
God’s Word gives am ple evi dence of
His pur pose to work in the lives of
those who place their trust in Him in

or der to bring them into the full stat ure of
god li ness. This He accom plishes in spite of
our sin nature which con tinually wars against 
the Spirit. He also works in spite of the at -
tempts bySatan and his minions to de stroy or
se riously ham per our re la tion ship to the Fa -
ther which was gained through faith in Je sus
Christ’s aton ing work on the cross of Cal -
vary. 

Those who ac cept the former prem ise
while ig nor ing the lat ter may find them selves 
continu ally at a loss to ex plain why they can -
not live a vic to ri ous life. That de mons can
anddo af flict Chris tians is not merely a scrip -
tural trivia, it is re al ity. And un less we are
pre pared to cope with the evil su per natu ral -
ismthat threat ens us, we can not hope to serve 
God to the full est de gree.

The reti cence of those raised in West ern
cul ture to ac knowl edge spiri tual in flu ences
upon their lives has resulted in a Chris ti an ity
that mani fests a ma te rial is tic out look. It’s as
if Chris tians are em bar rassed to ad dress the
subject of spiri tual ity not only in re gards to
their de pend ence upon God, but also in re -
gards to the spiri tual war fare that is rag ing
around us.

Of late, how ever, there have arisen min is -
tries de voted to wag ing spiri tual war fare
through de liv er ance from evil spirits. These
de liv er ance min is tries find di verse ex pres -
sion, some be ing more bal anced than oth ers.

How ever, in our re search into vari ous
de liv er ance min is tries we have found some
prob lems with all of them— even the most
bal anced. Yet we do not wish to com pletely
ne gate the posi tive as pects of de liv er ance. It
is our pur pose to ana lyze the prob lem ar eas
and of fer some scrip tural guide lines to keep
the sub ject in proper per spec tive. 

There are cer tain is sues which are pri mary 
to the de liv er ance ques tion:  

• What is the proper defi ni tion of de mo -
ni za tion or “demon- possession?”  

• Has the Lord given author ity to all be -
liev ers for all time to cast out de mons? 

• Can the Holy Spirit in habit a per son
who is in hab ited by de mons?  

• Can Chris tians be to tally or par tially
con trolled by de mons?  

• Is the so lu tion to de mo ni za tion for
Chris tians and non- Christians de liv er -
ance or re pen tance?  

• Is the cast ing out of dev ils a “sign
gift?”  What is the na ture of the in ter -
ac tion be tween Sa tan and be liev ers?
Are Sa tan’s at tacks in ter nal (e.g.,
plac ing thoughts into the mind?) or
purely ex ter nal? Does he know what
peo ple—par ticu larly Chris tians—
think? Does he know their in ner per -
son al ity and use their “un known”
weak nesses against them?  

• Can a de mon af flict a Chris tian with -
out God’s per mis sion?

• Can a de mon con trol a Chris tian with -
out God’s per mis sion? Would God
give a de mon per mis sion to do so?  

• Can a per son in herit de mo ni za tion?
• Can de liv er ance be taught? Should

eve ry one par tici pate? 
We will deal with these  and other ques -

tions as we prog ress.
THE DE LIV ER ANCE MES SAGE
It is be com ing in creas ingly popu lar to -

day to blame the devil for all our ills.
Preach ers rail against Sa tan. They work
them selves and their audi ences into a
frenzy while claim ing author ity over ter ri -

to rial spir its or while at tempting to cast
out dev ils from peo ple to al le vi ate every
mi nor ill. This phe nome non that is tak ing
hold on the conscious ness of Chris tians all 
over the world is called “de liv er ance.”

Mod ern deliv erance is said to be part of
the res to ra tion pro cess of theChurch. That is, 
the Church has been with out cer tain vi tal ele -
ments for cen tu ries, and now God is re stor ing 
these ele ments to perfect the Church be fore
the Lord re turns. (SeeVenge ance Is Ours: the 
Church in Do min ion, [Sword Pub lishers] for
a detailed ac count of Res to ra tion ism.)

De liver ance is based upon cer tain ideas:
1) every evil action (or just about every evil
ac tion) on the part of both the lost and the
saved is the re sult of de monic ac tiv ity from
which every per son must be de liv ered by the 
cast ing out of de mons; 2) not only are evil
ac tions the prob lem of de monic ac tiv ity, but
every sick ness and every lack of the things
that would make us ful filled and ma ture
Chris tians is a re sult of de monic ac tiv ity; 3)
every per son is de monized and must be con -
tinu ally de liv ered from de mons every time
he sins or acts in an un wise or un scrip tural
man ner, thus giv ing place to the devil; 4)
sal va tion does not guar antee de liv er ance
from de mons, but is a pre req ui site to de liv -
er ance; 5) de liv er ance is to be prac ticed only 
on Chris tians; it is not wise or scrip tural to
deliver the unsaved be cause they will only
be re in hab ited by more de mons and their
condi tion will be worse than be fore.

DEMO NI ZA TION
OR DE MON POS SESSION?

One of the prin ci ple teachings of the de -
liv er ance min is ters is that de mon pos ses sion
is an im proper term not found in Scrip ture.
The proper word to de scribe peo ple afflicted
by de mons is “de monized” and this can mean
every thing from temp ta tion to full- blown
control by de mons such as was the case with
the Gadarene de mo niac whom Je sus de liv -
ered. But what does it mean scrip tur ally?

It is true that “de mon pos ses sion” is not a
scrip tural term. There are two Greek words
used to de scribe de mo ni za tion: dai moni zo -
mai and scheo. The first, dai moni zo mai,
means to be ex er cised or con trolled by a de -
mon. The sec ond, scheo, means to hold, or
possess, by ei ther own er ship or con trol.

The de liver ance teach ers gen er ally teach
that a Chris tian can be “de monized” even to
the ex tent that an evil spirit may in habit his
body or his soul. Since the be liever’s spirit
has been set free by Je sus, how ever, the de -
mon can not re side there. Yet at the same
time, they deny that a Chris tian can be pos -
sessed by a de mon. This is mis lead ing, and
based on an in ter preta tion of “pos sessed”
which is lim ited to own er ship.

This ar gu ment, that a Chris tian can not be
possessed but can be de monized, rests on the
propo si tion that since the Chris tian is owned
by God (i.e., he is “pos sessed” by God), no
devil can pos sess (i.e., own) him.
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The as sump tion that the word pos sessed
means only “owned” is er ro ne ous. It has an -
other mean ing just as valid, and that is “con -
trolled.” One can con trol or hold in his
pos ses sion what one does not own.

For in stance, what we own we con trol; but 
not eve rything we con trol do we own. I may
drive your car, but that doesn’t mean I own it.
Yet for the time be ing I pos sess it. When you
drive your own car you both own it and con -
trol it. This is the mean ing ap plied by the
trans la tors of Eng lish ver sions of the Bi ble.

In ei ther case, the primary con sidera tion
is con trol, not own er ship. That there can be
de grees of con trol over hu mans by de mons is
conceded. And some cases of such con trol
are more se vere than oth ers. 

In ad di tion, all Scrip ture ref er ences to de -
mo ni za tion in di cate that the de mons dwelt
in side the body of the per son af flicted, and
thus had to be “cast out.”

The term “demon- possessed,” by vir tue
of its use in the Eng lish ver sions of the Bi ble,
has be come an ac cepted ap pli ca tion to mean
one who is de monized. There fore the Eng lish 
trans la tion of dai moni zo mai as “pos sessed”
is valid. So when we use the term, “de mon
pos sessed,” it will be in the same con text as
that used in the Eng lish Scrip tures to mean
in hab ited and con trolled, but not nec es sar ily
owned. The same defi ni tion will ap ply to the
term de monized, for rea sons that will be -
come ob vious as we con tinue.

I agree that a Chris tian cannot be owned
by Sa tan or a de mon. But is it pos si ble for a
Chris tian to be de monized to the de gree of
be ing controlled by a de mon? And, if so, to
what ex tent?

In or der to be true to Scrip ture we must
consider every in stance in which the words
dai moni zo mai and scheo are used, and see if
they ap ply to born- again be liev ers.
Dai moni zomai

There are only thir teen in stances where
the word daimoni zo mai is used. Eleven times 
in the KJV it is trans lated “pos sessed.” It is
trans lated “vexed” once, and “hath a de -
mon,” once. Al most half the times (six) it re -
fers to only one in ci dent: the ac count of the
Gadarene de moniac.

In only three other instances is the term
used of in di vidu als: Mat thew 9:32- 33 and
12:22 tell of two men “pos sessed with a
devil,” one of whom was dumb, the other
blind and dumb.” In Mat thew 15:22 we find
the daughter of a Ca naan ite woman “griev -
ously vexed with a devil.”

In the re main ing in stances the word is
used gen er ally in de scrib ing the min is try of
Je sus in de liv er ing from sick ness and from
de mons “those that were pos sessed with dev -
ils.” These are in Mat thew 4:24, 8:16, and
Mark 1:32.

In one in stance (John 10:21) this word is
used where some who heard Je sus speak de -
fended Him against the ac cu sa tions of his de -
trac tors that “he hath a devil.”

While there are very few in stances from
which we may draw con clu sions, in every in -
di vid ual case, we see that the peo ple were
clearly con trolled by the de mons. In two, the
peo ple were bound by blind ness and mute -
ness. In an other, they were crazed. In yet an -
other, we learn only that a daugh ter was
“griev ously vexed.” But the word trans lated
“vexed” in this in stance is also dai moni zo -
mai. She was not merely trou bled, she was
de monized or de mon pos sessed.

When wecom pare all the in stances where
this word is used, it means some one was con -
trolled by a de mon be yond that per son’s abil -
ity to re sist.

Scheo
The word, “scheo” is used only two times, 

and is vir tu ally syn ony mous with dai moni zo -
mai. It re fers to the same con di tion de scribed
above: “pos ses sion” or con trol by de mons. In 
Acts 16:16, it is used of the dam sel who
brought mone tary gain to peo ple who ex -
ploited her pow ers of divi na tion. She fol -
lowed Paul, Luke and Si las, pro claim ing that
they showed the way to eter nal life, un til Paul 
turned to her and com manded the de mon to
come out of her. The only other in stance is re -
corded in Acts 8:7, and re fers to “many that
were pos sessed with” de mons.
Pascho & Och leo

There are two other words that re late to
de mo ni za tion simi lar to that which we’ve al -
ready cited above. 

In two uses of the word “vexed,” the
Greek is a form of ochleo, or och leo mai,
which means “tor mented.” These are gen eral
cases as re corded in Luke 6:18 and Acts 5:16. 
One in di vid ual case is a man’s son who was
“lu na tic, and sore vexed: for oft times he fal -
leth into the fire, and oft into the wa ter.” This
is the one that Je sus’ dis ci ples could not de -
liver, for Je sus said that kind could be cast out 
only through prayer (Mat thew 17:14- 21). In
this in stance, the word trans lated “vexed” is
pascho, which means “suf fer.” It is where we
get our Eng lish word “pas sion.”

Un der Con trol
In view of the evi dence of con trol re -

vealed in every in di vid ual case, and since in
every in di vid ual case a de mon was cast out of 
some one, there is only one way of un der -
stand ing the terms de mo ni za tion and de mon
pos sessed from these Greek words: habi ta -
tion and con trol by de mons.

Yet two im por tant ques tions re main: 1)
did de mons in habit the flesh of the peo ple
men tioned in Scrip ture, or did they re side in
the soul; and 2) were these peo ple saved?

CAST ING OUT DEV ILS
The ques tion of whether or not dev ils in -

habit the bod ies or the souls of in di vidu als is
dif fi cult to as cer tain. In sev eral in stances we
see dev ils “cast out” of peo ple, and in other
in stances we see that peo ple have dev ils “in
them.” An elabo rate sys tem of de duc tion has
been de vised by de liv er ance min is ters to es -

tab lish their claims that Chris tians can be in -
habited in the flesh or in the soul, but not in
the spirit, whereas non- Christians can be in -
habited in any ele ment of their be ing. But the
de duc tive rea son ing behind these claims are
not clearly sup ported by Scrip ture.

There is no evi dence that demons can in -
habit any thing but a per son’s body; whether
saved or un saved is not the is sue at this point.
In every scrip tural in stance de mo ni za tion
means habi ta tion within and con trol of one’s
body by an evil spirit.

Since de moni za tion means con trol by an
in dwell ing de mon, the ques tion still re mains
whether or not a Christian can be de monized,
or in hab ited by a de mon. An other im por tant
ques tion is whether ornot the Holy Spirit can
co habi tate with a de mon in some one’s body.

CAN CHRIS TIANS BE
DE MON POS SESSED?

To sup port the idea that Chris tians can be
de monized, de liv er ance ad vo cates point to
Paul’s thorn in the flesh (II Cor in thi ans 12:7), 
as sum ing that he had some how opened him -
self up for a de mon to en ter his flesh. Thus,
they say, even Paul was de monized.

Their argu ment for de mo ni za tion of
Chris tians is also predi cated upon the idea
that, since Je sus min istered pri mar ily to the
Jews, and since the Jews were God’s peo ple,
they must have been “saved.” Therefore,
they rep re sent “saved” peo ple being inhab -
ited by demons. As the rea son ing goes, since
they were saved spiri tu ally, they were not in -
habited in their spir its but in their bod ies.

To use Paul as an ex am ple of a born- again
per son being de monized is to apply to the
word a mean ing dif fer ent than Scrip ture ap -
plies to it. What, ex actly, the “thorn in the
flesh” was we can not know for sure. All we
know is that it was a “mes sen ger of Sa tan to
buffet me, lest I should be ex alted above
meas ure.” What this mes senger of Sa tan was
can only be guessed at.

It is pos si ble that Paul’s in fir mi ties were
of a physi cal nature. But this does not mean
he was in hab ited by a de mon. He might have
been beaten by a guard filled with ha tred
against the Gos pel Paul preached—a mes -
sen ger of Sa tan that in flicted in fir mi ties upon 
Paul’s body. It may have been a de mon that
buffeted his body with af flic tions at the be -
hest of God in or der to keep Paul hum ble. In
anycase, these would have been exter nal, not 
in ter nal, to Paul’s be ing.

In view of Scrip ture’s use of the words
that de scribe de mo niza tion to mean bod ily
habi ta tion and con trol by de mons in every in -
stance, it is im proper to as sign that term to
Paul or to any one else who may be tempted or 
tried by de monic spir its. Other wise we would 
have to say that every apos tle was de -
monized. In fact, we would have to say that
Je sus was de monized. He was tempted in
every way we are; certainly He was tempted
by the mas ter tempter while in the wil derness
af ter His bap tism.
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Scrip tur ally, de mo ni za tion does not mean 
be ing tempted, tested, or even har assed by
evil spir its. It ap plies only to be ing in hab ited
and con trolled by evil spir its.

The bulk of de liv er ance mes sages deal
with the need for Chris tians to be de livered
from in dwell ing de mons. There ex ists a
pleth ora of ma teri als far too nu merous tocite. 
Some are more bal anced than oth ers; none
are com pletely trust wor thy.

If there is one area in which the de liv er -
ance min is tries fail to make proper dis tinc -
tions it is in their clas si fy ing of all demonic
ac tiv ity as de mo ni za tion. Two exam ples of -
fered by vir tu ally all de liv erance min is ters as
evi dence of the de mo ni za tion of Chris tians
is, again, Paul’s thorn in the flesh (II Cor in -
thi ans 12:7), and An anias’ and Sap phi ra’s
hearts be ing filled by Satan to lie to the Holy
Spirit (Acts 5:1-10). But there is a vast dif fer -
ence be tween be ing tempted, in flu enced or
even at tacked by a de mon, and be ing con -
trolled by a de mon. This lack of dif fer en tia -
tion has re sulted in er ro ne ous teach ings on
the ques tion of whether a true Chris tian can
be de monized in the proper sense of the
word—that is, in hab ited and con trolled by a
de mon.

If we al low the loose in terpre ta tion that
sees de mo ni za tion as any activ ity in volv ing
de mons, then the de liv er ance pro po nents are
cor rect in say ing that every Chris tian is de -
monized and must con tinu ally sub mit to de -
liv erance at the hands of a de liv erance
min is ter.

If, how ever, we ap ply the term de mo ni za -
tion in its proper scrip tural con text to mean
be ing con trolled by de mons, then the ques -
tion of whether or not Chris tians can be de -
monized with out God’s per mis sion comes
into play. Equally im por tant is the ques tion
of whether or not God would even al low his
chil dren to be come con trolled by de mons in
the first place.

This is criti cal to the is sue of re pen tance
ver sus de liv er ance. If we can be con trolled,
then we are not re spon si ble for our ac tions
other than com mit ting some hei nous sin that
would prompt the Fa ther to give us over to
the con trol of Sa tan in the first place. On the
other hand, if all our ac tions are ul ti mately
within our own power, then we can not blame
the devil for our sins or for their con se -
quences. We must blame our selves and, in
hum ble re pen tance, ask God’s forgive ness.

While the Scrip tures do not of fer a sin gle
men tion of the pos si bil ity of true be liev ers
be ing controlled by de mons, they do speak
clearly to this issue of our own re spon si bil ity
for our sins and the need for re pen tance:

This then is the mes sage which we
have heard of him, and de clare unto you,
that God is light, and in him is no dark -
ness at all.

If we say thatwe have fel low ship with 
him, and walk in dark ness, we lie, and do
not the truth:

But if we walk in the light, as he is in
the light, we have fel low ship one with an -
other, and the blood of Je sus Christ his
Son clean seth us from all sin.

If we say that we have no sin, we de -
ceive our selves, and the truth is not in us.

If we con fess our sins, he is faith ful
and just to for give us our sins, and to
cleanse us from all un right eous ness.

If we say that we have not sinned, we
make him a liar, and his word is not in us. 
(I John 1:5-10)

Temp ta tion by Sa tan and/or his de mons
may af flict us, but so, too, do temp ta tions of
our own flesh. In nei ther case can we say that
when we are tempted we are de monized. God 
has given us the grace to re sist temp ta tion
from the en emy and from our own sin na ture.
But it is up to us to ex er cise our wills in de cid -
ing to re sist that temp ta tion.

In the case where we may be tempted by
the devil we are in structed plainly to “re sist
the devil and he will flee from you” (James
4:7). When we are tempted by the lusts that
war in our mem bers we are told to flee them
and to fol low af ter god li ness (II Timo thy
2:22).  

Ac cord ing to Scrip ture, it is our own lusts
that tempt us. If Sa tan tempts us it is pri mar ily 
in those ar eas that con sti tute our se cret de -
sires for par ticu lar sins in the first place. He
works on our own ar eas of lust. If we suc -
cumb, the so lu tion is not de liv er ance but re -
pen tance.
Body, Soul or Spirit?

The rea son for the idea that Chris tians can
be de monized is the be lief that Je sus de liv -
ered our spir its only—it is up to us to de liver
our selves from the de monic spir its un til we
have freed both soul and body. This en tails a
pro cess of de liv er ance that Scrip ture no -
where ad dresses. It’s as if the Lord has left us
at the mercy of Sa tan, and now we must seek
out a de liv er ance min is ter to truly set us free.
The catch is that we will never be com pletely
set free. Every ill that be sets us in life will re -
quire re newed de liv er ance.

Most de liv er ance teach ers af firm that
Scrip ture does not say that Chris tians can be
de monized. It is de duced from ap ply ing the
de liv er ance the ory to cer tain Scrip tures and
com bin ing them with per ceived ex pe ri ences. 
And some of the ex pe ri ences are truly re -
mark able if we can trust the de liv er ance
teach ers to be truth ful.

There is no ques tion, judg ing by the prob -
lems in her ent in the Church to day, that some
pas tors and lead ers are de monized, as the de -
liv er ance min is ters claim. Many of the mes -
sages heard from the pul pits are doc trines of
de mons propa gated by men and women who
are overt ene mies of the cross of Christ.

Nor, for that mat ter, is there any ques tion
that some who claim to be Chris tians are de -
monized at least to some ex tent. A great
number of peo ple in the pews are nomi nal,
not true Chris tians. But be cause some one has 

made a pro fes sion of faith in Je sus Christ, or
has at tained lead er ship in the Church, or can
be cred ited with many good works, does not
mean that he or she is a true be liever.
The True Be liever 

In spite of Scrip ture’s clear teach ings on
re pen tance while re main ing rela tively silent
in re gards to de liv er ance, most de liv erance
minis tries deal with those whom they per -
ceive to be Chris tians rather than with un be -
lievers. Thus there is cause for se ri ous
concern as to whether they even prop erly un -
der stand the defi ni tion of de mo ni za tion or,
for that mat ter, if they un der stand what con -
sti tutes a true be liever in Je sus Christ.  

The defi ni tion of a true be liever in Je sus is 
one whose spirit has been re gen er ated by the
in dwell ing presence of the Holy Spirit, given
at the mo ment of con ver sion. He isa saint, set 
apart from out of the world for the Fa ther’s
use. His con ver sion is not predi cated upon
his “ac cep tance of Christ,” for there is no
such idea in Scrip ture. His conver sion is
predi cated upon Christ’s ac cep tance of him
based upon the Fa ther’s choice in the ad mini -
stration of His grace (John 15:16; Ephe si ans
1:4; II Thes sa lo ni ans 2:13- 14; I Pe ter 2:4-9).  

The true be liever is holy (i.e., sanc ti fied
—set apart for God) even if not perfect, just as
any ves sel used in the serv ice of God is holy
yet not per fect. The im per fections will re main
un til we have put on the new body fash ioned
af ter that which the Lord Je sus inhab its as a
re sult of the Res ur rec tion.

The marks of a true be liever in Christ are
works of right eous ness which grow out of
obedi ence to God’s call upon our lives. They
are not works of self- righteousness, nor do
they merit any fa vor from God apart fromHis 
grace, be cause per fec tion, even though we do 
not at tain it, is our rea son able serv ice. If we
are to submit our bod ies as liv ing sac ri fices,
holy, and ac cept able to God (Ro mans 12:1),
then it goes with out say ing that our en tire be -
ing—body, soul and spirit—must be sub mit -
ted to God. Yet we will re main im per fect
un til we rise from the grave.

A person who does not grow in the grace
of God, but af ter mak ing a pro fes sion of faith
contin ues in spite of in struc tion from the
Scrip tures to live ac cord ing to his own will,
has dem on strated that he lacks the faith nec -
es sary for sal vation and sanc ti fi ca tion.  

Contrary to the many who teach oth er -
wise, sanc ti fi cation does not come sub se -
quent to sal va tion. It is part and par cel of the
sal va tion ex pe ri ence. Al though it may be
said that sanc ti fi ca tion is an on go ing process
which in creases with knowl edge of God’s
will and our sur ren derto Hiswill, it be gan be -
fore the foun da tion of the world. For we who
are Christ’s were sanc ti fied (i.e., set apart)
from the foun dation of the world:  

Blessed be the God and Fa ther of our
Lord Je sus Christ, who hath blessed us
with all spiri tual bless ings in heav enly
places in Christ:  
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Ac cord ing as he hath cho sen us in
him be fore the foun da tion of the world,
that we should be holy and with out
blame be fore him in love:  

Hav ing pre des ti nated us unto the
adop tion of chil dren by Je sus Christ to
himself, ac cord ing to the good pleas ure
of his will,

To the praiseof theglory of his grace, 
wherein he hath made us ac cepted in the
be loved.  

In whom we  hav e re  demp tion
through his blood, the for give ness of
sins, ac cord ing to the riches of his grace;

Whereinhe hath abounded to ward us 
in all wis dom and pru dence;  

Hav ing made known unto us the mys -
tery of his will, ac cord ing to his good
pleas ure which he hath pur posed in him -
self:

That in the dis pen sa tionof the ful ness 
of times he might gather to gether in one
all things in Christ, both which are in
heaven, and which are on earth; even in
him:  

In whom alsowe have ob tained an in -
heri tance, be ing pre des ti nated accord -
ingto the pur pose of him who worketh all 
things af ter the coun selof hisownwill:  

That we should be to the praise of his
glory, who first trusted in Christ. (Ephe -
si ans 1:3-12)  

This en tire pas sage speaks of God’s chil -
dren be ing set apart—or sanc ti fied—from
the foun dation of the world. Yet if we were
sancti fied from the foun da tion of the world,
then why are not all Chris tians liv ing in obe -
di ence to God?  

The de liver ance min is ter would say it’s
be cause we are de monized and un able to live
in obe di ence to God un til the de mons are ex -
pelled from us. The Scrip tures say it’s be -
cause we are prone to sin un less we sub mit to
the lead ing of the Holy Spirit.  

The true be liever will re ceive cor rec tion
from God’s Word and will sub mit to the Holy 
Spirit (per haps af ter some strug gling), thus
ex hib it ing spiritual growth to ward con for -
mity to the im age of Christ. 

Among the un be lieving there are those
who claim Chris ti an ity but ref use cor rec tion.
They con tinue in sin openly.  

There are also among the un be lieving
those who claim to be Chris tians but whose
works are mo tivated by a re lig ious spirit
rather than by the spirit of God. These are
they who at tain po si tions of lead ership
through their own vo li tion; their works are
not sub mit ted to the will of the Fa ther, but are
per formed with the expec ta tion that any good 
work is pleas ing to God.  

This isn’t to say that true be liev ers do not
fall into these traps them selves. But their
will ing ness to re ceive cor rec tion re sults in
their con sis tently be ing con formed to the im -
age of Christ. Those who con tinue in sin
with out re pen tance have not been re gen er -

ated by God’s Spirit. This is why John could
say that if we sin we have an ad vo cate with
the Fa ther, Je sus Christ, who, if we con fess
our sins will for give us and cleanse us from
all un right eous ness, and yet a few verses later 
pro claim that those who are born of God do
not sin (I John 1:8-3:10).  

In every case, it is re pen tance that sets us
aright with God and en ables us to live the
sanc ti fied life. No where in Scrip ture is de liv -
er ance for the true be liever es tab lished as a
req ui site to sanc ti fi ca tion.  

This be ing the case, how do we ad dress
the fact that de liv er ance min is tries at tain a
de gree of suc cess in the ap par ent cast ing out
of de mons from Chris tians? In view of Scrip -
ture alone, we must con clude that these were
not true be liev ers, but merely pro fess ing
Chris tians who, in their own con sciences,
would swear on a stack of Bi bles that they are 
true be liev ers. Among them are even pas tors
and teach ers.  

What the de liv er ance minis ters are at -
tempt ing to do, there fore, is cast de mons out
of non- believers, while think ing they are
cast ing them out of be liev ers. Re mem ber,
how ever, that we are not dis cuss ing af flic tion 
from de mons, whether in the body or against
the mind, but we are dis cuss ing con trol by
de mons—de mo ni za tion in the true bib li cal
sense of the word.  

If we are to un der stand de monic in flu -
ences in the Church, in the world, and in our
own lives, we must not fail to make these dis -
tinc tions.

No one dis putes the fact that Chris tians
can be tempted by ex ter nal forces, whether
natu ral or su per natu ral. Nor, for that mat ter,
can one dis pute the fact that Chris tians can
suf fer un der tri als and tribu la tions of life, and 
even be sorely har assed by de mons. But de -
mo ni za tion is more than these; it is, by all
Scrip tural evi dences, con trol by a de mon. So
the real ques tion is, can a true Chris tian be
con trolled by a de mon? Does the Lord al low
such a thing?

The Scrip tures say no:
There hath no temp ta tion taken you

but such as is com mon to man: but God is 
faith ful, who will not suf fer you to be
tempted above that ye are able; but will
with the temp ta tion also make a way to
es cape, that ye may be able to bear it. (I
Cor in thi ans 10:13)

If the Son there fore shall make you
free, ye shall be free in deed. (John 8:36)

Do ye think that the scrip ture saith in
vain, The spirit that dwel leth in us lus teth 
to envy?

But he giv eth more grace. Where fore
he saith, God re sis teth the proud, but
giveth grace unto the hum ble.

Sub mit your selves there fore to God.
Re sist the devil, and he will flee from
you.

Draw nigh to God, and he will draw
nigh to you. Cleanse your hands, ye sin -

ners; and pu rify your hearts, ye double-
minded.

Be af flicted, and mourn, and weep:
let your laugh ter be turned to mourn ing,
and your joy to heavi ness.

Hum ble your selves in the sight of the
Lord, and he shall lift you up. (James
4:5-10)

These and many other Scrip tures tell us
that we who are in Christ are free from the
control of Sa tan. Those who are born again
by the blood of Christ—who have been
washed clean and es tab lished in the King -
dom of God by faith can re sist the devil. And
if we have the choice to re sist, thenwe can not 
be con trolled. We can not be de monized.

What we need, then, is con stant wash ing
by the Word of God which gives us the
knowl edge, wis dom and discern ment to rec -
og nize the evil that besets us. Evil does be set
us, but it is ex ternal to us; it is not in ter nal, ex -
cept in so far as our own flesh wars against the
Spirit of God within us. This is why we are
told to walk in the Spirit and not in the flesh.
But this, again, is a choice we make.

So yes, there are those in the churches
who do need de liv er ance. There are de -
monized peo ple who need that min is try. But
the true be liever is not among them.

When we ad dress the is sue of true be liev -
ers we must concede that de monic at tacks are 
possi ble, not only against those who are dis -
obedi ent to the will of the Fa ther, but even
against those whose lives re flect near- perfect 
obedi ence to His will. 

In the case of those who are dis obedi ent,
such at tacks may be per mitted by the Fa ther
as a means of chas tise ment. This was the case 
with the man whose sin of in cest scan dal ized
the Cor inthian Church, and whom Paul re -
manded to Sa tan in or der that his body be de -
stroyed that his soul might be saved (I
Corin thi ans 5:1-5). Since chas tisement is the
man ner in which our Fa ther cor rects us for
un re pent ant sin, it should al ways lead to re -
pentance in the true be liever. In that case,
since the Fa ther’s pur pose has been achieved, 
the en emy would have to flee and the at tack
would cease.  

In the case of those who are gen er ally obe -
di ent, such at tacks may be per mit ted by the
Fa ther forthe pur poseof test ing, or to keep us 
humble, as was the case with Paul’s thorn in
the flesh. Here we must rely upon His grace
to see us through. 

In ei ther case, the Scrip tures do not point
to de liv erance but to re pen tance or to re liance 
upon His grace. Such re li ance would cause us 
to be con tent in whatever state we find our -
selves, pro vided we can, with as sur ance, say
that we have not sinned to bring the at tack
against us, and we have been obe di ent in
seek ing and fol low ing the will of the Fa ther.

If Chris tians re sist the devil he will flee
from them. This, again, is an act of one’s will
to sur ren der to God’s will and to resist sin. To 
at tempt to cast out a de mon rather than ad -
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dress the prob lem of sin will re sult in the sin
re main ing. Yet this is the gen eral ap proach of 
the mod ern de liver ance ad vocates. They are
treat ing an imagi nary dis ease and ne glect ing
the real source of in fec tion: the love of sin
within the heart of the per son. This can only
be effec tively dealt with through re proof, re -
buke, and ex hor ta tion from God’s Word,
along with prayer and, in some cases, even
fasting.
What If?

But sup pose we do not make the right
choice. Sup pose we choose to en ter into sin,
or in ad ver tently find our selves caught in de -
ception. Do we need de liv er ance?

There is al ways the pos si bil ity that a
Chris tian can en ter into areas whereby sa -
tanic in flu ences be gin to mani fest them -
selves in his life. He may take up some oc cult
teach ing or meth od ol ogy, some times inno -
cently and in the name of Christ. There are
many winds of doc trine blow ing about the
churches—doc trines of de mons which bind
Chris tians be cause they lack un der stand ing.
Perhaps they be lieve a lie be cause their mo -
tives are less than pure.

There could be any number of rea sons
why Chris tians are led astray. But, again, the
in flu ences upon their lives are ex ter nal. They
are not inter nal. There is no de mon con trol -
ling them, mak ing them sit at the feet of false
teach ers.

In such cases, how ever, there may be
times when, af ter hav ing re pented, they will
have to com mand any evil spir its that have
plagued them to de part in the name of Je sus.
But re pen tance must take place in or der to be
able to ex er cise the author ity of His name.

For the most part, the de liv er ance they
need is pro vided through obe di ence to the
Word of God. If they will sur ren der to the
Word of God and its in struc tions in god li ness
and hu mil ity, they will be de liv ered from the
false doc trines that have kept them bound.
Those who re main in those doc trines do so
be cause their hearts are not right or be cause
they have not yet come to the knowl edge of
God’s Word which will lead to the repen -
tance that can set them free.

There are thou sands who have come out
of false teach ings and, hav ing washed their
consciences in the wa ter of the Word of God,
have been set free to pro claim sal vation from
bond age to oth ers still in that bond age. They
did not have to have de mons cast out of them.
Some Ap peals To Scrip ture

What about the claims of the de liv er ance
ad vo cates that the Jews were God’s cho sen
people and were there fore evi dence of the
saved be ing de monized or de mon pos sessed? 
In par ticu lar, they point to Luke 13:11- 16,
where a woman whom Je sus called a
“daugh ter of Abra ham” was de liv ered from a
spirit of in fir mity. In defense of His min istry,
Je sus asked the re lig ious lead ers,

And ought not this woman, be ing a
daugh ter of Abra ham, whom Sa tan hath

bound, lo, these eight een years, be
loosed from this bond on the sab bath
day? (Luke 13:16)

By all other ap pear ances, this woman was
not con trolled by the de mon ex cept for her
be ing “bowed to gether, and in no wise could
lift up her self.”

There are two pos si bili ties, neither of
which is made clear in Scrip ture, both of
which add noth ing to the ar gu ment of de liv -
er ance ad vo cates.

The first pos si bil ity is that, al though this
woman was a daugh ter of Abra ham af ter the
flesh, she may not have been a true be liever
un til she en coun tered Je sus. This also fits
with the sec ond pos si bil ity, which is that
God, for the pur pose of mani fest ing His
grace and great ness through Je sus, al lowed
an evil spirit to bind this woman’s flesh for a
sea son. This would agree with Je sus’ heal ing
of the blind man in John 9:1-38. Here Je sus
states that the man was blind not be cause he
or his par ents had sinned, but so that “the
works of God should be made mani fest in
him.”

In verses 35- 38, we find that the man did
not be lieve in the Son of God as yet, be cause
he didn’t know who He was.

Ro mans 2:28-29 says that one is not a Jew
who is one only out wardly, that is, in the
flesh, but one is a Jew by faith. There fore, not
eve ry one who was a Jew un der the Old Cove -
nant was a child of God, even though they
could be called chil dren of Abra ham af ter the
flesh.

When Je sus came, it was to the lost house
of Is rael. He came to save sin ners and to point 
the way to eter nal life. The former cove nant
was done away at the Passo ver sup per when
Je sus in sti tuted the New Cove nant in His
blood. Shortly there af ter He was cru ci fied for 
the sins of the world, and par ticu larly for the
sins of those who would be lieve in Him.

Now we who come to Him by faith un der
the terms of the New Cove nant have cru ci -
fied our own flesh with its af fec tions (Ga la -
tians 5:24). We have been bur ied with Him in
bap tism, and raised to new life (Co los sians
2:12). We have en tered into His pro tec tion
whereby He spoiled prin ci pali ties and pow -
ers, mak ing a spec ta cle of them openly, and
tri umph ing over them (Co los sians 2:15). We
have been blessed with all spiri tual bless ings
in heav enly places in Christ (Ephe si ans 1:3).
We have been pre des tined to be con formed to 
the im age of Christ (Ro mans 8:29).

Yet there is one situa tion which must be
ad dressed, and which is used by de liv er ance
ad vo cates to prove that a Chris tian can be de -
monized or de mon pos sessed. It is Paul’s in -
struc tions to the Cor in thian church to de liver
to Sa tan for the de struc tion of his flesh, one in 
their midst who was openly a for ni ca tor.

Does this mean, then, that the Church
should de liver peo ple over to Sa tan for the
habi ta tion and con trol by de mons? God
for bid!

What Paul was say ing was that the church
should pray for the per son caught in sin so
that, if it were nec es sary to the sal va tion of
his soul, his flesh might be de stroyed. This
could be through any number of means such
as ac ci dent, sickness, and even death upon re -
pentance. But these need not be caused by in -
ter nal de monic spir its. They may be the re sult 
of ex ter nal de monic influ ences. It would cer -
tainly be counter- productive to pray for the
man to be come de monized, or con trolled by
an evil spirit!

Nor are we told that this per son was a true
be liever at the time. Ob vi ously he had not re -
pented of his sin. It is also a fact that many in
the churches are not truly born again by the
Spirit of God. Yet as long as they are in the
churches it is up to those who are spiri tual to
take what ever means are nec es sary to bring
the per son to re pen tance so that they may be
de liv ered from their sins. This may or may
not in clude the cast ing out of de mons. In
most cases it is sin, not de mons, from which
they must be de liv ered.

In ter est ingly, the de liv er ance advo cates
cite II Timo thy 2:24- 26 as a proof text to
show that Christians can be in hab ited by de -
mons:

And the ser vant of the Lord must not
strive; but be gen tle unto all men, apt to
teach, pa tient,

In meekness in struct ing those that
op pose them selves; if God per ad ven ture
will give them re pen tance to the ac -
knowl edg ing of the truth;

And that they may re cover them selves 
out of the snare of the devil, who are
taken cap tive by him at his will.

The de liverance teach ers point to the fact
that these peo ple are taken cap tive by the
devil at his will as evi dence that Chris tians
can be de monized. But, again, it is ob vi ous
that Paul was in struct ing Timo thy in the
teach ing of all men, not just Chris tians, rec -
og niz ing that in the churches there are un be -
lievers as well as be liev ers. And what is
Paul’s so lution?It is not the cast ing out of de -
mons; it is re pen tance to the ac knowl edg ing
of the truth. No where did he say these peo ple
needed de liv er ance.

Ex pe ri ence
What about the ex pe ri ences that pro lif er -

ate among de liv er ance ad vo cates? They
point to pas tors and good Chris tians hav ing
de mons cast out with mani festa tions of
strange voices, screaming, vom it ing, and all
man ner of bi zarre evi dences. Mass de liv er -
ances are con ducted in churches while pan -
de mo nium reigns.

If such things hap pen in churches among
God’s people, how can we say that Christians 
can not be in hab ited and con trolled by de -
mons?

There is an an swer that will not sat isfy
those who fol low af ter these “evi dences,” but 
which is com pati ble with the Bi ble’s teach -
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ings about de moni za tion and about free dom
in Christ for the be liever.

Again, not all peo ple in the churches are
truly born again by the Spirit of God.
Many—per haps even the ma jor ity of—so-
called “Chris tians” in our churches are noth -
ing more than pa gans who have ex changed
one fet ish or re lig ious idol for an other. To
them Je sus is a source of magic—a god who
will re spond to their re lig ious ac tivi ties and
meth od olo gies just as the de mon gods re -
spond to in can ta tions and rote pray ers. They
do not know the real Je sus.

The rea son is that the ma jor ity of peo ple
who come into the churches do so on the ba -
sis of a false gos pel. It is a gos pel that talks
about Je sus and al lows for much in the way of 
truth: His vir gin birth, His de ity, His death
and res urrec tion, the ef fi cacy of His blood,
and other im por tant doc trines. But that is all
these are—doc trines. These doc trines are be -
lieved, just as the dev ils be lieve the truth. But
there has been no life-changing, re gen er at ing 
ex pe ri ence of the Holy Spirit. Consequently,
most who call them selves Christians obey
the Word of God only up to the point that they 
agree with it; if they do not agree with it on
some point, or find it dif fi cult to ad here to
(however mi nor it may seem in the over all
context of sal va tion, regen eration, and sanc -
ti fi ca tion) then they will not obey it.

There ap pears to be evi dence of spiri tual
growth in their lives when, in fact, all they
have really evi denced is a growth in re ligious
conscious ness and a sense of mo ral ity that of -
ten proves sub jec tive.

They bring into the Church their idols of
the heart, their self- love and self-will. They
strive to serve God in their own strength
rather than sur ren der their wills to al low God
to use them in their weak nesses so that He
will re ceive the glory. The de ceit ful ness and
desper ately wicked con di tion of their hearts
is masked even to them selves by their re lig -
ious serv ice. To all out ward ap pear ancesthey 
are good Chris tians. But they har bor se cret
sins that plague them—sins they are not will -
ing to give up. These may be any thing from
sex ual sins to gos sip. They may be noth ing
more than the pro cliv ity to pick and choose to 
what de gree they wish to obey the Scrip tures. 
And it isn’t these sins that set them apart from 
the true be liever; it is their re fusal to want to
do any thing about these sins in the man ner
pre scribed by Scrip ture.

Rather than re sist the devil, rather than
sur ren der one’s will and over come temp ta -
tion by the time- consuming and, yes, some -
times tedi ous method of study ing the
Scrip tures, spend ing time in prayer and fast -
ing, sur render ing completely to God’s Word
anddy ing to self- will and self- love, they seek 
to have dev ils cast out of them. That, af ter all,
is the easy way out. All one need do is vomit
and he can be lieve he is sanc ti fied. He can
continue to shout, “Praise the Lord!” If he
goes back to his old way of liv ing he can al -

ways blame the devil for not let ting go of
him. Time for an other de liv er ance ses sion.

Ad mit tedly, to bring one’s flesh un der
con trol and to re sist the devil takes more
work that just scream ing in or der to re lease
the de mons. Amaz ingly, this sim plis tic
course was never thought of by Je sus or the
apos tles in deal ing with the truly de monized
peo ple they en coun tered.

The fact that so many chase af ter de liv er -
ance rather than choose to sur ren der to the
con trol of the Holy Spirit is evi dence that
they are not born again by the Spirit, un less,
of course, they are in ig no rance for a sea son.
There are be liev ers who fol low these things
un til they come to the ma tur ity of the Faith
and gain un der stand ing.

The Spirit of God com pels us to live godly 
lives. He gives us a hun ger for God’s Word
and a de sire to live in ac cor dance with it. He
does not al low for ex cuses that place the
blame on the devil for the mani fes ta tions of
our own evil hearts.

When we sin we need not chase af ter de -
liv er ers. If we con fess our sins, God is faith -
ful and just to for give us our sins and to
cleanse us from all un right eous ness (I John
1:9). It is the blood of Christ that cleanses us
from sin (vs. 7). And we have one me dia tor
and ad vo cate with the Fa ther, Je sus Christ,
who ever lives to make in ter ces sion for us (I
John 2:1; I Timo thy 2:5; He brews 7:24- 25).

Yes, it may appear that Chris tians need
de liv er ance, but in light of Scrip ture’s teach -
ing on de mo ni za tion and the er ror propa -
gated by those who prac tice whole sale
de liv er ance, they are deal ing with non-
believers who may truly be de monized, or
with Chris tians who lack proper un der stand -
ing of God’s Word and the real power that
can set them free from their sins. In the
former case, if there is any true de liv er ance,
the per son must be led to Christ by in struc -
tion in the true Gos pel. In the lat ter case, the
per son must be in structed in right eous ness
and dis ci pled in the Faith. It takes re proof, re -
buke, ex hor ta tion and en cour age ment to
bring us into cor rec tion. Such things must be
done in a spirit of hu mil ity and love, not for -
get ting whence we came our selves.

To in sist that true Chris tians un dergo re -
peated de liv er ance ses sions ham pers their
spiri tual growth by di vert ing their at ten tion
from their sins to an imag ined de mon in -
dwell ing them. This may have a posi tive psy -
cho logi cal ef fect, and the per son may be gin
to act prop erly and even holy be cause of the
pla cebo ef fect. But in most cases this will be
tem po rary, and the need for de liv er ance will
arise again. The spiri tual ef fect of de liv er -
ance ses sions for a true be liever is mini mal at
best, be cause he has not re pented of his sin.
This, then, re sults in just the op po site re sult
of that de sired: out ward ho li ness that masks
in ward cor rup tion. Scrip ture al lows for no
other rem edy for sin than re pen tance. Re fusal 
to re pent may even tu ally lead to a hard en ing

of the heart. This, in turn, may lead to apos -
tasy—a will ful turn ing away from the truth
and tram pling un der foot the blood of Christ
by which one has been sanc ti fied. Once that
thresh old has been crossed, He brews 6 and
10 in di cate that there is no more re pen -
tance—no more hope.

DE PENDENCE
The loose ap pli ca tion of the scrip tural

term for de mo ni za tion where it does not ap -
ply can cre ate a cli mate of fear among those
who fol low the de liv er ance min is ters. Rather
than look to their own flesh as the cause of
their sins, they look to dev ils as the cause.
They fear that if they make one slip, a devil
will take them over and they will need to be
de liv ered once again.

This is good for the de liv er ers; they keep a 
fol low ingof de pend ent souls flock ing to sup -
port them in the same man ner the word-faith
teach ers keep peo ple de pend ent upon them.
There is al waysa new reve lation, a new tech -
nique, a new meth od ol ogy, a new teach ing on 
cas sette tape or in books that one must pur -
chase in or der to be sure he has ex hausted
every avenue of es cape from de mo ni za tion.

Much of what the de liv er ance teach ers es -
pouse is true. They warn against in volve ment 
in the oc cult, por nog ra phy, and other evils in
the world. In fact, I would say that some of
their teach ings on these things are among the
best available. But they also im ply strongly
that even if one were to in ad ver tently touch
some thing un clean or hap pen to see an ob -
scene pic ture, they will fall un der the dev il’s
in flu ence and will need to be de livered. That
in flu ence may be sickness in the body, men -
tal tor ment or slid ing into sin; it may be any
number of ad ver si ties from which the per son
will need de liv er ance. There is a great lack of
faith in the Lord’s abil ity to keep us from the
devil’s clutches.

With out a doubt, we must live holy lives.
And we should be aware of the in flu ences
that the evils of the world can have upon our
minds to cause us to sin. But we alone are re -
spon si ble for our sins. We can not say, “the
devil made me do it.”
CAN DEMONS AF FLICT CHRIS TIANS

WITH OUT GOD’S PER MIS SION?
Even if Chris tians cannot be pos sessed by

de mons, the fact re mains that de mons can af -
flict us. Again, we point to Paul’s thorn in the
flesh as evi dence. But just as well, we point to 
that thorn as evi dence that God’s will is at
work in such cases. God’s Word gives us as -
sur ance that noth ing can be fall us with out our 
Fa ther’s at ten tion, or in ac cor dance with His
will for our lives:

And we know that all things work to -
gether for good to them that love God, to
them who are the called ac cord ing to his
pur pose.

For whom he did fore know, he also
did pre des ti nate to be con formed to the
image of his Son, that he might be the
first born among many brethren.
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Moreo ver whom he did pre des ti nate,
them he also called: and whom he called, 
them he also jus ti fied: and whom he jus -
ti fied, them he also glo ri fied.

What shall we then say to these
things? If God be for us, who can be
against us? (Ro mans 8:28- 31)

In all things we are more than conquer ors
through Christ Je sus who loves us:

For I am per suaded, that nei ther
death, nor life, nor an gels, nor prin ci -
pali ties, nor pow ers, nor things pres ent,
nor things to come,

Nor height, nor depth, nor any other
crea ture, shall be able to sepa rate us
from the love of God, which is in Christ
Je sus our Lord. (Ro mans 8:38- 39)

Chris tians who fear Sa tan—who think
that they can be come de mon pos sessed at all,
do not un der stand the ef ficacy of Christ’s
sac rifice on the cross.

It is true that God will al low and even use
evil spir its to chas tise His chil dren; but chas -
tise ment does not in clude giv ing us over to
Sa tan for his con trol. And if chas tise ment is
the is sue, then the so lu tion is not de liv er ance,
but re pentance.

Should we be tested rather than chas tised,
as Job was tested, then the so lu tion is pa tient
en dur ance of our tri als through faith in God’s
faith ful ness. All at tempts by to day’s de liv er -
ance min is ters would have failed with Job.
He would not have been de liv ered be cause
the prob lem was not one of de mo ni za tion,
but one of test ing ac cord ing to God’s sov er -
eign will. Nei ther would Paul have been de -
liv ered, be cause the pur pose of God was
be ing im ple mented in per fect ing Paul in
righteous ness.

The is sue of whether God would al low
His chil dren to be come con trolled by dev ils
is out of the ques tion. Oth erwise, we could
say that we were tempted by God. But James
1:13- 15 offers a cau tion:

Let no man say when he is tempted, I
am tempted of God: for God cannot be
tempted with evil, nei ther tempteth he
any man: 

But every man is tempted, when he is
drawn away of hisown lust, and enticed.

Then when lust hath con ceived, it
brin geth forth sin: and sin, when it is fin -
ished, brin geth forth death.

If, then, evil spir its can not ex er cise con trol
over a Chris ti an’s cir cum stances, let alone his
ac tions, unless God wills it, then the so lu tion
to all our prob lems lies in obe di ence to God’s
Word. Part of this obe di ence re quires us to put
on the whole ar mor of God in or der that we be
able to stand against the wiles of the devil
(Ephe si ans 6). This does not mean that we
stand there say ing, “now I’m put ting on the
breast plate of right eous ness; now I’m put ting
on the hel met of sal vation,” and so on. We do
not put on the ar mor and take it off at will.
What it means is to walk in faith, con stantly

clothed in the ar mor of God pro vided through
the in dwell ing pres ence of the Holy Spirit. This 
is not to say that fail ure to walk in the at trib -
utes of the ar mor will re sult in our be com ing
de monized, but that, un less we are walk ing in
that ar mor, we will not be able to gain vic tory
over sin and ad verse cir cum stances.

Does this mean that we will have given
Sa tan con trol? Of our cir cum stances, yes; of
our bod ies and wills, no. De liv er ance is not
the an swer for the be liever ex cept in cir cum -
stances of ex ter nal har ass ment due to our
hav ing given place to the devil. And even
then—whether or not de liv er ance is em -
ployed—It is only part of the an swer. Re pen -
tance from sin and obe di ence to God are the
pri mary an swers. With out these, de liv er ance
ac com plishes noth ing.

Only the non- believer can be con trolled
or de mon pos sessed. And even in the non-
believer’s case, af ter de liv er ance is ac com -
plished, there is still the need for re pen tance,
or else his lat ter state will be worse than his
former state (Mat thew 12:43- 45). In this the
de liv er ance ad vo cates are cor rect.

CAN THE HOLY SPIRIT CO HABI -
TATE

WITH A DE MON?
Many who chal lenge the de liv er ance min -

is try say that it is im pos si ble for the Holy
Spirit to co habi tate with an evil spirit—evil
can not ex ist in the sight of ho li ness. This be ing 
stated with all good in ten tions, it is not ex actly
true. The de liv er ance min is ters are cor rect in
point ing out that our own flesh is sin ful, and
the Holy Spirit must con tend with our car nal
minds. And, cer tainly, God can dwell where
He chooses.

There is a cer tain ra tion ale to sug gest that
God’s Spirit was in His proph ets, such as
Balaam, and even King Saul, but that evil
spir its also took up resi dence within them.
But the fact that they were judged for their
sins in di cates that they were re spon si ble; they 
were not con trolled by any de mons.

If there is any valid ar gu ment against the
idea of the Holy Spirit dwell ing in the same
body as a de mon, it might be that the evil spirit
can not dwell in the pres ence of God’s ho li -
ness. The ques tion of the Holy Spir it’s abil ity
to dwell in the pres ence of de mons is rather
moot. Of course He can dwell in the pres ence
of de mons; He dwells in the pres ence of sin in
our own flesh and in our minds. It isn’t a mat -
ter of the Holy Spir it’s abil ity to dwell in the
pres ence of de mons, but of the de mons’ abil -
ity to dwell in the pres ence of the Holy Spirit.
Scrip ture rec ords the re ac tion of de mons to the 
pres ence of Je sus: one of ter ror and fear. Why
should God flee? It is the de mons that must
flee at the pres ence of God.  But, again, this is
a moot point. No one can an swer this ques tion 
one way or the other with em piri cal evi -
dence, which Scrip ture does not of fer.

And no real pur pose is served by try ing to
dis pute the me chan ics of this propo si tion, so
it is best to sim ply re mem ber that a born-

again Chris tian can not be in dwelt or con -
trolled by an evil spirit at all. He can be
greatly tempted, har assed, and even af flicted
in his body by a de mon; but he can not be con -
trolled.

IN HERI TANCE
An area in which de liv er ance advo cates

ap pear to be correct is in the pos sibil ity of in -
heri tance of de monic pos ses sion.

How this oc curs is only guessed at, but a
demon- possessed per son may ac tually trans -
fer de mons to their off spring. While this is
only the ory, it is not im plau si ble in light of
cer tain Scrip tures:

I the Lord thy God am a jeal ous God,
visit ing the in iq uity of the fa thers upon
the children unto the third and fourth
genera tion of them that hate me. (Exo -
dus 20:5)

And God looked upon the earth, and,
be hold, it was cor rupt; for all flesh had
cor rupted his way upon the earth.
(Gene sis 6:12)

Ex actly how God vis its the in iq uity of the
fa thers upon their de scen dants is not stated.
But there are evi dences that those in volved in 
false re ligious sys tems pass their blindness
onto their chil dren. Whether or not this is
trans fer ence of spir its is un clear, but it is not
im plau si ble. The problem is that some wish
to build doc trines upon these theories which
they use to vali date their deliv er ance min is -
tries.

The teach ing of de liv er ance in sists that, if
anyone in your fam ily line prac ticed any
form of oc cult ism, you will need to be de liv -
ered from the in her ited de mons. Since no one 
really knows who in their fam ily line may
have been in volved in the oc cult, it is nec es -
sary for eve ry one to un dergo de liv erance
from fa mil ial demons, just in case. If there
are none, of course, then the per son is no
worse off than had he not un der gone the de -
liv er ance ses sion.

This is a fal la cious argu ment which, like
all re lig ious ac tiv ity that stems from the
imagi na tion of man, sup poses that the power
of God can be ac ti vated through for mula
prayer and/or in can ta tion. There is no regard
for the lead ing of the Holy Spirit through dis -
cern ment.

In the event of genu ine de monic ac tiv ity,
the Holy Spirit will re veal the need for de liv -
er ance if it is the will of the Fa ther. To en ter
into a de liv er ance process with out the lead -
ing of the Holy Spirit is a griev ous sin. It is
pre sump tu ous and there fore is equiva lent to
of fer ing strange fire. Pre sump tion is self- will 
and is lik ened in Scrip ture to witch craft and
idola try (I Sam uel 15:23).

CAN SATAN READ OUR THOUGHTS?
In view of Acts 5:1-10, where Pe ter asks

An anias, “why hath Sa tan filled thine heart to 
lie to the Holy Ghost,” there is rea son to be -
lieve that Sa tan can in flu ence even the
thoughts of true Chris tians.
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These Scrip tures are used to “prove” that
Chris tians can be demon pos sessed. Sa tan
en tered An anias’ heart and put thoughts in
his mind. But this doesn’t mean that Sa tan
took up physi cal resi dence in his physi cal
heart. It merely means that Sa tan filled An -
anias’ heart with tempta tion. If, in fact, Sa tan
filled An anias physi cally and took con trol of
him, then An anias was not re spon si ble.

Yet, even al low ing for that pos si bil ity,
why did Pe ter con tinue by ask ing An anias,
“why hast thou con ceived this thing in thine
heart?”

Regard less of where the thought in his
mind origi nated, An anias con ceived within
his own heart the plan to de fraud God. Sa tan
then filled his heart up by en cour ag ing the
evil in tent to ward com ple tion. It was An -
anias’ choice to re sist the devil or not to re -
sist. Evi dently he did not resist, and paid the
conse quences for his sin. The mere fact that
he had a choice is evi dence that he still had
control. There fore, he was not de monized.

Whether or not Sa tan can place thoughts
into our minds is only one side of a two- sided
coin. The other side asks the ques tion
whether or not Sa tan can read our thoughts.

While there are no Scrip tures that say he
can, there are none that say he can’t. Many
Chris tians tes tify that some who prac tice oc -
cult sci ence (some in Je sus’ name) have been
able to read their minds, tell ing them de tails
about their lives that only they know.

Again, how ever, no en emy has ac cess to
our minds un less God al lows it or causes it
for His eter nal pur poses. The only other pos -
si bil ity is that we give Sa tan place in our lives 
by our re fusal to re pent and con form our
thoughts to the Word of God. In any case, we
are still un der God’s pro tec tion. We must be
care ful not to be taken in by im pressive feats
and as sume that, if some thing is true or su -
per natu ral, it must be of God. We should not
seek out such ex pe ri ences to get di rec tion in
our lives. To do so is no differ ent than seek -
ing con sulta tion from a for tune teller.

If we ref use in struc tion from God’s Word, 
we do not need it from some per son who
claims to have spe cial ac cess to God’s mind.
God’s Word is His mind. And it con tains all
we need for grow ing in wis dom and knowl -
edge, and in ma tur ing to ward the stat ure of
Christ.

All Scrip ture is given by in spi ra tion
of God, and is prof it able for doc trine, for 
re proof, for cor rection, for in struc tion in 
right eous ness:

That the man of God may be per fect,
throughly furnished unto all good works.
(II Timo thy 3:16- 17)

If we seek counsel for our lives it must be
through those who ap ply God’s Word to our
situa tion, not psy cho logi cal the ory or hu man
wis dom (the pro fane and vain bab blings of
which Paul warned Timo thy). Ul ti mately, we 
each should be stu dents of God’s Word in or -
der to show our selves ap proved, work men

that need not be ashamed, rightly di vid ing the 
Word of Truth (II Timo thy 2:15).

Of course, study of the Word takes time
and ef fort. It is far eas ier to seek out for tune
tell ers and as suage our con sciences with the
ra tion ali za tion that it is al right as long as the
per son tells us in the name of Je sus Christ
what we want to hear.

A PRIEST HOOD
The de liv er ers af ter whom mul ti tudes

flock for re lief from their prob lems have
usurped the po sition of Christ. They stand as
me dia tors be tween the peo ple and God, and
un less one is will ing to sub mit to these
priests’ meth od olo gies, they are looked upon
as lesser Chris tians. They have not been “de -
liv ered.”

Since it is be lieved that eve ry one needs
de liv er ance, if some one re jects their de liv er -
ance, and con tin ues in God’s Word as the
means to spiri tual growth and de liv er ance
from his own sins, it is claimed that the devil
has blinded his eyes. Since he does not see his 
need for de liv er ance, it is ob vi ous (to the de -
liv er ers, any way) that this per son is de -
monized. The devil in him is re sist ing the
power of God. This cre ates in the weak-
willed the in cli na tion to fol low the de liv erer
to the ends of the earth if nec es sary, and to ex -
pend every penny in sup port of the de liv erer,
in or der to as sure their de liv er ance. And the
de liv er ance must take place on a con tin ual
ba sis. There will be no re lease from the need
to be de liv ered un til one dies.

Je sus warned that in the last days many
false teach ers would arise in the Church
who would work won der ful mira cles. They 
would heal the sick and cast out dev ils in
Je sus’ name (or at least claim to do these
things). But He does not know them. Nor do 
they really know Him. God’s Word of fers
us valu able in sight into just how sub tle Sa -
tan is in pre sent ing him self as an an gel of
light and his min is ters as min is ters of right -
eous ness.

Where, then, does truth re side? Who can
we trust if not those who live out wardly holy
lives and preach ho li ness from the pul pit?
The an swer is in Je sus alone. It is not in me; it
is not in any man or woman. Eve ry thing we
hear must be tested by the Word of God
through our own study, not by re hash ing the
proof texts of those from whom we learn.

Any clever per son can cite Scrip ture to
prove their false doc trine, and the masses
will read those Scrip tures and nod their
heads in agree ment. But were they stu dents
of the Word—were they to study the Scrip -
tures with hon est hearts and hum ble, con -
trite spir its—they would be able to dis cern
when some thing is amiss.

A MOST IM POR TANT GIFT
How of ten dis cern ment is ne glected as a

gift to be sought. Much of the Church be -
lieves that the “full Gos pel” in cludes the gift
of tongues, be ing “slain in the Spirit,” mira -
cles, signs, and won ders. But one of the most

im por tant gifts, with out which, all these oth -
ers can lead one into de cep tion, is the gift of
dis cern ment. How few pray for that gift. Yet
it is the one gift that can save them from years
of fol low ing af ter every wind of doc trine. It is 
the one gift that can help them see the dif fer -
ence be tween the anoint ing of God upon a
man and the self- anointing that lords it over
the flock.

It al lows for un der stand ing that lord ing
over some one also takes the out ward form of
ser vi tude which is a coun ter feit of the real
thing. Out ward pi ety can be used to gather
fol low ings and en slave minds as surely as
can out ward abuse. Every per son on earth is
sub ject to de ception un less they have the dis -
cern ment to rec og nize the truth of God from
the lie of Sa tan. And the great est safe guard
we have is not to es teem any one above the
Word of God—not to trust that that per son
would never lead us astray. With out the con -
stant wash ing by God’s Word and con tin ual
growth in sanc ti fi ca tion we are all ca pa ble of
leading oth ers astray from the vi tal life that is
found only in the Lord Je sus Christ.

DE LIV ERANCE SES SIONS
Is the de liver ance prac ticed to day the same

as that prac ticed by Jesus and the apos tles? If
we look at the scrip tural in stances of de liver -
ance from de monic spir its, we find a sim ple,
un com pli cated situa tion: the Lord or the apos -
tle spoke to the de mon and said, “Come out.”
There was no need to in struct the per son on
how he must par tici pate in his de liv er ance.
There was no need to con tinue for hour af ter
hour of con fu sion and scream ing. There was no 
need to sell books and tapes, re quir ing peo ple
to pur chase the knowl edge they would need to
be de liv ered.

Nor can some one learn how to de liver
from de mons any more than one can learn
how to per form mira cles, signs and won ders,
as is as sumed by many to day. Ei ther the Holy
Spirit is at work in a hum bleves sel to ac com -
plish the will of the Father, or the per son who
thinks he can learn and then put into prac tice
cer tain meth od olo gies is blow ing in the wind
of false doc trine. Such meth od olo gies are
akin to oc cul tic prac tices of ex or cism—the
cast ing out of de mons by in can ta tion.

What de liver ance advo cates prac tice is
not the cast ing out of de mons in a manner
demon strated in Scripture, but a form of ex -
or cism—a term they them selves use.

The dif fer ence between ex orcism and the
pat tern estab lished in Scripture is that Je sus
and the apos tles cast de mons out of peo ple by
com mand. It was done in stantly. Exor cism, on
the other hand, is a pro cess that in volves ses -
sions that can last any where in time from sev -
eral min utes to sev eral months. The pro cess of
ex or cism of ten re quires co op era tionby theper -
son be ing “de liv ered.” In fact, it is a tenet of de -
liv er ance that, in many cases, if not most cases,
the per son need ing de liv er ance should deliver
him self at the prompt ing of the de liv erance
minis ter.
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There are all sorts of ploys used by de liv er -
ance min isters to con trol their sub jects. They
will say that demons will begin to mani fest
them selves while the min is terprays or gives in -
struc tions. These mani fes ta tions in clude
cough ing, sneez ing, retch ing, vom it ing,
scream ing, and other bi zarre acts. Of course, if
one has a tickle in one’s throat, he is pre con di -
tioned to think he has a de mon that must be ex -
pelled. As soon as one per son coughs even a
lit tle, it tends to set off a chain re ac tion in a
crowd. Soon, eve ry one is seen to have a de mon
just by cough ing. Eventhose who don’t believe 
in what’s go ing on will be reti cent to clear their
throats for fear the preacher will pounce on
them and be gin to cast an imaginary de mon out
of them.

Soon the whole audi ence, un der the
power of sug ges tion, is writh ing in fits of
cough ing, retch ing, and sun dry other dem on -
stra tions prompted by the de liv er ance min is -
ter. There is no bib li cal prece dent for such
ac tions, par ticu larly when in duced by the
per son be ing de liv ered. With such an tics it
may take hours be fore some one “feels” de -
liv ered.

One preacher in structs his fol lowers not
to pray in tongues or say the name of Je sus
while be ing de liv ered. These are so pow er -
ful, he says, that the de mons will come up,
bounce against the words, and fall back into
the per son.

Such fan ci ful no tions are not scrip tural;
but who said false teach ings need to be scrip -
tural to be be lieved?

The de liver ance minis ter of ten requires
the per son per ceived as de monized to re cite
rote re nun cia tions of every kind of sin. For
ex am ple, he is told to re peat, “I re nounce you
spirit of an ger; I re nounce you spirit of un for -
give ness; I re nounce you spirit of witch -
craft,” etc. The pro cess is for mal ized and
vir tu ally every ill known to man is in cluded
so that no spirit that may be lurk ing in the re -
mot est recesses of one’s being will be over -
looked.

This pro cess, of course, as sumes that such 
sins are the re sult of de mons rather than of
one’s sin na ture. In fact, it is said that the sin
na ture be comes the “whip ping boy” for those 
who do not un der stand de liv er ance when the
prob lem is really de moni za tion.

The truth is, de mons may tempt us to sin,
but they can not force us to sin.

Other evil spir its os ten si bly dealt with in -
clude in fir mi ties of the body: the spirit of
cancer, the spirit of nose bleeds, the spirit of
ath letes’ foot, and so on.

There are spir its to blame for every ad -
verse hu man con di tion from obe sity to the
gross est of sins. And the reason the Church is
in such ter ri ble shape is not be cause Chris -
tians do not con front their own fleshly de -
sires; it is be cause of de mons who keep them
in bond age.

But what does God’s Word say?

Blessed is the man that en dureth
temp ta tion: for when he is tried, he shall
re ceive the crown of life, which the Lord
hath prom ised to them that love him.

Let no man say when he is tempted, I
am tempted of God: for God can not be
tempted with evil, nei ther temp teth he
any man:

But every man is tempted, when he is
drawn away of his own lust, and en ticed.

Then when lust hath con ceived, it
brin geth forth sin: and sin, when it is fin -
ished, brin geth forth death.

Do not err, my be loved breth ren….
Where fore lay apart all filthi ness and 

su per flu ity of naugh ti ness, and re ceive
with meek ness the en grafted word,
which is able to save your souls.

But be ye do ers of the word, and not
hear ers only, de ceiv ing your own selves.
(James 1:12- 22)

It is in cumbent upon Chris tians to en dure
temp ta tion and to re sist it through an act of
our own will—the will to give God’s Word
pre emi nence. It is the Word of God, en -
grafted into our spir its, that  de liv ers us.

The “Hosts of Hell”
There are many books and tapes of fered

by de liv er ance min is ters which im ply that
our bat tle is with the “hosts of hell.” Some, by 
one promi nent de liv er ance preacher, carry
such ti tles as Bat tling the Hosts of Hell, De -
mol ish ing the Hosts of Hell, Smash ing the
Hosts of Hell, An ni hi lat ing the Hosts of Hell,
and other dra matic ti tles.

The ba sic prem ise for such ti tles is that Sa -
tan and his min ions are the rul ers of hell. But
this is an er ro ne ous con cept held not only by
de liv er ance min is ters, but by the Church in
gen eral. The con cept is pa gan in its ori gins; it is
not bib li cal. Sa tan and his de mons are not the
hosts of hell. One day they will be come the vic -
tims of hell. Sa tan does not rule or con trol hell;
God con trols hell, and He cre ated it for the
devil and his fol low ers.

An other con sid era tion is the im pos si bil ity 
of “de mol ish ing,” “an ni hi lat ing” or “smash -
ing” Sa tan and his evil spir its. We cer tainly
do bat tle them, but they will never be ut terly
de stroyed un til they are cast into the lake of
fire by the Lord Him self. Such euphe misms
stir up mili tant emo tions, but have no real
mean ing in terms of genu ine spiri tual war -
fare.

I men tion this as a cau tion not to quickly
ac cept no tions based on fa bles. This isn’t to
say that all de liv er ance teach ings have no
merit; there is much truth in them, par ticu -
larly warn ings to keep one self from the evils
that plague the world. But there are sev eral
er ro ne ous sup po si tions upon which the de -
liv er ance mes sage is based.

GENU INE DE LIV ER ANCE
This said, I do not want to leave the im -

pres sion that there is no place for genu ine de -
liv er ance from de mons. There are times

when it may be nec essary to com mand a de -
monic spirit to leave in Je sus’ name. But
these situa tions are rare, and must be han dled
with wis dom. The mod els for such de liv er -
ance are Je sus and the apos tle Paul, for they
are the only ones whose de liv er ance of oth ers 
is de scribed.

In their min is tries the fi nal mani fes ta tions 
of de mons leav ing a per son were the re lease
from con trol by the de mons. They were ac -
compa nied by the cry ing out with a loud
voice (Mark 1:26), and the en ter ing into a
herd of swine upon the grant ing of permis -
sion by Je sus (Mark 5:11- 13). But cry ing out
is not the fi nal evi dence; re lease of con trol is
the fi nal evi dence.

To day, people are instructed to in duce
cough ing, scream ing, vom it ing, and other
mani fes ta tions. It is true that such mani fes ta -
tions may or may not be genu ine evi dence of
re lease from a de mon. But one can not spit up
a de mon at will. Re lease from con trol is the
only genu ine evi dence that some one has
been truly de liv ered from an evil spirit. If the
control per sists, then the per son was not de -
liv ered.

Here we must con sider a vi tally impor tant
ques tion: has the Lord given author ity to all be -
lievers forall time to cast out de mons? Or is the
cast ing out of de mons a “sign gift” to Is -
rael—one which ap plied only to the apos tles
and died with them? If so, then there is no hope
for the de monized to day. The Church is im po -
tent to deal with them beyondpray ing for them. 
This, of course, makes things a lot less un pleas -
ant for Chris tians. We don’t have to get our
hands dirty or enter into those ar eas that would
make us squeam ish. Just pray; if God doesn’t
de liver them, then there’s noth ing we can do
about it.

Ob vi ously, we can not limit God to do
what He wants to do by what ever man ner he
chooses to do it. But this is true for both sides
of the ques tion, whether or not one be lieves
in the Holy Spirit us ing be liev ers to ef fect de -
liv er ance. Frankly, the Word is not clear that
the gifts of the Spirit were done away af ter
the first cen tury. I re al ize there are some fun -
da men tal ists who would dis agree, but their
ar gu ment rests pri mar ily on one Scrip ture
verse, I Cor in thi ans 13:8: “Char ity never
faileth: but whether there be prophe cies, they
shall fail; whether there be tongues, they
shall cease; whether there be knowl edge, it
shall van ish away.” But it does not say when
these things will cease; nor does it mention
all the gifts of the Spirit. It is not con clusive
enough to form the ba sis for an ir refu ta ble
doctrine.

Lack ing any such clear teach ing from
Scrip ture, we must al low for God’s sov er -
eignty in all things. If the fun da men tal ists are
wrong on this point, the char ismat ics are
equally wrong in as sum ing that every time
they snap their fin gers God is go ing to mani -
fest Himself in their ut ter ances. For the most
part, what we witness in char is matic
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churches is not the mani fes ta tion of the Holy
Spirit or the mani fes ta tion of Sa tan (as some
would con tend). It is the mani fes ta tion of hu -
man flesh.

Scrip ture does not give con clu sive evi -
dence that de liv er ance from evil spir its has
ceased. Nor, for that mat ter does it tell us that
only the apos tles could de liver some one from 
evil spir its. The sev enty dis ci ples were em -
pow ered by Je sus to cast out dev ils and they
did so. They were not all apos tles, nor had the 
Holy Spirit been given to the Church as a
whole.

The power of the Holy Spirit is avail able
through every true be liever. Only it is at the
vo li tion of the Holy Spirit act ing upon the
sover eign will of God. We can not sum mon
the power at our own com mand. To at tempt
to do so is witch craft.

If, in the course of our serv ice to God, we
are brought into con fron ta tion with evil spir its
mani fest ing them selves in some one, we
would have to seek wis dom as to what to do.
We would need the faith to act upon the
knowl edge that God gives us. All things are
possible to those who be lieve. But be lief en -
tails trust in God to work His will, not ours, in
any given situa tion. If He doesn’t will that the
moun tain be moved, all our de mands upon the
moun tain will re sult in hol low ech oes re -
dound ing to our own ears.

Again, this is not to say that all de liv er -
ance min is try is invalid. Every be liever, be -
cause he is in dwelt by the Spirit of God, has
the po ten tial to ad min is ter deliv er ance to one
bound by Sa tan. But those who es tab lish
them selves as deliv er ers to whom the masses
must come for re lease from Sa tan are merely
substi tut ing one form of bond age for an other. 
They may or may not be re leas ing some one
from de monic in fluences (they may be
prompt ing psycho logical in duce ment of
symp toms), but they are put ting them un der
their own domi neer ing spirit.

CASTING SPIRITS OUT OF OB JECTS
Part of the de liv er ance message in volves

the need to cast de mons out of build ings,stat -
ues, or other ob jects, par ticu larly those that
have been used for the pur poses ofwitchcraft
or other oc cult ac tivi ties.

Scrip ture speaks of the “gods” of the na -
tions, which are de mons as soci ated with spe -
cific cul tures. In the wor ship of those de mons 
people invoke spir its into their pres ence,
whether know ingly or not. Some objects
used in the ceremonies of pa gan wor ship are
fet ishes to which de monic spirits are at -
tached. Should those spir its be cast out? And
if so, by what method?

If we take the scrip tural ex am ple, in most
cases the idols and fet ishes were de stroyed;
they were not merely cleansed from de monic
pres ences. In nor mal cir cum stances, Chris -
tians should be care ful not to have any ob jects
in their pos ses sion which may have been
used for pa gan cere mo nies, or are as soci -
ated with oc cult re lig ious sys tems.

Stat ues ofpa gan dei ties have no place in a
Chris tian home as they are an af front to God.
This doesn’t mean that every idol has a de mon
at tached to it, but our serv ice to God re quires
that we keep our homes pure from anything
that may give the en emy a foot hold.

Music, re gard less of the type (whether
pop, rock, country- western, clas si cal, etc.)
may con tain mes sages that glo rify sin or pa -
gan dei ties. They can open our minds to evil
and give place to the devil whether or not
there are de mons at tached to them.

In the event we come in con tact with an
ob ject that has a de monic pres ence, and de -
struc tion of the ob ject is not fea si ble (such as
a build ing or other ob ject not spe cifi cally
dedi cated to pa gan dei ties), we should act in
the same man ner as when we come in con tact
with a de monized per son. Prayer and seek ing 
God’s will is pri mary. If we are led by God’s
Spirit to con front the de monic pres ence we
may speak to it and com mand it to leave in
the name of Je sus.

Just as with all our serv ice to God, there
are no auto mat ics in the con fron ta tion of evil
spir its. Each case must be taken on its own
merit. And, as in all our serv ice to God, we
must be sure that our hearts are pure, and that
we are not liv ing in sin.

Whether deal ing with evil in other peo ple,
in ma te rial ob jects, or within our own pres ence, 
our first re flex must be re pen tance from our
own sins and re li ance upon God’s Word and
His power. True de liv er ance, like sal va tion, is a 
gift of God given as a meas ure of His grace.

We must really seek the Lord in this re -
gard. Whom the Son sets free is free in deed.
What ever we do, we can not act pre sump tu -
ously, or we will re ceive noth ing from God
but cor rec tion.v

CON CLU SION
Other ques tions per tain ing to de monic ac -

tiv ity are dealt with in our spe cial re port on
Frank Per et ti’s books, This Pre sent Darkness
and Pierc ing the Dark ness. It deals with the
ideas of an gelic hi er ar chies, ter ri to rial spir its, 
the ef fect of prayer on spiri tual war fare,
whether or not Chris tians should re buke
spiri tual pow ers, and other im por tant is sues.
If you have not read this re port, it is sug gested 
that you do so as a sup ple ment to this ar ti cle.

AP PEN DIX
SCRIP TURAL EVIDENCES OF

DE MONIC IN FLU ENCE
CON TROL AND DE LIV ER ANCE

This Ap pen dix is of fered for those who
wish to see what Scrip ture says about these
sub jects. They may determine whether or not
the de liv er ance teach ings they hear are valid. 

OLD TES TA MENT
Le viti cus 17:7; Deu teron omy 32:17: Is -

rael is no longer to of fer sac ri fices to dev ils as
they had in the past. 

Le viti cus 20:6: Those who turn to fa mil iar
spir its will be cut off. 

Leviti cus 20:27; Deu teron omy 18:11: A
per son with a fa mil iar spirit is to be put to death. 

Num bers 5:14; 30: Speaks of a spirit of
jeal ousy. Most likely it is the man’s sus pi cion of 
hiswife’s in fi del ity. There is no clear in di ca tion 
that this is a de mon.

Judges 9:23: God sent an evil spirit be tween
Abi me lech and the men of Shechem in or der to
avenge Abi me lech’s guilt forshedding the blood 
of Je rub baal’s ten sons, and the men of
Shechem’s part in the mur ders. Node liv er ance.

I Sam uel 16:14- 23; 18:10; 19:9: An evil
spirit from God vexed Saul. No de liv er ance. 

I Sam uel 28:3-9: Saul seeks help from a
woman with a fa mil iar spirit af ter the Spirit of
God would not answer him. No de liv er ance. 

I Kings 22:20- 23; II Chroni cles 18:20- 22:
A spirit goes be fore God to of fer to be a lying
spirit in the mouth of Ahab’s proph ets and lead
him to his death at Ramoth- gilead. The Lord
uses the evil spirit to ac complish that task. No
de liv er ance. 

II Kings 1:2-16: Ahaz iah sends his mes sen -
gers to in quire of Baal zebub, the god of Ekron
whetherhe would re cover from his in juries. Eli -
jah re bukes him and pro nounces God’s judg -
ment of death upon him for his seeking help
from a pa gan god. No de liv er ance. 

II Kings 21:6; II Chroni cles 33:6:
Manaseh dealt with fa mil iar spir its anden gaged 
in idola try. God brought judg ment against Je ru -
sa lem and Ju dah. No de liv er ance. 

II Kings 23:24: Joshua put away those who
had fa mil iar spir its and prac ticed idolatry. 

I Chroni cals 10:13: Saul died for his trans -
gres sions, in clud ing seek ing coun sel from one
who had a fa mil iar spirit. No de liv er ance. 

I Chroni cals 21:1: Satan stood up against
Is rael and provoked David to number Is rael. No
im me di ate de liv erance. David paid the price by
having to choose be tween two pun ish ments. 

II Chroni cals 21:16: God stirred up the
spirit of the Phil is tines and of the Ara bi ans to
de stroy Ju dah be cause of Je ho ram’s evil deeds.
No de liv er ance. 

Job 1:6-12; Job 2:1-7: Sa tan asks per mis -
sion to af flict Job. No for mal de liv er ance. But
Job’s faith ful ness brings God’s re ward. 

Psalms 109:6: David in vokes God’s judg -
ment against his ene mies,call ing for Sa tan to
stand at their right hand. 

Isaiah 14:12 (Lu ci fer fallen) 

Isaiah 19:3: The spirit of Egypt shall fail. 

Isaiah 19:14: The Lord min gled a per verse
spirit in the midst of Egypt. 

Zechariah 3:1-2: “And he shewed me
Joshua the high priest stand ing before the angel
of the Lord, and Sa tan stand ing at his right hand
to re sist him. And the Lord said unto Sa tan, the
Lord re buke thee, O Sa tan; even the Lord that
hath chosen Je ru sa lem re buke thee.” 
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NEW TES TA MENT 
Mat thew 4:1-11; Mark 1:12-13; Luke

4:2-13: Je sus is led by the Spirit into the wil der -
ness to be tempted by Sa tan. He is tempted by
the prom ises of the Word; He re spondswith the
proper ap pli ca tion of the Word. Sa tan leaves.

Mat thew 4:24; Mat thew 8:16- 33: Many
sick and de monized. Je sus healed all who were
brought to him withdi verse dis eases and tor ments 
(men tal ag ony?), the lu na tics (in sane), the pal sied
(para lyzed or with out mo tor con trol), and the de -
monized in or der to ful fill the proph ecy of Isaiah
53:4-5: “Surely he hath borne our griefs, and car -
ried our sor rows [in fir mi ties and sick nesses]: yet
we did es teem him stricken, smit ten of God, and
af flicted. But he was wounded for our trans gres -
sions, he was bruised for our in iq ui ties: the chas -
tisementof our peace was upon him; and with his
stripes we are healed.”

Mat thew 7:22- 23: False apos tles and dis ci -
ples will claim to cast out de mons in Je sus’
name. “Many will say to me in that day,Lord,
Lord, have we not prophe sied in thy name? and
in thy name have cast out dev ils? and in thy
name done many won der ful works?And then
will pro fess unto them, I never knew you: de -
part from me, ye that work in iq uity.” 

Matthew 9:32- 34: A dumb man de -
monized. Healed by Je sus. Je sus casts a devil
out of a dumb man, giv ing him his speech. He is
ac cused by the Phari sees of cast ing out dev ils
through the power of Sa tan the prince of dev ils. 

Mat thew 9:35: Many sick healed by Je sus.
“And Je sus went about all thecit ies and vil lages,
teach ing in their syna gogues, and preach ing the
gos pel of the king dom, and heal ing every sick -
ness and every dis ease among the peo ple.” 

Mat thew 10:1; Mark 3:13-15: Je sus gives
his power to his dis ci ples. “And when he had
called unto him his twelve dis ci ples,he gave
them power against un clean spir its, to cast them 
out, and to heal all man ner of sick ness and all
man ner of dis ease.” 

Mat thew 12:22-28; Luke 11:14- 15: A
blind and dumb man (Luke speaks only of his
be ing dumb) pos sessed with a devil. Healed by
Je sus. The peo ple ask if Je sus might be the Mes -
siah, but the Phari sees again ac cuse Him of
cast ing out dev ils by the power of Sa tan. 

Mat thew 12:43- 45; Luke 11:24- 26: Je sus
tells of how an unclean spirit leaves, then re -
turns with seven oth ers more wicked than him -
self. Not suf fi cient de tails to draw defi nite
conclu sions of whether the man was saved or
not, but he was clean.

Mat thew 13:39: The par able of the tares
and the wheat. Sa tan sows his children (de mons
& men?) among the chil dren of God. 

Mat thew 15:22- 28; Mark 7:25- 30: A
woman of Ca naan sought de liv er ance for her
daugh ter who was vexed with a devil. Her
daugh ter was made whole, which im plies that
the devil had pos sessed her body and af flicted
herwith some ill ness. The woman was not of Is -
rael, but she had faith in Je sus. 

Mat thew 16:23; Mark 8:33: Je sus rebukes
Pe ter for tell ing HimHewould not be killed: “Get
thee be hind me, Sa tan: thou art an offence unto
me: for thou sa vour est not the things that be of
God, but those that be of men.” Some say that the
im pli ca tion is that Sa tan had put it in Pe ter’s mind
that the Lord would not be killed. But this is in -
con sis tent with the fact that Sa tan en teredJu das to
be tray Je sus. Most likely Je sus was calling Pe ter
“Sa tan” be cause his words re flected a spirit of re -
bellion against his Mas ter’s teach ing de scribed in
verse 21: “From that time forth be gan Je sus to
shew unto hisdis ciples, how that he must go unto
Je ru sa lem, and suf fer many things of the elders
and chief priests and scribes, and be killed, and be
raised again the third day.” There is noth ing here
to sug gest that Pe ter had be come de monized or
that Sa tan had takencon trol ofhis mouth or mind. 

Mat thew 17:15- 18; Luke 9:38- 42: A man
came to Je sus on be half of his son whom he be -
lieved tobe a lu na tic. Je sus rebuked the devil that 
was in the boy. KJV re lates that Je sus said this
kind come out only through fast ing and prayer,
be cause His dis ci ples could not cure the boy. 

Mark 1:39: “And he [Je sus] preached in
their syna gogues through out all Gali lee, and
cast out dev ils.” 

Mark 3:11- 12: (While speaking to the mul -
ti tudes by the sea shore.)Un clean spir its fell
down be fore Je sus and tes ti fied ofHis be ing the
Son of God. No rec ord that he cast them out of
anyone,but only that He charged them not to re -
veal that to oth ers. 

Mark 3:14- 15: Je sus or dains the twelve, in -
clud ing Ju das Is cariot,to preach, to heal, and to
cast out dev ils. 

Mark 4:15; Luke 8:12: A par able of a
sower (dif fer ent from Mat thew 13:39) de -
scribes how Sa tan takes away the word that was
sown in the hearts of those who re ceived the
seed by the way side. 

Mark 3:22- 30: Je sus ac cused of hav ing an
un clean spirit. This He called blas phemy
against the Holy Spirit (to call the Holy Spirit
un clean and equate Him with a devil). 

Mark 5:2-18; Luke 8:27- 38: A man with
an un clean spirit, liv ing among the tombs in the
coun try of the Gadare nes. Je sus de liv ers him of
the un clean spir its “Legion.” The spir its came
out of the man and en tered a herd of pigs, driv -
ing them into the sea. 

Mark 6:1-6: In his own town, Je sus met
with un belief. He couldnot do any mighty work 
ex cept heal a few sick folk by laying His hands
upon them. 

Mark 6:7-13; Luke 9:1: Je sus again or -
dains the twelve and sends them out in pairs,
giving them power over un clean spirits. They
preached re pen tance, cast out many dev ils, and
healed many by anointing them with oil. 

Mark 9:38- 40; Luke 9:49: John re ports to Je -
sus about a man who was cast ing out dev ils in Je -
sus’ name, but was not fol low ing them. Je sus
re plied: “Forbid him not: for there is no man
which shall do a mira cle in my name, that can

lightly speak evil of me. For he that is not against
us is on our part.” This im plies that the man had
faith in the name of Je sus, and that Je sus knew of
his faith per son ally. He wouldnot have fallen into
thecate gory  of those at the Judg ment whom Je sus 
will say He never knew (Matthew 7:22- 23). 

Mark 16:9-17: (Ques tion able if written by
Mark; most likely a later ad di tion by a scribe.
Ro man Catho lic schol ar ship at trib utes verses 9
through20 toAris ton the Pres by ter.) Verse 9 in -
di cates that Je sus had cast seven de mons out of
Mary Mag dalene. Verse 17 has Him say ing,
“And these signs shall fol low them that be -
lieve;In my name shall they cast out dev ils; they 
shall speak with new tongues; They shall take
up ser pents; and if they drink any deadly thing,
it shall not hurt them; they shall lay hands on the 
sick, and they shall re cover.” It is not clearly
stated that “eve ry one” who fol lows Him will do 
these things. Apart from this ques tion able por -
tion of the KJV, there is no evi dence that any -
one be sides Je sus, other than the apos tles did
mira cles, signs, and won ders. How ever, we
must remem ber that one man, who was not
among the twelve or the seventy- two, did cast
out dev ils in Je sus’ name and He hon ored that
serv ice (Mark 9:38-40). 

Luke 4:33- 41: (At Ca per naum in Gali lee.)
“And in the syna gogue there was a man, which
had a spirit of an un clean devil, and cried out
with a loud voice, Say ing Let us alone; what
have weto do with thee, thou Je sus of Naz areth?
art thou come to de stroy us? I know thee who
thou art; the Holy One of God.” Again, as with
the dev ils by the sea shore, Je sus made them stop
tes ti fy ing of Him. This time it is re corded that He 
cast them out of the man they possessed. 

Luke 6:18- 19: (In the plain among Ju daea
and Je ru sa lem, and Tyre and Si don.) Je sus
healed the sick and those that were vexed with
un clean spir its. Verse 19 speaks of “vir tue”
(power, NAS) that went out from Je sus to all
who touched Him. 

Luke 7:20- 23: John’s disci ples came to Je -
sus to ask if He was the Mes siah. He was cur ing
many of in fir mi ties and plagues, and of evil
spir its. This, He said, was His tes ti mony to John 
of His anointing. 

Luke 8:2: As Je sus went through every city
and vil lage with the twelve there were also cer -
tain women who had been healed of evil spir its
and in fir mi ties, in clud ing Mary Mag dalene out
of whom went seven dev ils. 

Luke 10:1 & 17- 20: Jesus ap points sev enty
other (be sides the twelve) and sends them out in
pairs. (Vss. 17- 20): “And the seventy re turned
again with joy, say ing, Lord, even the dev ilsare
subject unto us through thy name.” 

Luke 10:18: Je sus says, “I be held Sa tan as
light ing fall from heaven. Be hold, I give unto
you power to tread on ser pents and scor pi ons,
and over all the power of the en emy: and noth -
ing shall by any means hurt you. Not with stand -
ing in this re joice not, that the spirits are sub ject
unto you; but rather re joice, be cause your
names are writ ten in heaven.” 
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Luke 13:10- 16: A woman bound by Sa tan
(vs. 16) for eight een years with a spirit of infir -
mity. Je sus healed her on the Sab bath and re buked 
the ruler of the syna gogue for his hy pocrisy.

John 13:2: Sa tan had put it into Ju das’ heart 
to be tray Je sus. 

Luke 22:3; John 13:27: Sa tan enters Ju das
Is cariot to betray Je sus. 

Luke 22:31: “And the Lord said, Si mon, Si -
mon; be hold, Sa tan hath de sired to have you,
that he may sift you as wheat: But I have prayed
for thee, that thy faith fail not: and when thou art 
converted, strengthen thy breth ren.” This in di -
cates that Pe ter was not yet con verted fully, but
would be. It was be fore Je sus’ death. 

John 8:31- 59: Je sus ac cuses the Jews who
be lieved on Him (vs. 31) of be ing chil dren of the
devil. This dem on strates that ini tial be lief
counts for noth ing if the harder things to re ceive 
are not be lieved. Within the course of this con -
versa tion they turned from be liev ers to ac cus ers 
that He had a devil. 

Acts 5:3: Sa tan had put it in An anias’ heart
to lie to the Holy Spirit. 

Acts 5:12- 16: By the hands of the apos tles,
many are healed and dev ils are cast outof many
so that all who came to them were healed. 

Acts 8:5-7: Philip preached Christ and did
mira cles, heal ing the sick and cast ing out dev ils. 

Acts 10:38: Pe ter tes ti fies of Je sus “who
went about do ing good,and heal ing all that were 
op pressed of the devil, for God was with him.” 

Acts 13:6-11: Paul ac cuses Bar- Jesus (Ely -
mas), a false prophet and a sor cerer, of be ing a child 
of the devil, and causes him to be come blind.

Acts 16:16- 18: A de monized woman fol -
lows  the apos tles, tes ti fy ing that they show the
way of sal va tion. Af ter many days, Paul com -
mands the spirit to come out of her. Note, he did
not act im medi ately or pre sump tu ously. 

Acts 19:11- 12: “And God wrought spe cial
mira cles by the hands of Paul: so that from his
body were brought unto the sick hand ker chiefs
or aprons, and the dis eases de parted from them,
andthe evil spir its wentout of them.” This is the 
only ac count of such an oc cur rence. 

Acts 19:13- 16: Vaga bond Jews who were
ex or cists tried to call out dev ils in the name of
Je sus, but were set upon by the dev ils and fled
na ked and wounded. 

Acts 26:18:Paulre counts how Jesus com mis -
sioned him to de liver the Gen tiles from the power
of Sa tan unto God. This does not nec es sar ily in fer
cast ing out of dev ils, but turn ing them from dark -
ness to light, or con ver sion of their souls.

Ro mans 8:15: “For ye have not re ceived the 
spirit of bondage again to fear; but ye have re -
ceived the Spirit of adop tion,whereby we cry,
Abba, Fa ther.” Refer ring to those who are led
by the Spirit of God and thus are sons of God
(vs. 14). This “spirit of bond age” is not nec es -
sar ily a devil, but an at ti tude. However,noth ing
dog matic can be said in this re gard. 

Ro mans 11:8: Is rael is said to have been
given a spirit of slum ber, eyes that they should
not see, and ears that they should not hear.
Whether this is a spirit that op presses the na tion
un til the time of the Gen tiles is ful filled is not
defi nite, but it is a pos si bil ity. 

Ro mans 16:20: Paul says that the God of
peace shall bruise Sa tan un der our feet shortly. It
is God who will crush Sa tan, not man.And that
will be ac complished with the re turn of Je sus. 

I Cor in thi ans 2:12- 16: “Now we have re -
ceived, not the spirit of the world, but the spirit
which is of God; that we might know the things
that are freely given to us of God.” The “spirit of
the world” is not nec es sar ily a devil, but an at ti -
tude of world li nessand car nality—the unre gen er -
ate spirit of man. 

I Cor in thi ans 5:3-5: It is nec es sary that a
sinning brother at Cor inth be de liv ered to Sa tan
for the de struc tion of the flesh that his spirit
might be saved in the day of the Lord Je sus. 

I Cor in thi ans 7:5: The hus band and wife are
to mu tually sat isfy each oth ers sex ual needs and
notwithhold,ex cept by mu tual consent for a short 
time so that Sa tan not be able to tempt them.

II Cor in thi ans 2:10- 11: For give ness is nec -
es sary lest Satan should get anad van tage of us. 

II Cor in thi ans 11:4: It is pos si ble to re ceive
an other Je sus or an otherspirit, or an other gospel. 
The spirit spo ken of here is not nec es sar ily a
devil, al though it could be a devil that comes in
the per son of a false prophet. It could also be the
spirit of a rebel lious per son who preaches an -
other Je sus or an other gos pel. 

II Cor inthi ans 11:14: Sa tan is trans formed
into an an gel of light,and his min is ters into min -
isters of right eousness. 

II Cor in thi ans 12:7: Paul’s thorn in his
flesh: a mes sen ger of Sa tan to buffet him lest he
be come proud of his ac com plish ments. Paul was
ei ther suf fer ing from temp tation as a re minder
that he is only flesh and a sin ner saved by grace,
or by a per son who harrassed him for his faith.
Ill ness, poor eye sight, some perse cuter,would
notkeepone hum ble as well as temp ta tion to sin. 

Ephe si ans 2:2: There is a prince of the
power of the air, the spirit that works in the chil -
dren of dis obe dience. (Sa tan?) 

Ephe si ans 4:17- 32: Do notgive place to the 
devil (vs. 27) by sin ning. It is not Sa tan that
causes us to sin by our be ing de monized. We
canbe come de monizedby not re pent ing of sin. 

Ephe si ans 6:16: The shield of faith
quenches the fiery darts of the wicked. 

I Thes sa lo ni ans 2:18: Sa tan hin dered Paul,
Silvanus, and Timo thy from go ing to Thes sa -
lonica. How they were hin dered is not
stated,but it’s clear from other Scrip tures that
Sa tan can not workagainst God’s chil dren with -
out His per mis sion. 

II Thes sa lo ni ans 2:9: Reve la tion 16:13- 14: 
When the Wicked is re vealed(anti- Christ or the 
false prophet) his com ing will be with power,
signs, and ly ing won ders to de ceive thena tions. 

I Timo thy 1:20: Paul de liv ered Hyme naeus 
and Al ex an der to Sa tan so that they learn not to
blas pheme (by mak ing their faith and pos si bly
the faith of oth ers ship wrecked).

I Timo thy 3:6-7: An elder is not tobe a nov -
ice lest he be lifted up with pride and fall into the 
condemna tion of the devil. 

I Timo thy 4:1: Se duc ing spir its will preach
doc trines of dev ils lead ing some astrayfromthe 
faith.

I Timo thy 5:15: Paul in fers that a young
widow who does not remarry will most likely
fall into sin and turn aside af ter Sa tan. 

II Timothy 1:7: “For God hath not given us
the spirit of fear;but of power, and of love, and
of a sound mind.” The spirit of fear may be a
devil or it may be our own faith less ness. 

II Timothy 2:26: Paul in structs Timo thy to
in struct with meek ness those who are stray ing
so that they may es cape the snare of the devil
who had taken them cap tive at his will. 

Hebrews 2:14- 15: Jesus par took of death to
de stroy him that had the power of death, the
devil, and to de liver those who, through fear of
death were sub ject to bond age. 

James 3:15: Human wis dom is of the devil,
not of God. 

James 4:5-7: Re sist the devil and he will
flee from you. 

I Pe ter 5:8: The devil, as a roar inglion,goes 
about, seek ing whom he may de vour. 

I John 3:8-10: He that com mits sin is of the
devil. This is will ful sin, prac ticed with out re -
pentance. 

Jude 9: Michael the archan gel dared not
bring a rail ing ac cusa tion against the devil but
merely said, “The Lord re buke thee.” 

Reve la tion 2:9; 3:9: The Jews who op posed
the Gos pel were of the syna gogue of Sa tan. 

Reve la tion 2:10:The devil (through hu man 
agents) will cast some into prison and per se cute
thesaints. How does this fit into the de liver ance
mes sage? 

Reve la tion 2:13: Perga mos is where Satan
dwells and where his seat is (or was).

Reve la tion 12:9-12: Sa tan will be cast out
of heaven per ma nently. 

Reve la tion 20:2-10: Sa tan will be bound
for a thou sand years to de ceive the nations no
more, but the evil hearts of men will cause them
to rebel any way, and will pre pare them for his
re lease. This dem on strates that Sa tan does not
cause men to sin;sin is in our hearts already.
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