions hav ing to
do with faith and mor als, ex tends to
the laws of the church, not only to
the doc trines of the church. And,
since the Ro man Catho lic Church in -
sists that no de cree spo ken with in -
fal li bil ity can be changed, it is only
logi cal to as sume that, when those
laws were changed re gard ing the
eter nal des tiny of a soul be cause of
some al leged sin, the ir re form able
the ory can only be held invalid.

This con cept of in fal li bil ity must
be tested then against any changes
in Ro man Catho lic Church law
whereby the eter nal des tiny of the
be liever is al tered sim ply be cause
all such laws per tain to mo ral ity as
de fined by the church at a given
mo ment in time. The doc trine of in -
fal li bil ity does not allow for any
such changes. Yet no Catho lic will
deny that such changes have taken
place. Re mem ber now, that these
changes I am speak ing about are
only rela tive to laws that af fect the
eter nal des tiny of the soul; not the
laws of ritual or any other in con se -
quen tial rules. The Ro man Catho lic
Church right fully omits those laws
from con sid era tion of in fal li bil ity.

It isn’t that the Pope can not be
in fal li ble that is the is sue. It is that
only the Pope can be in fal li ble; and
that he is in fal li ble on his own
merit apart from in spi ra tion by the
Holy Spirit. On one hand, it is to
say that it’s be cause of the Holy
Spirit that the Pope is in fal li ble,
and on the other hand that the
Pope, not God, is the author of in fal -
li bility.

This con tra dic tion must be dealt
with hon estly be cause it is a defi -
nite al lu sion to the pos si bil ity of su -
per natu ral power be ing the
prop erty of a hu man be ing with out
cred it ing God’s help. I’m sure most
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Ro man Catho lics would deny such a 
teach ing. Yet accord ing to Vati can
II (LG25) this is true (The Catho lic
En cy clo pe dia, pp. 292- 293).

Fi nally, with out bela bor ing the
point, I re fer you to the Pro logue of
this writ ing to re fresh your mem ory 
on the teach ing of Boni face VIII
that, with out sub mis sion to the Ro -
man Pon tiff there can be no sal va -
tion. That was Ro man Catholic
doc trine which, ac cord ing to the
church, can not change. Yet, Vati can 
II has re cently over rid den that doc -
trine and said that non- Catholics
who are bap tized, and even non-
Christians, can have sal va tion even
though they do not have the ful ness 
of the faith for not having submit -
ted to the authority of the Pope.

As I said, I don’t wish to be la bor
the point and I feel that this evi -
dence is suffi cient to re fute any
such teach ing that the Ro man Pon -
tiff is the only source of God’s reve -
la tion which can be con sid ered
in fal li ble.

The fact is that God will re veal
His truth to any of His chil dren who 
are obe di ent and seek ing with an
honest heart. But that truth will al -
ways be based upon His un chang ing 
Word and can never be contra dic -
tory to that Word.

Every Chris tian must hold to
John’s warn ing in I John 4:

Be loved, do not trust every
spirit, but put the spirits to a test
to see if they be long to God, be -
cause many false proph ets have
appeared in the world. This is
how you can rec ognize God’s
Spirit: every spirit that ac knowl -
edges Je sus Christ come in the
flesh be longs to God, while every
spirit that fails to acknowl edge
him does not be long to God.

This seems simple enough un til
one re al izes that there are many
false teach ers to day who ac knowl -
edge that the man Je sus did live al -
most two thou sand years ago in the
flesh. But the word “Christ” or
“Anointed One,” (Greek) is the same 
as the Hebrew “Mes siah.” It is in
this name that the full ness of Je sus’ 
na ture and mis sion on earth are
con tained. Any one speak ing through
the Spirit of God will ac knowl edge
that Je sus, the only begot ten Son of
God, came in the flesh to do the will 
of His Fa ther. That will was to die
through the shed ding of His blood,
then rise again bod ily. One must

trust in all these and live in obe di -
ence to God’s Word in or der to have
the true Je sus Christ. To add to this 
Gospel ac tually di min ishes it.

But there is more to it that even
this. Since the Mes siah is the Word
of God (John 1) who be came flesh,
He must nec es sar ily be God Him self 
and, there fore, un change able (Mala -
chi 3:1). Since the Word of God does
not change, then the mani fes ta tion
of that Word through His writ ten,
in spired Word is un change able.
Con se quently, any teach ing which
is not in con for mity to the writ ten
Word of God, or which adds to or
subtracts from that writ ten Word, is 
not of the Spirit of God.

There fore, the laws of the Ro -
man Catho lic Church which put
con di tions for sal va tion upon the in -
di vid ual, other than what the writ -
ten Word of God puts upon them
(namely, jus ti fi ca tion by faith in
Christ alone), are invalid laws.
There fore, re gard less of the claim of 
in fal li bil ity in pro claim ing those
laws, they need not be ad hered to.
It’s es pe cially an im posi tion upon
the in di vid ual to say that, de pend -
ing upon when in his tory or where
on the face of the earth he hap pens
to live, his ad herence to those laws
will de ter mine whether he may in -
herit the prom ise that God has for
him. All we need do is obey the laws 
ac cord ing to faith in Christ as al -
ready revealed in the writ ten Word,
the Bible. If we add any thing to the
work al ready done by Christ on the
cross in terms of sal va tion, we err.

THE SACRIFICE OF THE MASS
lDOGMA
lBASIS FOR BELIEF: TRA DI TION
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:
Defi ni tion:

The Sac ri fice of the Mass is
really the holy and liv ing rep re -
sen tation and at the same time the 
un bloody and ef fica cious ob la tion
of the Lord’s Pas sion and that
blood- stained sac ri fice which was
of fered for us on the cross. (The
Catho lic Ency clo pe dia, Nel son - p.
375)

Teach ings:
Christ’s own as so cia tion of

what he did at the Last Sup per

with what he was to do on Good
Fri day has been the Chur ch’s own 
norm for in ti mately re lating the
two. The sacri fice of the al tar,
then, is no mere empty com -
memo ra ton of Cal vary, but a true
and proper act of sac ri fice,
whereby Christ the high priest by
an un bloody im mo la tion of fers
him self a most ac ceptable vic tim
to the eter nal Fa ther, as he did on
the cross. “It is one and the same
vic tim; the same per son now of -
fers it by the min istry of his
priests, who then of fered him self
on the cross. Only the man ner of
of fer ing is dif fer ent.”

The priest is the same, namely, 
Je sus Christ, whose di vine per son
the hu man min is ter rep re sents at
the al tar. “By rea son of his or di na -
tion, he is made like the high
priest and pos sesses the power of
per form ing ac tions in virtue of
Christ’s very per son.” (Canon 9)

The vic tim is also the same,
namely, the Sav ior in his hu man
nature with his true body and
blood. Worth stress ing is that
what makes the Mass a sac ri fice is
that Christ is a living hu man be -
ing with a hu man will, still ca pa -
ble of offer ing (hence priest) and
be ing of fered (hence vic tim), no
less truly to day than oc curred on
the cross. (The Catho lic Cate chism,
Dou ble day - pp. 465, 466)

CATHO LIC BI BLE REF ER ENCES
Matthew 26:26- 28:

Dur ing the meal Je sus took bread, 
blessed it, broke it, and gave it to his
dis ci ples. “Take this and eat it,” he
said, “this is my body.” Then he took
a cup, gave thanks, and gave it to
them. “All of you must drink from
it,” he said, “for this is my blood, the
blood of the cove nant, to be poured
out in be half of many for the for give -
ness of sins.”

Mark 14:22- 24:
Dur ing the meal he took bread,

blessed and broke it, and gave it to
them. “Take this,” he said, “this is my 
body.” He like wise took a cup, gave
thanks and passed it to them, and
they all drank from it. He said to
them: “This is my blood, the blood of
the cove nant, to be poured out on be -
half of many.”

Luke 22:19,20:
Then, tak ing bread and giv ing

thanks, he broke it and gave it to
them, say ing: “This is my body to be
given for you. Do this as a re mem -
brance of me.”
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He did the same with the cup af -
ter eat ing, say ing as he did so: “This
cup is the new covenant in my blood,
which will be shed for you.”

I Cor in thi ans 11:23- 26:
I re ceived from the Lord what I

handed on to you, namely, that the
Lord Je sus on the night in which he
was be trayed took bread, and af ter
he had given thanks, broke it and
said, “This is my body, which is for
you. Do this in re mem brance of
me.” In the same way, af ter the sup -
per, he took the cup, say ing, “This
cup is the new covenant in my
blood. Do this, when ever you drink
it, in re mem brance of me.” Every
time, then, you eat this bread and
drink this cup, you pro claim the
death of the Lord un til he comes!

I Cor in thi ans 10:16,17:
Is not the cup of bless ing we

bless a shar ing in the blood of
Christ? And is not the bread we
break a shar ing in the body of
Christ? Be cause the loaf of bread is
one, we, many though we are, are
one body, for we all par take of the
one loaf.

COM MENTS ON CATHO LIC BI BLE
REF ERENCES:

All of these Scrip tures say pretty 
much the same thing and they all
re late to the last sup per ac tiv ity
and the words of Je sus. There are
no other Scrip tures upon which the
Ro man Catho lic Church bases so
im por tant a doctrine as this, that
the Mass is the ac tual sac ri fice of
the cross be ing re en acted in an un -
bloody man ner—not merely a sym -
bolic re en act ment of that sac rifice— 
be ing of fered through the priest.

The ques tion arises as to why
such a sac ri fice is nec es sary. If Je -
sus’ death on the Cross was a ful fill -
ment of His role as sac ri fi cial Lamb
for the penalty and guilt of sin, why 
do we need fur ther sac ri fices?

That ques tion can best be an -
swered by Scripture it self, tak ing
into con sid era tion that no where in
the Bi ble is such a con tinu ing sac ri -
fice spo ken of. Quite the con trary,
as we shall see.

SCRIP TURAL REF ERENCES TO RE FUTE 
THE SAC RI FICE OF THE MASS
He brews 7:22- 27:

Thus has Je sus be come the guar -
an tee of a bet ter cove nant. Under the
old cove nant there were many priests
be cause they were pre vented by death

from re main ing in of fice; but Je sus,
be cause he re mains for ever, has a
priest hood which does not pass away.
There fore he is al ways able to save
those who ap proach God through him, 
since he for ever lives to make in ter ces -
sion for them.

It was fititng that we should have 
such a high priest: holy, in no cent, un -
defiled, sepa rated from sin ners, higher 
than the heav ens. Un like the other
high priests, he has no need to of fer
sac ri fice day af ter day, first for his
own sins and then for those of the
peo ple; he did that once for all when
he of fered him self.

He brews 9:11- 15:
But when Christ came as high

priest of the good things which have
come to be, he en tered once for all into 
the sanc tuary, pass ing through the
greater and more per fect tab er na cle
not made by hands, that is, not be -
long ing to this creation. He en tered,
not with the blood of goats and calves, 
but with his own blood, and achieved
eter nal re demp tion.

For if the blood of goats and bulls
and the sprin kling of a heif er’s ashes
can sanc tify those who are de filed so
that their flesh is cleansed, how much
more will the blood of Christ, who
through the eter nal spirit of fered him -
self up un blem ished to God, cleanse
our con sciences from dead works to
wor ship the liv ing God!

He brews 9:24- 28:
For Christ did not en ter into a

sanc tu ary made by hands, a mere
copy of the true one; he en tered
heaven it self that he might ap pear
before God now on our be half. Not
that he might of fer him self there
again and again, as the high priest
en ters year af ter year into the sanc -
tu ary with blood that is not his
own; if that were so, he would have
had to suf fer death over and over
from the crea tion of the world. But
now he has ap peared at the end of
the ages to take away sins once for
all by his sac ri fice. Just as it is ap -
pointed that men die once, and af ter
death be judged, so Christ was of -
fered up once to take away the sins
of many; he will ap pear a second
time not to take away sin but to
bring sal va tion to those who ea gerly 
await him.

He brews 10:10- 20:
By this “will,” (of God) we

have been sanc ti fied through the 
offer ing of the body of Jesus
Christ once for all. Every other
priest stands min is ter ing day by
day, and of fer ing again and

again those same sacri fices
which can never take away sins.
But Je sus of fered one sac ri fice
for sins and took his seat for ever
at the right hand of God; now he 
waits un til his ene mies are
placed be neath his feet. By one
of fer ing he has for ever per fected 
those who are be ing sanc ti fied.
The Holy Spirit at tests this to us,
for af ter say ing, “This is the
cove nant I will make with them
af ter those days says the Lord: I
will put my laws in their hearts
and I will write them on their
minds,” he also says, “Their sins
and their trans gres sions I will re -
mem ber no more.” Once these
have been for given, there is no
further offer ing for sin.

FI NAL COM MENT:
The writer of He brews was very

careful to re it erate sev eral times,
the lack of need for contin ual sac ri -
fices. This par ticu lar let ter was
writ ten to the He brew Chris tians
be cause they needed to be re as -
sured that the pre vi ous sac ri fices of
ani mals were no longer nec es sary.
He pointed out that once Je sus paid 
the price for our sins there was no
other price to be paid; by the Lord
(as priest) or by any one else.

As our high priest to day He per -
forms the func tion of me di at ing for
us be fore the throne of God as we
come to Him in sim ple faith, ac cept -
ing what He has done for us. Why
do we need to at tach pro vi sions to
His won der ful grace? The Bi ble
speaks so plainly here, why ar gue
against it?

There is a more cru cial mat ter to 
be con sid ered here. Every time the
“sac ri fice” of the Mass is be ing of -
fered it is a de nial of the fin ished
work of the Cross. To say that Je sus 
must be of fered up to God thou -
sands of times every day, all over
the world, is to nul lify a pro fessed
be lief in the sac ri fice on Cal vary. It
is say ing that Je sus’ ac tual death
on the cross is no more than a dry-
run for all those that fol low on the
al tars of Ro man Catho lic churches
eve ry where. Ro man Catho lic claims 
to the con trary, it says that the
Lord’s ac tual death wasn’t enough.

Please, dear reader, don’t close
your mind to this. I re al ize that
these pages don’t con tain pleas ant
reading for you if you con sider your -
self a de vout Catho lic as I once did.
But there is so much at stake here.
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God wants us to come to Him in
simple faith, ac cept ing His word as
the ba sis for that faith. When the
tra di tions and phi loso phies of men
en croach upon the sim ply stated
truths con tained in Scrip ture, the
is sues can not help but be come
clouded.

This is why I urge you to search
the Scrip tures dili gently to test the
things that are writ ten here. Don’t
take any man’s word for God’s truth 
no mat ter how im pres sive his ti tles
and semi nary train ing might be. No 
one is in fal li ble when it comes to
stated truth other than when he is
led by the Holy Spirit. But how can
one know if the Holy Spirit is be -
hind the one speak ing un less one
tests the teach ing against the writ -
ten Word of God which was given to 
us for that pur pose?

You must even test my words. In 
fact, I ear nestly im plore you to do
so. Re al ize this, how ever: eve ry one
who has the Spirit of God in him
has the abil ity to deci pher truth
from er ror if his heart is truly open
to God to re ceive in struc tion.

The first ques tion you must ask
your self, if you are hon est, is: do I
have the Spirit of God liv ing in me?
If you don’t know the an swer to this 
ques tion, then the chances are that
you don’t.

If you wish to know the truth in
all these matters and you also wish
to draw closer to God, then it is nec -
es sary that you ac cept His sac ri fice
on the cross as the full and com plete
atone ment for your sins. Re pent,
once and for all, of your sins and
ask the Lord to give you His Holy
Spirit so that you can be as sured of
eter nal life. It is His Spirit liv ing in
us that quick ens our spir its and
makes them alive to God.

From that point on it’s a mat ter
of liv ing daily for Him and search -
ing the Scrip tures to learn His will
for your own life.

There is free dom in Christ which 
has been de nied us all as long as we 
re main sub ject to the dic tates of
men who im pose upon us the re -
stric tion of re lig ious tradi tion.

Con sider this: You must do more 
than be lieve that God’s truths are
real. You must ac cept them for
your self per son ally. As the Apos tle
James said, “Thou be lievest that
there is one God; thou doest well:

the dev ils also believe, and trem ble” 
(James 2:19 KJV).

Do you be lieve? You do well.
But the dev ils also be lieve and they
trem ble.

To know about God is one thing;
to know Him per son ally is quite
another thing. One may say that he 
knows about the wealth i est man in
all the world, but un til he is adopted 
by that man as an heir, he can not
re ally ap pro pri ate the ben e fits of be -
ing a son. God has of fered us a way
to en ter into His bless ings by pro vid -
ing a one-time sac ri fice for all of our
trans gres sions. When we speak of
grace we know that we are speak ing
of God’s un mer ited fa vor. There fore,
if sal va tion is by grace, what can we
do to earn it? None of us can pay the 
price of so great a gift.

But God so loved the world that
He gave His only be gotten Son, that 
who ever believes in Him should not
per ish but have ev er last ing life.

Be lieve it. Ac cept it. And bear
with me as we carry on.

TRANSUBSTANTIATION
lDOGMA
lDECLARED BY POPE IN NO CENT III 

- AD 1215
lBASIS FOR BELIEF: TRA DI TION &

IN TER PRE TA TION OF MARK
14:22- 25
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:
Defi ni tion:

Tran sub stan tia tion; “The way 
Christ is made pres ent in this sac -
rament (Holy Eucha rist) is none
other than by the change of the
whole sub stance of the bread into
His Body, and of the whole sub -
stance of the wine into His Blood
(in the Con se cra tion at Mass)...this 
unique and won der ful change the
Catholic Church right fully calls
tran sub stan tiation.” (en cyc lical
“Mys te rium Fi dei” of Paul VI,
Sept. 3, 1965). The first of fi cial use
of the term was made by the
Fourth Coun cil of the Lat eran in
1215. Authori ta tive teach ing on
the sub ject was is sued by the
Coun cil of Trent. (1979 Catho lic Al -
ma nac - p. 387)

Teach ings:
When Catho lic Chris ti an ity af -

firms, with out quali fi ca tion, that
“in the nour ish ing sacra ment of

the Holy Eucha rist, af ter the con -
se cra tion of the bread and wine,
our Lord Je sus Christ, true God
and true man,” is pres ent “un der
the ap pear ances of those sen si ble
things,” it rests its faith on the
words of Scrip ture and the evi -
dence of Sa cred Tra di tion. (The
Catholic Cate chism, Dou bleday -
page 458)

The first se ri ous rip ples of
con tro versy came in the ninth cen -
tury, when a monk from the
French Ab bey of Cor bie wrote
against his ab bot, St. Pas cha sius
(785- 860). Ra tram nus (d.868) held
that Christ’s body in the Eucha rist 
can not be the same as Christ’s his -
tori cal body once on earth and
now in heaven be cause the Eucha -
ris tic body is in visi ble, im pal pa -
ble, and spiri tual. He wanted to
hold on to the Real Pres ence but
stressed the Eucha rist as sym bolic
rather than cor po real. His book on 
the sub ject was con demned by the 
Synod of Ver celli, and his ideas, it
is held, in flu enced all sub se quent
theo ries that con tra dicted the tra -
di tional teach ing of the Church.

Within two cen tu ries the is sue
had reached such a point of grav -
ity that a for mal dec lara tion was
evoked from the Holy See. In
1079, Arch dea con Ber en gar of
Tours who fa vored Ra tram nus’
posi tion and wrote against what
he con sid ered the ex ces sive re al -
ism of Pas cha sius, was required
by (Pope) Greg ory VII to ac cept
the fol low ing dec la ra tion of faith
in the Eucha ris tic pres ence:

I be lieve in my heart and openly
pro fess that the bread and wine placed 
upon the al tar are, by the mys tery of
the sa cred prayer and the words of the 
Redeemer, sub stan tially changed into
the true and life- giving flesh and
blood of Je sus Christ our Lord, and
that af ter the con se cra tion, there is
pres ent the true body of Christ which
was born of the Vir gin and, of fered up 
for the sal va tion of the world, hung
on the cross and now sits at the right
hand of the Fa ther, and that there is
pres ent the true blood of Christ which 
flowed from his side. They are pres ent 
not only by means of a sign and of the 
ef fi cacy of the sac rament, but also in
the very re al ity and truth of their na -
ture and sub stance. (The Catho lic
Cate chism, Double day - page 461)

Re spond ing to the claims of
merely sym bolic or spiri tual pres -
ence, the Church con demned
“any one who de nies that the body 



and blood, to gether with the soul
and di vin ity, of our Lord Je sus
Christ and, there fore, the whole
Christ is truly, really, and sub stan -
tially contained in the sacra ment
of the Holy Eucha rist, but says
that Christ is pres ent in the sacra -
ment only as a sign, or figure, or
by his power.”

The ex pres sion “whole Christ” 
proved to be de cisive. Since the
whole Christ is pres ent in the ful -
ness of his di vine and hu man na -
tures, this im plies that he is
pres ent under the sac ra men tal ap -
pear ances with the to tal ity of his
di vine at trib utes as well as his hu -
man proper ties. He is therefore in
the Eucharist also with the es sence 
of those di men sional fea tures that
we com monly as so ci ate with a liv -
ing hu man be ing. The ex plana tion 
of how these physi cal prop er ties
are pos si ble is part of theological
specula tion but the fact is a matter 
of faith. (The Catho lic Cate chism,
Dou ble day - p. 462

There was no de pend ence on
Ar is to te lian phi loso phy in the
Church’s use of words like “sub -
stance” or “transub stan tia tion.”
Long be fore ei ther term had be -
come com mon place in the West,
the East spoke regu larly of the ou -
sia or be ing of the bread and wine, 
which were changed into the ou -
sia or be ing of Christ. That which
con sti tutes bread and wine, in vir -
tue of the sac ra men tal con se cra -
tion, ceased to be bread and wine
and became the re al ity of the
whole Christ. What alone re -
mained were the spe cies, i.e., ap -
pear ances or ex ter nal prop er ties of 
what looked and tasted like bread
and wine but were now the liv ing
body and blood of the Sav ior.

Given this per durance of
Christ’s pres ence as long as the
spe cies remain, it was only logical
for the Church to wor ship the
Blessed Sac ra ment as it would the
per son of Je sus himself. As a re -
sult, he is to be adored “in the
holy sac rament of the Eucha rist
with the wor ship of la tria, in clud -
ing the ex ternal wor ship.” Con -
cretely this means that the Blessed 
Sacra ment is to be “hon ored with
extraor di nary fes tive cele bra tions” 
and “sol emnly carried from place
to place” and “is to be pub licly ex -
posed for the peo ple’s ado ration.”
(Coun cil of Trent - Can ons 1 & 3)
(The Catho lic Cate chism, Double day 
- pp. 462-463

CATHO LIC BI BLE REF ER ENCES:
Mark 14:22- 25:

Dur ing the meal he took bread,
blessed and broke it, and gave it to
them. “Take this,” he said, “this is
my body.” He like wise took a cup,
gave thanks and passed it to them,
and they all drank from it. He said
to them: “This is my blood, the
blood of the cove nant, to be poured
out on be half of many. I sol emnly
as sure you, I will never again drink
of the fruit of the vine un til the day
when I drink it new in the reign of
God.”

John 6:48-58:

I am the bread of life. Your an ces -
tors ate manna in the des ert, but they
died. This is the bread that comes
down from heaven for a man to eat
and never die. I myself am the liv ing
bread come down from heaven. If any -
one eats this bread he shall live for -
ever; the bread I will give is my flesh,
for the life of the world."

At this the Jews quar reled among
them selves, say ing, “How can he give 
us his flesh to eat?” There upon Je sus
said to them: “Let me solemnly as sure 
you, if you do not eat the flesh of the
Son of Man and drink his blood, you
have no life in you. He who feeds on
my flesh and drinks my blood has life
eter nal, and I will raise him up on the 
last day. For my flesh is real food and
my blood real drink. The man who
feeds on my flesh and drinks my blood 
remains in me, and I in him. Just as
the Fa ther who has life sent me and I
have life be cause of the Fa ther, so the
man who feeds on me will have life
be cause of me. This is the bread that
came down from heaven. Un like your
ances tors who ate and died none the -
less, the man who feeds on this bread
shall live for ever.” He said this in a
syna gogue in struc tion at Ca per naum.

COM MENTS ON CATHO LIC BI BLE
REF ER ENCES:

The best thing to share here is to 
point out the con tinua tion of the
Gospel of John dis course on the
Lord be ing the bread from heaven.
In the very next verses we read:

Af ter hear ing his words, many of
his dis ci ples re marked, ‘This sort of
talk is hard to endure! How can any -
one take it se ri ously?’

Je sus was fully aware that his dis -
ciples were mur mur ing in pro test at
what he had said. “Does it shake your 
faith?” he asked them.

“What then, if you were to see the 
Son of Man as cend to where he was
be fore...? It is the spirit that gives life; 
the flesh is use less. The words I spoke
to you are spirit and life.”

Jesus Him self stated that He
was speak ing in a spiri tual sense;
that we must eat of Him spiri tu ally
not physi cally, be cause the flesh it -
self is worth less. Yet, we see how
the pre vi ous verses were taken out
of con text and an im por tant doc -
trine built upon them even to the
point of stat ing that the Ro man
Catho lic Church con demns any one
who does not agree with their in ter -
pre ta tion.

Let’s be to tally ob jec tive here be -
cause, if one uses a par ticu lar rule
of in ter pre ta tion to state that the
Lord is speak ing lit er ally in a spe -
cific verse of Scrip ture, then he
must use the same rule of in ter pre -
ta tion for the rest of that verse.
That’s only logi cal and fair to the
Scrip ture it self.

It is ob vi ous that Je sus, when
He said, “This is my body” did not
say “This has be come my body.”
Since He was in His body at the
time He said it, then He couldn’t
have been in the piece of bread. And 
since His blood was flow ing through 
His veins, it couldn’t be in the cup.
If we were to ap ply such a defi ni tion 
ab so lutely, then we must take the
rest of His state ment in the same
manner. In Luke 22:20, the same
event is de scribed in more de tail
and the words are re peated al most
ver ba tum in I Cor in thi ans 11:25:

He did the same with the cup af -
ter eat ing, say ing as He did so:
“This cup is the new cove nant in
my blood, which will be shed for
you.

Using this more com plete ac -
count of what the Lord said, we ask
the ques tion, “Was the bread His
body?” There fore we may hon estly
ask, “Was the cup the new cove -
nant?” If so, what hap pened to this
new cove nant when the cup was
lost? With out that cup, we have no
new cove nant. Of course, the cup
was sym bolic of the new cove nant
which would be ush ered in af ter the 
Lord spilled His blood for our re -
demp tion and, by His res ur rec tion,
opened the door for full fel low ship
with God as be fore the fall of Adam.

We must like wise ap ply the rule
of con sis tency to the verses that re -
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call the Lord’s words about His be -
ing the living bread. Now, con sider
for a mo ment: Was the Lord a piece
of bread at the time He made that
state ment? Which will it be? Is Jesus 
bread, or is a piece of bread Je sus?
Ac cord ing to this ref er ence which the 
Church uses to teach tran sub stan -
tia tion, the Lord was bread. There -
fore, His dis ci ples could have bit ten
into Him and swal lowed a piece of
bread. Ri diculous? Of course.

But He said it and if it were to
be taken lit er ally in stead of spiri tu -
ally then we can just as eas ily con -
clude that His flesh was made of
dough as we can con clude that a
piece of dough is His flesh.

We must also then con sider that
Je sus was a rock, a tree, a vine, a
star, etc., for there are many pas -
sages of Scrip ture which speak of
Him in those terms and even by His 
own words.

If you are a Ro man Catho lic I
urge you not to close your eyes to
this very im por tant point. The rea -
son will fol low.

SCRIP TURAL REF ERENCES TO RE FUTE 
THE DOC TRINE OF TRAN SUBSTAN -
TIA TION:
John 6:59- 63

Quoted above.

Luke 22:18:
I tell you, from now on I will not

drink of the fruit of the vine un til the
com ing of the reign of God.

FI NAL COM MENT:
When Je sus said that He

wouldn’t drink of the fruit of the
vine again un til the king dom of God 
was es tablished, He ac knowl edged
that it was still wine that was in
the cup be cause that is what the
fruit of the vine is. It isn’t blood.
The sub stance was un changed af ter 
He had pro nounced His “conse cra -
tion.”

Now, why is it so seri ous to con -
sider the Ro man Catho lic sac ra -
ment of the Holy Eucha rist as
un wor thy of par tici pation by true
Chris tians? In light of Ro man
Catho lic teach ings that it must be
worshipped even as the Lord Je sus
Him self is wor shipped, it must be
classed as idola try.

Why do I use such strong words? 
Be cause, if we re ally an a lyze this
doc trine aside from tra di tional

teach ings of Ro man Catholicism, we 
will see that it is tell ing us that a
piece of bread is ac tu ally God.

Be fore we throw that off as non -
sense, re mem ber that Ro man
Catholicism also jus tifies its po si -
tion on Mary as the Mother of God
on the ba sis that Je sus is God and
she is His mother—there fore she is 
the Mother of God. It is no more
un reason able to use the same ra -
tio nale to as sume then that the
piece of bread is God if it is, ac cord -
ing to Ro man Cath o lic teach ing,
the very per son of Je sus Christ.

Re mem ber too, that “any one
who de nies it as the body and
blood, to gether with the soul and
di vin ity of our Lord Jesus Christ”
stands con demned. This means
that all Chris tians who are not Ro -
man Cath o lics are damned be cause 
they don’t ac cept this teach ing. It,
in it self, is a con tra dic tion of the
stand of Vat i can II on the po si tion
of non-Catholic Chris tians.

Be cause the con cept of “tran -
sub stan ti ation” is es sen tial to the
sac ri fice of the Mass, the two are
un al ter ably linked to gether and,
should one be found false then they 
must both be found false. That be -
ing the case, even the con cept of
“tran sub stan ti a tion,” if it is ad -
hered to, nul li fies the professed
faith in the atone ment of Je sus
Christ on the Cross. It too, as does
the Mass, tells us that that atone -
ment was n’t enough. To say such is 
to deny the es sen tial doc trine of
atone ment. This is true re gard less
of whether or not one states that
be lief. Can I say that I have ac -
cepted the sac ri fice of Je sus on the
Cross for my sins in a true sense if
I still hold res er va tions about need -
ing to add my own works through
vi car iously of fer ing sac ri fices to
supple ment the orig i nal sacri fice?
Of course not.

PURGATORY
lDOGMA
lPRO POSED BY POPE GREG ORY I - 

AD 593
lDECLARED DOGMA BY THE

COUN CIL OF FLOR ENCE - AD
1439
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:

Defi ni tion:
Pur ga tory - The state or con di -

tion in which those who have died 
in the state of grace, but with
some at tach ment to sin, suf fer for
a time be fore they are ad mit ted to
the glory and hap pi ness of
heaven. In this state and pe riod of
pas sive suf fer ing, they are pu ri -
fied of un re pented ve nial sins, sat -
isfy the de mands of divine jus tice
for tem po ral pun ish ment due for
sins, and are thus con verted to a
state of wor thi ness of the bea tific
vision. (1979 Catho lic Al ma nac - p.
379)

Teach ings:
Catholicism be lieves there is

still the pros pect for ex pia tion (not 
re pen tance) called pur ga tory be -
cause its func tion is to pu rify
those who die in God’s friend ship
but are not fully cleansed of the
effects of their sins. (The Catho lic
Cate chism, Double day - p. 254)

The Bene dic tine con sti tu tion
states that “We, with our ap os tolic 
author ity, make the follow ing
defi ni tion,” and then goes on to
de clare that the souls of the just,
who die in God’s friend ship,
“soon af ter death and, in the case
of those who need it, af ter pu ri fi -
ca tion, have been, are, and will be
in heaven.” (The Catho lic Cate -
chism, Dou ble day - page 257)

If those who are truly re pen -
tant die in char ity be fore they
have done suf fi cient pen ance for
their sins of omis sion and com -
mis sion, their souls are cleansed
after death in pur ga to rial or
cleans ing pun ish ments.

The suffrages of the faith ful on 
earth can be of great help in re -
liev ing these pun ish ments, as for
instance, the Sac ri fice of the Mass,
pray ers, alms giv ing, and other re -
lig ious deeds which, in the man -
ner of the Church, the faith ful are
accus tomed to of fer for oth ers of
the faith ful. (De cree - 2nd Coun cil
of Ly ons - AD 1274)

CATHO LIC BI BLE REF ER ENCES:
2nd Mac cabees 12:41- 45 (Old Tes ta -
ment Apoc ry phal book):

All then blessed the ways of the
Lord, the just judge who brings hid -
den things to light, and gave them -
selves to prayer, beg ging that the sin
com mit ted might be fully blot ted out.
Next, the val iant Ju das urged the peo -
ple to keep them selves free from all
sin, hav ing seen with their own eyes
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the ef fect of the sin on those who had
fallen.

Af ter this he took a col lec tion
from them in dividu ally amount ing to
nearly two thou sand drach mae, and
sent it to Je ru salem to have a sac ri fice
for sin of fered, an al to gether fine and
noble action, in which he took full ac -
count of the res urrec tion. For if he
had not ex pected the fallen to rise
again it would have been su per flu ous
and fool ish to pray for the dead.
Whereas if he had in view the splen -
did rec ompense for those who make a
pious end, the thought was holy and
devout. This is why he had this atone -
ment sac ri fice of fered for the dead, so
that they might be re leased from their
sin. 

(Mat thew 12:32):
Who ever says any thing against

the Son of Man will be for given, but 
who ever says any thing against the
Holy Spirit will not be for given, ei -
ther in this age or the age to come.

I Cor in thi ans 3:10- 15
Thanks to the favor God showed 

me I laid a foun da tion as a wise
master- builder might do, and now
some one else is buld ing upon it.
Eve ry one, how ever, must be care ful
how he builds. No one can lay a
foun da tion other than the one that
has been laid, namely Je sus Christ.
If dif fer ent ones build on this foun -
da tion with gold, silver, pre cious
stones, wood, hay or straw, the work 
of each will be made clear. The Day
will dis close it. That day will make
its ap pear ance with fire, and fire
will test the qual ity of each man’s
work. If the build ing a man has
raised on this foun da tion still
stands, he will re ceive his rec om -
pense; if a man’s build ing burns, he
will suf fer loss. He him self will be
saved, but only as one flee ing
through fire.

COM MENTS ON CATHO LIC BI BLE
REF ERENCES:
2nd Mac cabees 12:41- 45:

The Book of Mac cabees is a por -
tion of the apoc ry phal books which
are held to be in spired Scrip ture
only by the Ro man Catho lic Church
as part of their Old Tes ta ment.
They were never rec og nized as the
in spired Scrip tures by the Jew ish
theo lo gi ans of old, and they are the
only books never re ferred to by any
of the New Tes tament writ ers or by
any per son spo ken of in the New
Testa ment.

Even if they could be proven to
be the in spired Word of God
(which they can not), they would
still be part of the Old Cove nant
dis pen sa tion and, since Je sus,
through His death, burial and res -
ur rec tion, put an end to the curse
of sin for all be liev ers, the des tiny
of the souls of the faith ful de -
parted has been al tered from those 
who merely had the hope of the
first res urrec tion along with the
Mes siah (Je sus).

Re member Je sus’ tes ti mony of
Laza rus and the rich man in ha des;
Laza rus was in “Abra ham’s bosom”
awaiting the res ur rec tion with Je -
sus. Now, Scrip ture says, to be with 
Christ is far bet ter than to con tinue 
liv ing on earth (Philip pi ans 1:23).
Which would you rather be -
lieve—that when you die you must
face tor ture for your sins, or that
Je sus paid it all for you and you will 
be im me di ately in His pres ence at
the time of death? The Ro man
Catho lic Church of fers you pur ga -
tory and an end less ago niz ing on
the part of your loved ones who
must do pen ance and pay in dul -
gences in or der to get you out. The
Bi ble of fers you im me di ate bliss in
the pres ence of the Lord. Which is
tell ing the truth?

Matthew 12:32:

This Scrip ture can only be em -
phasiz ing the se ver ity of sin ning
against God’s Holy Spirit. Even the
Catho lic Church teaches that sins
can not be for given af ter death. Pur -
ga tory is sup posed to cleanse only
from the pen alty of death due to
sins al ready for given. When Je sus
said “ei ther in this age or in the age 
to come” the key word is “age.” He
didn’t say ei ther in this life or af ter
death. This age is the age of grace
whereby we are for given as a re sult
of our faith in the aton ing work of
the Cross. The next age will be the
mil lenial reign of Christ whereby
He, along with His saints, will rule
the na tions with a rod of iron. Dur -
ing that age, as even now, the sin of 
blasphemy against the Holy Spirit
will not be for given.

To quote this Scrip ture as
“proof” of pur ga tory is il logi cal and
con tra dic tory.

I Corin thi ans 3:10- 15:

This pas sage speaks of the value 
of our works for re wards. It is the
qual ity of our work which will be
tried as by fire, not we our selves.
Our trial is on earth to see if we will 
live righ teously be fore God.

Accord ing to this Scrip ture, all
that we have built, if it is on any
weak foun da tion, will be burned. It
says noth ing of pun ish ment but
only that what ever is not done for
Christ will be de stroyed.

The Day (capi tal D) is the name
com monly given in Scrip ture for the 
Great Day of the Lord which will be 
the time of His com ing again to the
earth in or der to re store it unto
Him self. At that time all the works
of men will be judged whether they
are ac cept able to God or not. If they
are found to be want ing in their
qual ity they will not stand for re -
wards but will be as chaff to be
burned up. Even though all the
works of a man may be burned, the
man him self may be saved if he has
the cov er ing of the blood of Je sus
Christ and His wor thi ness ac cord -
ing to faith.

He will stand des ti tute of re -
wards though, as one flee ing
through a fire and los ing all of his
pos ses sions.

To use this Scrip ture as a proof
text for the be lief in pur ga tory is to
say that the Day of the Lord—not
to day—is when pur ga tory (test ing
by fire) will be in ef fect. This is not
what the Ro man Catho lic Church
teaches. It teaches that pur ga tory is 
real to day.

SCRIP TURAL REF ER ENCES TO RE FUTE 
THE DOC TRINE OF PUR GA TORY:

The fol low ing Scrip tures tell us
of the con fi dence we have in the
com plete atone ment for our sins by
Je sus Christ. They of fer proof that,
once our sins are for given, they are
never re mem bered by God.

Psalm 103:12,13:
As far as the east is from the

west, so far has he put our trans -
gres sions from us. As a fa ther has
com pas sion on his chil dren, so the
Lord has com pas sion on those who
fear him.

I John 1:9:
But if we ac knowl edge our sins,

he who is just can be trusted to for -
give our sins and cleanse us from
every wrong.
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Ro mans 8:1:
There is no con dem na tion now

for those who are in Christ Jesus.

Acts 13:38,39:
You must re al ize, my broth ers,

that it is through him (Je sus) that the
for give ness of sins is be ing pro -
claimed to you, in clud ing the re mis -
sion of all those charges you could
never be ac quitted of un der the law of
Moses. In him every be liever is ac -
quit ted.

Ro mans 3:21- 28
But now the jus tice of God has

been mani fested apart from the law,
even though both law and prophets
bear wit ness to it—that jus tice of God 
which works through faith in Je sus
Christ for all who be lieve. All men
have sinned and are de prived of the
glory of God. All men are now un de -
serv edly jus ti fied by the gift of God,
through the redemption wrought in
Christ Je sus. Through his blood, God
made him the means of ex piation for
all who be lieve. He did so to mani fest
his own jus tice, for the sake of re mit -
ting sins com mit ted in the past—to
mani fest his jus tice in the pres ent, by
way of forbear ance, so that he might
be just and might jus tify those who
be lieve in Je sus.

What oc casion is there for boast -
ing? It is ruled out. By what law, the
law of works? Not at all! By the law
of faith. For we hold that a man is jus -
ti fied by faith apart from ob ser vance
of the law.

Ro mans 5:1-2:
Now that we have been jus ti fied

by faith, we are at peace with God
through our Lord Jesus Christ.
Through him we have gained ac cess
by faith to the grace in which we now
stand, and we boast of our hope for
the glory of God.

Ro mans 5:9:
Now that we have been jus ti fied

by his blood, it is all the more cer tain
that we shall be saved by him from
God’s wrath.

Ro mans 5:15- 19:
But the gift is not like the of fense. 

For if by the of fense of the one man
(Adam) all died, much more did the
grace of God and the gra cious gift of
the one man, Jesus Christ abound for
all. The gift is en tirely dif fer ent from
the sin commit ted by the one man. In
the first case, the sen tence fol lowed
upon one of fense and brought con -
dem na tion, but in the second, the gift
came af ter many of fenses and brought 
ac quit tal. If death be gan its reign
through one man be cause of his of -

fense, much more shall those who re -
ceive the over flow ing grace and gift of 
jus tice live and reign through the one
man, Je sus Christ.

To sum it up, then: just as a sin -
gle of fense brought con dem na tion to
all men, a sin gle righteous act brought 
all men ac quit tal and life. Just as
through one man’s dis obe di ence all
be came sinners, so through one man’s 
obe di ence all shall be come just.

Ti tus 3:5-8:
But when the kind ness and love

of God our sav iour ap peared, he saved 
us; not be cause of any right eous deeds 
we had done, but be cause of his
mercy. He saved us through the bap -
tism of the new birth and re newal by
the Holy Spirit. This Spirit he lav -
ished on us through Je sus Christ our
sav iour, that we might be jus ti fied by
his grace and be come heirs, in hope, of 
eter nal life. You can de pend on this to 
be true.

Philip pi ans 1:21,23:
For, to me, “life” means Christ;

hence dy ing is so much gain. 
I am strongly at tracted to both: I

long to be freed from this life and to
be with Christ, for that is the far bet -
ter thing.

He brews 10:14- 18:
By one of fer ing he [Je sus] has for -

ever per fected those who are be ing
sanc ti fied. The Holy Spirit at tests this 
to us, for af ter say ing, “This is the
cove nant I will make with them after
those days, says the Lord: I will put
my laws in their hearts and I will
write them on their minds,” he also
says, “Their sins and their trans gres -
sions I will re mem ber no more.”

Once these have been for given,
there is no fur ther offer ing for sin.

See also He brews 7:22- 27; 9:11-
15; 24- 28.

FI NAL COM MENT:
This doc trine of a place called

“Pur ga tory” rests heavily upon tra -
di tion which, I re al ize, the Ro man
Catho lic Church places on an equal
level with the Scrip tures. The prob -
lem with this doc trine, how ever, is
that it ac tu ally nul li fies the pro -
fessed be lief in the aton ing work of
the Cross.

It says that Je sus suf fered, bled
and died a cruel death for our sins,
but that His sac rifice wasn’t
enough. The pun ish ment for those
sins must still be dealt with by hor -
ri ble suf fer ing akin to a tempo rary
lake of fire.

To pro fess be lief in Pur ga tory is
to cast scorn upon the Lord’s sac ri -
fice which was a per fect of fer ing to
sat isfy God’s jus tice.

Was it a per fect sac ri fice, or
wasn’t it?

What you choose to be lieve is
your re spon si bil ity. Whether or not
you ac cept His atone ment (pay -
ment, full and com plete) for your
sins will de ter mine whether or not
you have any for give ness at all.

I don’t ask you to ac cept my de -
ter mi na tion on the mat ter. What I
do ask is that you search the Scrip -
tures with an open heart and de void 
of hu man tra di tions which could
cloud proper un der stand ing.

MARY’S IMMACULATE CONCEPTION
lDOGMA DE CLARED BY POPE PIUS 

IX - AD 1854
lBA SIS FOR BELIEF: TRA DI TION
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:
Defi ni tion:

Immacu late concep tion - This
is the privi lege and the sin gu lar
grace that di vine om nipo tence be -
stowed upon the Blessed Vir gin
Mary to pre serve her from origi -
nal sin by in fus ing into her soul
sanc ti fy ing grace from the very in -
stant of con cep tion in the womb of 
her mother, St. Anne. Through
this, Mary, who was to be the
Blessed Mother of the Son of God,
was con ceived in the state of ho li -
ness and jus tice. This ef fect,
caused by the act of God, re sulted
in her be ing free of the con se -
quences of origi nal sin, such as the 
slav ery to the devil, sub jec tion to
con cu piscence, and dark ness of
the in tel lect. Fur ther, Mary was
not sub ject to the law of suf fer -
ing and death, which are pen al -
ties of the sin of hu man na ture,
even though she knew these, ex -
peri enced them, and en dured
them for our sal va tion. The
dogma of the Im macu late Con cep -
tion was de fined for the Uni ver sal 
Chur ch’s be lief by Pius IX, Dec. 8,
1854, as fol lows: “We de clare, an -
nounce, and de fine that the doc -
trine which states that the Blessed
Vir gin Mary was pre served, in the 
first in stant of her con cep tion, by
a sin gu lar grace and privi lege of
God Om nipo tent and be cause of
the mer its of Je sus Christ the Sav -
ior of the hu man race, free from
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all stain of origi nal sin, is re -
vealed by God and must be be -
lieved firmly and with con stancy 
by all the faith ful.” (The Catho lic
En cy clo pe dia, Nel son - p. 285, em -
pha sis ours)

Teach ings:
The sin less ness of Christ’s

mother has been rec og nized
from the be gin ning, but was lit -
tle dwelled upon ex cept in the
writ ings of the Greek and Latin
Fa thers when they de scribed her 
per fect ho li ness and com pared
her with the first woman, Eve.
They spoke of her as “holy, in no -
cent, most pure, in vio late, un de -
filed, im macu late,” in a way that 
left no doubt they con sid ered
her ab solutely without sin. (The
Catho lic Cate chism, Dou ble day -
page 151)

SCRIP TURAL REF ERENCES TO RE FUTE 
THE DOC TRINE OF THE MA RY’S IM -
MACU LATE CONCEP TION
Ro mans 3:23- 25:

All men have sinned and are de -
prived of the glory of God. All men
are now un de serv edly jus ti fied by
the gift of God, through the re demp -
tion wrought in Christ Je sus.
Through his blood, God made him
the means of ex pia tion for all who
be lieve.

Luke 11:27,28:
When he was say ing this a

woman from the crowd called out,
“Blest is the womb that bore you
and the breasts that nursed you!”
“Rather,” he re plied, “blest are they
who hear the word of God and keep
it.”

Matthew 11:11:
I sol emnly as sure you, his tory

has not known a man born of
woman greater than John the Bap -
tizer. Yet the least born into the
king dom of God is greater than he.

Luke 1:46,47:
Then Mary said: “My being

proclaims the great ness of the Lord,
my spirit finds joy in God my sav -
ior...”

Matthew 12:46- 50:
He was still ad dress ing the

crowds when his mother and his
broth ers ap peared out side to speak
with him. Some one said to him,
“Your mother and your broth ers are 
stand ing out there and they wish to
speak to you.” He said to the one
who had told him, “Who is my
mother? Who are my broth ers?”
Then, ex tend ing his hand to ward

his dis ci ples, he said, “There are my
mother and my brothers. Who ever
does the will of my heav enly Fa ther
is brother and sis ter and mother to
me.”

Luke 2:48- 50:
When his par ents saw him they

were as ton ished, and his mother
said to him: “Son, why have you
done this to us? You see that your
father and I have been search ing for
you in sor row.” He said to them:
“Why did you search for me? Did
you not know I had to be in my Fa -
ther’s house?” But they did not
grasp what he said to them.

COM MENT:
Ac cord ing to the Pope (Pius IX)

who de fined this doc trine, every
mem ber of the Ro man Cath o lic
Church must believe it firmly and
with con stancy (firm ness of mind
with out de via tion). This means, by
its very defi ni tion that, un less one
holds to this doctrine which can not
be sup ported by Scrip ture, one can -
not be a mem ber in good stand ing of 
the Body of Christ. Com bin ing this
with the other teach ings of the Ro -
man Catholic Church, it be comes
im pos si ble to at tain sal va tion be -
cause one would be con sid ered a
here tic for de nying the teach ing
author ity of the Church.

Con se quently, your sal va tion not 
only rests upon be lief in the atone -
ment for your sins on the Cross, it
must nec essar ily de pend upon your
faith in Ma ry’s sin lessness. In fact,
if must rest on her suf fer ing and
death, ac cord ing to the Ro man
Catho lic teach ings cited above. This 
in it self should be enough to dis -
suade a per son from hold ing any
stock in the author ity of men, who
can so eas ily com pro mise the es sen -
tial doc trine of re demption through
Je sus Christ alone, to teach.

But for those who need proof, or
at least a rea son able re but tal to
this idea of Ma ry’s im macu late con -
cep tion, let’s ex amine it in light of
the few Scrip tures that I have cited
as evi dence to the con trary.

When it says, in Ro mans 3:23,
that all men have sinned it doesn’t
just mean the male gen der. In fact,
the Ro man Catho lic New Ameri can
Bi ble is the only edi tion that uses
the word “men.” All oth ers sim ply
state “all have sinned,” or some -
thing simi lar. No where, of course,
does it say that Mary was any ex -

cep tion. If this were so im portant a
doc trine, it would seem that the
Lord would have made men tion of it 
some where in His re vealed Word.

In Luke 11:27- 28 Je sus is defi -
nitely saying that eve ry one who
hears the word of God and keeps it
is blessed even above His own
mother. Her bless ing was in be ing
cho sen as a ves sel to bear the hu -
man body of the Son of God. That,
in it self, made her blessed above all
other women. Yet, any per son, man
or woman, can be con sid ered as
blessed as Mary if they will rec og -
nize Je sus Christ as the means of
their sal va tion and live ac cord ingly.

Mat thew 11:11 tells us that, in
the opin ion of Je sus (and who
should know bet ter?) John the Bap -
tist was greater than any other
born of woman. Here, again, only
the New Ameri can Bi ble uses the
word “man” where all oth ers sim ply 
say “none other” or some thing simi -
lar. No where in the origi nal is there 
any im pli ca tion that only males are
be ing re ferred to. If this is the case,
then Je sus was say ing that no one
who had been born up to that time
was a greater hu man than John the 
Bap tist. Natu rally, the bal ance of
Scrip ture al lows for His own ex cep -
tion but it doesn’t al low for Ma ry’s.

In Luke 1:46,47 Mary, by her
own words, ac knowl edges her need
for sal va tion be cause she calls God
her sav ior. Even God is not a sav ior
to any one who is with out sin sim ply 
be cause they would al ready be en -
joy ing His fel low ship just as the an -
gels. One does not need a sav ior
un less he or she needs to be saved
from some thing. The rea son man -
kind needs a sav ior is to re lease us
from the pen alty of sin and its in flu -
ence in our lives.

Jesus again placed all who do
the will of the Fa ther on an equal
foot ing with His mother and his
broth ers when, in Matthew 12, He
pointed to His dis ci ples and said
that they are His broth ers, sis ters
and mother. That means that you
can be ac counted holy and pure if
you will first of all ac cept the sal va -
tion that Je sus pro vided for you by
His one- time sac ri fice on the Cross
of Cal vary and al low the Holy Spirit 
to gain con trol of your will so that
you may be found do ing the will of
the Fa ther.
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An im por tant as pect of the doc -
trine of Ma ry’s im macu late con cep -
tion is that she was free of dark ness 
of the in tel lect because of her sin -
lessness. If this is the case she most 
cer tainly would have been able to
grasp what Je sus was tell ing her in
Luke 2:49 about hav ing to be in His 
Fa ther’s house. Yet Mary was just
as puz zled as Jo seph in not un der -
stand ing the reasons for Je sus’ be -
hav ior.

It must be borne in mind that all 
subse quent doc trines re lat ing to the 
mother of Je sus are in exo ra bly
linked to this doc trine. Her per pet -
ual vir ginity, her as sump tion into
heaven, her po si tion as Mother of
God, can not stand the test of logic
or God’s jus tice if this one doc trine
of her im macu late con cep tion is not
true.

What ever you choose to be lieve,
you must un der stand that any doc -
trine that places a hu man be ing in
a po si tion of spe cial fa vor with God,
by its very na ture, nul li fies the pro -
fessed be lief in the aton ing work of
Je sus on the Cross. In or der to have 
sal va tion, you must receive the gift
by faith in Him only. To say that
some one, as in this case, can be con -
ceived with out sin is to say that the
cross is mean ing less sim ply be cause 
God could have cre ated each in di -
vid ual in the same man ner, thereby 
avoid ing the ag ony of Cal vary. Yet
this is con trary to His ba sic law of
jus tice where He says that, “with out 
the shed ding of blood there is no
for give ness” (He brews 9:22).

MARY’S ASSUMPTION INTO HEAVEN
lDOGMA
lDECLARED BY POPE PIUS XII - AD

1950
l BASIS FOR BELIEF: TRA DI TION
l TIMES MEN TIONED IN SCRIP TURE:

NONE

THE RO MAN CATHO LIC CHURCH
TEACHES:
Defi ni tion:

Assump tion of the Blessed
Vir gin Mary - The doctrine of the
tak ing up of the body and soul of
the Mother of God into heaven af -
ter her death was an early teach -
ing of the fa thers and of spe cial
inter est to all Chris tians. Tra di tion 
and theo logi cal reason ing show
that the privi lege of the As sump -
tion was re vealed im plic itly. On
Nov. 1, 1950, Pope Pius XII de -

clared the As sump tion of the
Blessed Mother of God a doc trine
of faith. The so lem nity is cele -
brated on Aug. 15 and is a holy
day of ob li ga tion.

The feast was cele brated by
the Chris tians of the sev enth cen -
tury, based on the Scrip tures. In
the OT the sin gular ity of the
Blessed Mother as the “woman”
was de clared (cf. Gn. 3:15) as be -
ing through whom the redemp -
tion would be come ful filled. The
NT de clares that re demp tion (Lk.
1; I Jn. 3:9) and the Blessed Vir gin
Mary was “full of grace” and
could not be per fect as God fore -
told un less she re mained in cor -
ruptible (cf. l Cor. 15:54- 57). Pope
Al ex ander III (1159 to 1181) wrote: 
“Mary con ceived with out det ri -
ment to her vir ginal mod esty,
brought forth her Son with out
pain, passed hence with out de cay, 
accord ing to the word of the an -
gel, or rather God speak ing by the 
angel, that she might be shown to
be full, not half- full of grace.” (
The Catho lic En cy clo pe dia,
Nelson-p. 56)

Teach ings:

Al most as soon as Pius IX de -
fined the dogma of Ma ry’s Im -
macu late Concep tion, Rome was
beseiged with pe ti tions for de fin -
ing her bod ily As sump tion. It is
cal cu lated that from 1870 to 1940,
over four hundred bishops, eighty 
thou sand priests and re lig ious,
and more than eight mil lion of the 
laity had for mally signed re quests 
ask ing for the defi ni tion.

As a con se quence, on May 1,
1946, Pius XII sent the follow ing
ques tion naire to all the bish ops of
the Catho lic world: “Do you, Ven -
erable Breth ren, in view of the
wis dom and pru dence that is
yours, judge that the bod ily As -
sumption of the Blessed Vir gin
can be pro posed and de fined as a
dogma of faith; and do you, along
with your clergy and faith ful, de -
sire it?”

Within a few months, the re -
plies re ceived in Rome were “al -
most unani mous” in fa vor of
defi ni tion. The Pope drew the in -
evi ta ble con clu sion from the con -
sent of those whom “the Holy
Spirit has placed as bishops to
rule the Church of God.”

On No vem ber 1, 1950, Pius XII 
answered these requests of the
Catholic Hi er ar chy with a sol emn

defi ni tion that “by the author ity of 
our Lord Je sus Christ, of the
Blessed Apos tles Pe ter and Paul,
and by Our Own author ity, We
pro nounce, de clare, and de fine as
di vinely re vealed dogma: The Im -
macu late Mother of God, Mary
ever Vir gin, af ter her life on earth,
was as sumed, body and soul to
the glory of heaven.” (En cyc li cal
Mu nifi cen tis simus Deus)

The spon tane ous reac tion of
the faith ful was grati tude for the
exalted honor paid to the Mother
of God. The Pope’s own sen ti -
ments were ex pressed to the bish -
ops gath ered in Rome for the
oc ca sion when he told them the
joy he felt over the proc la ma tion
and the as sur ance it gave him that 
Mary would ob tain the graces of
which man kind stood in such dire 
need. On the level of pi ety and de -
votion, there fore, Ma ry’s As sump -
tion was only the cli max in a
se ries of defi ni tions to honor the
Blessed Vir gin, be gin ning with the 
di vine ma ter nity at Ephesus and
ter mi nat ing in the past cen tury
with the doc trine of her Im macu -
late Con cep tion. But dog mati cally
the Con sti tu tion of Mu nifi cen tis -
simus Deus has a much deeper
mean ing.

Pope Pius de fined Ma ry’s As -
sumption as a truth di vinely re -
vealed. Of the two sources of
reve la tion, theo lo gi ans com monly
say the As sump tion was im plicit
in Tra di tion, in spite of the prac ti -
cal ab sence of docu men tary evi -
dence be fore A.D. 300. Yet the
Pope fi nally de clared that the doc -
trine was in reve la tion. How do
we know? On the an swer to this
ques tion rests a new in sight into
Chris tian Tra di tion that had been
gain ing mo men tum since the
eight eenth cen tury. Briefly stated,
Tra di tion is com ing to be iden ti -
fied more with the Chur ch’s mag -
iste rium or teach ing of fice and
less ex clu sively as the source
along with Scrip ture, of the truths
of sal va tion. Be hind this new em -
pha sis is a de vel op ment of dogma 
since the Coun cil of Trent that re -
veals hid den depths in the Mys ti -
cal Body of Christ. The Church is
not only the guard ian of a faith
once and for all given to the apos -
tles, but ex posi tor of that faith in
every age to the end of time.
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In August of the same year
that he de fined the As sumption,
the Pope laid down the prin ci ples
that guided the mar ian defi ni tion.
The Chur ch’s teach ing author ity,
he said in Hu mani Gene ris, is not
con fined to re flect ing or con soli -
dat ing the past. It is also, and es -
pe cially, the vi tal present- day
func tion of an or gan ism ani mated
by the Spirit of God. “To gether
with the sources of reve la tion
(Scrip ture and Tradi tion) God has
given to his Church a liv ing mag -
iste rium to elu ci date and ex plain
what is con tained in the de posit of 
faith only ob scurely and, as it
were, by im pli ca tion.” The de gree
of ob scu rity, we may add, is un -
impor tant. Given this fac ulty by
her founder, whose Spirit of truth
abides with her at all times, the
Church can in falli bly dis cern what 
be longs to revela tion no matter
how cryptic the con tents may be.

Con se quently, when Pius XII
de fined the As sump tion, he did
more than pro pose the doc trine
for acceptance by the faith ful or
give them a new mo tive for de vo -
tion to the Blessed Mother. He in -
di cated the Chur ch’s right to
author ize a le giti mate de vel op -
ment in doc trine and pi ety that
scan dal izes Prot estants and may
even sur prise be liev ing Catho lics.
(The Catho lic Cate chism, Double day 
- pp. 160-161)

The Pas sion of our Lord found 
its echo in the com pas sion of his
Holy Mother. In truth the sor rows 
of Mary, the sor rows of her
trans-pierced heart, were nec es -
sary not only that many thoughts
should be re vealed of sor row ing
men and women, but also for her
own perfect sanc ti fi ca tion. Her
soul had to be made per fect in the
fur nace of trial and tribu la tion. As 
in all things else so pre-eminently
in this must she re sem ble our
Lord, that he was the Man of Sor -
rows and ac quainted with grief.
Of all the re deemed his Mother
must be near est to his Cross, not
only on Cal vary, but also in ev ery
hour of her earthly pil grim age.

But that pil grim age, both for
Je sus and for Mary, at length was
over. And now that our Lord is
glori fied in his King dom, ev ery
tear that his Mother shed on earth
shall be wiped away by his
pierced hand, and changed into a
jewel in the crown upon her peer -
less brow. Mary must die, for this

is the lot of mor tals. “It is ap -
pointed unto man to die, and after 
death the judge ment;” and as Je -
sus died, so will his Mother die,
for in all things, so far as may be,
shall her lot be like to his; more -
over, since all her chil dren must
pass one day through the gate of
death, so bit ter to hu man na ture,
so their Mother will go be fore
them, tread ing the same path. But
in her pass ing hence there will be
for her no bit ter ness, death will
lead her straight to God. She had
waited, obe di ent to the will of
God who would have her re main
a while on earth, the Apos tles’
Queen. But now the chains which
held her captive at length were
bro ken and her sinless soul
winged its flight to be with her
Son for ever. And Mary’s judge -
ment: “Well done, good and faith -
ful ser vant.” Were these words for 
which all Christ’s ser vants wait
expec tant ever spo ken as when
they were ad dressed to her, who
alone was crowned in heaven as
the Mother of her Lord?

The bod ies of the holy Apos -
tles, of the Mar tyrs who shed their 
blood for Christ, of men and
women famed for their sanc tity,
were to be carefully preserved
and ven er ated in the Church from 
the first be gin nings of Chris tian -
ity. Of the Mother of God no relics 
should re main upon the earth.
Mary was taken up, body and
soul, to the un veiled pres ence of
her Son. She was the mystic Ark
of the Cov e nant which God had
sanc ti fied. The body of the Vir gin
Most Holy from which the Holy
Spirit had formed the body of
Christ should not be per mit ted to
see cor rup tion. Behold the Queen
in her beauty by the side of her
Son, as al ready the Psalm ist saw
her in prophetic vi sion, in a ves -
ture of gold wrought about with
di vers colours. She is the el dest
daugh ter of the Fa ther, and the
beloved Mother of the Son, and
the cho sen Spouse of the Ev er last -
ing Spirit.

We, too, have to die and to
meet Christ in judge ment. We
trust to be greeted with for give -
ness and love as we enter into his
King dom. He will not re ject us,
whose arms were ex tended wide
for us upon the Cross of pain.
“Who is he that shall condemn?

Christ Je sus who died for us?”
(Rom. 8:34)

But if, not withstand ing all, our 
hearts fail within us at the thought 
of our sins and mis er ies, we will
entreat our dear Mother who is
also the Mother of our Judge, to be 
to us Fe lix caeli porta, the gate of a 
happy eter nity, that when all is
pass ing and death is near, she
may turn her eyes of mercy to -
wards us, and show unto us at
length the ever- blessed Fruit of
her womb, Je sus, teach ing us to
trust him ab so lutely and to the
full. So may it be for us all we be -
seech thee, O lov ing, O kind, O
sweet Vir gin Mary. (The Teach ing
of the Catho lic Church, Macmil lan -
pp. 547, 548)

SCRIP TURAL REF ER ENCES TO RE FUTE 
THE DOC TRINE OF THE AS SUMP TION 
OF MARY INTO HEAVEN:
II Kings 2:9-12

When they had crossed over,
Elijah said to El isha, “Ask for
what ever I may do for you, be fore I
am taken from you.” El isha an -
swerd, “May I re ceive a dou ble por -
tion of your spirit.” “You have
asked some thing that is not easy,”
he re plied. “Still, if you see me
taken up from you, your wish will
be granted; oth er wise not.” As they 
walked on con vers ing, a flaming
char iot and flam ing horses came be -
tween them, and Eli jah went up to
heaven in a whirl wind. When El -
isha saw it hap pen he cried out,
“My fa ther! my fa ther! Is rael’s
chari ots and driv ers!” But when he 
could no longer see him, El isha
gripped his own gar ment and tore
it in two. 

Gene sis 5:22- 24:
Enoch lived three hun dred years

af ter the birth of Me thuse lah, and he
had other sons and daugh ters. The
whole life time of Enoch was three
hun dred and sixty- five years. Then
Enoch walked with God, and he was
no longer here, for God took him.

I Cor in thi ans 15:51- 52:
Not all of us shall fall asleep,

but all of us are to be changed—in
an in stant, in the twin kling of an
eye, at the sound of the last trumpet. 
The trum pet will sound and the
dead will be raised in cor rupti ble,
and we shall be changed.

COM MENTS:
One might won der what II Kings 

2:9-11 and Gene sis 5:22- 24 have to
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do with the doc trine of the Assump -
tion of Mary. Ac tu ally, they are an
in dica tion that the teachings
around which this doc trine revolves
are faulty. No tice that the Ro man
Catho lic Church ap proves the
teach ing that Mary must die and,
al though she is far above every
crea ture, even death can not be
spared her.

Yet, both Enoch and Eli jah were
taken to heaven with out see ing
death. If God favored Mary above
all oth ers why would he not have
spared her hav ing to see death? But 
even more sig nifi cant than this is
the fact that death is the pen alty for 
sin. With out sin there would be no
death. The fact that Mary died at
all, whether her body saw cor rup -
tion or not, can only at test to the
fact that she had to have been born
in sin just as all hu mans are. Enoch 
and Eli jah are proof that God can
spare death to His children if He so
sees fit, in spite of the fact that it is
the con se quence of sin. Eli jah’s and
Enoch’s lives were so ex em plary
that God saw fit to take them with -
out their see ing death. If Ma ry’s life 
was so much more ex emplary than
theirs, which the Ro man Catho lic
Church teaches, then she would not 
have had to see death ei ther.

Jesus was the ex cep tion on the
other side. He was the only per son
who didn’t de serve to die. Yet God
made Him to be sin for our sins,
and hung Him on a cross to pay the
pen alty for those sins. He could not
die a natu ral death be cause His
flesh was sin less. He had to be put
to death in or der to taste of it for
our sakes. What a sac ri fice! That
God would be come man for worms
like us and al low Him self to suf fer
the hu milia tion and tor ture of death 
as a crimi nal. How can we escape if
we ne glect so great a sal va tion that
He has pro vided for us?

We can not for get I Cor in thi ans
15:52. Here we are told that even
all the mem bers of Christ’s Body
who are alive on the day that He re -
turns will be changed into their in -
cor rupti ble bod ies with out see ing
death. So again, God is in di cat ing to 
us that the sting of death is still at
His op tion for in di viduals, al though
there are only two re corded in -
stances where He ac tu ally has, in
the past, nul li fied the death pen alty 

for those He con sid ered es pe cially
anointed.

This par ticu lar doc trine is also
commemo rated on a spe cial, holy
day of ob li ga tion. For those who
don’t know what a holy day of ob li -
ga tion is, it sim ply is a law that
obliges all true be liev ers to at tend a 
Mass and ob serve that day in a spe -
cial man ner, in honor of the oc ca -
sion for which it is named. In other
words, not only are mem bers ob li -
gated to ac knowl edge the pro posed
truth of the doc trine, but they are
bound un der the pen alty of mor tal
sin to ob serve it in a spe cial way.
Should one not do so and die with -
out con fess ing this sin he will be
judged con demned to Hell for eter -
nity re gardless of the mer its of
Christ’s death on the Cross for his
sins. 

INDULGENCES
Be sides these six doc trines that

nul lify sal va tion by grace, there is
the Ro man Catho lic prac tice of
grant ing in dul gences. For mone tary 
pay ment, through do ing pen ance, or 
by ob serv ing spe cial ritu als, the
Catho lic Church teaches that one
may ac quire cred its to ward pur ga -
to rial suf fer ing for him self or for
some loved one who has passed
away.

While ac knowl edg ing that in dul -
gences have been abused, the Ro -
man Catho lic Church as cribes that
abuse to “the past.” As if no such
abuses occur today. But the very
na ture of in dul gences is an abuse
against the pu rity of the Faith. To
make mat ters worse, the Ro man
Catho lic Church con demns those
who op pose the idea of in dul gences:

[The Ro man Catho lic Church]
teaches and com mands that the
us age of in dul gences—a us age
most benefi cial to Chris tians and
approved by the author ity of the
Sacred Coun cils—should be kept
in the Church; and it con demns
with anath ema [curs ing by ec clesi -
asti cal authority] those who say
that in dul gences are use less or
that the Church does not have the
power to grant them.

What could do more to den i grate 
the ef fi ca cious sac ri fice of Je sus, our 
Savior? To say that men can earn
cred its to ward their own sal va tion
is to tram ple the blood of Christ
under foot. It is to count that blood
less than pure in its abil ity to pro -

vide com plete and ev er last ing
sal va tion for those who be lieve in
Him.

CONCLUSION
As sig nifi cant as these doc trines

and prac tices are in nul li fy ing sal -
va tion by grace, there is also to be
con sid ered the im pact of the Ro man 
Catho lic Chur ch’s be lief in its
author ity to teach from what ever
mo tive it deems suit able. In its own
words, “Tra di tion is com ing to be
iden ti fied more with the Chur ch’s
magis te rium or teach ing of fice and
less ex clu sively as the source along
with Scrip ture, of the truths of sal -
va tion.” This can only mean that
the Ro man Catho lic Church re gards 
its teach ing of fice as more re li able
than the Scrip tures. The rea son
they can feel jus ti fied in this po si -
tion is that they consider them -
selves the only true de posit of faith
and, con se quently, what ever they
say has to be the truth. This is held
to re gard less of the ob scu rity of the
tra di tion as their own words re veal.

In ef fect, then, this dogma, be -
cause of its threat of the pen alty of
mor tal sin ac cord ing to faith, nul li -
fies the es sen tial doc trine of faith in 
the aton ing work of Christ on the
Cross. It says that, in or der to
main tain fel low ship with God, you
must honor the mother of Je sus
with spe cial days of de vo tion.
Should you not do so you can lose
your sal va tion.

This fact can not be de nied. It is
a con di tion which men have at -
tached to the sav ing work of the
Sav ior in dy ing for our sins.

Yet Paul tells us in Ro mans that 
we are jus ti fied by faith with out the 
deeds of the law. In this case, which 
takes prece dent—the Word of God
or the laws of men?

As in all other cases, you must be
the fi nal ar bi ter of that ques tion for
your own life. I would en cour age you
to take the Lord’s words at their face
value. “If the Son frees you, you will
really be free” (John 8:36).v
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