
It ap pears as if the ma jor agenda
among most lead ers in the Chris tian
commu nity to day is ecu me nism—the

call for unity among all who name them -
selves as Chris tians, with spe cial em pha -
sis upon accep tance of Roman
Ca thol i cism. In some quar ters even
Mor mons are be ing ac cepted on the ba -
sis of a com mon moral out look.

Those in fa vor of ecu men ism state
that, while there are se ri ous dif fer ences
in how the faith is in ter preted and prac -
ticed, the ar eas of agree ment are suf fi -
cient to war rant over look ing those
dif ferences. The cen tral theme has
evolved into this: unity  is nec es sary in
or der to dem onstrate to the world that
the evils ram pant to day will not be tol er -
ated by a moral and re lig ious ma jor ity.

While many Chris tians are buy ing
into ecu men ism, there remain a vo cal
few who are re sist ing the move ment.
These perceive suf fi cient er rors in Ro -
man Ca tholi cism and Mor mon ism that
pre clude any attempts at spiri tual unity.
As a re sult, every at tempt to achieve that 
unity re sults in di vi sion and al iena tion
be tween the ecu menists and those who
in sist on main tain ing the pu rity of the
faith.

One of the ma jor ar gu ments for
ecu men ism is that there are al ready hun -
dreds of de nomi na tions at odds with
one an other over doc trinal dif fer ences.
Yet if Christ can ac cept them all, why
can’t we?

The is sue, how ever, is not the dif -
fer ences among the de nomina tions. The 
is sue is the unity in the Spirit among all
true be liev ers, which ex ists de facto
through the in dwell ing pres ence of the
Holy Spirit. His pres ence is a re al ity for
only those who have sur ren dered their
wills to the will of God through faith in
Je sus Christ. The evi dence of that faith
is obe di ence to His Word as it is clearly
stated in Scrip ture.

Mere ver bal as sent to truth is not in 
it self evi dence of true faith. The ec cle si -
as ti cal sys tems, re gard less of their ar ti -
cles of faith, mean noth ing. The Lord
chooses men, not re lig ious sys tems, for
sal va tion. Yet true dis ci ples of the Lord
Je sus Christ may be found within most
churches.

While there is le giti mate bib li cal
author ity vested in the autono mous lo -
cal body of be liev ers, the ec cle si as ti cal
sys tems that have arisen over the past
cen tu ries are merely part of the re lig ious 
es tab lish ment of the world sys tem. To
one de gree or an other, they have all per -
verted God’s Word, in ter pret ing it
along the lines of their found ers’ re lig -
ious proclivi ties.

We do not wish to ad dress the sin -
cer ity of their lead ers, but the end re -
sult has been con fu sion. And the
rea son the re lig ious sys tems have flour -
ished is that most of their ad her ents do
not know God’s Word suf fi ciently to
dis cern those ar eas in which their

particular move ment’s in ter pre ta tions
dif fer from the in tended mean ing of
Scrip ture.

This is com pounded by semi nar ies
and Bi ble schools who turn out pas tors
stamped in the im age of those pro fes -
sors who are most per sua sive, whether
along the hard lines of the de nomi na -
tion’s be liefs, or their own per sonal be -
liefs. The re sult has been an out wardly
frag mented Chris ti an ity that sub sists on
a diet of hu man wis dom min gled with a
modicum of bibli cal truth— most of that 
truth ad dress ing is sues that sel dom rise
above the ba sics of the faith.

Even though Scrip ture is taught to
some de gree, most men can not dis tin -
guish be tween God’s Word and the ab -
er ra tions taught in the churches. Thus
many per ceive a di chot omy within the
true faith. They throw up their hands
and ask, as did Pon tius Pi late, “What is
truth?”

Re ject ing the pure Word of God,
they give them selves over to all sorts of
evils, re sult ing in a world that begs
God’s judg ment. Those moral peo ple
who have re mained in the churches like -
wise throw up their hands and ask,
“What can we do about this evil world?” 
The an swer from the re lig ious lead ers is
“We must have unity in or der to clean it 
up.”

The moral agenda, then, be comes
the means by which the world’s re li gious 
peo ple be come neu tral ized against doc -
trinal er ror. The pu rity of the faith be -
comes sec ond ary to achiev ing a united
front against crime, por nog ra phy, ho mo -
sex u al ity, drugs, abor tion, and every
other evil of which man’s car nal mind
con ceives.

Thus, men who pro fess be lief in
every ma jor tenet of the Chris tian faith,
and are truly bib li cal in their under -
standing of the faith, be come will ing to
set aside dif fer ences with those who
share, not the bib li cal faith, but the
same moral agenda. Such is the case
with those who have en dorsed Evan geli -
cals and Catho lics To gether: The Chris tian
Mis sion in the Third Mil len nium.

This docu ment is the prod uct of
col labo ra tion be tween evan geli cals
Chuck Col son and Dr. Kent Hill (of
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East ern Naza rene Col lege) and two Ro -
man Catho lic priests, Rich ard John
Neu haus and Avery Dulles. It is the
lat est and most de fini tive call for unity 
be tween Ro man Catho lics and evangeli -
cals. Ac cord ing to their press re lease
dated March 29, 1994:

The dec la ra tion ex plains and
cele brates “a pat tern of con ver gence 
and co op era tion” be tween Evan geli -
cals and Catho lics in shared Chris -
tian faith, com mon cul tural and
so cial tasks, and evan gel is tic com mit -
ment. Although en cour aged by sev -
eral in sti tutions, the dec la ra tion is
an un of fi cial docu ment in which
the par tici pants speak from and to
their sev eral com muni ties. It is
hoped and ex pected that the docu -
ment will have sig nifi cant im pact
also in Latin Amer ica, Cen tral
Europe, and other ar eas of long -
stand ing con flict be tween Ro man
Catho lics and Evan geli cal Prot es -
tants. To ward that end, the dec la ra -
tion is be ing trans lated into sev eral
other lan guages.

Judg ment as to the pros and cons of
the dec la ra tion can not be es tab lished
upon the read ing of this state ment. A
care ful ex am i na tion of the dec la ra tion it -
self is nec es sary to dis cern the agenda of
those be hind it.

To bring proper un der stand ing,
how ever, it is nec es sary to con sider how
Vati can II re lates to this dec la ration,
par ticu larly on the sub ject of ecu meni cal 
unity.

This is es pe cially im por tant be cause
many Chris tians to day think that Vati -
can II changed the Ro man Catho lic
Chur ch’s po si tion on many im por tant
issues, and even doc trines. This is not
true. Vati can II merely re- affirmed the
Ro man Catho lic Chur ch’s po si tion, but
with a view to ward reach ing out to non-
Catholics as a means to fur ther their
counter- reformation goals.

The new agenda for the coun ter-
ref or ma tion is no lon ger an tag o nis tic,
but con cil ia tory to ward any one who
might come back to “Mother Church.”
Evan gel i cals and Cath o lics To gether serves
that agenda well.

THE MISSION
In the In tro duc tion to Evan gel i cals

and Cath o lics To gether, we read:

We are Evan geli cal Protes- tants 
and Ro man Catho lics who have
been led through prayer, study, and 
dis cus sion to common con vic tions
about Chris tian faith and mis sion.

Prayer, study and dis cus sion are hu -
man attempts to come to an al ready
agreed upon con clu sion. Where did
Scrip ture play a part in de ter min ing
whether such a dec la ra tion is of the
Lord? Was the “study” a study of Scrip -
ture? If so, how can there be “com mon
con vic tions about Chris tian faith and
mis sions”? The faith of Ro man
Catholicism is not bib lical faith; there,
sal va tion is not in the shed blood of
Christ alone, but in the sac ra ments of
the Roman Cath o lic Church. Out -
wardly pro fessed be lief in the blood
atone ment means noth ing in view of
the consid er able doc trines that nul lify
that pro fessed be lief (see our spe cial re -
port, Six Ro man Cath o lic Doc trines that
Nul lify Sal va tion by Grace).

Nor is the Ro man Catholic mis -
sion the same as that of true be liev ers.
The mis sion to which every true
be liever is called is to pro claim faith in 
Je sus alone, making dis ci ples of who -
mever will come to Him. The mis sion
of the Ro man Catho lic Church is to
bring as many peo ple as pos si ble into
sub jec tion to the pope—to make the
world Ro man Catho lic.

Vati can II, in its docu ments on
Mis sionary Ac tiv ity, re veals that the
agenda of the Ro man Catho lic mis -
sion is exclu sively for the bene fit of
the Roman Catho lic Church:

Hence, those can not be saved,
who, know ing that the Catho lic
Church was founded through Je sus
Christ, by God, as some thing nec es -
sary, still ref use to en ter it, or to re -
main in it.1

Sal va tion for the Ro man Cath o lic
Church rests not in Christ alone, but in 
the Ro man Cath o lic sac ra ments as well.
Yes, the Vat i can would say, those who
have not heard the Cath o lic claim may
still be saved. But can evan gel i cals en ter

into a com mon mission with Roman
Cath o lics un der such terms? At best, the
agenda for Evan gel i cals and Cath o lics To -
gether must re sult in a decree against
preach ing to Ro man Cath o lics the true
Gospel of sal va tion in Christ alone. This,
in fact, is the case, as we shall see later.

STILL THE ONE, TRUE CHURCH?
All Ro man Catho lic bish ops and

priests—in clud ing the sig na to ries and en -
dors ers of this accord—are agents of the
Vati can. Thus their un der stand ing of
ecu men ism must be the same as that of
their church: As Vati can II af firmed,
ecu men ism must be en tered into for the 
bene fit of the Ro man Catho lic Church:

This is the sole Church of
Christ which in the Creed we pro -
fess to be one, holy, cath o lic and ap -
ostolic, which our Sav iour, af ter his
res ur rec tion, en trusted to Pe ter’s
pas to ral care (Jn. 21:17), com mis -
sion ing him and the other apos tles
to ex tend and rule it (cf. Matt.
28:18, etc.), and which he raised up 
for all ages as “the pil lar and main -
stay of the truth” (1 Tim. 3:15).
This Church, con sti tuted and or ga -
nized as a so ci ety in the present
world, subsists in the Cath o lic
Church, which is gov erned by the
suc ces sor of Pe ter and by the bish -
ops in com mu nion with him. Nev -
erthe less, many el e ments of
sanctification and truth are found
out side its vis i ble con fines. Since
these are gifts be long ing to the
Church of Christ, they are forces im -
pel ling to wards Cath o lic unity.2

So the Ro man Catho lic Church ac -
knowl edges that “many ele ments of
sanc ti fi ca tion and truth are found”
among other pro fess ing Chris tians. But
these ele ments be long only to the Ro -
man Catho lic Church (al leg edly the
only true Church). Therefore, it is nec -
es sary that those pos sess ing those ele -
ments be brought un der the author ity of 
the Ro man pon tiff. And all Ro man
Catholic in volve ment in the ecu meni cal 
move ment must be entered with the
pur pose of ad vanc ing the Ro man Cath -
o lic agenda:
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Their ecu meni cal ac tiv ity can -
not be other than fully and sin cerely 
Catho lic, that is, loyal to the truth
we have re ceived from the Apos tles
and the Fa thers, and in har mony
with the faith which the Catho lic
Church has al ways pro fessed, and at 
the same time tend ing to ward that
full ness in which our Lord wants
his Body to grow in the course of
time.3

Such ac tions, when they are car -
ried out by the Catholic faith ful with
pru dent patience and un der the at -
ten tive guidance of their bish ops, pro -
mote jus tice and truth, con cord and
col labo ra tion, as well as the spirit of
broth erly love and unity.4

While speak ing of “broth erly love
and unity,” the Ro man Cath o lic
Church as serts in veiled lan guage that
“unity” means com mon cel e bra tion of
the mass. This is borne out in Vat i can
II’s dec la ra tion on unity:

The re sults will be that, lit tle by 
lit tle, as the ob sta cles to per fect ec -
cle si as ti cal com munion are over -
come, all Chris tians will be gath ered,
in a com mon cele bra tion of the Eucha -
rist, into the unity of the one and only
Church, which Christ be stowed on his
Church from the be gin ning. This unity,
we be lieve, sub sists in the Catho lic
Church as some thing she can never lose, 
and we hope that it will con tinue to 
in crease un til the end of time.5 (em -
pha sis ours)

Can the ecu meni cal in tentions of
the Ro man Catho lic Church be any
more clear than this? Unity, we are told, 
“sub sists in the Catho lic Church” rather 
than in the per son of the Holy Spirit ex -
clu sively.

Ad di tion ally, we are told that only
in the Catho lic Church can we have the 
full meas ure of sal va tion:

For it is through Christ’s
Catho lic Church alone, which is
the uni ver sal help to wards sal va -
tion, that the full ness of the
means of sal va tion can be ob -
tained.6

Allowing for ig no rance and/or na -
ivete on the part of those evan gel i cals
who have signed the dec la ra tion on
Evan gel i cals and Cath o lics To gether, we
must ex tend grace to them—at least to
the point where they be come in formed
of the Cath o lic Church’s agenda of sub -
ver sion against non-Catholic Chris tians. 
Yet it seems im pos si ble that learned
men do not know, or are in ca pa ble of
un der stand ing, that agenda—so much so 
that they would hap pily lead their fol -
low ers into the snare.

UNILATERAL DISARMAMENT
It seems in con gruous that, in their

plea for unity, the authors of the dec la -
ra tion would cite John Paul II:

As the Sec ond Mil len nium
draws to a close, the Chris tian mis -
sion in world his tory faces a mo -
ment of daunt ing op portu nity and
re spon si bil ity. If in the mer ci ful and 
mys te ri ous ways of God the Sec ond
Coming is de layed, we en ter upon a
Third Mil len nium that could be, in the 
words of John Paul II, “a spring time of
world mis sions.” (p. 1.)

In view of John Paul II’s nu mer ous
proc la ma tions of war against “fun da -
men tal ist Chris tians” who are lead ing
Catho lics into their folds, par ticu larly in 
Ro man Catho lic coun tries, one would
think it an em bar rass ment to link his
name to a dec la ra tion call ing for unity.
Let’s not for get that the Catholic
Church does not func tion apart from
the author ity of its head.

A ma jor pur pose of Ro man Catho -
lic ecu men ism is to lull non- Catholic
Chris tians to sleep in or der to thwart
evan geli za tion of Ro man Catho lics. In
step with that pur pose, and in spite of
the pope’s call for war against fun da -
men tal ism, many evan geli cal lead ers to -
day are call ing for a “cease fire” against
Ro man Ca tholi cism, ask ing their con -
stitu ents to re spect the faith of Ro man
Catho lics. This, in fact, is one pro vi sion 
of this dec la ra tion:

The love of Christ com pels us
and we are there fore re solved to
avoid such con flict be tween our
com mu ni ties and, where such con -
flict ex ists, to do what we can to re -

duce and elimi nate it. Be yond
that, we are called and we are
there fore re solved to ex plore pat -
terns of work ing and wit ness ing
together in or der to ad vance the
one mis sion of Christ. (p. 4)

The dec la ra tion calls for avoid ance
of con flict, and en cour ages us to do
what we can to re duce and elimi nate it.
But the only way it can be elimi nated is
if the Ro man Catho lic Church re scinds
its many un scrip tural doc trines that it
holds es sen tial to true faith.

For ex am ple, what about “sola scrip -
tura”? The Catho lic Church as serts that
its teach ing author ity and Tra di tion are
equal to Scrip ture:

It is clear, there fore, that, in the 
su premely wise arrange ment of
God, sa cred Tra di tion, sa cred Scrip -
ture and the Mag is te rium of the
Church are so con nected and as so -
ci ated that one of them can not
stand with out the oth ers.7

What about all the other dam na ble
here sies that char ac ter ize Roman Catho -
lic dogma: the “sac ri fice” of the mass;
tran sub stan tia tion; wor ship of the bread 
and wine as God; the in com plete atone -
ment of Christ; the sac ra ments; the
claim to ex clu sive sanc tion by God as
the only true church; bap tis mal regen -
era tion. These and so many more will
never be re scinded by the Vati can. The
only ave nue to ward unity, then, is for
evan geli cals to over look these doc trines
or ac cept them as true!

What has passed the no tice of those 
who have bought into the ecu meni cal
move ment is that it is was spawned in
the Vati can for the Vati can’s bene fit. It
doesn’t take a gen ius to rec og nize this
truth in light of the fact that the same
Vati can II coun cil that called for ecu -
men ism also re af firmed its in trac ta ble
po si tion on all its doc trines.

We hear con stantly that the Ro man 
Catholic Church is differ ent; it has
changed into a more evan geli cal and
biblically- oriented re lig ion. This is not
true. No de fined doc trine of the Roman 
Catholic Church can be changed with -
out first re ject ing the doc trine of pa pal
in fal li bil ity.
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TRUTH OR UNITY?
We are left with a choice: ei ther we

can have unity with Rome at the ex -
pense of truth, or we can have truth at
the expense of unity with Rome. Yet the 
evan geli cal ecu menists think oth er wise:

We re ject any ap pear ance of
har mony that is pur chased at the
price of truth. (p.4)

It would be laugh able were it not so 
threat en ing to the pu rity of the faith to
read these peo ple’s state ment that they
“re ject any ap pear ance of har mony that
is pur chased at the price of truth.”
They’ve al ready cho sen the ap pearance
of har mony at the ex pense of truth.
How can two fac tions that have two dif -
fer ent truths agree that “truth” is para -
mount?

Leave The Pope’s People Alone
Ac tions still speak louder than

words. Yet in this case, the words con -
firm the ac tions: there is to be no win -
ning of “con verts” from Roman
Ca tholi cism:

To day, in this coun try and else -
where, Evan geli cals and Catho lics
at tempt to win “con verts” from one
an other’s folds. In some ways, this
is per fectly un der stand able and per -
haps in evi ta ble. In many in stances,
how ever, such ef forts at re cruitment 
un der mine the Chris tian mis sion
by which we are bound by God’s
Word and to which we have re com -
mit ted our selves in this state ment.
It should be clearly un der stood be -
tween Catho lics and Evan geli cals
that Chris tian wit ness is of ne ces sity 
aimed at con ver sion. Authen tic con -
ver sion is—in its begin ning, in its
end, and all along the way—con ver -
sion to God in Christ by the power
of the Holy Spirit. In this con nec -
tion, we em brace as our own the ex -
pla na tion of the Baptist- Roman
Catho lic In ter na tional Con ver sa tion
(1988):

Conversion is turning away
from all that is opposed to God,
contrary to Christ’s teaching, and
turning to God, to Christ, the Son,
through the work of the Holy
Spirit. It entails a turning from the

self-centeredness of sin to faith in
Christ as Lord and Savior.
Conversion is a passing from one
way of life to another new one,
marked with the newness of Christ. 
It is a continuing process so that
the whole life of a Christian should
be a passage from death to life,
from error to truth, from sin to
grace. Our life in Christ demands
continual growth in God’s grace.
Conversion is personal but not
private. Individuals respond in faith 
to God’s call but faith comes from
hearing the proclamation of the
word of God and is to be expressed
in the life together in Christ that is
the Church. (pp. 20-21)

Inter esting. “Conver sion is turn ing
away from all that is op posed to God.”
How is op po si tion to God de fined? Is it
not the teach ing of er ror that ex alts it -
self against His Word? Is it not dis obe di -
ence to His com mand to ear nestly
con tend for the faith once de liv ered to
the saints (Jude 3)? Is it not per se cu tion
against His true dis ci ples? Is it not the
idola try that calls for wor ship of the
Com mun ion wa fer with the same wor -
ship due God, as af firmed by Vati can II?

There should be no doubt in
anyo ne’s mind “that all the faith ful
ought to show to this most holy sac -
ra ment the wor ship which is due to
the true God, as has al ways been
the cus tom of the Catho lic Church. 
Nor is it to be adored any the less
be cause it was in sti tuted by Christ
to be eaten.”8

We must under stand that the pur -
pose of the ecu meni cal move ment—on
both sides—is to dia logue with one an -
other un til they can reach a con sen sus
on unity, bring ing the en tire house hold
of God into one fold with one shep -
herd. Dis ci ples of the Lord be lieve the
one Shep herd is Christ Him self. But
Ro man Catho lics be lieve the one shep -
herd is the pope.

The visi ble mani fes ta tion of that
unity, many agree, is the shar ing of the
com mun ion ele ments to gether. For this
to oc cur, ei ther all non- Catholics will
have to con vert to Ca tholi cism and ac -

cept this dam na ble her esy—this idola try
of wor ship ing cre ated mat ter—or the Ro -
man Catho lic Church would have to re -
cant this, as well as numer ous other
sacredly en trenched doc trines. Yet one
ma jor tenet of Ro man Ca tholi cism is
that, once a doc trine is de clared “ex ca -
the dra”—by the pope seated on “Pe ter’s
Throne”—it can never be re canted. Else
the Ro man Catho lic Church would
cease to ex ist. This, it is ob vi ous, is ei -
ther a les son in fu til ity, or a les son in be -
trayal by al leged breth ren in Christ who
think they know bet ter than God’s
Word.

How can any one at tempt to turn
oth ers “from error to truth” when they
hold the truth in such low es teem?

In its call against per suading oth ers
into a par ticu lar fold, the writ ers of this
dec la ra tion miss the whole point of
proclaiming the Gos pel:

It is un derstand able that Chris -
tians who bear wit ness to the Gos -
pel try to per suade oth ers that their
com mu ni ties and tra di tions are
more fully in ac cord with the Gos -
pel. There is a nec es sary dis tinc tion
between evan gel iz ing and what is to -
day com monly called prose ly tiz ing
or “sheep steal ing.” We con demn
the practice of re cruit ing peo ple
from an other com mu nity for pur -
poses of de nomi na tional or in sti tu -
tional ag grandize ment. At the same
time, our com mit ment to full re lig -
ious free dom com pels us to de fend
the le gal free dom to prose ly tize even 
as we call upon Chris tians to re frain 
from such ac tiv ity. (p. 22)

The pur pose be hind min is ter ing
the Gos pel to Ro man Catho lics is not
usu ally for “de nomi na tional or in sti tu -
tional ag gran dize ment.” Those few who
do evan gel ize do so to lead souls to
Christ, not into a par ticu lar church
body. Yet con versely, the pur pose of Ro -
man Catho lic evan gel ism is to lead as
many as pos si ble into the Catho lic
Church. And this is as it must be for
any church that con sid ers it self “the
only true church.” Oth er wise they
would be un faith ful.
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The rea son for this call to re frain
from such ac tiv ity is that the ecumenists
see ev ery one as a brother in Christ who
calls him self a Chris tian. This is borne
out in the fol low ing state ment from
their dec la ra tion:

As we near the Third Millen -
nium, there are ap proxi mately 1.7
bil lion Chris tians in the world.
About a bil lion of these are Catho -
lics and more than 300 mil lion are
Evan geli cal Prot es tants. (p. 2)

Is this na iv ete or a de lib er ate over -
look ing of the fact that the name “Chris -
tian” is ap plied by the Ro man Catho lic
Church to any one who is bap tized?
Evan geli cal Chris tians should be con -
cerned with the number of true be liev -
ers, not the number of nomi nal or
bap tized “Christians.”

THE COMMON GOAL
The rea son these peo ple want to

con vince us that there are so many of us 
out there is to bol ster their agenda of
po liti cal and social ac tion to clean up
the world, as at tested by this statement:

Chris tians in di vidu ally and the
church cor po rately also have a re -
spon si bil ity for the right or der ing of 
so ci ety. We re sist the uto pian con -
ceit that it is within our pow ers to
build the King dom of God on
earth. We em brace this task hope -
fully; knowing that God has called us 
to love our neigh bor, we seek to se -
cure for all a greater meas ure of civil 
right eous ness and jus tice, confident
that he will crown our ef forts when
he rightly or ders all things in the
com ing of his King dom.

In the exercising of these public 
responsibilities there has been in
recent years a growing convergence
and cooperation between Evangelicals 
and Catholics. We thank God for
the discovery of one another in
contending for a common cause.
Much more important, we thank
God for the discovery of one
another as brothers and sisters in
Christ. Our cooperation as citizens
is animated by our convergence as
Christians. We promise one another 
that we will work to deepen, build

upon, and expand this pattern of
convergence and cooperation. (pp.
12-13)

Be lievers in Christ do not have “a
re spon si bil ity for the right or der ing of
civil so ci ety.” This was the ra tion ale be -
hind the Holy Ro man Em pire. And
who is “the church?” Do the evan geli -
cals and the Catho lics hold the same
defi ni tion of “the church?” Ro man Ca -
tholi cism teaches that it is the only true
church, and that all Chris tians are mem -
bers of it, al beit tem po rar ily sepa rated.

The be lief that num bers are im por -
tant to a do min ion ist agenda is the im -
pe tus be hind accept ing as “Chris tians”
any one who has been bap tized, even if
un der the threat of death, as has been
Ro man Catho lic pol icy in the past.

If these peo ple can ear nestly con -
tend for po liti cal and so cial ac tion, why
can they not ear nestly con tend for the
faith once de liv ered to the saints (Jude
3)? Should Christians sac rifice the pu -
rity of the faith for the sake of po liti cal
ac tion?

THE WINNER
The only win ner here is the Ro man 

Catho lic Church, be cause few Catho lics 
even attempt to lead non- Catholics (or
any one else for that mat ter) to Christ.
And true be liev ers won’t be led into Ro -
man Catholi cism. What this amounts to 
is the Roman Catho lic Church us ing
evan geli cal Chris tians to in directly prose -
ly tize for Ro man Ca tholi cism. Af ter all,
if Ca tholi cism is a le giti mate ex pres sion
of the Chris tian faith, why is there a
need for the rest of apos tate Chris ti an ity 
to re main sepa rated from its apos tate
mother?

The mis sionary pur pose of Ro man
Catholicism is to en hance it self—to lead
the “sepa rated breth ren” back into the
flock of the “only true church.” Were its 
sign ers merely rene gade Ro man Catho -
lics ig norant of the Ro man Catholic
agenda, we might chalk it all up to ig no -
rance. But these are Ro man bish ops and 
priests who un der stand fully the de signs 
of Ro man Catho lic ecu men ism. It is dis -
hon est for them to de cry recruit ing “for
pur poses of de nomi na tional or in stitu -
tional ag gran dize ment.”

The fact is that there are far more
peo ple leav ing the Ro man Catho lic
Church than there are non- Catholics
con vert ing to Ca tholi cism. This has
alarmed the Vati can for dec ades and is
the rea son for the “con cilia tory” stance
of Vati can II. Were the shoe on the
other foot you can be sure there would
be no call for ecu meni cal “unity.” The
more power Rome has, the more ag gres -
sive she gets.

The evan geli cal sy cho phants for the 
Vati can are sell ing out the true breth ren 
in Christ by per suad ing them that it is
“un lov ing” to con front Ro man Catho lic 
er ror:

Chris tian wit ness must al ways
be made in a spirit of love and hu -
mil ity. It must not deny but must
readily ac cord to ev ery one the full
free dom to dis cern and de cide what 
is God’s will for his life. Wit ness
that is in ser vice to the truth is in
ser vice to such free dom. Any form
of coercion—phys i cal, psy cho log i cal,
legal, eco nomic—cor rupts Chris tian 
wit ness and is to be un qual i fiedly
rejected. Sim i larly, bear ing false wit -
ness against other per sons and com -
mu ni ties, or cast ing un just and
un char i ta ble sus pi cions upon them, 
is in com pat i ble with the Gos pel.
(p. 23)

True “wit ness that is in serv ice to
the truth” is first and fore most in serv ice 
to the ab so lute authority of God’s
Word. Any institution that does not rec -
og nize God’s Word as its ul ti mate
author ity apart from its own Tra di tion
and teach ing author ity can not possi bly
act as a “wit ness that is in serv ice to the
truth.” Nor can its priestly agents. Nor
can those who em brace those priestly
agents while call ing for oth ers not to
chal lenge Rome’s un scrip tural teach -
ings.

This is some thing that had to be
birthed in North Amer ica where Chris -
tians are gen er ally ig no rant of the
Catholic Chur ch’s con tin ued per se cu -
tion of true be liev ers in South Amer ica
and other countries heav ily in flu enced
by the Vati can. The use of “co er cion—
phys i cal, psy chologi cal, le gal, eco nomic” 
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—is still very much a part of Roman
Catholic prac tice in those coun tries.
Must we ig nore the suffer ings of our
breth ren un der the heel of the Vati can
for the sake of some con trived unity
here in Amer ica sim ply be cause Rome’s
dou ble agents say we must?

EARNESTLY CONTEND NO MORE
Not only do the ecu menists tell us

we are not to at tempt to lead Catho lics
into the truth and away from the er rors
of their church, we are to pres ent to new 
con verts con flict ing views of cer tain doc -
trines so they can choose for them selves what
to be lieve!

For Catho lics, all who are val -
idly bap tized are born again and are 
truly, how ever im per fectly, in com -
mun ion with Christ. That bap tis -
mal grace is to be con tinuingly
reawak ened and re vivi fied through
con ver sion. For most Evan geli cals,
but not all, the ex pe ri ence of con -
ver sion is to be fol lowed by bap tism 
as a sign of the new birth. For
Catho lics, all bap tized are already
mem bers of the church, how ever
dor mant their faith and life; for
many Evangeli cals, the new birth re -
quires bap tis mal ini tia tion into the
com mu nity of the born again. These
dif fering be liefs about the re la tion ship 
be tween bap tism, new birth, and mem-
bership in the church should be hon estly
pre sented to the Chris tian who has un -
der gone conver sion. But again, his de ci -
sion re gard ing com mu nal al le giance and 
par tici pa tion must be as sidu ously re -
spected. (p.24, em pha sis ours)

What? We give them an op tion? We 
can’t lead some one to Christ with out of -
fer ing the Catho lic Chur ch’s doc trine
on bap tism? Are we to be agents for the
Catholic Church at the ex pense of
truth?

So if a non- believer is con verted to
Christ we are to pres ent the Roman
Catholic view of bap tism as well as the
bib li cal view. If he chooses to believe
that merely be ing bap tized into Roman
Ca tholi cism will save him, we are not to
dis suade him. If a Ro man Catho lic is
con verted to Christ through the
proclaiming of the true Gos pel, we are

in structed here not to in terfere with his
church’s author ity over him—not to dis -
suade him from the Ro man Catholic
Church. In fact, he can point to his hav -
ing been bap tized as an in fant as rea son
not to be bap tized into Christ with
knowl edge.

This isn’t a small mat ter; it’s a mat -
ter of dogma—an es sen tial be lief. The is -
sue of bap tism is cen tral to Ro man
Catho lic life. It is a “sac rament” that
places a per son into the Catho lic fold
and, thus, into Christ.

Where will it end? If this rule of
pre senting both views ap plies to bap -
tism, why should it not ap ply to all doc -
trines? This is the only logi cal
con clu sion to such a pro posal.

In other words, doc trine doesn’t
really mat ter—at least as far as these
evan geli cal lead ers are con cerned. In
truth, the Ro man Catho lic Church has
more integ rity than the evan geli cal ecu -
menists. The Ro man agents may be
bound to dam na ble here sies, but they
be lieve in what they are do ing and they
will not con cede on their doc trines. Any 
per ceived con ces sions are meant to
even tu ally lead eve ry one back un der
their author ity and into sub mis sion to
their doc trine. At worst, they are play ing 
“two steps for ward; one step back.”

But what will this mean for those of 
us who ref use to sur ren der to this ecu -
meni cal agenda? Es pe cially, what will it
mean to ex- Roman Catho lics who can -
not, un der any cir cum stances other
than sur ren der to the pope’s author ity,
be saved? If ex- Catholics ref use to go
back to Rome, will the evan geli cal ecu -
menists put pres sure on the Vati can to
ac knowl edge that ex- Catholics can be
saved? Or will they put pres sure on us to 
ac qui esce in the in ter est of unity? Or
will they, too, de clare us anath ema?

There is really no way out for the
evan geli cal ecu menists. Ei ther they can
have unity with Ro man Catho lics un der 
the Ro man Cath o lic Church’s terms, or 
they can have unity with ex- Catholic
Chris tians as fel low be liev ers in Christ.
But they can not have both un less they
sur ren der their con sciences and deny all 
that they know to be truth.

This is not to say that be liev ers can -
not have fel low ship with in di vid ual
Catholics who do not know or under -
stand the full im pli ca tion of Ro man
dogma. But our fel low ship must be
based on truth with no apolo gies. And
it must be dis tinct from ecu men ism as
propagated by Rome and other re ligious 
es tab lish ments.

There is yet an other rea son to re ject 
any at tempts at ecu men ism with Ro man 
Ca tholi cism: at best, it will re sult in a
wa tered down faith. If the es sen tial is -
sues of doc trine can not be held in vio la -
ble by evan geli cals, yet can be so held by 
the Ro man Catho lic Church, the best
the evan geli cal com mu nity can hope for 
is the even tual sur ren der on these is -
sues.

The Ro man Cath o lic Church is in
no hurry; it’s coun ter-reformation agenda 
is right on track.

LOWEST COMMON
DENOMINATOR

Christians to day have largely ac -
cepted the idea that only cer tain “es sen -
tial” doc trines are im por tant. The rest of 
Scrip ture doesn’t really mat ter, re gard -
less of the sa cred ness to God that it en -
joys. What is really be ing pro posed—if
we look closely at this scheme—is the di -
lut ing of God’s Word to the point
where it will be taught to the low est
com mon de nomi na tor, not un like what
is occur ring in Ameri ca’s edu cation
sys tem.

The preach ing in most of Ameri ca’s 
churches is gen er ally non-chal leng ing,
fo cus ing on mes sages that sel dom go be -
yond the ba sics. The call for ecu meni cal
unity—ig nor ing the whole coun sel of
God which we are com manded to obey
—is the logi cal out growth of having
grown worldly and com pla cent with me -
di oc rity.

CONCLUSION
It won’t be long be fore to tal ac qui -

esence is achieved. Why? Be cause only
the Ro man Cath o lic Church will have
held to its posi tion. The evan geli cal
com mu nity will have con sid ered in sis -
tence upon bib lical truth as the cri te rion 
for fel low ship a hin drance to unity.
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It’s bad enough that so many lead ers
within Chris ti anity are will ing to give the
papacy the right hand of fel low ship. What 
looms on the ho ri zon is unity with other
re li gions, par tic u larly Is lam.

Is lam rep re sents the larg est anti-
Christ threat to the se cu rity of Chris -
tians. As Is lam’s influence in ex pli ca bly
grows and grad u ally over takes Eu rope it
will be come the lead ing re li gious el e -
ment within the re vived Ro man Empire. 
Eventually, as Ro man Ca thol i cism be -
comes more and more recog nized as the
pri mary and au thor i ta tive Chris tian re li -
gion, these two en ti ties will join to form
the religio-political em pire of the fi nal
man of sin.

There is good rea son to be lieve that
anti-Christ will be a Mus lim who is able, 
for a time, to stem the tide of Is lamic
ter ror ism, thus gain ing the sup port and
ad mi ra tion of the world. Should he
join, also for a time, with the Vat i can
state, he will hold power over West ern
Eu rope and the Mid dle East which, to -
gether, formed the an cient Ro man Em -
pire.

This re vived Ro man Em pire will,
with su per nat u ral power, de ceive the na -
tions of the world. There is ev ery good
rea son also, to be lieve that this Mus lim
(anti-Christ) will be her alded by the
then pope (the false prophet) as the an -
swer to all the world’s prob lems. Who
better to be en dued with sa tanic power
to per form signs and won ders to awe the 
un suspect ing masses and lead them to
wor ship the im age of the beast?

The po lit i cal arena is al ready des per -
ate for a leader who can staunch the tide 
of ter ror ism and war fare. It is only a
mat ter of time be fore we are pre sented
with what seems the ob vious and only
choice to achieve that goal.

Only the true faith ful in Christ will
be pre pared to re sist that de cep tion, and 
we are be ing grad u ally weaned from de -
pend ence upon God’s Word as the only 
source of spir i tual truth. Thanks to trai -
tors within the Faith who are fast turn -
ing the heads of Chris tians to ward unity 
with the Vat i can (and, even tu ally, with
other re li gions) we can ex pect that it will 
not be long be fore that goal is achieved
as well.

The re lig ious arena is primed for
the great de cep tion that will re sult in
per se cu tion of the faith ful. God help us
once the beast really gets its fangs into
the po liti cal arena.v
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