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As the end of this century draws
near, there are myriad plans in
the works to make New Year's

eve, 1999, the biggest blowout in
human history. The celebrations will
commemorate not only the end of a
century, but the beginning of a new
millennium. It doesn't matter that,
officially, the third millennium will not
begin until January 1, 2001. In most
people's minds, it will begin on January
1,2000.

The actual year of celebration isn't
as important as the celebrations them-
selves. People are always looking for an
excuse to party. And it would seem
anti-climactic to wait another year to let
the festivities begin.

Even now plans are being made in
many areas, both secular and religious,
for the grandest celebration in the his-
tory of mankind. For some reason,
man's eternal optimism keeps him hop-
ing that each succeeding new year will
bring a better life than the one just
ended. The facts of history, however,
demonstrate that each year brings the
same joys and sorrows, victories and
defeats, and seasons of peace and war
that preceding years brought. As the
writer of Ecclesiastes said, there is no
new thing under the sun; all is vanity.

The magnitude of these things is
felt more acutely than in the past sim-
ply because there are so many more
people on the earth today than there
were yesterday. Add to this the fact that
the world has shrunk into a global com-
munity by virtue of technology and
mass communications, and we all, to
some degree, enter into the pain and
pleasures experienced throughout the
world. Television brings us on-the-spot,
graphic representations of all aspects of
the human drama, from the exhuberant
joy of the Berlin wall's demise to the
bomb-ravaged tragedies of Bosnia and
Somalia.

Yet in spite of the preponderance of
bad news over good in the media, each
new year brings hope for something
better. Perhaps the optimism for a bet-
ter life in the future of this planet is a
means to avoid having to face the real-
ity of sin's consequences. It's man's way
of not facing reality and the conse-
quences of his own mortality. Death
hangs over the earth like Poe's pendu-
lum, sweeping away, second by second,
little by little, the small gains in human
joy that mankind manages to achieve,
until, in the end, there is nothing left
but the Judgment.

JAY GARY - Heading up Celebration 2000

If this sounds pessimistic it is not; it
is realistic. While life holds wonderful
moments for each of us, those moments
are fleeting. The reason mankind in-
creasingly seeks help from professional
psychiatrists and psychologists is not
because he remembers and rejoices in
his times of happiness, but because his
times of sorrow and pain are not as
fleeting; they remain with him for his
lifetime. And it doesn't matter how
many moments of joy he experiences,

there are sufficient moments of pain
awaiting him in the future to keep him
focused on the miseries of life. Unless,
of course, he is able to put things in
their proper perspective and accept life
for what it has to offer, trusting in the
Author of life to see him through to the
end. That, of course, is only possible
through genuine faith in the Author
who is Jesus Christ.

Without that faith, man will con-
tinue to celebrate life and new years
with outward revelry that only masks
the suffering of lost souls. To that end,
the bigger the reason to celebrate, the
bigger the celebration will be. And the
dawning of not only a new year or a new
century, but a new millennium, is the
biggest reason man can find to celebrate.

What form those celebrations will
take will depend on the spiritual condi-
tion of the celebrants. Hedonists will
find in the new millennium an excuse
to engage in unprecedented orgies of
debauchery. New Agers will expect to
be that much closer to the transforma-
tion of the planet and the dawning of a
new era of peace and prosperity for an
equally transformed mankind. Atheists
will have impressed upon their con-
sciousness the need to celebrate if for
no other reason than there's nothing
more worth celebrating; when it's gone,
it's gone-over; done with; pfft! The av-
erage person will continue in charac-
teristically stoic optimism and take
whatever pleasure he can from the mo-
ment. In all cases, the liquor will flow
freely, the confetti will litter the streets
as at no other time, and approximately
nine months later the world will see an-
other baby boom, albeit on a smaller
scale than what followed on the heels of
World War II.

But what of God's people? How
will we view the new millennium? Will
we be among the merry-makers, hoping
that the new year/century/millennium
will give us more wealth, more love,
more security in an insecure world? Or
will we see things from God's perspec-
tive, viewing this momentous event as
not so momentous after all-just an-
other turning of the earth on its axis, yet
bringing new opportunities to serve our
Lord according to His will?

One man in particular is working
diligently to make not only the years
2000 and 2001 significant moments to
celebrate, but the remaining years of the
century in total-from 1996 through
2001. Jay Gary, author of The Star of
2000, is setting a course that many
church leaders are following.



THE STAR OF 2000
The Star of2000,presents a plan for

celebrating the 2000th anniversary of
the Lord's birth as "the most memora-
ble Christmas ever."

"No one would let the 100th
anniversary of their grand-
mother's birth go by without
giving her a tremendous birth-
day celebration," says Gary. "In
a similar way, we shouldn't let
the 2000th anniversary of the
birth of Jesus pass by without
giving Him a magnificent tribute.
In His honor, the year 2roJ ought
to be the most significantcelebra-
tion in the history of civilization."l

Gary is cognizant of the fact that
the actual year of Jesus' birth is reck-
oned as anywhere from 7 B.C.to A.D.4.
But inasmuch as the actual date cannot
be determined, the Lord's impact upon
civilization must have some cohesive
dating method. And the year 2000 is as
good as any to celebrate that event.

It is Gary's contention that the
world's celebration of the new millen-
nium should not overshadow the
church's celebration of the bimillen-
nium of Christ's birth. In The Star of
2000 he lays out a strategy for the
Church to assure that the world will not
forget that the real Star of the year 2000
is Jesus Christ, whom Gary calls "the
hinge of civilization."

Borrowing from John Naisbitt's ter-
minology, Gary anticipates what he
calls "mega-images" of the millennia!
advent. As the "Star of 2000," Jesus is

the primary mega-image. Resting upon
Him are all other mega-images that will
unfold in the next few years.

In the '80s we got used to
thinking about the "megatrends"
shaping our lives as we ap-
proach the year 2CXXJ.Now we
must think about what mega-im-
ages might best define the drama
of this special season.

For the church, the "single
great idea" behind the bimillen-
nial is the single great person of
Jesus. Yet to a large degree much
of the success of the bimillennial
era will depend on what images
or themes we use to define our
journey to Christ.2

Since 1991 Gary has been compil-
ing a list of these mega-images from
both religious and secular sources.
Searching through hundreds of books
with the year 2000 in their titles, he
developed a fivefold classification of
metaphors-the "Five A.D.2000 Mega-
Images." These are:

Threshold 2000
Trends 2000
Agenda 2000
Renewal 2000
Jubilee 2000

Threshold 2000
The Threshold 2000 mega-image

views the year 2000 as the beginning of
a new era, whether the millennia! reign
of Christ, or the New Age, or some
other significant era, depending upon
the philosophical world view of those
holding that mega-image. ''This is not a
new idea," says Gary.

For more than 500 years,
psychics, seers, pundits and
prophets have been transfixed
by the year 2CXXJ.Even in
modern times, trend watchers,
global planners and futurists
have hooked their sights to this
guiding star. No other year in all
of human history, before or
beyond, has gathered such
incredible prophetic bets as A.D.
2CXXJ,given by such luminaries
as Newton to Nostradamus, and
Jeane Dixon to Ronald Reagan.3

In his book Gary contrasts the ex-
pectations of secular and religious pun-
dits who see the year 2000 as ushering
in anything from annihilation of the
planet to the Second Coming of Christ.
He makes no judgments, but merely
presents these mega-images as evi-
dence that the world is on the verge of a
Great Expectation.

Trends 2000
In contrast to Threshold 2000,

Trends 2000 looks at the possibilities for
the future while assessing the past. In
this regard, Gary cites, among others,
the bestselling book, Megatrends, by
John Naisbitt and Patricia Aburdene,
and scientist/science-fiction author
Isaac Asimov's March of the Millennia.

Generally, Gary has found among
trend researchers an optimism for the
future. But he suggests that man's
appraisal of the future is incomplete.

From a holistic perspective,
many Trends 2roJ mega-images
stop short. They cover the ascent
of man, but miss the descent of
God. The bimillennial must not
just celebrate the human story,
or the universe story, as impor-
tant as these may be. It must also
celebrate God's story, as made
known through Jesus Christ.

The bimillennial will be a
natural occasion for the church
to rediscover and celebrate
Christ as Lord of the whole uni-
verse, not just the church. At
best, a Trends 2000 approach to
the bimillennialera offersa vision
of the future, filled with hope
rather than fraught with fear.'

Gary's analogy aside, the "ascent of
man" is a figment of the evolutionist
mind. It suggests a less than human
beginning. Only man's knowledge of
the material universe has increased,
and even then he often misjudges and
misapplies the data. Morally, spiritually
and physically he remains the same as
when he was created by God.

Agenda 2000
This mega-image perceives the

year 2000 as a milestone date-a target
to work toward in tackling unfinished
tasks. This would be accomplished
through setting local, national and
global goals. Gary calls it "a finishing
line, calling us to enter the race."

Agenda 2CXXJ programs usu-
ally have one or two horizons.
One is an action plan for this
decade, the other for a new cen-
tury. The latter approach asks,
"What will be the major, first-
intensity issues facing the world
as the new century opens?" The
former says, "If we are serious
about addressing them, how far
can we reasonably expect to
move along the path toward so-
lutions in the intervening years
before 2000?" 5
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Gary points out that by the late '80s
more than 2,000 groups held goals for
the year 2000 (with the number grow-
ing weekly) within government, busi-
ness, education and religion, including
the United Nations which has several
Agenda 2000 programs.

He points to the Earth Summit
Strategy as the most well-known of
these programs, with the agenda of sav-
ing the planet. In contrast he offers the
attempts of those involved in world
evangelism to complete their task by
the year 2000.Says Gary:

What do Agenda 2<XXJ pro-
grams offer the bimillennial? At
best these programs allow us to
celebrate the year 2<XXJin action,
not just in thought. They prepare
a more just and peaceful world
that is worthy of celebration. An
evangelized world would be a
wonderful gift for the church to
present to Christ on His 2,<XXJth
birthday.6

Gary's optimism is evident in such
statements. Yet he does not necessarily
equate an evangelized world with a
Christian world. The preaching of the
Gospel is one thing. The conversion of
the world is another.

Even so, Gary's own worldview
seems to include the possibility for a
just and peaceful society given the suc-
cessful accomplishment of the global
Agenda 2000 programs, particularly
those of the United Nations.

Renewa12000
This mega-image suggests rebirth

and personal and social transformation.
The New Age is looking for the evolu-
tionary transformation of mankind into
a new species; the planet will be trans-
formed into a paradise populated by
that species whose concern is ecological
purity and a peaceful and just society.

The Church, on the other hand, is
looking for revival. To some this means
a transformation of society through the
preaching of the Gospel. But Gary of-
fers a warning:

The weakness of Renewal
2000 can come when we try to
emulate the past in the belief that
if we could recover the moral
meaning of America, then we
would again be a great nation?

In spite of the optimism that per-
meates Gary's writing, Scripture does
not prophesy a revival in the last days,
but rather an apostasy-a great falling
away from the Faith, with the sub-
sequent appearing of the anti-Christ.

Let no man deceive you by any
means: for that day shall not CX1I1Ie,
except there come a falling away
first, and that man of sin be re-
vealed, the son of perdition;

Who opposeth and exalteth
himself aboue all that is called God,
or that is worshipped;so that he as
God sitteth in the temple of God,
shewing himself that he is God. (II
Thessalonians 2:3-4)

Yet this should not deter the
Church from continued efforts to reach
the lost. Certainly it calls us to holy liv-
ing in the face of the world's evil.

Jubilee 2000
Gary's optimism is most evident in

his dissertation on this mega-image.
Whereas the other four mega-images
are afforded several paragraphs, he de-
votes an entire chapter to the Jubilee
2000mega-image.

Here Gary contrasts the jubilee
year of Israel with the jubilee of Christ.
The former was limited in time and
scope; the latter will be an entirely new
epoch with Christ reigning over the
earth as Lord over all. This does not
mean, however, that Jesus will have re-
turned by the year 2000. It means rather
that man's future will take a positive
turn as a result of recognizing the im-
portance of Jesus upon our culture and
history. So sure of this is Gary that he
entitled this chapter, ''We Are The Jubi-
lee Generation."

Gary tends to stretch the meaning
of Scripture by stating that Jesus
"opened a jubilee era of liberty for all
humanity." To justify this, he cites Je-
sus' recitation of Isaiah 61 to proclaim
the start of His ministry.

But the Lord's proclamation of free-
dom for the captives does not apply to
the world; it applies to God's people.
The world remains in bondage to Satan
until he will be chained for a thou~d
years (Revelation 20:2). True freedom
comes only through faith in Jesus Christ
and obedience to God's Word.

While Gary appears to apply the
concept of jubilee to God's grace and
forgiveness through the cross of
Christ-"an epoch without end"-it is
clear from his words that he expects
this to extend to the future condition of
the earth even before Jesus returns:

Each generation seems to
have its own "rendezvous with
destiny," as President Franklin
Roosevelt once said. In hind-
sight, it seems his generation
was called on to pull down the
idols of fascism and communism

so the world would be safe for
democracy. What will be the ren-
dezvous with destiny for our
generation?

No one can be sure, but we
may well be called upon to pre-
serve the soul of Western civili-
zation at a time when modem
man increasingly rejects and de-
spises the inheritance it has
brought him. 8

It is Gary's hope. that the Jubilee
2000 mega-image will become a reality
through the preaching of the Gospel.
That preaching, he believes, must in-
clude a reminder to the world that the
great benefits of Western civilization
have been a direct result of the liberty
in Christ that has spurred men on to
greater heights of cultural integrity.

Like so many Christians in the
West, Gary equates God's grace with
the material blessings we enjoy. This is
considered the direct result of a "Judeo-
Christian heritage" that came through
the preaching of the Gospel. Yet he is
not materialistic, recognizing that mate-
rialism is one of the greatest causes of
modern man's rejection of Christ.

And, like so many Christians, Gary
tends to reflect the idea that Western
civilization itself is somehow Christian.
While it's true that we are inheritors of
a biblical ethic, true faith in Christ
among the great persons of Western
civilization has seldom been evident.

WHO IS JAY GARY?

Born prematurely in 1954 in Nash-
ville, Tennessee, Judson Gary was too
small to carry such a big name. So his
parents nicknamed him Jay. He was
raised in the Methodist faith, but it was
through the Jesus movement in 1972,
while at Georgia Tech, that he made a
commitment to follow the Lord. "I had
a voracious desire to read the Scrip-
tures," says Gary. "I put down my
chemistry books and picked up my
New Testament, and devoured all the
Bible. I quickly was speaking for Christ
and winning my whole dorm floor." 9

He and his wife Olgy currently at-
tend Springs Harvest Fellowship in
Colorado Springs, an independent char-
ismatic church pastored by Dutch
Sheets, out of Christ for the Nations.

Gary's work with Campus Crusade
led him to become a chaplain for that
organization in Philadelphia. In 1978 he
went to serve with the U.S. Center for
World Missions, during which time he
developed their Perspectives Study Pro-
gram for world evangelization and
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worldwide missions. After four years
he became their conference planner and
the executive editor of the World Ozris-
tiIln magazine. He also wrote a number
of curriculums for missions training.

From 1986 to 1989 Gary worked for
Campus Crnsade as a consultant in
communications and research for their
New Ufe 2000 program, particularly
their Worldwide Student Network. At
this same time he worked as a consult-
ant and congress planner with the
Lausanne movement. He was instru-
mental in bringing to pass the Lausanne
sponsored Global Consultation on
World Evangelization by AD 2000 and
Beyond (GCOWE).

Those efforts have culminated in
his founding of the Global Service
Office, which is the parent organization
of BimillEnnia1 Global Interaction Net-
work (B.E.G.I.N.), and Bimillennia1
Press, which published The Star of 2000.
He continues to support and consult
with various organizations whose goal
is to evangelize the world by the year
2000. In addition, he functions as the
Executive Director for Celebration 2000,
an organization working with others
who wish to develop methods of cele-
brating the year 2000 in honor of Jesus.

CELEBRATION 2000
Gary attributes the inspiration for

Celebration 2000 to George Heiner,
who, as a second-year dental student in
San Francisco in 1984, claims to have
been visited by angels in a dream dur-
ing the morning of October 9th.

'1t must have been about 4
a.m. when I awoke from the
most powerful dream of my life.
I was in a room filled with an-
gels singing praises," Heiner
shares. '1 got up quickly, sat at
my desk, and wrote down these
words: 'There is going to be a
celebration in the year 2(xx) of
song and praise celebrating
faithfulness in Jesus Christ.'"

Within six months Heiner
launched an organization which
has begun to plan a celebration
for the year 2(xx) through the
arts, television, drama and mu-
sic. Within a year, Heiner had
distributed more than 200 li-
censes for use of his "Celebration
2(xx)A.D." logo to groups with
year 2000 goals.. . .

His most recent project un-
der Action Music was ''Mission
2000A.D.," a music cassette with
interviews by Pat Robertson, Bill

Bright and other well-known re-
ligious leaders. On their full
page magazine ad, printed in
large letters, is the statement:
''Listen to What's Uniting All of
Christianity. Beyond Music &
the Unbelievable. Mission
2000-It's Worldwide."

''The celebration I am in-
volved in planning," claims He-
iner, "is not limited to Christians
by any means. We all have birth-
days and those dates record our
history in reference to the birth
and life tt Jesus Christ B.c./ AD."lo

One of the celebrations planned is a
retracing of the journey of the Magi, the
brainstorm of Robin Wainwright, an en-
trepreneur who lives in California. He
has met with government officials in
the Middle East to ask for permission to
retrace that journey.

By 1994,a working commit-
tee had already been organized
in the Middle East. Plans call for
the opening of a '1ourney of the
Magi" visitor's center in Bethle-
hem, complete with a planetar~
ium! In addition, Robin
envisions consultations on hu-
man rights, and a host of coop-
erative projects from 1998 to
2001 by child and refugee agen-
cies to commemorate the 2,()()()th
anniversary of Jesus' flight into
Egypt.ll

Among the other groups involved
in planning celebrations for the year
2000, two of the major ones are March
for Jesus and Concerts of Prayer.

THEAD 2000 MOVEMENT
As the world is even now planning

its celebrations for the turn of the mil-
lennium, many church denominations
are planning to have completed the
Great Commission by that time. Since
the '70s, and especially in the '80s,
evangelistic efforts have increased
manyfold in the hope of accomplishing
that task. Some of the more prominent
efforts are the following:

Assemblies of God: The Decade of
Harvest;

Campus Crnsade for Christ: New
Life 2000;

Church of God, Oeveland, Tennes-
see: Project 2000 ("Decade of Destiny");

Pentecostal Holiness Church: Tar-
get 2000;

Roman Catholicism: Evangelization
2000;

Southern Baptists: Bold Mission
Thrust.

In addition to these and other de-
nominational efforts, there are several
interdenominational and ecumenical
coalitions working together to accom-
plish their goal of world evangelization
by the year 2000. The more notable of
these are:

AD 2000 Together (Pentecostal,
Charismatic, Catholic and non<:atholic);

The Order of Saint Phillip (mainline
church Charismatics [Catholic, Angli-
can, Lutheran, Methodist, etc.]);

North American Renewal Service
Committee (Catholics, Pentecostals,
Charismatics, Evangelical Protestants).

With unprecedented fervor, many
Christians are looking at the turn of the
millennium as evidence of the Lord's
imminent return. Those who do not be-
lieve in a literal return until the final
consummation of all things are looking
at the new millennium as the possible
start of a new Christian era on the earth
due to their evangelistic efforts. Regard-
less of their eschatological persuasion,
the celebration all are looking forward
to is not a big New Years Eve party, but
a celebration of having finally fulfilled
the Great Commission.

Jay Gary is at the forefront of the
world missions efforts, working to sup-
port and cooperate with the various AD
2000 movement organizations. In. 1989
he was chosen to coordinate GCOWE,
an interdenominational gathering of
representatives for those organizations.

GCOWE
From January 5-8, 1989, some 300

Christian leaders convened the Global
Consultation on World Evangelization
by AD 2000 and Beyond (GCOWE). It
was an event designed to deal with
global, not just local or regional issues
facing world evangelization. Gary notes
that this was a most significant gather-
ing for a number of reasons. Paramount
among them is that it was set up as a
working consultation rather than just a
preaching convocation. States Gary:

Participants from the Third
World outnumbered those from
Europe and North America.
Fourth, it was deliberately inclu-
sive. Great Commission leaders
came from Anglican, Ecumeni-
cal, Evangelical, Catholic, Char-
ismatic, Third World Indigenous,
and Pentecostal networks,12

For four days the congregants fel-
lowshipped and listened to one another
elaborate on the plans for completing
the evangelization of the world by the
year 2000.
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Leaders of the various AD 2000
agendas addressed the gathering in a
spirit of comaraderie and Christian fel-
lowship. Most of the speeches called for
increased efforts and strong coopera-
tion. Bill O'Brien, executive vice presi-
dent of the Southern Baptist Foreign
Mission Board reminded the partici-
pants that there w~ "no illusions that
Christ will return on December 31,
11:59 p.m. just before it turns to 2001."
And even if the world were to be evan-
gelized by that date, the work would
still remain year after year. Said O'Brien
of the need to work together:

The Consultation is a work-
ing meeting that begins with and
builds on certain assumptions,
such as the divinity of Jesus
Christ, the authoritativeness of
the Word, the role of interces-
sory prayer, the need to plant
churches, the need to train lead-
ership, etcP

The assumptions O'Brien lists, of
course, are hardly sufficient to justify
fellowship. There are so many other
factors that I'm sure time didn't allow
him to address. But one that he did ad-
dress, the authoritativeness of the
Word, is especially significant in view
of the role that Roman Catholicism
played in GCOWE. According to
Catholic dogma Scripture cannot stand
alone as authoritative. The Roman
Catholic Church does not consider
Scripture authoritative apart from that
church's traditions and interpretation-
its magisterium, or teaching authority.
Yet the priest-agents of the Vatican
were allowed not only to attend
GCOWE, but one, Gino Henriques, the
Asian director of Evangelization 2000,
spoke to the conclave.

Jay Gary's response to Henriques'
speech is chronicled in his introduction
to chapter 22 of the GCOWE report, The
Countdown Has Begun:

On the afternoon of the
third and final day of the Con-
sultation, Fr. Gino Henriques
was going to talk about the
Catholic plan, which is the larg-
est AD 2000 plan in the world.
I'm not sure what I was expect-
ing to hear, but I know I wasn't
prepared for the tremendous
outpouring of God's Spirit that I
and so many others experienced
as Fr. Gino shared with us.

Words can hardly capture
what happened that afternoon.
But it's my hope and prayer that
as you read the followingcase

study, you may also experience
what turned out to be, for many
participants, the spiritual and
emotional highlight 6f the Con-
sultatiOn.I4

Henriques shared the vision that
the Catholic Church has for evangeliza-
tion and for ministering to its people.
This included the adoption of the cell
system devised by Paul (now David)
Yonggi Cho of Korea:

Pastor Cho was very agree-
able to meet us and share with
us what he was doing. There is a
lot of sharing of resources and
ideas taking place.IS

Is Jay Gary COtTectin asserting that
there was a "tremendous outpouring of
God's Spirit" when Henriques spoke?
What else did Henriques have to say
that would prompt such a gushing re-
sponse?

Was it his assertion that "our holy
father, the present Pope, has been say-
ing, 'we need a new evangelization,
new in expression, new in fervor, new
in methods"'? 16

The fervor the pope alludes to is for
bishops and priests to step up their
fight against non-catholic efforts to
evangelize Catholics.

And doesn't Scripture reserve the
title, "Holy Father" to God alone? How
has the pope come to usurp that title? It
is bound up in the Catholic belief that
one day there will be one flock and one
shepherd. But that one shepherd is not
Christ-it's the pope.

Were the conference attendees like-
wise inspired by Henriques' claim that
"sixteen years ago, when I was a young
priest, the Spirit of God revived my
priesthood"? Or the announcement that
"Next year [1990] in September we
hope to bring 7,000 priests to Rome to
give them an experience of their priest-
hood in Jesus"? 17 .

Are we to accept the validity of that
priesthood which claims the ability to
change bread and wine into the actual
body and blood of Christ-which in-
sists that the Eucharistic wafer be wor-
shipped with the same worship due the
true God?

This is good? This is inspiring? This
is of the Holy Spirit? H so, why not ac-
cept the idea that God has given His
blessing to the Roman Catholic institu-
tion and we should all, for the sake of
unity and a united front against the
world's evils, go back to mother Rome?

No doubt Gary and the others were
stirred by Henriques' call for coopera-
tive efforts among Catholics and those

of other "traditions." So stirred was R.
Keith Parks, president of the Southern
Baptist Foreign Mission Board, that at
the conclusion of the message he went
to Henriques' side, put his arm around
him and began to pray. Says Gary
about this:

We'd been talking about
"cooperation" and "working to-
gether" during these past four
days, and now in one single mo-
ment we saw it enacted before
our eyes.I8

The Roman Catholic Issue
Yet not all went so smoothly, par-

ticularly with the Latin American dele-
gation. Their concern over participation
with Roman Catholic clergy was voiced
in a written statement to the Steering
Committee:

Point four of the statement
read, ''The religious political
force of the Roman Catholic
Church is using all means avail-
able and is in fact the most fierce
opponent of all evangelistic ef-
forts on our part." Cooperating
with Catholics, the Latin evan-
gelicals wrote, "goes beyond our
historical and biblical commit-
ment." 19

Thomas Wang, the International
Director for the Lausanne movement,
responded to the Latin brethren's con-
cerns saying, ''None of us will take of-
fense. This is a freedom God has given
to them. It's their belief and convictions
before the Lord."20

Says Jay Gary in his report on the
GCOWE meeting, "Oearly, we faced a
Latin issue here not a Catholic ques-
tion.,,21

But it is a Catholic question, consid-
ering that church's historical and con-
tinued persecution of the true Gospel.

Wang's simplistic response that the
Latin brethren's attitude is a "freedom
God has given to them" implies that the
Latin brethren's position is merely a
matter of their own opinion. But it's not
an opinion; it's a fact of history past and
present. Many of our Latin brethren are
ex-catholics; they know first hand the
designs of the papacy.

Such a condescending response re-
veals a desire to please the enemies of
the true Gospel over those who have
had to work in spite of that enemy's
attempts to thwart their efforts. The
Roman Catholic Church's ecumenical
overtures toward non-catholic Chris-
tians have behind them th'" ultimate
design of bringing all of Christianity
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under the papal umbrella. In the process,
the Vatican's counter-Reformation strat-
egy has successfully pulled the wool
over the eyes of many Christian leaders
in non-catholic-dominated coun:"~es.
But for our brethren in Latin America
who must face the persecution from
Rome, there is only one face to the pa-
pacy: the anti-Christ's visage.

To think that evangelistic coopera-
tion can be accomplished with the
Roman Catholic Church is to invite the
fox into the henhouse. The present
pope has consistently encouraged his
bishops in Latin America and elsewhere
to fight against the efforts of the evan-
gelical Christians to reach the lost.
Rome would rather keep their people in
the darkness of their Christianized pa-
ganism than allow them the liberty that
true faith in Christ brings.

For this reason, such attempts to
evangelize the world in cooperation
with Rome will require that any Roman
Catholic converts to Christ be reshut-
tled into the Catholic Church at best, or
not be allowed to be evangelized by
anyone but Catholic priests. In fact, this
is the method Jay Gary revealed to me
regarding the Catholic Church's evan-
gelistic efforts. In response to my ques-
tion whether his attempts are to break
down existing denominational barriers,
Gary responded:

I wouldn't phrase it like
that. I would put it like this, that
my book, TheStar of2000doesn't
support any kind of pseud<recu-
menical premise that differences
don't matter between Catholics
and Protestants. I'm not talking
about bringing down walls; I'm
talking about within walls and
within each of our buildings.
Praise, honor, worship and
thanksgiving being raised up to
God in tribute to Christ. This is a
tribute 2000 movement, not an
ecumenical movement.22

Later in the interview, I broached
this subject, to which Gary responded:

You've asked how I could
embrace the Evangelization 2000
program in the Catholic Church.
That's a private initiative by
Catholics.. ..Its mission field is
the Catholic Church. It's within
its own church.23

It's true that the various AD 2000
groups are not ecumenical in their indi-
vidual outreaches. But they are ecu-
menical in their mindset and in their
cooperativ;,: efforts, supporting one an-

other beyond the confines of their own
movements. This is fine where all are
agreed on the same Gospel. But Roman
Catholicism preaches a different gospel.

No one can argue with the desire to
evangelize the world. But GCOWE's
efforts compromise the Gospel. The
Roman Catholic gospel is not the same
Gospel Paul and the Apostles preached.
It is a different gospel which offers only
the possibility of salvation through the
sacraments of the Catholic Church. Yet
many of today's Christian leaders are
attempting to convince us that we can
trust the Catholic Church to preach the
true Gospel and lead those it evangel-
izes into freedom in Christ-that the
Catholic Church is just another denomi-
nation of one universal Church. They
are ignoring the very pronouncements
of the Catholic' Church itself that it
alone is the universal church; there is no
other shepherd over the one flock but
the pope; there is no salvation in Christ
apart from the sanctions of the Catholic
Church (which has deigned in its gra-
ciousness to mete out "a measure of sal-
vation" to its "separated brethren.") But
don't include me or any other ex-catho-
lic in that graciousness; we are damned
forever for rejecting the pope's authority.

It is the ecumenical influence that is
at the heart of these organizations'
efforts to get the Gospel out as quickly
as possible, even if that gospel has to be
watered down so as not to offend the
Roman Catholic overlords.

Why? Because these groups have
determined that they can't get the job
done by 2000 without the Roman
Catholic Church's help. The reasoning
is that one-fifth of the world's popula-
tion is already Roman Catholic, so they
need not reach that segment. They will
concentrate on the rest of humanity
while the Catholic Church works
among its own adherents with the hope
of also reining in others.

But Roman Catholic evangelism is
not predicated upon leading the lost to
Christ alone. It is based on leading as
many as possible to the pope's author-
ity because of the belief that, without
the pope, no Christian can have the
fulness of faith in Jesus Christ.

In the process, these evangelistic
groups have revealed that completion
of the task is of more importance than
leading souls to s31vation and freedom
in Christ. They have surrendered at
least one-fifth of mankind to the papacy
without protest, much as Roosevelt and
Churchill surrendered Eastern Europe
to Stalin.

WHAfS THERUSH?
With all the plans for this huge

celebration, and the concerted efforts to
evangelize the world by the end of this
present millennium, some are question-
ing whether or not these efforts are of
any true spiritual value, or if they are
merely manmade attempts at religious
works. No true believer would deny
that the Great Commission calls for the
preaching of the Gospel to the utter-
most parts of the earth. But did God es-
tablish the year 2000 as the closing date
for world evangelization, or have the
leaders of these movements?

With God a day is as a thousand
years, and a thousand years as a day (II
Peter 3:8). How can we suppose that
God will have conformed His agenda to
the Gregorian calendar? The phenome-
non of concerted evangelistic efforts is
not new to the end of this century; it
has characterized the end of virtually
every century, especially since the Ref-
ormation. For some reason men assume
that because the calendar is turning
over in a dramatic fashion the Lord is
about to return, so they'd better get
busy.

This isn't to denigrate the idea of
fervent evangelism. The time is always
right for that. But there is a difference
between fervent evangelism inspired by
God's Spirit, and that inspired by man's
idea of what constitutes obedience to
God's command. In the latter case there
will be found a lot of human effort as
well as careless theology and practice.
These are things that need to be ad-
dressed if true, Spirit-led evangelism is
to occur.

It isn't our intention to judge the
intent or the faith of those involved in
these efforts, but merely to offer caution
to those who desire to be led by God's
Spirit in their evangelism efforts. Be-
cause of their haste in attempting to
evangelize the world, otherwise sober
Christian leaders are acquiescing to the
idea that compromise with Roman Ca-
tholicism is a must if the job is to be
completed according to their A.D.2000
deadline.

NEWAGE CONNECTIONS?
In his appeal to the churches for

combining their millennium-ending
evangelism with a celebration of the
2000th anniversary of the Lord's birth,
Jay Gary has cited many secular sources
to illustrate how the world will be look-
ing at that event. He rightly asserts that
the world already recognizes Jesus to
some degree simply because the calen-
dar reflects the influence of Christ upon
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Western civilization. The years, meas- .

ured as A.Dy or anno Domini (the year of
Our Lord), testify to His impact upon
the amsciousness of mankind worldwide.

Those who hate the idea of ac-
knowledging the Lord's effect upon
mankind have adopted a different
method of identifying the year: C.E.or
the "Common Era," for A.Dyand B.C.F.,
or "Before the Common Era," for B.C.
Wherever you see these designations
for the year you can be sure that those
using them are rejecters of Christ--;md
some are even anti-Cluist. Yet they, too,
cannot escape the fact that C.E. and
B.C.E. are still based upon the demarca-
tion line between the period before and
after the birth of Christ.

By appealing to secular and even
New Age sources for his argument that
the turn of the millennium is a signifi-
cant event for all mankind, Gary has
opened himself up for criticism from
those who see his position as sympa-
thetic to-if not supportive of-the
New Age movement. One example is
Gary's citation of Robert Muller's book,
TheFirst Ladyof the World,which posits
a future celebration of the new millen-
nium which would usher in "the ex-
pected new age." Gary's collaboration
with Muller on the Bi-Millennial Global
Interaction Network (8.E.G.IN) is an-
other source of great concern to discern-
ing Christians. I asked Gary how these
references to Muller came about.

I used Muller's hypothetical
scenario for the year 2000 cele-
bration of the millennium as a
foil to illustrate the distractions
that the new millennium ex-
travaganzas might be to the
Church. And the point was re-
ally simple, in that whole chap-
ter, that we don't need to get
sidetracked by New Years 2000;
we need to keep our eyes on
Christ, the Star of 2000, to cele-
brate Christmas 2000.So to use a
citation from Muller's novel in
my book is no wayan endorse-
ment of New Age ideas that
might be contained anywhere
else in his book. And I didn't
place Muller's novel or any oth-
ers in my bibliography as a clear
indication that I do not endorse
or support these cults, or global
government, or global spiritual-
ity. Immediately after the cita-
tion I urged the Church to use
discretion and discernment in
evaluating civic celebrations of
the year 2000.2'

In the absence of a qualification in
quoting men like Robert Muller, omis-
sion of their books in the bibliography
is hardly "a clear indication" of non-en-
dorsement. One must say he does not
endorse those whom he wishes to quote
favorably, yet hold an unbiblical world-
view. This if for no other reason than to
keep the weaker or unknowledgable
brother from stumbling into spiritual
error.

Nowhere are any caveats against
joining with non-believers in celebra-
tion of this momentous event to be
found, although Gary does contrast the
manner in which the world will cele-
brate the new millennium as opposed
to how Christians should do so. In fact,
he suggests that Christians "invite
every people, creed and culture to share
in this bimillennial tribute to Christ." 25

In other words, we should not join
the world in its celebrations centered on
worldly pleasure, but rather invite the
world to share in our celebrations cen-
tered on Jesus. This is predicated upon
the belief that Jesus is already well-
respected in the world community,
even if he is not accepted as Lord and
Savior. In our interview, Gary stressed
his desire to "encourage people to honor
Christ on His 2oo0th anniversary."

AI Dager: But can they honor Him
without confessing Him as Lord and
Savior?

Jay Guy: They can't, no. But let me tell
you a story: about a year and a half ago
an associate of the UN. somehow was
referred to me, and asked me to critique
a planning document they had for an
upcoming year 2000 symposium. And
the document, about four or five pages,
asserted that the year 2000 had no
precedent or meaning. So I fired off a
five-page response to tell them that
annoDomini 2000 had a firm historical,
cultural and theological anchor that's
Christ in Western civilization. And I
later learned that my input caused these
cultural leaders to go back to the draw-
ing board rather embarrassed. So I
intend to take every thought captive to
Christ in the civic square, especially any
attempts to make the year 2000 a "p.c.
jubilee." And I think that phrase alone
-"politically correct jubilee" -explains
why I've been involved in civic matters.
I'd rather see the year 2000 become a
"J.C. jubilee"-a Jesus Christ jubilee.
And if the United Nations would like to
honor Jesus Christ and His legacy to s0-
ciety for 20 centuries I would support it.

A.D.: But at the same time, how can
they honor Him if they do not receive
Him as their Lord?

J.G.: How do you honor Columbus?

A.D.: Columbus is not my Lord.
Columbus was a man. We're talking
here about what Jesus Christ came to
do, and He has said Himself that the
world hates Him, and that we should
beware if men speak well of us. I know
that a lot of people See Jesus as a
prophet, or as a good man; even the
New Agers look at Jesus as having con-
tributed to the spiritual enlightenment
of mankind. But we're talking here
about what God requires.

J.G. ...What value is there for anyone
honoring Jesus, or recognizing Jesus, or
speaking the name of Jesus, or learning
of His impact on society and civilization
for 2000 years in relationship to our
time? It's what we used to call in mis-
sions studies "pre-evangelism." I'm
glad today that some Jews don't live in
denial about Jesus, but they're starting
to see Him as a central figure of the
Jewish faith. Many of them become
messianic Jews because others have
thought that before them, and have
given them permission to think of Jesus
and to read His writings. And so the
year 2000 and the bimillennial move-
ment-the tribute 2000 movement to
honor Him-can have great impact on
the evangelization of the world. And
my efforts in civic discussions have all
been to that one single aim: that every
knee should bow to Christ, and every
tongue confess that Jesus Christ is Lord.

I must admit that I am torn be-
tween my belief that any fellowship
around Christ must be kept pure from
worldly influences and Gary's assertion
that focusing on Jesus for the bimil-
lenium may be construed as legitimate
pre-evangelism. My concern is the de-
gree to which believers should encour-
age the inclusion of non-believers into
our commemorations. The fact that
Scripture doesn't encourage-in fact, it
discourages-the special observations
of days and seasons (Galatians 4:10),
leads me to believe that these are hu-
man efforts to accomplish God's will.

Yet we must recognize that God
will work through them. And if a
brother chooses to observe one day
above another, we cannot judge him for
that (Romans 14:5). The problem with
Gary's approach is that it is careless in
the manner in which it invites the
world to join in celebrating Jesus.
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B.E.G.I.N.
As an outreach of the Global Serv-

ice Office, later called AD 2000 Global
Service Office, Gary developed a project
called BimillEnnial Global Interaction
Network (B.E.G.IN). Through this pro-
ject he sought input from several secu-
lar sources on how they were planning
to celebrate the new millennium. It was
his intention to develop a network for
the cooperative efforts at celebration
between these and Christian organiza-
tions. In the process Gary incorporated
some unbiblical elements into his ef-
forts. Excerpts from his own pamphlet,
published as late as 1993, suggests a
less than biblical world view:

Like personal birthdays,
family anniversaries, or national
birthdays,the year 2CXXJ offersa
unique opportunity to measure
the road covered and chart the
road ahead. But instead of an an-
niversary fit for one family,or one
country, or even one faith, the
year 2(XX)has the potential to be a
great jubilee and a global celebra-
tion for everyone on this planet. 26

Can Christians join with those of
other faiths for a global celebration?
What is there to celebrate? According to
Gary, it will be the hope for "a sustain-
able ~ce and a nurturing environ-
ment."27

Although Gary intended B.E.G.lN.
to be secular in its approach, a religious
flavor found its way into his sixth step
on how to celebrate the year 2000-to
share the "Spirit of 2000" everywhere:

On the eve of this decade, I
believe Providence has given us
a visual illustration of what this
spirit is about through the revo-
lutions in Eastern Europe. There
we saw the triumph of the hu-
man spirit in the face of tremen-
dous odds.

We must recover the simple
idea that the spark of eternity
has been placed within each hu-
man being. We must fan this
flame, this tiny spark within
each person~nd insure that no
government, no group, or no
authority is allowed to smother
or snuff out this sacred flame....

As early citizens of the 21st
Century, we have a sacred duty
to carry this torch across the
length and breadth of the planet.
Let's blow the Jubilee trumpet
and herald this coming renais-
sance among government, edu-

cation, arts, media, business, and
religion.28

Gary's celebration concept includes
working for a new world order of peace
and individual freedom. To what com-
ing renaissance in religion was Gary al-
luding? Scripture tells us that the entire
world will be allied against Christ when
He returns.

There is no "sacred spark" within
every person apart from life itself. That
cannot be fanned into anything larger
than it already is. The spark that Gary
alludes to is the human spirit-or
will-to overcome adversity. But that is
anything but sacred; without Christ it is
self-centered and oontrary to God's will.

Was Gary suggesting that this
"sacred spark" be fanned through the
preaching of the Gospel? The Gospel
snuffs out the human will. And Jesus
prophesied that evil would increase as
the end drew near. The Gospel, while
preached throughout the world, will be
received within few hearts. Broad is the
way to destruction, and there are many
who go that way, while few find eternal
life in Christ (Matthew 7:13-14).

While Gary's efforts through Cele-
bration 2000 suggest Christ as the cen-
tral figure, his efforts to promote his
celebration among non-christian envi-
ronments suggested otherwise.

An example is the World Goodwill
Newsletter, No. 3 for 1993, which re-
ported on Gary's solicitation of that
publication's help in advertising his
message for cooperation in celebrating
the bimillenium:

In a letter to World Good-
will, BEGIN Executive Director
Jay E. Gary writes: "One com-
mon project we are developing is
an 1nternational Year of Thanks-
giving' in 2000, especially
through the United Nations. Dr.
Robert Muller has given leader-
ship to this proposal. If any of
your readers would like to bring
definition to a World Thanksgiv-
ing Year in 2000, marked by
reflection, reconciliation, and
gratitude between nations, cul-
tures, and peoples, please have
them correspond with us. We
are collecting articles, and pa-
pers on these themes for an up-
coming let's TalJc2000 Forum." 29

World Goodwill Newsletter is a
New Age publication of the Lucis Trust,
originally founded by theosophist Alice
Bailey as The Lucifer Trust. It is not a
publication that is generally read by
Christians.

I asked Gary how his plans for the
International Year of Thanksgiving
were coming. His response and my
subsequent comments follow:

Jay Gary: I have no involvement with
that project. I did until 1993. The Inter-
national Year of Thanksgiving has no
relationship to what I just referred to-
the AD 2000 movement.

AI Dager: It has no relationship?

J.G.: It never had. In fact, I even wonder
if that project has any future, because
the UN's not interested in it. I'm sure
there'll be some that might raise a flag
for the thanksgiving project, but what
I'm doing, Al, is blowing the trumpet
for Christ's 2oo0th anniversary. No one
touched our lives like Christ, and the
nations go all out to commemorate the
founding of the nation, or the 200th an-
niversary of the country. Our country
had a bi-centennial; the world will have
a bi-millennia! (hi meaning two, mil-
lenial meaning thousand) 2000th anni-
versary. And so my message is very
simple: Look to the Star of 2000. The
Star of 2000 is Christ's occasion. He's
the reason for the season.

In spite of Gary's claims, there
appear to be many contradictory
elements. There are just too many con-
nections between his efforts and New
Age resources, as well as an obvious af-
fection for the United Nations. That was
another subject I felt needed to be
broached, especially in view of the fact
that Gary displayed the UN. flag in the
window of his residence for some
time-until he received some flak from
concerned Christians.

He stated that he is in favor of
some UN. policies and activities, but
that he trusts the U.N. like he trusts any
other government organization-as far
as he can throw it. As it turned out, his
and Muller's plans to get the United
Nations involved in their idea for an
International Year of Thanksgiving was
met with disinterest. They decided to
drop the plan after that attempt. How-
ever, had the UN. demonstrated any
interest in the project they would have
continued with it.

I felt Gary had begged my earlier
questions regarding Robert Muller, so
I pressed further as to how Muller
could have become what Gary called
on the B.E.G.I.N. letterhead, a "key
person" in the Bimillennial plans for
that organization. After a very long
pause, he stated:
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Until '93 or so, B.E.G.lN.
was a conversation-that's all it
was. It wasn't an organization.
Robert was part of a task force of
people that were having conver-
sations and writing letters,
phone calls, sharing what others
were thinking about the year
2000. All were representative of
a network that had focused on
the year 2000.30

Gary stated that he neither associ-
ates with, nor endorses, what Robert
Muller does, but merely reports on it in
the process of keeping track of trends.
More than once during our conversa-
tion I pointed out Muller's New Age
thinking, to which Gary would admit
only that New Agers took Muller's
ideas and used them for their own pur-
poses; that he doesn't view Muller as a
New Ager, but more as a statesman in
the political arena who holds Christian
values. Yet in a June 24, 1994, letter to
Bob MacPherson at Bold Truth Press,
Inc., Gary stated, "I am fully aware of
the convergence in thinking between
Robert Muller and New Age advocates.
I have raised these questions to Robert
Muller myself, particularly in regards to
occultism." Cult researcher, Dr. Brice A.
Pettit, in a letter defending Gary's a~
dation with Muller, stated:

Mr. Muller is definitely in
the camp of the New Age Move-
ment, as a speech he gave at last
year's [1993] Parliament of
World Religions in Chicago will
testify. But it is obvious to any-
one who is familiar with Jay's
written material and the details
of his work to promote the cele-
bration of Christ's birth in the
year 2000, that it is unfair to
make him guilty by association
on this account; the same charge
that was made against Jesus
Christ himself [sic] (Luke 7:34).

This last statement is often used to
justify collaborative efforts between
Christian leaders and leaders of various
philosophical persuasions. But Jesus
didn't collaborate with sinners; He led
them to the Truth. Of equal concern is
Dr. Pettit's statement regarding famili-
arity with Gary's written material. In
the list of books offered for sale by
Gary's Bimillennilll Research Report for
March-April, 1992, Gary included The
Birth of a Global Civilization by Robert
Muller as "An inspiring look at our
emerging global system, including new
global human rights, global networking,
global core curriculum, and global ce1e-

brations culminating in the year 2000."
On page 1, Gary included without com-
ment, the poem, '1t is Almost the Year
Two Thousand" by Robert Frost

To start the world of old

We had one age of gold

Not labored out of mines,

And some BIlY there are signs,
The second such has come,

The true Millennium,

The final golden glow
To end it. And if so
(and science ought to know)

We may well raise our heads
From weeding garden beds

And annotating books

To watch this end de luxe.

Frost's idea of the "true Millen-
nium" is not that of the biblical Millen-
nium. It is more in tune with the New
Age concept of a golden age of peace
and justice on earth brought about by
human effort.

Of more interest is Gary's inclusion
along with the Celebration 2000 Decla-
ration, the prose of Robert Muller
which called for all beliefs and cultures
to "join their hands, minds and hearts
in an unprecedented, universal bimil-
lennial celebration of life."

Anyone who studies Muller's
works would recognize instantly that
his philosophy is New Age at the core,
and motivates him in his efforts toward
global citizenship and global education.
Christians cannot join their hands, let
alone their minds and hearts with non-
believers in a celebration of life. The
only life we celebrate is life in Christ.
Any other life is not life, but death.

I asked Dr. Pettit if he had missed
something in his assessment of
B.E.G1N.'s correspondence. His reply
was that these were offered in the secu-
lar arena, not the religious arena. He
sees no cause for concern.

But B.E.G.I.N. was a project of the
Global Service Office, incorporated as a
religious non-profit organization with
the purpose of aiding "in the renewal
and renovation of civilization at the
dawn of the Thrid Millennium throueb
the spread of the gospel of Jesus Christ.~l

Gary states that he broke off his
association with Robert Muller in 1994,
mainly because he didn't want to cause
others to stumble. Be that as it may, his
failure to clearly qualify any association
or citation of Robert Muller bodes ill for
those who recognize the New Age's in-
roads into the churches. This is com-
pounded by his citation of other New
Age and similar sources.

"NEW AGE" CHRlsnANITY
In an address to Christian leaders

in 1993, Gary focused on various move-
ments that were calling for either in-
creased evangelization efforts and/or
concerted plans for celebration of the
advent of the third millennium. A num-
ber of the books he cited are clearly
New Age. One such is David Spangler's
Reimagination of the World: A Critique of
the New Age, Science,and Popular Cul-
ture, calling it, "one of the best." For
this, Gary has received considerable
criticism. Bimillennial Press has re-
sponded to that criticism as follows:

This phrase, "one of the
best" has been lifted out of the
context of an address entitled,
''The Power of A.D. 2000 Mega-
Images" which Mr. Gary gave to
Christian leaders in the Spring of
1993. In this 50-minute speech,
Mr. Gary reviewed the ideas
from 33 books in terms of their
relevance to the advent of the
third Christian millennium. In
some cases, as with Spangler's
book, it was contrasted with the
approach of another book. Here
is the transcript of what was
said:

Others are looking for a new
vision for a new millennium.
''The New Age is Dead, long live
the New Age" could have easily
been the title of David Span-
gler's and William Irvin
Thompson's new book, &imagi-
nation of the World: A Critique of
the New Age, Science, and Popular
Culture, and it is one of the best.32

Bimillennial Press is an arm of
Global Service Office, incorporated in
California by Jay and his wife Olgy. So
for all intents and purposes, Bimillen-
nia1 Press is Jay Gary, and vice versa.

So it concerns me that this "quote"
from Gary's speech isn't anywhere near
accurate. It may be a condensed para-
phrase, but it isn't the transcription that
this document purports it to be. An
accurate quote from the speech is as
follows:

This book, called &imagina-
tion of the World, might as well
have been entitled, ''The New
Age is Dead, Long Live the New
Age." Because these are written
by veteran and pioneer New
Agers who are looking now at
the year 2000, and the New Age
movement, reflecting on it after
20 years or more-and more his-
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tory than that-not as just a
mystical experience, but as a
metaphor for understanding per-
sonal transformation and socie-
tal transformation. particularly
the dawn of the year 2000.

This is subtitled,A Critique
oft}re New Age, Science, and Popu-

IIlr Culture.And it's one of the
best. Spangler, the author, talks a
lot about images, and the image
that he is rooting his life, and his
New Age metaphor for the fu-
ture in. is a holy civilization at
harmony with itself, nature and
God-a holistic civilization.33
Allowing Gary the benefit of the

doubt, his "one of the best" statement
may have been misconstrued. But with-
out any further qualification, it's no
wonder people think Gary is endorsing
Spangler's vision. His suggestion that
Spanglerisl~gf~ardroa~wy
civilization" suggests that Spangler's
worldview is compatible with the Faith.
Spangler isn't looking f~ard to a
~wy civilization," but a holistic civili-
zation resulting from the ultimate
destruction of biblical Christianity.

Gary's citation of other secular
works along with Spangler's has added
fuel to the fire:

Another Trends 2000 book
that we should pay attention to
is The UniverseStory. You know,
as we approach the year 2000,
many people will be saying, "We
need a new story."

You know, up until the
1500sit was the Creation story-
from Genesis to Apocalypse-
that was our cultural agreement.
It was the agreed-upon story
that gave civilization and life
meaning. But since that year-
and since that time-the author-
ity of that story eroded. Others
have tried to-human stories-
have tried to replace God's story.
And without success-partial
stories. And these modern en-
lightenment paradigms of un-
derstanding who we are, and
mechanistic views-worldviews
-have literally, these authors
say, have literally shut down al-
most the life systems of our
planet. And so in the tradition.
you might say, of St. Augustine
-who, after the burning of
Rome in 410 or 413-he goes to
write a book to chart a way, and
to find a new story. What does
this mean?

These authors propose a
new story of our beginnings and
our endings-a new story that
will provide harmony between
the human family and the whole
earth. Their story is epic, sweep-
ing; it's a story-a parable. And
it goes from the primer of the
flaring forth of the universe eons
ago, to the creation of galaxies,
and supernovas, and galaxies
[sic] to the earth, to the emer-
gence of human life, to the de-
velopment of classic civiliza-
tions, and looks into the future.
And the theme is "celebration of
the cosmos"-that the universe
is moving toward this goal of
self-expression and celebration.
The author even hints at cosmic
liturgy-this is unfolding before
the great, the holy God.

I find, as a member of the
redemptive community, a little
unease. And books like these are
very stretching to me. I want to
admit that. But I think there's no
way we can back away from the
great reappraisal the year 2000
will bring in our popular culture
and our intellectual life of our
planet. We as Christians have a
dynamic theology of redemp-
tion, but a very static theology of
the creation .right now, and this
is one of the challenges Trends
2000 will bring to us.:M

What Gary is saying is that, in the
tradition of St. Augustine, the authors
of The UniverseStory (Brian Swimme
and Thomas Berry) are proposing a
new srory of the future which will pro-
vide harmony between man and na-
ture. By stating in connection with The
Universe Story that the Christian theol-
ogy of creation is very static, he seems
to be suggesting that we must reevalu-
ate creationism in light of evwutionary
"evidence" put forth by these authors.
This suggests acquiescence to the evo-
lutionary theory which proposes the in-
tellectual and spiritual advancement of
mankind. I say this because The Uni-
verse Story is not a celebration of the
year 2000, but, from cover-to-cover, a
celebration of evolutionary thought.
And while the authors allude ro a "cos-
mic liturgy," they do not mention God;
it is Gary's agreement with their world-
view that supposes this liturgy is valid.

Such a book shouldn't be livery
stretching" to Christians. It is clearly
unbiblical in its eywutionary basis. And
I must ask, why do we need "a new

theology of creation"? Is the biblical
theology of creation so static that it can-
not answer the critics of the New Age? I
think not.

While we can allow that Gary has
been misunderstood because of his at-
tempt to cite in fifty minutes some
thirty-three books reflecting what he
calls mega-images of the new millen-
nium, there can be no misunderstand-
ing of his endorsement for books in the
Christian domain which he overtly rec-
ommends. The gap between secular
evolutionary and New Age philosophy
to Christian activism for a safer planet
is not as large as some might think.
That gap is filled by Tom Sine's book,
Wild Hope, which Gary recommends for
Christians.

In Wild Hope the author posits the
idea that unless Christians get involved
in the attempts to save the planet from
ultimate destruction human life may
perish from the globe, and the earth
will be left a wasteland.

Even as we celebrated the
twentieth anniversary of Earth
Day on 22 April 1990, it became
clear that we weren't just cele-
brating the past; we were antici-
pating the future. For more and
more people from all walks of
life-young and old, Republican
and Democrat, in the United
States and worldwide-are hear-
ing an urgent environmental
wake-up call from the twenty-
first century. It is, in fact, an ulti-
matum: clean up our act or pay
the consequences-possibly the
breakdown of the very systems
that support planetary life as we
have known it. I believe at a
maximum we have ten to fifteen
years to begin reversing the
trends of environmental degra-
dation~r suffer the conse-
quences.35

Whilereading WildHope, I began to
get a better picture of what motivates
men like Jay Gary to work toward a co-
operative effort at saving the planet.
Such men have been influenced by the
ideas of others whose world view is
tainted by secularist thinking. They
combine that thinking with the idea
that Christians must preserve the earth
because it is the Lord's possession.

It is manifestly clear that Jesus is
Lord over all creation, yet the fact re-
mains that the earth is in the hands of
Satan for a season-granted so by
God's design to test the hearts of men.
There will be no destruction of the
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planet, simply because God's Word al-
ready reveals to us the future of the
planet: after great tribulation God's
wrath will be poured out upon an un-
believing world, culminating in Jesus'
physical return to establish His ruler-
ship with a rod of iron over the nations
for one thousand years.

Nor will the planet be saved by hu-
man effort in the interim. Sine, how-
ever, wants us to believe that unless the
developed nations scale back their
standard of living and move toward a
more primitive state the very existence
of man on the planet is in jeopardy.

True believers in Jesus Christ-
those who know biblical prophecy-
have no fear that the planet will be
destroyed. Nor do we have any hopes
that it will be redeemed by human ef-
fort before Jesus returns.

Sine's socialistic mentality is evi-
dent in the following statement:

Clearly, God's new order
and new community are at coun-
terpoint to the dominant order
[the ''Western Dream"]. This vi-
sion does not intend to preserve
the world as it is, but to trans-
form it, by God's power, into
what God intends it to become.

God purposes to turn the
world upside down-pulling
down the rich and the powerful
and lifting up the poor and the
marginalized. God intends to
transform weapons of war into
the implements of peace. God in-
tends to host a cross-cultural
celebration from every tribe,
clan, and nation. God intends for
the blind to see, the deaf to hear,
and the captives to be set free.
God intends to fashion a new or-
der in which all created life ex-
ists in harmony and shalom.And
at the very center of this new fu-
ture will be a new, inclusive
community of persons who have
been reconciled to the living
God, with whom God will reign
forever.36

God has not purposed to pull
down the rich and powerful-certain1y
not through the efforts of His people.
There is no more virtue in poverty than
there is in wealth. Those who abuse
their wealth and power God will judge.
He will set all things in order when
Jesus returns. But Sine isn't going to
wait for Jesus:

Wild Hope is premised on
the affirmation that the Creator
God is at work within history to

bring forth a future in which aU
things will be made new. For
whatever reason, the Creator in-
vites us to participate as collabo-
rators-literaUy co-Iaborers--in
birthing this new order in our
lives, in our communities, and in
the larger world. I believe this
Wild Hope offers not only an al-
ternative vision, but also a bibli-
cal base from which to engage
the mounting challenges of to-
morrow's world.37
To say that God is "at work within

history" to bring forth this idealistic fu-
ture, is to suggest that human effort in
His name will bring it about. At the
least it suggests that God will use His
people to set the world in order. This is
a denial of God's Word. It is to say that
God didn't mean what He said when
He prophesied increased evil and the
need for judgment upon the world,
only to be assuaged upon the physical
return of Jesus Christ to rule the na-
tions. It is to say that these men know
better what God should want than God
Himself. The audacity is mind boggling
to say the least.

In the process of changing God's
mind on how this age will come to a
close, they also change the focus of the
Gospel £rom evangelization of the lost
and personal ministry to the needs of
the hurting, to social action in order to
alleviate the conditions of woe upon hu-
manity. They ascribe to Jesus some hu-
manly altruistic sense for the need to
work for "peace and justice."

Those early Christians under-
stood what often seems lost to
the church today: following the
Messiah Jesus means that every
member of the Messianic com-
munity must labor for the
purposes of God, even as he [sic]

did. It means every disciple's
putting aside every lesser agenda
and seeking God's kingdom
purposes first, working for righ-
teousness, justice, and peace in a
rapidly changing world.38

God's kingdom purpose is not
working for righteousness, justice and
peace. To God the only valid righteous-
ness is that of Jesus. And Jesus didn't
work for justice and peace in the world.
Rather, He brought a sword to divide
those who would follow Him £rom the
world that hates Him.

One thing we must understand:
hatred of Jesus doesn't mean only an in-
tense dislike for Him personally. It
takes on many docile faces, even under

the protestation of loving Him. It ex-
tends £rom recognizing Him as a "good
man," or a "prophet," or even "a god."
But in every case it fights against the
biblical Jesus as God incarnate who is
the only way to the Father. And even
where this is acknowledged, hatred of
Jesus is manifested in an aversion to
obedience to His Word. One cannot
love Jesus and not love His Word.

A very subtle expression of hatred
of Jesus and/or His Word is found in
the reference to personal pronouns in
the lower case. Rather than "He,"
"His," or "Him," we will find "he,"
"his," or "him." Sine's use of lower case
pronouns for Jesus is an example.

This is not a small matter given the
modern literary tradition of referencing
personal pronouns for God, Jesus and
the Holy Spirit in the capitalized form.
Except for those who are completely de-
void of any literary understanding, it is
not easy to break £rom that tradition
without determination. Why would any
true Christian?

What is even more amazing, in 343
pages, Sine not only consistently uses
the lower case pronoun for Jesus, he
uses no pronouns for God at all, apart
£rom a few quotes £rom Scripture (pri-
marily the RSV), and a Catholic priest.
In his own writing he uses the name of
God two or even three times in one sen-
tence rather than take the normal liter-
ary course of using pronouns once it is
clear of whom he is speaking. It's as if
he purposefully resisted using the tradi-
tional and biblical masculine pronouns
for God.

Again, this is not a small matter,
given the general eco-nut tone of his
book. While mildly critiqing the New
Age, he nevertheless presents a New
Age message throughout.

So while we may offer the benefit
of doubt to Jay Gary for his comments
on Spangler's, Swimme's and Berry's
writings, I find it difficult to reconcile
his recommendation of Sine's book.
Add to this his listing on the Production
Team for the book, Target: Earth co-pub-
lished by Youth With A Mission's Uni-
versity of the Nations and Global
Mapping International, and we are
struck with the conclusion that the in-
fection of the New Age is more preva-
lent than we'd like to believe.

Target: Earth integrates the message
of urgency for worldwide evangelism
with a New Age ecological and peace
message. It erroneously, if conspicu-
ously, traces Roman Catholicism to A.D.
33, which implies that it is, as it claims,
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the true church from which all others
split. In fact, however, Roman Catholi-
cism was spawned under Constantine
in the fourth century; it was the first
great apostasy from the true Faith.

To a large degree, the contributors
to Target:Earth would be classifiednot
as New Agers or liberal theologians,
but as new evangelicals or members of
the Redemptive Community.

Redempflve1heology
As stated earlier, Gary refers to

himself as a member of the Redemptive
Community. What, exactly, is the Re-
demptive Community?

One might say that he believes in
redemption through Jesus Christ for the
salvation of souls. And this he does. In
my interview with him he revealed that
he believes Jesus is the only Christ; that
His blood was shed for the redemption
of men's souls; that He rose bodily from
the grave, as will all who are His; that
He arose into Heaven; and that He is
coming again. Gary also believes that
the incarnation applies only to Jesus,
never again to be repeated.

But is that what the Redemptive
Community is about? Or is there more
to it? Tom Sine offers a clue:

Evangelical leaders need to
remind their people that God
hasn't removed our responsibil-
ity given in Genesis 1 to be care- -

takers of creation. And we need
to recover a biblical vision of a
God who plans to make "all things
new," includiIlg creation. One of
the greatest needs in the evan-
gelical movement today is to re-
cover a redemptive theology that
includes God's created order.39

Working for the renewal of
God's created order, therefore,
must begin with fundamentally
calliIlg into question the Western
Dream of conquest and consum-
erism. It also demands we dis-
cover and embrace a new dream
based upon a biblical vision that
includes the restoration of the
created order. And it requires
the recovery of a vital spiritual-
ity and a reexamination of our
relationship to all created life.40

Redemptive theology, then, is con-
cerned not just with saving souls, but
with saving the planet and the world
social order.

I'm not suggesting that we should
ignore the problems, but that we should
do what we can not to harm the envi-
ronment while not becoming so para-

noid that we forget that God is still in
control. And according to His Word,
the disastrous future envisioned by Sine
and his compatriots is just not going to
take pJace.

What comes to light as we study
this Chicken Little mentality is that
such purported Christians have much
in common with the New Age, not
philosophiaUly, but practically. They are
all working toward the redemption of
the planet and, as Jay Gary calls it, "the
preservation of the soul of society."

To this end, they work diligently,
cross-referencing the works of others,
both professing Christians and secular-
ists-i!ven New Agers-to bolster their
argument. This doesn't mean they are
New Agers; it means they learned their
redemptive theology £rom others whose
theories are similar to New Agers
where planetary conservation is con-
cerned. They are not far removed from
Christian Reconstructionism, although
some would deny that philosophy's
postmillennial eschatology.

In my studies of this phenomenon I
asked myself how professing Christians
whose Christology is biblical could pro-
mote or even cite New Age teachings
favorably. The answer is that adherents
of redemptive theology are not New
Agers, but they do identify with the en-
vironmental activism and paranoia
found in New Age writings. In the
process of finding this agreement with
New Age environmental writings they
often overlook the spiritual implications
of those writings. Thus, they will refer-
ence or even recommend some New
Age writings on one hand, while on the
other hand disavowing New Age beliefs.

They are against channeling, crys-
tal gazing, and other fringe practices,
but they applaud New Age efforts to
save the planet from total annihilation.

Some will even adopt New Age
practices such as inner healing, medita-
tion, visualization, and psychological
integrationism, etc. while maintaining a
biblical Christology.

As they delve further into New
Age philosophy via environmental, p0-
litical and economic agreement, they
will inevitably adopt New Age termi-
nology. Worse, they will fail to see the
distinctions between much in New Age
philosophy and their own emerging
worldview. This has resulted in a cross-
pollination of New Age and Christian
beliefs to spawn a hybrid philosophy of
an earth-<:en~ Christianity, while
maintaining a

.valid biblical Christol-

ogy. This is often where theistic evolu-
tion enters the picture.

The basis for fellowship, then, be-
comes not obedience to God's Word
rightly divided, but a statement of faith
and purpose that is germane to all
Christian denominations. In my ques-
tions to Gary about the ecumenical fla-
vor of his movement, he affirmed that
the basis for acceptance is confession of
the Apostles' Creed.

Yet a biblical Christology based on
the Apostles' Creed is insufficient to
guard against spiritual deception. In the
process of trying to serve God we can
easily find ourselves infected by those
whose theology, while confessed as bib-
lical, is influenced by neo-orthodoxy.

NEO-ORTHODOXY
At the root of earth-centered Chris-

tianity is neo-orthodoxy-a philosophy
which arose around the turn of the cen-
tury, most decidedly during World War
I. It is predicated upon the belief in the
nobleness of man, and upon the hope
for the attainment of a world dwelling
in harmony with itself. Its concerns are
social justice, ecological preservation,
abolition of war, and the attainment of a
just and peaceful society.

One of the early major proponents
of neo-orthodoxy was Edward Scribner
Ames whose comments reflect much in
common with those of Tom Sine and
his proponents. This is found in Ames'
claim that Jesus had the same interest in
building a just society:

.. .another and more attractive
goal has arisen before the mod-
ern Christian. It is that of the
enrichment and enlargement of
human life here and now in the
conviction that this is also the
best possible preparation for any
future there may be.

This goal is in spirit much
like that which constituted the
earliest ideal of Jesus, that is, the
social message of his teaching.41

As a father scorns the
thought that his love for his son
needs any command to stimulate
it or any hope of reward to keep
it alive, so thousands who have
caught the social vision of our
time labor for better laws, better
schools, better recreations with-
out waiting for a text of Scrip-
ture to tell them that this is their
duty and without expectiIlg any
other compensation than just
that of seeing these results ac-
complished. Gradually it is be-
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coming apparent that this was
precisely the attitude which
dominated the mind and will of
Jesus. Therefore leaders of social,
humanitarian reforms find them-
selves in full accord with his [sic]
spirit and ideals. They have
come to have the same interest
in building a society that shall
minister to the deepest human
wants.42

What? Wants, not needs? What do
humans want, but their own will, not
God's.

Neo-orthodoxy sees Jesus as a
unique embodiment of all that is noble
in mankind, but not divine. God, it is
said, is formed in the associated life of
men. In other words, He is a figment of
man's imagination, but a good figment
which spurs man on toward higher
goals for the good of man and for his
environment. The Bible is not infallible
and inerrant, but offers much in the
way of inspiration to the loftier aspira-
tions of man-along with the writings
of the great philosophers through the
ages. Jesus is not alive, sitting at the
right hand of the Father; He ''lived in
the affection of his followers and in the
alluring faith in his kingdom of love." 43

The philosophy sounds biblical in
its language, but it denies the essence of
the Faith. It claims to be Christian, but
redefines what it means to be Christian.

It is because this attitude of love
which is central in the Christian
conception is spontaneous and
inevitable in life itself that it is
not to be regarded as a fantastic
dream that the world may
continue increasingly to find
itself and to call itself Christian.'"

Neo-orthodoxy began to infect the
churches during the early part of this
century. Because Christian intellectuals
didn't wish to "throw out the baby with
the bath water," or thought they could
lleat the watermelon and spit out the
seeds," they adopted much of the secu-
laristic thinking of neo-orthodoxy while
retaining their biblical Christology.

Those who use these euphemisms
to defend their attachment to ungodly
philosophies do not recognize that they
may apply to the natural realm, but
they do not apply to the spiritual realm.

There is no source for spiritual
truth apart from God's written Word.
To go outside Scripture in search of
truth that applies to the soulish and
spiritual life of man is to invite Satan's
philosophies to enter in. This is the rea-
son for the increase in psychological in-

tegrationism in the churches today.
People think that psychology offers an-
swers to the human problem that Scrip-
ture doesn't offer. So they attempt to
Christianize psychology or psycholo-
gize Christianity. This, too, was advo-
cated by neo-orthodoxy almost one
hundred years ago. It was neo-ortho-
doxy that introduced the philosophical
meanderings of psychologists into the
churches. Today it has taken such root
among well-known Christian leaders
and media personalities that its pro-
nouncements hold more sway than
God's Word for many professing Chris-
tians. Neo-orthodoxy continues to in-
fect the churches today through new
evangelicalism.

NEW EVANGELICAUSM
New evangelicalism differs from

neo-orthodoxy in the former's biblical
Christology. But in every other respect
it is identical. Whereas neo-orthodoxy
has a non-biblical Christology and
regards the biblical mandate as one of
preservation of life and the earth, new
evangelicalism adds to the biblical man-
date for the saving of souls and per-
sonal ministry the call for saving the
planet. It seeks not only to minister to
those who are suffering, but to eradi-
cate the very cause of suffering. Thus it
concerns itself with poverty, war, and
social and political agendas which, if
only Christianized, they reason, will
make the world a better place in which
to live. In this respect, new evangelical-
ism finds common ground with libera-
tion theology and Roman Catholicism,
as well as many agendas of the World
Council of Churches. Thus, the willing-
ness to overlook doctrine in favor of
ecumenical unity. But the roots of these
concerns arose from an anti-Christ phi-
losophy that sought to use the wel1-
meaning intentions of good Christian
people to further its own goals for es-
tablishing a peaceful and just society.

New Age? . Yes and No
As with neo-orthodoxy, newevan-

gelicalism will be found in disagree-
ment Christologically with overt New
Age philosophy.

The New age asserts that man and
the cosmos are undergoing transforma-
tion to a higher order through an innate
evolutionary process. The IIgod" over-
seeing this transformation is the all
mind or universal consciousness. This
IIgod" works incessantly through the
destruction of each preceding old order
with the subsequent establishment of a
new order. On earth this has to do with

a new order for society which will
result in a golden age of peace and jus-
tice. "Justice" does not mean punish-
ment of evildoers; it means equal
distribution of wealth. Thus, socialism
is an integral part of the new order.

New evangelicalism will say that
the theological premise of the New Age
is false; spiritism, witchcraft and all the
strange neo-pagan influences in the
New Age are evil. Man and the cosmos
are moving toward transformation, but
it is coming about through an increased
awareness that Jesus Christ is Lord over
His creation; that creation must be pre-
served as a tribute to Him, and in obe-
dience to His lordship. As society
becomes more "Christianized," the
awareness of Jesus as Lord-or at least
as someone worthy of honor for His
contribution to a biblical ethic-will re-
sult in a stabilization of the forces in na-
ture and in man, resulting in a better
environment. New evangelicals will see
this as working toward a Christianized
world to whatever degree is possible.

In the process, however, their hav-
ing been tainted with neo-orthodoxy
leaves them in close agreement with the
New Age on environmental, social and
political issues.

To be sure, new evangelicalism
grew out of the biblical desire to engage
in charitable works: feeding the hungry,
giving to the poor, healing the sick,
ministering salvation through the Gos-
pel. But these were deemed insufficient
as long as they remained works of per-
sonal piety performed within the con-
text of the local church and its
missionary outreach. Parachurch or-
ganizations sprang up which sought to
expand charitable works to a broader
segment in less time. This resulted in
the ordination of professional mission-
aries with staff personnel, big budgets,
and public relations offices for the rais-
ing of necessary funds.

In itself, this isn't necessarily bad.
The problem arises when the profes-
sionals are hired not because they have
responded in obedience to a call by the
Lord, but because they have a natural
desire to help others. Into the milieu
have come people whose worldview and
religious proclivities lean more heavily
toward good works than toward a de-
sire to maintain biblical purity in all
they do. More often through ignorance
than through devilish design, they have
adopted along the way a New Age
mentality where those good works are
concerned.
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