
Over the past few de cades there
has appeared a new way of look -
ing at church min is try which

incorporates a more world-relevant
approach to church ser vices. Called “the
emer gent church move ment,” it was born 
out of a feel ing that in many mod ern
churches some thing has gone wrong, es -
pe cially in fail ing to at tract the youn ger,
postmodern gen er a tion.

The seeker-friendly ap proach of Bill
Hybel’s Willowcreek Com mu nity Church 
in Il li nois and Rick War ren’s Saddleback
Com mu nity Church in South ern
California—adopted by thou sands of
churches of var i ous per sua sions—reached 
pre vi ous gen er a tions through slick mar -
ket ing promotions, peer-oriented pro -
grams, tech no log i cal in no va tions and
pop cul ture tech niques. But the newer,
me dia-savvy gener a tion is said to be seek -
ing some thing more rel e vant to their felt
needs. Largely un churched and raised in
non-Christian homes, these youth nev er -
the less sense a need for some thing be -
yond the ma te rial. Dis il lu sioned with the
Christian re li gion be cause of what they
per ceive as in sin cer ity, money-grubbing
and pho ni ness wit nessed in the scandals
of Roman Cath o lic pedophile priests and 
in the tele van gel ist arena, they are more
and more be ing drawn to other spiri tual
dis ci plines such as Bud dhism and New
Age phi los o phies. Those within the
emer gent church move ment are at tempt -
ing to reach these youth with a spiri tual
ap proach that would ap peal to them in
the name of Je sus.

Much of the reason for the suc cess of
the emer gent church model stems from
dis il lu sion ment among young evan gel i cal 
pas tors who per ceive the tra di tional pas -
to ral role as too re strict ing and not rel e -
vant enough to to day’s postmodern
cul ture.

Peo ple, it seems, are look ing for a
more spir i tual ap proach to life. The ma te -
ri al ism that has char ac ter ized the mod ern 
world in the West has not ful filled the
prom ise of con tent ment and in ner peace
that soothes the soul. Not only the cul -
ture, but the churches in the West have
op er ated largely on a ma te ri al is tic model
them selves. But that materialism is not
rep re sented in the mega- church ex pan -
sions of huge cam puses and build ings to

house the many fac ets of today’s grow ing, 
peer-oriented min is tries as much as it is
rep re sented in the striv ing for per sonal
wealth and achieve ment that char acter -
ized the lives of the par ents of the young
emerging church con gre gants.

The hip pie cul ture of the 1960s and
1970s was based on dis il lusion ment with
the ma te ri al ism and pros per ity of the
post-World War II de cades, and led the
youth to ex plore the spir i tual as pects of
human exis tence. So, too, the postmodern 
cul ture of the me dia-raised, techno-savvy
youth of to day is spawn ing a new spir i tu -
al ity that like wise is based on dis il lusion -
ment with the ma te ri al ism and pros per ity 
of the tech nol ogy boom of the 1980s and
1990s.

It’s as if the cul ture of the West con -
tin ues to swing from a high to a low, back
to a high and then to an other low in its af -
fec tion for prosper ity.

No true be liever in Je sus would sug -
gest that ma te rial pros per ity is the bench -
mark of spir i tual pu rity. In spite of the
con tin ued popu lar ity of the pos i tive
thinking and pos i tive speak ing her e sies,
and the bur geon ing churches of such
teach ers as Joel Osteen (whose church is
the larg est and fast est grow ing in the
United States), other churches are emerg -
ing that are also grow ing rap idly while
fo cus ing more on spir i tu ally-satisfying
tech niques.

The ques tion is whether the spir i tu al -
ity seek ing of the emerg ing church is of
the pure, Holy Spirit-led va ri ety, or is just
another man-centered at tempt to quench 
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the spir i tual thirst of seekers who, at the
bot tom line, just want to feel better about 
them selves and be as sured that God loves 
them just as they are.

EMERGING CULTURE
Par tic u larly in the West, we are wit -

ness ing the dis inte gra tion of the Chris -
tian cul ture in her ited from our Eu ro pean 
fore fathers. It is n’t so much that the
United States was founded as a Chris tian
na tion, as it was the bib li cal ethic that
per me ated western cul ture, that formed
the basis for our na tion’s found ing. Even
the non-Christian el e ments involved in
the for ma tion of the Dec la ra tion of In de -
pend ence and the Consti tu tion were
keenly aware of the moral and eth i cal
stan dards of that bib li cal ethic and they
em braced them.

In Europe the Ref or ma tion had es tab -
lished a strong bib li cal ethic. Whereas
Ro man Ca thol icism im posed harsh pen -
al ties upon dis sidents in those coun tries
in which it con tin ued to wield strong in -
flu ence, ex cept for Cal vin’s Geneva and
the An gli can Church’s per se cu tion of
those who re fused its author ity in the
Brit ish Empire, Prot es tant ism in general
was be nign to ward dif fer ing ex pres sions
of the Chris tian faith, and even to ward
non-Christian re li gions.

Un til the mid dle of the twen ti eth cen -
tury the bib li cal ethic that per me ated
west ern cul ture con tin ued to hold sway
over many peo ple’s con sciences. As the
in flux of non-Christian el e ments into
west ern so ci ety in creased there came a
grad ual de par ture from the bib li cal ethic
and, worse, a con certed turn ing away
from it.

On the cover of her book, A New Re li -
gious Amer ica: How a “Chris tian Coun try”
Has Be come the World’s Most Re li giously Di -
verse Na tion, by Di ana Eck, pro fes sor of
com par a tive re li gion at Har vard Uni ver -
sity, it says:

“The United States is the most
re li giously di verse na tion in the
world,” lead ing re li gious scholar

Di ana Eck writes in this eye- open -
ing guide to the re li gious re al i ties
of Amer ica to day. The Im mi gra -
tion Act of 1965 elim i nated the
quo tas link ing im mi gra tion to na -
tional or i gins. Since then, Mus -
lims, Bud dhists, Hin dus, Sikhs,
Jains, Zo ro as tri ans, and new va ri -
et ies of Jews and Cath o lics have
ar rived from ev ery part of the
globe, rad i cally al ter ing the re li -
gious land scape of the United
States. Mem bers of the world’s re -
li gions live not just on the other
side of the world but in our neigh -
bor hoods; Hindu chil dren go to
school with Jew ish chil dren; Mus -
lims, Bud dhists, and Sikhs work
side-by-side with Prot es tants and
Cath olics.1

For cen tu ries the de sire of many who
im mi grated to our shores was to throw
off their for eign ways and as sim i late into
Amer i can cul ture. My own fa ther re fused 
to speak Leb a nese or Arabic and in sisted
that we speak cor rect Eng lish. He also
spoke flu ent Span ish due to his be ing
raised in Mex ico as a youth.

Of late, as more and more peo ple
have em i grated from non-western na -
tions, spe cial in ter est groups have worked 
as sid uously to keep them bound to their
na tive roots and to es chew the na tion’s
west ern Eu ro pean her i tage. As a re sult
the na tion has be come frac tured into
myr iad sub-cultures that threaten the co -
he sive ness and sta bil ity of the coun try.

In the past, great con tri bu tions have
been made from all cul tures to the na tion,
as a melt ing pot . To day each sub-culture
looks out for its own in terests.

From my stud ies of the glob al ist and
Com mu nist con spir a cies in the 1960s I
re call viv idly the threat that the United
States would be de stroyed from within by 
caus ing fac tions to arise be tween whites
and blacks, men and women, rich and
poor, la bor and man age ment, and by pit -
ting eth nic group against eth nic group.
By cre at ing a cli mate of envy be tween the

so-called “haves” and “have-nots,” the de -
signs of the en e mies of sov er eignty in the
United States have al most com pletely
been achieved. Few eth nic groups iden -
tify them selves as Amer i cans with out a
hy phen. I have wit nessed the ful fill ment
of that threat through the grad ual take -
over by Marx ists within the me dia and
gov ern ment to the point that righ teous -
ness and right-thinking are rid i culed and
held in con tempt, while self ish ness and
evil of ev ery sort are em braced.

I’ve said all this to lay the ground work
for the rea son ing be hind the emergent
church move ment. There are those within 
Chris tian ity who rec og nize that there is an 
emerging cul ture that is for eign to the
west ern cul ture which has un til lately em -
braced the bib lical ethic of the Chris tian
faith. That emerg ing cul ture is called
post-Christian or post-modern.

Postmodernism
How can there be such a thing as

postmodernism. Does n’t “mod ern” mean 
“con tem po rary,” “cur rent,” “up-to-date”?
How can there be some thing newer than
that?

In com mon us age that is what “mod -
ern” means. How ever, to so ci ol o gists, an -
thro pol o gists and theo lo gians, the term
“modern” means some thing en tirely dif -
fer ent. Our pri mary con cern is how mod -
ern ism re lates to the ol ogy. There it
ap plies to re li gious phi los ophy that seeks
to accom mo date tra di tional re li gious
thought with con tem po rary re li gious val -
ues, par tic u larly in the re jec tion of super -
nat u ral el e ments. So-called “modern”
thinkers within Chris tian ity have at -
tempted to ex plain away the mys ter ies
and mir a cles of the Bi ble through human 
ra tio nale. This has of ten led to the ex pla -
na tion that the bib li cal narra tives of mir a -
cles were re ally al le gory and po etry rather
than true ac counts of real events. The ter -
mi nol ogy of mod ern ists within Chris -
tian ity is of ten in dis tin guish able from
that of true be liev ers but their def i ni tions 
vary and are of ten clouded in vague ex -
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pres sions of dis sent from the truth. We
see these mod ernists all the time on me -
dia pro duc tions deal ing with bib li cal is -
sues such as the na ture of Je sus Christ,
His Res ur rec tion, the Virgin Birth, and
other im por tant truths. They are the
“Chris tian schol ars” who, while feign ing
be lief, of fer ra tio nal iza tions as to why the
Bible does n’t re ally mean what it says;
there are ra tio nal ex pla nations for seem -
ingly su per nat u ral events.

It is the be lief of those within the
emerging “church” move ment that mod -
ern ism ran its course and has been on
the verge of ex tinc tion since the 1960s.
With the in flux of east ern phi los o phy
and re li gion into the West has come a
hun ger for some thing be yond the ra tio -
nal and mun dane. Peo ple have been
seek ing more mean ing to life than ma te -
rial ex is tence. The rise in pop u lar ity of
east ern thought among those brought
up in Chris tian homes is a tes ti mony to
the fail ure of Chris tian ity to meet the
spir i tual needs of peo ple dur ing the
mod ern ist phase. Hav ing di vested Chris -
tian ity of its super nat u ral el e ment, the
mod ern ists have cre ated a spir i tual vac -
uum which east ern gu rus have been
more than will ing to fill.

That’s not to say that all of Chris tian -
ity has fallen into the mod ern ist trap.
There have al ways been, and al ways will
be, those who hold to the lit er al ness of
Scrip ture. But the vast major ity of Chris -
tians to day have lost sight of the Bi ble as
the inerrant Word of God. They give lip
ser vice to Je sus as Re deemer, but live as if
they have no ac count abil ity to Him or to
His Word. The hy poc risy of such liv ing
has not been lost on the young. As a re -
sult, many youth are turn ing away from
Christian ity and are em brac ing other
forms of spir i tu al ity. And who can blame
them? When salt has lost its sa vor it is
good for noth ing but to be thrown out
and tram pled upon by men.

Post-Christian

As more and more youth from Chris -
tian homes have di vested them selves of
their par ents’ be liefs, and as em i gration
from non-Christian na tions has con tin -
ued to rise, the na tions of the West have
grad u ally slipped into a post-Christian

phase. It is as if postmodernism and
post-Christianity are twins—one with a
cul tural face, the other with a re li gious
face. Postmoderns largely re ject Chris -
tian ity and, more im por tantly, the
truths of the Bi ble (per ceiv ing them to
be the same), and are turn ing to east ern
thought for their spir i tual sus te nance.
Athe ism and agnos ti cism are al ways ev i -
dent, but they are not the ma jor philo -
soph ical base for most peo ple’s be liefs.
The vast ma jor ity of Amer i cans, for in -
stance, say they be lieve in God, but their
con cept of God is for eign to the Scrip -
tures. And among many who say they be -
lieve in Je sus, the vast ma jor ity ei ther
have an unbiblical con cept of Him (as
merely a holy man, a prophet, a peace -
nik, or some other non-deity), or they
use Jesus to pro mote their pe cu liar hu -
man ist phi los o phy such as so cial ism, as -
cet i cism, even veg e tar i an ism and an i mal 
rights ac tiv ism.

For the past few de cades at least,
there have arisen men and women who
have rec og nized the de cons truc tion of
the Chris tian faith in the West and have
cor rectly pointed to the mal aise cre ated
by a ma te ri al is tic ap proach to that faith.
Con sum er ism within Chris tian ity is
ram pant, and it re flects the ma te -
rial-mindedness of the ma jor voices
within Chris tian ity. Mam mon is at the
heart of many min is tries. Such minis -
tries ap peal to the ma te ri al is tic per son
who is happy to spend his money on
God if he can get a suf fi cient re turn for
his invest ment.

The seeker-friendly churches that
have arisen in the past few de cades have
ca tered to that ma te rial-mindedness.
With slick pro mo tions and peer- ori -
ented pro grams that ap peal to the com -
fort zone of tar get com mu ni ties those
churches have seen much suc cess. And
they will con tinue to do so. But there are 
those to day who see these churches as
valu able to only a lim ited seg ment of so -
ci ety. They do not ap peal to the post-
mod ern seeker who is n’t im pressed with
flash iness and ma te ri al ism, but rather
seeks a more spir i tual outlet for his soul.
These have given rise to the “Emer gent
Church.”

THE EMERGENT CHURCH
Just where and how the emer gent

church move ment be gan is dif fi cult to as -
cer tain. At first it was n’t so much a move -
ment as it was a con ver sa tion among
cer tain pas tors who felt there was some -
thing miss ing in their ap proach to min is -
try. Rec og nizing the value in some of the
tra di tional views of min is try, yet wish ing
to make min is try more rel e vant to to day’s 
cul ture, they sought a spir i tual re newal
for those who had given up on church.

Es sentially, emer gent churches are re -
ject ing the flashy el e ments of seeker-
friendly churches and are em brac ing an -
cient forms of spir i tu al ity found in the
tra di tional churches.

Al though most of the emergent
churches are hi er ar chi cal, the fo cus is
upon lay min is try with the pas tor as “one
of the bunch” instead of an au thor ity fig -
ure who runs the whole show.

To all out ward ap pear ances the emer -
gent church move ment is a grass-roots
phe nom e non. There ap pears to be no
single au thor ity or group of au thor i ties
head ing it up. How ever, there has de vel -
oped a lead er ship of sorts—peo ple who
write about the emer gent church model,
of fer ing in struc tion and in for ma tion on
the phi los o phy of the move ment. These
of ten link to one an other on Web sites
and cite one an other in books, as well as
con verse among them selves through
Web blogs. Yet the vast ma jor ity of
churches that iden tify them selves as
“emer gent” or “emerg ing” are headed by
lit tle-known pas tors within the larger
Christian com munity.

As I re searched var i ous emer gent
church sources I found one name in par -
tic u lar that seems to be re garded as a fore -
most au thor ity on the emer gent church
model. Brian D. Mc Laren is cited of ten
by other emer gent church lead ers. We
will fo cus pri mar ily on his writ ings and
those of an other au thor ity, Dan Kimball.

BRIAN D. MCLAREN
Named one of the twenty-five most in -

flu en tial evan gel i cals by Time Mag a zine
in 2005, Brian D. Mc Laren is in the fore -
front of the emer gent church move ment.
“Postmodernist, au thor, pas tor, and
Emergent se nior fel low” is how Mc Laren
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is de scribed as a con trib ut ing au thor for
The Church in Emerging Cul ture: Five Per -
spec tives, pub lished by Zondervan. A se -
nior fel low is a per son within an
ed u ca tional es tab lish ment who is re -
garded by his peers as an ex pert in his
field, is widely pub lished and who has
gar nered a sig nif i cant amount of ac cred i -
ta tion and awards for his work in that
field. In his in tro duc tion to the con tri bu -
tors of the afore men tioned book, Leon -
ard Sweet has this to say about Brian
Mc Laren:

A se nior fel low with Emer gent,
Brian is known for a gen er ous and 
irenic spirit that never pos its an
“us against them” men tal ity but
finds open ings to di verse ways of
be ing Chris tian.

An Eng lish scholar (the un -
likely prod uct of a Plymouth
Brethren up bring ing), Brian left
academia in 1986 to be come found- 
ing pas tor of Ce dar Ridge Com -
mu nity Church, a non de nom i na -
tional min is try in the Bal ti more-
Wash ing ton cor ri dor. Widely
sought on the lec ture cir cuit,
Brian spends a lot of time ex plain -
ing the mean ing of postmodern, a
word that, de pend ing on who you
ask, is charged with mean ing,
stands for ev ery thing wrong in the 
world to day, has lost its momen -
tum (in di cat ing mostly that a lot
of time has passed since the
1960s), or does not re ally mean
“anti” or “af ter” so much as “grow -
ing from and mov ing be yond.”

Brian wrote and pub lished mu -
sic (many of his songs are sung at
his church) be fore he be came a
pub lished au thor in 1998. Since
then it has been a blitz: The Church 
on the Other Side: Doing Min is try in
the Postmodern Ma trix, 13 strat e gies 
for po si tion ing churches in mis -
sion; Find ing Faith: A Self-Discovery
Guide for Your Spir i tual Quest, a

book that puts to shame the cul ti -
vated ir rev er ence of the ac a demic
elite; A New Kind of Chris tian: A
Tale of Two Friends on a Spir i tual
Jour ney, a fic tional nar ra tive that
has struck a chord across the theo -
log i cal spec trum; and More Ready
Than You Re alize, a theo log i cal
med i ta tion on the “dance” of
evan ge lism, based on an e-mail ex -
change be tween Brian and a danc -
ing part ner (“Al ice”), that
ad vo cates that Chris tians are
more ready to do evan ge lism than
they re al ize and that postmodern
peo ple are more ready to hear the
gos pel as story (not as ar gument)
than we or even they re al ize.
Brian’s most re cent writ ing pro -
jects in clude The Story We Find
Our selves In, a se quel to his ear lier
fic tional nar ra tive, as well as col -
lab o ra tions with Leon ard Sweet
(“A” is for Abductive: The Lan guage
of the Emerging Church) and Tony
Campolo (Ad ven tures in Missing the 
Point: How the Cul ture-Controlled
Church Neu tered the Gos pel).2

While not the orig i na tor of the emer -
gent move ment (it just seemed to morph
into ex is tence), Mc Laren is cer tainly at
the cen ter of it, and claims to have coined 
the term, “Emer gent Church.”

In the late 1990s, I was in vited
to be come part of Lead er ship Net -
work’s Young Leader Net works
(YLN), also briefly known as the
Terranova Pro ject. I was grand-
fathered in as the net work’s “old
guy,” hav ing moved be yond 39 in
1996. In 2001, I met with Doug
Pagitt to dis cuss our fu ture plans,
YLN hav ing just been launched by
Lead er ship Network to con tinue
on its own as an in de pend ent en -
tity. Doug is a tall, Nordic- look ing
fel low with a mis chie vous smile.
He’s the pas tor of Sol o mon’s Porch
(www.solomonsporch.com) in Min- 

neapolis, for mer leader of YLN,
and (then was) still well shy of 40.
One of us—I can’t re mem ber which
(a sign of good col lab o ra tion or an
ag ing mem ory, or both)— came up
with a new name for the group:
emergent (www.emergentvillage.com) 
We had no idea how fit ting the
name was and how help ful it
would be in our on go ing work.3

“Emer gent” iden ti fies some thing new
that arises out of some thing old as a log i cal 
or nat u ral con se quence. In this case,
postmodern church out of mod ern church.

Mc Laren quotes Ste ven John son’s
best-selling book, Emer gence: The Con -
nected Lives of Ants, Brains, Cities, and Soft -
ware (New York: Scribner, 2001):

Emer gence is what hap pens
when the whole is smarter than
the sum of its parts. It’s what hap -
pens when you have a sys tem of
rel a tively sim ple-minded com po -
nent parts—of ten there are thou -
sands or mil lions of them—and
they in ter act in rel a tively sim ple
ways. And yet some how out of all
this inter ac tion some higher- level
struc ture of in tel li gence ap pears,
usu ally with out any mas ter plan -
ner call ing the shots. These kinds
of sys tems tend to evolve from the
ground up.4

EMERGENT’S LEGITIMATE
CONCERNS

When we look at the world to day we
can agree that Chris tian ity has lost much
of its in flu ence in our culture. More pre -
cisely, bib li cal truth is what has re ally lost
its influence. Chris tian ity as a re li gious
sys tem has the num bers to sup port the
idea that it is still a ma jor world re li gion.
But Chris tian ity is largely a shell com -
prised of many di verse, unbiblical el e -
ments. The truth of the Gos pel has been
dis placed by most Chris tian re li gions
with their own pe cu liar theo log i cal sur -
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mis ing to the point that it is now only a
vague ex pres sion among a few die-hard
be lievers. In truth, we are not so much in
a post-Christian era as we are in a post- Bi -
ble-as-absolute-truth era. How ever, most
Christians do not make the dis tinc tion
be tween Chris tian ity and the true Gos -
pel. Per haps this is why the Gos pel in its
pur est form has fallen out of fa vor in the
world. It has not been ex pressed in its pu -
rity, but has had to share space with all
the hu man rea son ing that has cor rupted
Christian ity and frac tured it into so many 
di ver gent ex pres sions rang ing through a
broad spec trum from true faith to skep ti -
cism.

It is the goal of the emer gent church
move ment to pres ent Chris tianity in all
its ex pres sions—re gard less of whether or
not those ex pres sions are truly bib li cal—
as a vi a ble al ter na tive to tradi tional Chris -
tian ity for the postmodern seeker of spir i -
tu al ity. On that broad spec trum it would
be some where in the mid dle, cer tainly re -
ject ing skep ti cism but open to many
other ex pres sions that might not see
eye-to-eye on how to in ter pret Scripture,
and, in truth, are even an tag o nis tic to the 
idea that Scrip ture is to be the sole arbi ter 
of spir i tual truth.

And that is, as we will see in our pro -
gres sion, where the emer gent church
move ment em braces its great est fail ure. It 
is more con cerned with the re li gious sys -
tem of Chris tianity than it is with de fend -
ing sola scriptura.

Brian Mc Laren of fers some in sight
into how these ex pres sions might be rec -
on ciled if not nec es sar ily em braced uni -
formly:

Make no mis take, I am deeply
for old method-message sys tems to
be con served. The old est things
(things we al most threw away, not
fully ap pris ing their value) of ten
turn out to be the most pre cious,
the most worth pre serv ing. And
with out pre serv ing the whole mes -
sage-method sys tems in our her i -
tage, in valu able re sources will be
lost for ever. (Many of these his toric 
spir i tual ways of faith and life
could be com pared to rain for ests.
For cen tu ries we have cut them
down and re placed them with
monocultural farms and pas tures,

hous ing de vel opments, slums, or
what ever, and now we dis cover— al -
most too late—that they play an es -
sen tial part in our plan e tary
sur vival.)

Mean while, the more I have
changed my meth ods in preach -
ing, evan ge liz ing, dis ciple ship,
lead ing wor ship, and so on, the
more ex pe ri ence I have gained
shar ing the good news with what
are of ten called “the un -
churched,” and es pe cially those
we might call “postmodern seek -
ers.” These peo ple have asked me
new ques tions, or old questions in 
new ways. The more I have in ter -
acted with them, the more ques -
tions I have had about not just my
chang ing meth ods but my
so-called un chang ing mes sage.

My ques tion ing was inten si fied
by my in ter est in church his tory.
The more I read about the pa tri -
archs and Celts and an cho rites
and mo nas tics and mendi cants
and scho las tics and Re formers
and Ana bap tists and pietists and
all the rest, the more I re al ized
that the method-message sys tem
that I fol lowed and be lieved was
rel a tively new. Meth od olog i cally, I 
had to ad mit that Lu ther never
asked any one to say “the sin ner’s
prayer.” Cal vin never is sued an
“al tar call” or asked peo ple to
“come for ward” for sal vation. Au -
gus tine never in vited any one to
“ac cept Je sus Christ as per sonal
Lord and Sav ior.” St. Francis did -
n’t sum ma rize the gos pel in terms
of “four steps” or “four laws.”
Menno Simons did n’t use “the
bridge di a gram.” Polycarp never
asked “the two di ag nos tic ques -
tions,” and Greg ory of Nyssa
never talked about “the born-again
ex pe ri ence” or “the Rap ture” or
“ple nary ver bal in spi ra tion and in -
er rancy.” Aqui nas never asked
how many peo ple “crossed the
line” af ter his preach ing, nor did
Pascal won der how many “made a
de ci sion for Christ” af ter read ing
his Pensêes [Thoughts]. The apos tle
Paul him self did n’t even use “the

Ro man Road” when he preached
in Rome or any where else!

These rel a tively new meth ods
that I and my tribe prac ticed (sin -
ner’s prayer, bridge di a gram, four
laws, two di ag nos tic ques tions) fit
the mes sage as I un der stood it,
while the dif fer ing meth ods of ear -
lier times and places dif fered from 
mine pre cisely be cause their mes -
sage dif fered from mine. For ex -
am ple, I had to ad mit that be fore
Anselm, the the ory of the atone -
ment (pe nal substi tu tion) that my
tribe cel e brated as the heart of the
gos pel was largely unknown.
Could peo ple have been true
Chris tians with out un der stand ing 
pe nal substitutionary atone ment?

More: I had to ad mit that while
the death of Je sus on the cross as
the substitutionary aton ing sac ri -
fice for my sins was at the heart of
my un der stand ing of the gos pel,
for many Chris tians both an cient
and con tem po rary, the Res ur rec -
tion, not the cross, was the crux of
the gos pel. And for many oth ers
(such as the East ern Or tho dox),
the Incar na tion seemed more cen -
tral than ei ther the cross or the
Res ur rec tion. What gives? It got
worse as I learned that for still
other Chris tians, it was the life of
Christ (or the teach ing of Christ,
or the moral ex am ple of Christ, or 
the com mu nity formed by Christ,
or the com mis sion given by
Christ), not his birth, death, or
res ur rec tion, that was clos est to
the heart of the gos pel. This di ver -
sity of opin ion was get ting em bar -
rass ing. If the mes sage never
changes, which mes sage was I talk -
ing about?5

Mc Laren’s con fu sion was ex acer bated 
by the many ex pres sions of the Gos pel
found even in con tem po rary circles,
thinking they are mu tually ex clu sive
rather than complementary:

Now my head was re ally spin -
ning be cause deep down, I had
been no tic ing things in my own
Bi ble study, un set tling things—like 
how in Mat thew, Mark, and Luke, 
the gos pel seems to be about
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some thing called the kingdom of
God, and its op er a tive words are
re pent and fol low, but how in John,
the gos pel seems to be about
some thing called eter nal life and
avoid ing death or con dem na tion,
with the op er a tive word be ing be -
lieve. On top of that ten sion I also
felt a cer tain tension be tween the
style of Je sus (par a bles, ques tions,
con ver sa tions) and the style of
Paul (ex po si tions, an swers, mono -
logues). And high on top of all
that, of course, was the dif fer ence
among pop u lar con tem po rary ver -
sions of the gos pel—a five-point
Cal vin ist ver sion ver sus a power-
of-positive-thinking ver sion, versus
a name-it-and-claim-it-health-and-
wealth ver sion, ver sus a stan dard
fun da men tal ist ver sion or a ther a -
peu tic ver sion or a clas sic Pen te -
cos tal ver sion. Was this lib eral guy 
right? Did the church (from Paul
of Tarsus to TBN of South ern Cal -
i for nia) paste over Je sus’ singu lar
orig i nal gos pel its own plu ral de -
signer gos pels?

That could n’t be, I rea soned.
Oth er wise, the gos pel is just a
cloud of smoke, swirl ing to con -
form to what ever cur rents it en -
coun ters. That’s not good news;
it’s not even news.6

Mc Laren’s con clu sion de scribes, if it
does n’t de fine in ev ery de tail for all
emer gent pro ponents, the es sence of the 
emer gent mes sage. Ev i dently not un der -
stand- ing that all of the as pects of the
Gos pel are im por tant, and none to be
stressed over the oth ers, he at tempts to
sim plify things by lay ing out “four sem i -
nal ideas” that he claims helped him
reach a new and better un der stand ing of 
the Gospel.

His first idea is to view the Gos pel as a 
nar ra tive or story rather than as prop o si -
tions, mech a nisms, ab strac tions or uni -
ver sal con cepts. His con cept of “story” is

not fa ble, but merely forms the ba sis for
be lieving what that story en tails:

The an swer is not ab stract prop -
o si tions but news: “At a cer tain
time and at a cer tain place, God
was uniquely re vealed to hu man -
ity through a per son born to a
young peas ant woman named
Mary. Here’s what hap pened…”7

His sec ond idea is that the Gos pel is
many-versioned, many-faceted, many- lay -
ered, and Christ-centered. The Gos pels
of Mat thew, Mark, Luke and John, as
well as the Book of Acts, and Paul’s epis -
tles, tell dif fer ent ver sions of the same
Gos pel. 

…The church has con tin ued to of -
fer many ver sions of the story ever
since. No one ver sion is the whole
story, and the ex pand ing, deep en -
ing res o nant story that we en coun -
ter in ever-new di men sions seems
to pul sate with more and more
meaning, mean ing that could
never be con tained in even the
longest, most de tailed sin gle com -
pi la tion we could at tempt.…

This many versioned-story (sic)
re veals many fac ets and many lay -
ers. For ex am ple, there are fac ets
or lay ers of the story that deal
with guilt and sin, oth ers that
deal with hope and the fu ture,
still oth ers that fo cus on jus tice
and com pas sion, some that are
pri mar ily ad dressed to in di vid u -
als, and oth ers that re late more
glob ally to all hu man ity. There
are po lit i cal lay ers to the story
and in ter per sonal lay ers, psy cho -
log i cal-sociological lay ers and
mys tical-spiritual lay ers.

But all of these ver sions, fac ets,
and lay ers cen ter in Je sus Christ.8

Mc Laren’s third idea is that the Gos -
pel is cu mu la tive—that it con tin ues the
story of cre ation, of hu man cri sis, of

Abra ham to be blessed and be a bless ing
to the na tions, the story of the Ex o dus,
exile and re turn, and many other sto ries
found through out the Bi ble that bring
the entire Gos pel into fo cus through out
the his tory of man kind:

And as you read church his tory, 
that’s very much how it con tinues, 
un til to day. And so the gos pel is
not just about what Je sus be gan to
do and teach be tween ap prox i -
mately 5 B.C. and A.D. 28; it is
also about the con tin u ing work of
Je sus ever since, and (think ing
now of John’s Rev e la tion) the
story will con tinue un til the con -
sum ma tion of all things.9

Idea num ber four is that the Gos pel is 
performative and cat a lytic:

This story always ac com plishes
things: It is pow er ful. It per forms,
cat a lyzes, saves. The story does so,
em pow ered by God’s Spirit, by
con ven ing and sus tain ing a com -
mu nity that seeks to un der stand
it, in habit it, let it in habit them,
and thereby live by it. The story in -
spires ac tion in this com mu nity,
ac tion car ried out in faith, hope,
and love.10

Who can ar gue with that? If any -
thing, Mc Laren has put his fin ger on the
pulse of to day’s churches and found
them to be largely list less and dy ing in
spite of out ward ap pear ances of growth.
The prob lem, ac cord ing to the emer gent 
church model, is that they are rest ing on
the lau rels of suc cess gleaned dur ing the
mod ern phase of west ern cul ture, but
are on the verge of dis in tegra tion un less
they adapt to the spir i tual needs of the
postmodern gen er a tions. In or der to
achieve this, it will be nec essary to re eval -
u ate the old forms of wor ship and min is -
try that have been cast aside by the
mod ern churches.
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DIVERSITY

Re sponding to crit ics of the emer gent
church move ment, sev eral emer gent lead -
ers, among them Brian Mc Laren, made a
joint state ment af firm ing their unity of
pur pose if not method:

…We have re peat edly af firmed,
con trary to what some have said,
that there is no  sin gle theo lo gian
or spokes per son for the emer gent
con ver sa tion. We each speak for
our selves and are not of fi cial rep -
re sen ta tives of any one else, nor do 
we nec es sar ily endorse ev ery thing
said or writ ten by one an other.
We have re peat edly de fined emer -
gent as a con ver sa tion and
friendship, and nei ther im plies
unanimity—nor even nec es sar ily
con sen sus—of opin ion. We ask
our crit ics to re mem ber that we
can not be held re spon si ble for ev -
ery thing said and done by peo ple
us ing the terms “emer gent” or
“emerg ing church,” any more
than our crit ics would like to be
held re spon si ble for ev ery thing
said or done by those claim ing to
be “evan gel i cal” or “born again.”
No body who is a friend or ac -
quaintance of ours, or who agrees
with one of us in some points,
should be as sumed to agree with
any of us on all points. No body
should be held “guilty by as so ci a -
tion” for read ing or convers ing
with us. Also, con trary to some
un in formed re ports, this con ver -
sa tion is in creas ingly global and
cross-cultural, and be cause North
Amer i cans are only a small part of
it, we urge peo ple to avoid un der -
es ti mating the im por tance of
Latin Amer i can, Af ri can, Asian,
Eu ro pean, and First Na tions
voices among us.11

Fair enough. But this is also what
makes it dif fi cult to as sess the “con ver sa -

tion” as a whole. Is it re ally a le git i mate
move ment that will pro mote the true
Gos pel in its entirety? Or is it an other at -
tempted “fix” for a Chris tian ity so frag -
mented that it must com pro mise truth in 
or der to reach con sen sus? 

The con cept of “guilt by as so ci a tion”
is not en tirely with out merit. One is gen -
er ally known by the com pany one keeps.
We should not be judged if we keep com -
pany with sin ners, as Je sus did, but if we
keep com pany with, or worse, give cre -
dence to or col lab o rate with, those who
pro mote spir i tual er ror (es pe cially in the
name of Christ) with out chal leng ing
them on those er rors, we be come par tak -
ers of those errors. We give as sent to
them by our si lence and then lead oth ers
astray.

At this point I am not say ing this is a
prob lem in the emer gent con ver sa tion,
but it is im por tant that we not just accept
ev ery thing said in its name as truth. I be -
lieve the pro po nents of that con ver sation 
would agree with this.

Among those con trib ut ing to this
joint state ment was Dan Kimball, found -
ing pas tor of “Graceland” wor ship ser -
vices at Santa Cruz Bi ble Church, and of
Vin tage Faith Church, both in Santa
Cruz, Cal i for nia. Kimball serves on the
Emer gent-YS (Youth Spe cial ities) board
and speaks exten sively around the
United States. He has authored a de fin i -
tive book en ti tled, The Emerging Church:
Vin tage Chris tian ity for New Gen er a tions.
With fore words by Rick War ren and
Brian Mc Laren, this com pre hen sive vol -
ume is a vir tual man ual for those wish ing
to bring their church into the emer gent
fold.

Even though the book finds much
want ing in the seeker-friendly model of
Rick War ren’s Saddle back Com munity
Church, War ren nev er the less gra ciously
af firms Kimball’s mes sage, recognizing
that his own model may not work for ev -
ery one:

This book is a won der ful, de -
tailed ex am ple of what a pur pose-
driven church can look like in a
postmodern world. My friend Dan 
Kimball writes pas sion ately, with
a deep de sire to reach the emerg -
ing gen er a tion and cul ture. While 
my book The Pur pose-Driven Church
ex plained what the church is
called to do, Dan’s book ex plains
how to do it with the cul tural-
creatives who think and feel in
postmodern terms. Youneed to pay
at ten tion to him be cause times are 
chang ing.12

Brian McLaren says of Dan Kimball’s
book:

This book will of fer you stim u -
lat ing new ideas and prac tical sug -
ges tions to en gage our emerg ing
cul ture with the gos pel. Our un -
der stand ings of the gos pel con -
stantly change as we engage in
mis sion in our com plex, dy namic
world, as we dis cover that the gos -
pel has a rich ka lei do scope of
meaning to of fer, yield ing un ex -
plored lay ers of depth, re veal ing
un counted fac ets of in sight and
rel e vance. No doubt, as we move
into the postmodern world, we
will look back and see ways in
which our mod ern un der stand -
ings of the gos pel were limited or
flawed, and no doubt, we must be
hum ble and care ful, be cause we
can (and will) make the same mis -
takes in our new con text.

But that’s our chal lenge, and
when you turn the last page of this 
book, you will feel more mo ti -
vated and equipped to face that
chal lenge … and to see it as a thrill -
ing op por tu nity and priv i lege.13

Kimball does a mas ter ful job of out -
lin ing the emer gent model while in sist ing 
that there is no sin gle model for all
emerging churches:
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In stead of one emerg ing-church
model, there are hun dreds and
thou sands of mod els of emerg ing
churches. Mo der nity may have
taught us to look for a clean model
to im i tate. But in to day’s post- mod -
ern con text, it’s not that sim ple.

How ever, you can see strik ing
patterns de vel op ing among churches
that are con nect ing with post- Chris -
tian hearts and minds all across
Amer ica, as well as in Eng land. I’ll
re fer to sev eral ex am ples in this
book. But please re mem ber, there is
no one-size-fits-all way of do ing
things, be cause you can’t box-in the
emerg ing church. It will be made up
of large churches, small churches,
and home churches, mul ti ra cial and
intercultural churches, in ner-city, ru -
ral, and sub ur ban churches. I hope
you will see this book not as a how-to 
man ual for a church model but as a
stim u lant to get you think ing about
what God might have you do
uniquely in your con text.14

Kimball states that the emerg ing
church must re define how it mea sures suc -
cess. Rather than mea suring suc cess by
meth od ol o gies, strat e gies, or in no va tive
ways of do ing things, even by num bers, he
wants the emerg ing churches to see if they
ex hibit the char ac ter is tics of a “king -
dom-minded disci ple of Je sus pro duced by
the Spirit.”15 This in cludes more than just
at tending ser vices once or twice a week, but 
man i fests itself in good works:

How should we mea sure suc -
cess in the emerg ing church? By
look ing at what our prac tices pro -
duce in the called peo ple of God
as they are sent out on a mis sion
to live as light and salt in their
com mu ni ties (Matt. 5:13-16). By
see ing if peo ple in our church take 
so cial jus tice and car ing for the
needy se ri ously as part of the mis -
sion Je sus did. We must mea sure

suc cess by looking for the same
char ac ter is tics that the Spirit of
God com mended in the emerg ing 
missional Thessalonian church of
the first cen tury: “And so you be -
came a model to all be liev ers in
Mac edo nia and Achaia.…The
Lord’s mes sage rang out from you
not only in Mac e do nia and Achaia
—your faith in God has be come
known ev ery where. They tell how
you turned to God from idols to
serve the liv ing and true God, and
to wait for his Son from heaven,
whom he raised from the dead” (1
Thess. 1:7-10).16

Kimball’s ap peal strikes at the con di -
tion of the vast ma jor ity of churches in
Chris ten dom to day. He eschews the idea
of idle ness within the churches and ap -
peals for a more ac tive role on the part of
all mem bers of the churches.

May our hearts beat fast when
we think of how our churches can
be known for their love, for the
way they pray, for how they share
Je sus, in stead of be ing known
merely for a style of preach ing,
mu sic, art work, or can dles. The
emerging church is about the
Spirit of God pro duc ing missional 
kingdom-minded dis ci ples of Jesus
no mat ter what meth od ol ogy we
use. The emerg ing church is about 
love and faith in a post-Christian
world. The emerg ing church is
about Je sus.17

This is well-stated. But how can this
be ac com plished? There are sev eral meth -
ods of fered by Kimball which take us
back to what he calls “Vintage Faith.”

VINTAGE FAITH 
Kimball’s ex pe ri ences have caused

him to see the emer gent model as the an -
swer to the de clin ing inter est among
young peo ple in tra di tional church ser -
vices—even the seeker-sensitive ser vices:

Lit tle by lit tle, I be gan to rec og -
nize that non-Christian stu dents,
who had once been im pressed by
all of our pro gramming, dra mas,
me dia clips, and top i cal mes sages,
were show ing less and less in ter -
est. With tech nol ogy now so ac ces -
si ble to teen ag ers that they could
eas ily cre ate their own flashy video 
clips, see ing it in church was no
big deal. Fancy PowerPoint pre -
sen ta tions lost their unique ness as 
stu dents were cre at ing their own
pre sen ta tions for school. The spe -
cial ef fects in the video games they 
were used to went far be yond what 
we could ever of fer. Their lives
were fast-paced as it was; com ing
to church for yet an other fast-
paced ex pe ri ence was los ing its im -
pact.18

The an swer, accord ing to Kimball:
slow things down; bring the peo ple back
to the awe and struc ture of more an cient
forms of wor ship. Re jecting the mod ern
ap proach to Chris tian ity, Kimball’s
model in cor po rates a li tur gi cal or rit u al is -
tic approach that seems to be ap peal ing
more and more to the youn ger gen er a -
tion of the hip and me dia-savvy. This is a
new, “postmodern” ap proach to Chris -
tian ity which is re plac ing ob jec tiv ity,
anal y sis and control with a new sense of
“mys tery” and “won der.” The Bi ble is
per ceived as not merely a rev e la tion from
God but also as a rel e vant ap proach to
serv ing man and pro duc ing the Kingdom 
of God on earth.

…A post-seeker-sensitive wor ship
gath er ing pro motes, rather than
hides, full dis plays of spir i tu al ity
(ex tended wor ship, re li gious sym -
bols, lit urgy, ex ten sive prayer
times, ex ten sive use of Scrip ture
and read ings, etc.) so that peo ple
can ex pe ri ence and be trans -
formed by the mes sage of Je sus.
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This ap proach is done, how ever,
with re newed life and is still “sen -
si tive” as clear instruc tion and reg -
u lar ex pla na tion are given to help
seek ers un der stand theo log i cal
terms and spir i tual ex er cises.19

Kimball was greatly con cerned for the 
fu ture of the Chris tian faith upon learn -
ing that other churches through out the
United States were ex pe ri enc ing the
same thing: lack of in ter est among the
postmodern youth. He be gan exper i -
ment ing with his own Wednes day night
events which had drawn many youth
through loud rock-pop mu sic. He de -
cided to go to an “un plugged” eve ning,
re plac ing flash ing lights with can dles. He
also re placed dra mas and flashy vid eos
with high schoolers read ing sec tions of
Scrip ture while sit ting on stools. In stead
of the band playing loud elec tric music it
went acous tic. The stage was given an
eclec tic, bo he mian look. What hap pened 
sur prised him:

The loud rock-pop mu sic of our 
typ i cal Wednesday night events
was usu ally met with high-pitched
screams and yells. But as our un -
plugged eve ning un folded, I could 
hear the voices of the high
schoolers ris ing in wor ship. When 
I got up to speak, in stead of the
rus tling of squirm ing teenag ers in
the back, there was still ness. One
par tic u lar group of more hard-
core skater kids who nor mally
caused a lot of dis rup tion sat qui -
etly to lis ten. Please re mem ber,
this was not our Sunday morn ing
be lievers high school ser vices; this
was our out reach night. We typ i -
cally hired se cu rity of fi cers to patrol
the grounds at these events.

When one of the unplugged
nights ended, one teen ager waited 
to speak with me. He was one of
our more dis in terested and un re -
spon sive teens, and I was dread ing 
what he would say. I was expect ing 

him to tell me how dull and bor -
ing the eve ning had been and that
he would n’t be com ing back. In -
stead, he smiled and gave a nod of
ap proval. “I like this,” he said.
“This was re ally spir i tual.”20

In ter est ingly, Kimball got the idea for
his “unplugged” ser vice from watch ing
MTV:

I was pretty much at a loss as to
what to do. Then late one night I
hap pened upon the band the
Cran berries play ing an Un -
plugged con cert on MTV. It was
an all-acoustic per for mance. The
stage was draped with a dark, rich
fab ric and lit by can de labras. It
looked more like a grand mother’s
at tic than a rock-concert venue,
and I was struck by the sim plic ity
of it. No fancy light shows or
drum-set ris ers. I also no ticed how 
close the au di ence was seated to
the mu si cians. There wasn’t a gi -
ant sep a ra tion be tween the two
groups. Rather, they were sort of
all to gether in a “com munity.” I
im medi ately felt that there was
some thing very in ter est ing to this
“un plugged” approach.21

Rec ognizing that MTV stud ies cul -
ture and knows their au di ence, Kimball
was prompted to try the unplugged ex per -
i ment. What he found out not only sur -
prised him, it gave him a greater
un der stand ing of what postmodern
youth want:

…This was fairly mind-tweaking.
Non-Christian teen ag ers now de -
sire spir i tual ex pe ri ences? I knew
Christian teen ag ers de sired the
spir i tual, but the non-Christian?
In stead of turn ing them off, this
was caus ing them to de sire to
know God more? Of course teen -
ag ers still need plenty of fun
events and Jell-O Olym pics and
all-night shut-ins. But now we

need to rec og nize that per haps
this cul ture is forc ing their spir i -
tual hunger to sur face all the
more. Their de sire is to ex pe ri ence
God and not just be told about
him or told about the things he
does n’t like, which also hap pen to
be the things they want to do.22

It is n’t re ally sur pris ing to those who
know that ev ery man has a spir i tual na -
ture. Al though there are some who sup -
press that na ture by choice, re fus ing to
ac knowl edge the re al ity of God or their
need for His inter ven tion in their lives,
the vast ma jor ity of hu man ity is keenly
aware of the need for spir i tual ful fill ment 
in their lives. This cer tainly ex plains the
bur geon ing in ter est in New Age and east -
ern phi los o phies in the West. Hav ing be -
come dis il lu sioned with Chris tian ity,
many—es pe cially among the young—are
seek ing out al ter na tive av enues of spir i tu -
al ity. That, af ter all, is the un der ly ing mo -
ti va tion for the emer gent church model.

It is tell ing that Kimball says the
youth who like his emer gent model don’t
like to be told what not to do—which is
what much of Scrip ture is about. How
can we make dis ci ples for Christ un less
we explain what He demands of us?

EMERGENT METHODOLOGY
Kimball dis tin guishes between the

mod ern and postmodern or post- Chris -
tian wor ship ser vice, and of fers de tailed
in struc tion on how to design a worship
gath er ing. His ba sis for those in struc tions 
are stated thusly:

Mod ern think ers want things
very or derly and sys tem atic be -
cause they learn in a log i cal and
pro gres sive manner. They pre fer,
gen erally, to sit and lis ten. Emerg-
ing post-Christian gen er a tions, on 
the other hand, long to ex peri ence a 
tran scen dent God dur ing a wor -
ship gath er ing rather than sim ply
learn about him. They want flu id -
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ity and free dom rather than a
neatly flow ing set pro gram. They
want to see the arts and a sense of
mys tery brought into the wor ship
ser vice, rather than fo cus ing on
pro fes sion al ism and ex cel lence.
This will shape how a wor ship
gath er ing is de signed.23

Kimball con trasts what he calls the
“modern lin ear ap proach” for a ser vice
with his “or ganic vin tage-faith approach.”
The mod ern lin ear ap proach, used in
most churches to day, gen er ally starts with 
wor ship in mu sic, pro ceeds to an nounce -
ments fol lowed by a drama or video. “Ev -
ery thing is planned around and leads
to ward the mes sage as the fo cal point and 
cen ter piece of the ser vice.”24 In the or -
ganic vin tage-faith ap proach “the expe ri -
en tial theme is wo ven into and flows
through out the gath er ing as the fo cal
point and cen ter piece.”25

The vintage-faith method downplays
the mes sage and em pha sizes ex pe rience
of wor ship based upon a li tur gi cal and
sac ra men tal approach. It is n’t that
Kimball be lieves it is n’t im por tant to
know about God, but it is just as im por -
tant to ex pe ri ence Him.

Kimball does of fer a ca veat to the
multisensory wor ship model:

The dan ger, of course, is fo cus -
ing so much on ex pe ri ence that we 
teach peo ple to respond only by
feel ings and emo tions. The goal is
not to ma nip u late peo ple’s emo -
tions through ex pe ri ences or
preach ing or use of mutisensory
ex pe ri ences. We need dis cern -
ment. I be lieve the more the
emerg ing churchuses multisensory 
wor ship and teach ing, the stron -
ger and deeper our use of Scrip -
ture needs to be. Those of us who
are emerg ing lead ers need to make 
sure we are us ing Scripture to

guide and teach as we wor ship.
This will put Je sus all the more at
the cen ter of our wor ship gath er -
ings, not move him away!26

In spite of this ca veat, the fact re mains 
that Scrip ture and teach ing play a rel a -
tively small role in the vin tage-faith
model com pared to all the time given to
multisensory wor ship. In Kimball’s ex am -
ple of a vin tage-faith ser vice last ing ap -
prox i mately two hours, about 30 minutes 
are given to a mes sage dur ing which
Scrip tures and im ages are pro jected upon 
a screen. The vast ma jority of time in -
volves drama, art, dance, sing ing, and
other in ci den tals.

Keep ing the ser vices fresh may not al -
ways fol low the same ex act pat tern. At dif -
fer ent times they may or may not
in cor po rate the use of icons, in cense,
can dles, and other items and meth ods
gleaned from the lit ur gies of the tra di -
tional churches. This fo cus on lit urgy has
opened the door for more tra di tional
churches to en gage in the emer gent con -
ver sa tion. Many Lu theran, An gli can, and 
Epis co pa lian pas tors are warm to the idea 
that their tra di tions may be find ing new
fa vor among lead ers within the evangel i -
cal com mu nity through the emer gent
model. They are in cor po rat ing the teach -
ings of Mc Laren and Kimball in their
own ap proaches to min is try.

Epis co pal Voice, which is pub lished for 
the Epis co pal Church in west ern Wash -
ing ton, fea tured a lead ar ti cle on “The
Emerging Church” in which it is stated:

A new church is emerg ing in ca -
fes and cof fee houses, pubs and
bars, not only here in the United
States but in Eng land and Aus tra -
lia. In our own di o cese, it’s found
at the Church of the Apos tles
(COTA) with its liv ing-room tea
bar. In Eng land, it is on the streets 
of East Lon don in the An gli can-

spon sored church Moot. And in
Aus tra lia it is found at the Café
Church in downtown Syd ney. But 
in each and ev ery case, a new way
of be ing church is erupt ing from
the ground up. It is con tex tual as
well as tex tual; Bi ble-based but
rooted in the ab so lutely unique
ex pres sion of the local set ting.

Local and inter na tional lead ers
of the emerg ing church move -
ment hosted an af ter noon work -
shop en ti tled “The Mis sion-shaped
Church: A Learning Party” on
April 17 at the Glo ria Dei
Lutheran Church in Lynnwood.
It was an op por tunity for mem -
bers of the Di o cese of Olym pia
and the North west Synod of the
Evan gel i cal Lu theran Church in
Amer ica (ELCA) to ex peri ence
first-hand the spirit of the emerg -
ing church.27

Ac cord ing to the au thor, the arch -
bishop of Can ter bury, Rowan Wil liams,
has endorsed the emerg ing church move -
ment, as has the Gen eral Synod of the
Church of Eng land.28 Rowan Wil liams’
the ol ogy is or tho dox, but his views on ho -
mo sex u al ity in the church are very lib eral.

OUR CONCERNS

Our reg u lar read ers are well aware of
our po si tion on the modern churches.
We have stated over and again that the
very con cept of in sti tu tional re li gion is
for eign to the Gos pel, even though God
has used the vari ous in sti tu tions at dif fer -
ent times to pre serve the Scrip tures and
to spread the Gos pel. My book, The House 
As sem bly: Re cap turing the First-Century
Model for the Gathering of the Saints (Sword
Pub lishers), chal lenges even the use of
the word “church” as an er ro ne ous trans -
la tion of the Greek ekklesia, which means
merely “called out.” “Church” comes
from a Latin root which means “the
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Lord’s (house), which in turn con jures
the idea of a build ing or in sti tu tion.
Enough said here. For a full ex pla na tion
read The House As sem bly.

Fol low ing Je sus as a Bud dhist
I’ve said all this to lead up to my con -

cerns about the emer gent church move -
ment: it fo cuses strongly on in sti tu tional
unity and ecu me nism as a goal and as a
means to spread its mes sage of
post-modern, post-Christian spir i tu al ity.
All reli gious in sti tu tions, not just Chris -
tian, are seen by Mc Laren and oth ers as
le git i mate means through which one may 
be a fol lower of Je sus. La menting the
threat to the world’s re li gions from global 
con sum er ism, pri mar ily em a nat ing from
the United States, he would rather that
the world’s re li gions grow stron ger but
with Je sus at their cen ter:

…The Chris tian faith, I am pro -
pos ing, should be come (in the
name of Je sus Christ) a wel come
friend to other reli gions of the
world, not a threat. We should be
seen as a pro tec tor of their her i -
tages, a de fender against com mon
en e mies. Just as Je sus came orig i -
nally not to de stroy the law but to
ful fill it, not to con demn peo ple
but to save them, I be lieve he co -
mes to day not to de stroy or con -
demn any thing (any thing but evil) 
but to re deem and save ev ery thing 
that can be re deemed and saved.29

Ac knowl edging the evils in other re li -
gions, Mc Laren also points out (rightfully 
so) the evils in Chris tian ity. He also tells
us to em brace the “wheat” found in those 
other re li gions:

Now, con trary to pop u lar opin -
ion, it is not true that all re li gions
say basi cally the same things. They 
have much in com mon, but there
are nota ble con tra dic tions and in -
com pati bil i ties, many of which be -
come more sig nif i cant as they go
deeper. But in many cases (again,

not all), at any given mo ment,
dif ferent re li gions are not al ways
saying dif fer ent things about the
same sub jects; rather they are of -
ten talk ing about dif fer ent sub -
jects en tirely. Zen Bud dhism, for
ex am ple, says lit tle about cos mic
his tory and pur pose as do Ju da ism 
and Chris tian ity (and Theravada
Bud dhism). West ern Chris tian ity
has (for the last few cen tu ries any -
way) said rel a tively lit tle about
mind ful ness and med i ta tive prac -
tices, about which Zen Bud dhism
has said much. To talk about dif -
fer ent things is not to con tra dict
one an other; it is, rather to have
much to of fer one an other, on oc -
ca sion at least.30

When Mc Laren speaks of “evil” in
other re li gions, he fails to see that re li -
gion itself is evil; it is contrary to ev ery -
thing the Gos pel stands for, lead ing
peo ple astray to wor ship false gods. His
con cept of evil is nar rowly de fined as that 
which de stroys the cre ation. What de -
stroys the soul is not of as much con cern
to him. This is why he rec om mends “di a -
logue” with those of other re li gions, not
to con vert them to Je sus Christ, but so
that we can learn some thing “good” from 
one an other:

If, as a Chris tian, I am to love
my neigh bor as my self and to
treat my neigh bor as I would be
treated, then with out ques tion
one of my du ties in re gard to my
neigh bor of an other re li gion is to
value ev ery thing that is good that
he of fers me in neigh bor li -
ness—in clud ing the op por tu nity
to learn all I can from his re li -
gion. An other duty is to of fer ev -
ery thing I have that could be of
value to him—in clud ing the op -
por tu nity to learn from my re li -
gion if he can. This is not a
com pro mise of my faith or his;
this is a re quired prac tice of it.31

For the true be liever in Je sus—the true 
dis ci ple of Je sus who wishes to be led by
the Spirit of God—there is noth ing
“good” that can be learned from other re -
li gions. Yes, this is narrowminded; yes, it
may be mis taken for self-righteousness;
yes, it may seem ar ro gant. But if we be -
lieve that Je sus is the only way to God, as
He says He is, then, as Scrip ture says,
there is no “com mon spir i tual ground”
for believ ers with non-believers: 

Do not be un equally yoked to -
gether with un be liev ers: for what
fel low ship has righ teous ness with
un righ teous ness, and what com -
mu nion has light with dark ness?
And what agree ment has Christ
with Belial? Or what part has he
that be lieves with an in fi del? And
what agree ment has the tem ple of
God with idols? For you are the
tem ple of the liv ing God, as God
has said, “I will dwell in them, and 
walk in them, and I will be their
God, and they will be my peo ple.
There fore come out from among
them, and be sep a rate,” says the
Lord, “and do not touch the un -
clean thing, and I will re ceive you,  
and will be a Fa ther to you, and
you shall be my sons and daugh -
ters,” says the Lord Al mighty. (2
Co rin thi ans 6:14-18)

If our in ten tion in dialoging with peo -
ple of other re li gions is any thing other
than to lead them to Christ, then our mo -
tive is not based upon the pure love of
God em a nat ing from us; it is based upon
com pro mise of the truth.

There is noth ing in any other be lief
sys tem that can ben e fit us. We al ready
have all we need in Scrip ture in or der to
come to a per fect knowledge of truth,
and to learn how to live for our Lord: 

All scrip ture is given by in spi ra -
tion of God, and is prof it able for
doc trine, for reproof, for cor rec -
tion, for in struction in righ teous -
ness,  so that the man of God may

11

29 Brian D. McLaren, A Generous Orthodoxy, Op. Cit., p. 254.
30 Ibid., p. 255.
31 Ibid.



be per fect, thor oughly fur nished
for all good works. (2 Timo thy
3:16-17)

If there are any truths found in other
be lief sys tems that hap pen to be compat i -
ble with Scrip ture, well and good, but we
don’t have to learn them out side of Scrip -
ture. Oth er wise we will de lude our selves
(or Sa tan will de lude us) into think ing
that all paths lead to God af ter all. Not
only is it not nec es sary to lead oth ers to
Je sus, we don’t have to be lieve in Him to
the extent Scrip ture re quires. We can be
a Buddhist and still fol low Je sus. And this 
is the de lu sion that McLaren has em -
braced:

I must add, though, that I don’t 
be lieve mak ing dis ci ples must
equal mak ing ad her ents to the
Chris tian re li gion. It may be ad vis -
able in many (not all!) cir cum -
stances to help peo ple be come
fol lowers of Je sus and re main
within their Bud dhist, Hindu, or
Jew ish con texts. This will be hard,
you say, and I agree. But frankly,
it’s not all that easy to be a fol -
lower of Je sus in many “Chris -
tian” con texts, ei ther.32

To which Chris tian re li gion is Mc -
Laren al lud ing? There are many dif fer ent
ex pres sions of the “Chris tian re li gion”
from Mor mon ism to Ro man Catholicism
to South ern Bap tist, and even in clud ing
those who have di vorced them selves
from the in sti tutions. While it is pos si ble
to be a true be liever in, and fol lower of,
Christ in most Chris tian “con texts,” the
ob jec tive is not to make ad her ents to any
Christian re li gion or to Chris tian ity in
gen eral; the ob jec tive is to make dis ciples
of Je sus Christ. That is not pos si ble
within non- Chris tian contexts.

Mc Laren consis tently com pares
Christian ity with other reli gions as if all
are equal ex pres sions of truth, and all
have prob lems that need to be over come.
His ar gu ment may be slanted in fa vor of

Christiantiy, but it is far re moved from
bib li cal truth. Indeed, he hopes that Je sus 
will save all re li gions—not all within the
re li gions—the reli gions them selves:

Ul ti mately, I be lieve “they” and
“we” can all ex pe ri ence this trans -
for ma tion [by God’s Spirit] best by 
be coming hum ble fol low ers of
Je sus, whom I be lieve (as I said in
the ear li est chap ters of this book)
to be the Son of God, the Lord of
all, and the Sav ior of the world.

In this light, al though I don’t
hope all Bud dhists will be come
(cul tural) Chris tians, I do hope all
who feel so called will be come
Bud dhist fol lowers of Je sus; I be -
lieve they should be given that op -
por tunity and in vi ta tion. I don’t
hope all Jews and Hin dus will be -
come mem bers of the Chris tian
re li gion. But I do hope all who feel 
so called will be come Jewish or
Hindu fol low ers of Je sus.

Ul ti mately, I hope that Je sus
will save Bud dhism, Is lam, and ev -
ery other re li gion, in clud ing the
Christian re li gion, which of ten
seems to need sav ing about as
much as any other re li gion does.33

In that case, why not pray that Je sus
saves Wicca, or na tive re li gions that still
prac tice can ni bal ism, or Sa tan ism?

These may be ex treme ex am ples, but
the evil is not merely in the bad conduct
of re li gious ad herents; it is in the very na -
ture of the world’s re li gions. In spite of
Mc Laren’s af fir ma tions of a proper
Chris tol ogy, his think ing is unbiblical
and bor ders on be ing anti-Christ (I am
be ing gen er ous here).

Eclec tic Chris tian ity
Just as Mc Laren’s ap proach to other

re li gions seeks com mon ground, his ap -
proach to the many con texts of  Chris -
tian ity seeks com mon ground. The full
ti tle of the book from which we are quot -
ing in this sec tion is A Gen er ous Or tho -
doxy: Why I am a missional, evan gel i cal,

post/Protestant, lib eral/con ser va tive,
mys ti cal/po etic, bib li cal, char is matic/con -
tem plative, Fun da men tal ist/Cal vin ist, Ana -
bap tist/ An gli can, Meth od ist, Cath o lic,
Green, incarnational, de pressed-yet-hopeful,
emergent, un fin ished Chris tian. Much of
what he writes is tongue-in-cheek, but
that does not ex cuse his unbiblical and
ec u men i cal state ments. His be lief sys tem
is an eclec tic form of Chris tian ity, point -
ing out the good and bad of all the var i -
ous Chris tian tra di tions. He calls one
expres sion of his beliefs “char is -
matic/con tem pla tive,” con- trasting the
two, and the con tem pla tive part comes
from Ro man Ca thol i cism.

Cath o lic Con tem pla tive
McLaren is par tic u larly en amored of

Ro man Cath o lic mys ti cism:

If charismatics gave me my high 
school di ploma in the ways of the
Spirit, it was from Cath o lic con -
tem pla tives that I en tered an un -
der grad u ate de gree in the lib eral
arts of the Spirit.34

Dis mayed with the fa tigue of following 
the char is matic method of being “in the
Spirit,” Mc Laren cred its a Ro man Cath o -
lic mys tic for show ing him a better way:

Along the way I read and met
Catholic con templa tives who helped 
me learn a les son from this fa tigue.
They be lieved no less fer vently than
charismatics that the risen Je sus is
pres ent in Spirit and can be ex pe ri -
enced. But rather than lo cat ing that 
ex pe ri ence one step be yond the nor -
mal, they lo cated it in the very cen ter
of nor malcy. In stead of jump ing
and shout ing, they typ i cally rec om -
mended sit ting in si lence, walk ing
calmly, or in some other way re lax -
ing and qui et ing one’s soul.

One Cath o lic named Brother
Law rence called this re al iza tion
“prac tic ing God’s pres ence.” I be -
gan to exper i ment with this prac -
tice early in my spir i tual jour ney.
My goal was to learn to re al ize that 
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Je sus (via the Holy Spirit) was my
com panion at ev ery mo ment
(even now as I sit on an air plane
over the North Sea, return ing
home from the UK) and to open
my self to the sense of be ing ac -
com pa nied at all times. This prac -
tice be came, I think, the sin gle
most im por tant spir i tual dis ci -
pline in my life (along with reg u lar 
church in volve ment and tith ing).
No won der that one of the names
Je sus gave to the Holy Spirit was
Com forter or Com pan ion, and
no won der the early apos tles spoke
of “walk ing in the Holy Spirit.”

Through the years I have no -
ticed that among the peo ple most
dedicated to missional ac tiv ism, you 
find ei ther (a) peo ple burned out
be cause of the dif fi culty of the task, 
or (b) peo ple who have best learned
to un der gird their ac tiv ism with
con tem pla tion, with quiet rest ing,
with find ing God in the cen ter of
nor malcy—in clud ing the nor malcy
of strug gle and hard work. Con -
tem pla tion is n’t only for pas sive,
with drawn peo ple, but also for ac -
tive, in volved ones. A Catho lic phi -
los o pher, Josef Pieper, has helped
me a great deal in this re gard.35

Among the con tem pla tives, both
Cath olic and non-Catholic, Mc Laren en -
dorses Je suit founder Ignatius of Loyola
(head of the In qui si tion) and Rich ard
Fos ter, whose or ga ni za tion, Renovaré,
pro motes New Age be liefs and practices
(See Me dia Spot light’s spe cial re port,
Renovaré: Taking Leave of One’s Senses.).

One New Age prac tice (or an cient oc -
cult prac tice that has been re vived in the
New Age) is walk ing through a lab y rinth
while med i tat ing or pray ing. Walking
through lab y rinths is one spir i tual dis ci -
pline pro moted in the emerg ing church
move ment. Dan Kimball uti lizes the lab y -
rinth in his church ser vices:

One time dur ing our annual art 
event, we set up a prayer lab y rinth, 

which was re ally a se ries of ex pe ri -
en tial prayer sta tions. A lab y rinth
is a mazelike path sim i lar to those
de signed into the floors of Eu ro -
pean ca the drals dur ing the Mid -
dle Ages. Christians of that time
would slowly walk the lab y rinth as
an aid to con tem pla tive prayer
and re flec tion. Ours took an hour
to go through, and it was in cred i -
ble to see so many peo ple wait ing
their turn and then spend ing such 
an extended amount of time in
prayer.36

The use of lab y rinths to con nect with
the spirit world is a prac tice found in an -
cient re li gions. The idea was to con nect
with the sa cred in na ture. One New Age
Web site has this in ter est ing his tory of
lab y rinths:

Rev e la tions from na ture are a
part of hu mankind’s connec tion
to the cre ative nature of the Uni -
verse. Na ture can be thought of as
a re flec tion of the laws of cre ation. 
In many cul tures from an cient Eu -
rope to the Amer i cas it was con -
sid ered a rite of pas sage to have a
vi sion quest—to spend time to tally 
alone in na ture, in a spot cho sen
by the el ders as a sa cred place.
From this time of sol i tude and of
hu mil ity would come a vi sion.
This vi sion could oc cur in the
form of a bird whose spirit would
teach or from an an i mal, a rock, or 
even the wind and wa ter. Al -
though the guid ance came from
within their own be ing, of ten it
was linked to a place in na ture.

Lab y rinths are tem ples that en -
hance and bal ance and bring a
sense of the sa cred—a place where
we can con firm our unity with the
cos mos, awaken our vi tal force
and el e vate our con scious ness.
These struc tures are space/time
tem ples where we can be hold re al -
i ties that oddly enough tran scend
space and time. The ori en ta tion,
form and ge ome try of a lab y rinth

has sym bolic as well as spa cial
im por tance. It is a mir ror for the
di vine, a place to be hold the
beauty in na ture.…

Spi raling in ward and out, this
ser pen tine flow is the most gen er a -
tive form of sub tle en ergy. The
pro cess of mov ing through the
path way un winds this stored en -
ergy, re leas ing, mag ni fy ing, and
ul ti mately har ness ing the flow.
Working di rectly in con junction
with the hu man en ergy fields this
spi ral ing flow in ter acts with the
kundalini en ergy coiled at the
base of our spine con vert ing the
sub tle en ergy into life force it self.
This un coil ing of the kundalini vi -
tal izes us through a pro cess of un -
fold ing both up wards and
in wards, an exha la tion and in -
gath er ing of en er gies known as
the dance of cre ation. 

Lab y rinths are known as sa cred
gate ways and have been found at
the en trance of an cient sites
around the world. Of ten lo cated
at the cen ter of sub tle ‘earth en er -
gies’ these tem ples en hance, bal -
ance, re gen er ate and con firm our
unity with the cos mos.

A type of Lab y rinth known as a
Yantra was used as a med i ta tion
by Hindu mid wives to as sist in
child birth and served as a means
of re lax ation for the birth ca nal,
an other lab y rin thine form.

The spi ral is the most gener a -
tive form of subtle en ergy. When
its coil is un wound the stored en -
ergy is re leased. The ar eas where
straight ley lines cross, or where
un der ground wa ter runs are
places to build sa cred tem ples, lab -
y rinths. These places are rich in
both yin and yang (yin un der -
ground wa ter cross ing yang en ergy 
lines). The lab y rinth res o nates to
this nu min ous spi ral, the Phi ra tio 
known as the ‘Golden Mean’
found in all of na ture.
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Lab y rinths have al ways been as -
so ci ated with an cient pilgrim age
routes and rit u als of self-discovery. 
They were worn as a form of pro -
tec tion and orna men ta tion and
were of ten found carved on door -
ways to bless a dwell ing. 

Lab y rinths are time win dows,
por tals, where time stands still.
They are known to fa cil i tate al tered
states of con scious ness and have
par al lels with rein car na tion, ini ti a -
tion, pros per ity, and fer til ity rites.37

Lab y rinths are thought by some to be
a le git i mate part of Chris tian worship
sim ply be cause some an cient churches
(Ro man Cath olic) in cor po rated them.
The old est known church lab y rinth dates 
to around A.D. 400. Ad dressing the use
of laby rinths in an cient churches, San dra 
Kyne, ad her ent of Celtic his tory, myth
and magic,38 says:

The old est known lab y rinth de -
sign on a church floor dates to 400 
in Orléansville, Al ge ria, and mea -
sured eight feet in di am e ter. By
the 12th cen tury, vari a tions be gan 
to ap pear on church floors in
greater num bers through out
France. The larg est with a 42-foot
di am eter is the eleven-circuit lab y -
rinth of Chartres Ca the dral.
Other ca the drals in France and
It aly have two-foot wide lab y rinths 
etched into their walls. Many of
these have been worn down from
peo ple trac ing the wind ing path
with their fin gers.

In ad di tion to the num ber of cir -
cuits, the church lab y rinth dif fers
from the Cretan lab y rinth in an -
other way: Rather than the path
sim ply com ing to an end in the cen -
ter, the church lab y rinth has a wide
cir cle at its core. The one in
Chartres has a six-lobed ro sette at its 
cen ter. A few other vari a tions of the 
floor lab y rinth were con structed in
Ger many and Eng land.

Dur ing the time of Chris tian
pil grim ages to the holy land,
church lab y rinths were re ferred to 
as “Chemin de Jérusalem”. For
peo ple who could not af ford a trip 
to the Mid dle East, the church lab -
y rinth served as a way to spir i tu ally 
take the jour ney. For those less
phys i cally able, the wall lab y rinth
was avail able. Both be came ob -
jects for ex pressing de vo tion.39

Hopefully, it is merely ig no rance or
naïveté that sparks peo ple like Dan
Kimball and oth ers in the emerg ing church 
move ment to in cor po rate an cient pa gan
prac tices that were adopted by Ro man Ca -
thol i cism to ap pease their pa gan “con verts” 
in an cient times (and still to day).

The en tire Cath o lic contem pla tive
dis ci pline is pa gan at its roots. But what
does God say about adopt ing the ways of
the hea then in wor ship ping Him?

Take heed to your self that you
are not snared by fol low ing them
[the hea then], af ter they are de -
stroyed from before you, and that
you do not in quire af ter their
gods, say ing, “How did these na -
tions serve their gods? Even so will 
I do like wise.”

You shall not do so to YHWH
your God, for ev ery abom i na tion
to YHWH, which he hates, they
have done unto their gods. For
they have even burned in the fire
to their gods their sons and their
daughters. (Deut. 12:30-31)

It be hooves be liev ers in Je sus to ex am -
ine every ap proach used by their lead ers
to wor ship the true God. If it is not found 
in Scrip ture as a means of wor ship, it
must be sus pect. Many pa gan el e ments
have found their way into the churches
by way of their Roman Cath o lic an ces try.
These, God calls “abom i na tions.”

God does not want us ap proach ing
Him out side our ra tio nal minds. Ex er -
cises de signed to help peo ple “ex pe ri ence 

God,” rather than just to know Him, love 
Him and obey Him ac cording to the clear 
teach ings of His Word, are dan ger ous di -
ver sions gleaned from hu man wis dom.

In his Cath o lic con templa tive ap -
proach, Brian D. Mc Laren speaks of his
ven er a tion for Mary:

Last spring I was speak ing at a
con fer ence near Santa Clara, Cal i -
for nia. I like to get out doors ev ery
chance I get. One day my early
morning walk took me to Our
Lady of Peace Ro man Cath o lic
Church near my ho tel. Be hind
the church is a huge statue of
Mary sur rounded by a beau ti ful
gar den, which is in turn sur -
rounded by bus tling free ways.

At tracted by this lit tle gar den of 
peace amid the chaos of morn ing
Bay Area traf fic, I found my self sit -
ting on a bench with Mary tow er -
ing over me, look ing down on me
with a kind face, her arms ex -
tended. An Asian woman knelt at
Mary’s feet, ob vi ously in prayer
and in some an guish, her hand
reach ing up and rest ing af fec tion -
ately on Mary’s big toe. Sit ting
there, I was deeply moved by the
woman’s pi ety and Mary’s im age.

How ironic, I thought, for a boy 
raised Protestant to be sit ting
there with tears in his eyes, moved
by Our Lady of Peace and a hum -
ble Asian lady seek ing peace. That
day I be came a lit tle more Cath o -
lic and a lit tle more cath o lic, too.40

Need I say more?

Sacramentalism
Sacramentalism, the be lief that cer -

tain prac tices con vey God’s grace merely
by engag ing in them, is a her i tage of Ro -
man Ca thol i cism that con tin ued in some 
Protestant churches at the time of the
Ref or ma tion and is be gin ning to be man -
i fested within some of what for merly
would have been called evan gel i cal
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churches. The emer gent church move -
ment is strongly sac ra men tal and Brian
Mc Laren is a strong pro po nent of sac ra -
men tal and li tur gi cal sys tems of wor ship.
He affirms that sac ra ments are a means to 
grace, a Roman Cath o lic concept:

A sac ra ment is an ob ject or
prac tice that me di ates the di vine
to hu mans. It car ries something of 
God to us; it is a means of grace,
and it con veys sa cred ness. I care
lit tle for ar gu ments about how
many sac ra ments there are (al -
though I tend to pre fer lon ger lists 
than shorter ones). What I re ally
like about the sac ra men tal nature
of Ca thol i cism is this: through
learn ing that a few things can
carry the sa cred, we be come open
to the fact that all things (all good
things, all cre ated things) can ul ti -
mately carry the sa cred: the kind
smile of a Down’s syn drome child, 
the bouncy ju bi lation of a puppy,
the grace ful arch of a dancer’s
back, the cam era work in a fine
film, good cof fee, good wine, good 
friends, good con ver sa tion. Start
with three sac raments—or seven—
and pretty soon ev ery thing be -
comes po ten tially sac ra men tal as,
I be lieve, it should be.41

I am re minded of how New Ager
Ruth Carter Stapleton told of be ing born 
again by look ing at a beau ti ful paint ing.
What’s the differ ence? God’s grace is
some how im parted through unbiblical
means, even with out be lief in Je sus as the
only way to God.

Sav ior of What?
Within his eclectic ap proach to Chris -

tian ity, Mc Laren ques tions the value of
fo cus ing on sal va tion of the soul, and
stresses rather the need to fo cus on the
sal va tion of cre ation. This is where his
“Green” Chris tian ity ap plies. Read ing
Ro man Cath o lic priest, Vin cent Don o -
van’s Chris tian ity Re dis covered, Mc Laren

be came con vinced that sal va tion of the
soul has been touted al most ex clu sively as 
the only sal va tion Je sus came to bring.
His fol low ing state ment is cer tainly true:

…I still be lieve that Je sus is vi tally
in ter ested in saving me and you by 
in di vid u ally judg ing us, by for giv -
ing us of our wrongs, and teach ing 
us to live in a better way. But I fear
that for too many Chris tians, “per -
sonal sal va tion” has be come an -
other per sonal con sumer prod uct
(like per sonal com put ers, a per -
sonal jour nal, per sonal time, etc.), 
and Chris tian ity has be come its
mar ket ing pro gram. If so, sal va -
tion is “all about me,” and like
Vin cent Don o van, I think we
need an other song.42

One sub ject that seems to be con spic -
u ously ab sent from the emer gent church
teach ings is that of sin. When men tioned 
it is of ten couched in terms that ex cuse it
as the prod uct of a greater evil, usu ally ad -
verse en vi ron men tal im pacts caused by
greedy cor po ra tions, war fare and other
ma jor ca lam i ties. As Mc Laren says, we
need forgiveness for our “wrongs.” The
one place I found the word “sin” in his
writ ings it re ferred to those things that in -
ter fere with the emer gence of healthy
fam i lies, com mu ni ties and cul tures:

Sin, in this model, can be un -
der stood as lower lev els or rings re -
sist ing the emer gence of higher
lev els or rings, body-lusts re fus ing
to be integrted with men tal ide als
in an eth i cal soul; in di vid ual wills
(a men tal fac ulty) re fus ing to de -
velop the vir tues of soul nec es sary
so that healthy fam i lies and com -
mu nities and cul tures can emerge; 
in di vid ual kingdoms (which we
could call me-isms) or na tional or
re li gious or eth nic king doms
(which we could call we-isms) re -
fus ing to yield ter ri tory to the
emer gence of the larger (and

largest) re al ity—God’s king dom
(which we could call good the ism). 
Like phys i cal ill ness, which in -
volves the parts not in te grat ing
with ease (hence dis ease) to yield
the emer gent re al ity of health, sin
mucks up God’s orig i nal in tent
for the story of cre ation, sab otag -
ing emer gence by re plac ing it with
stag na tion and de cay.43

What gob ble de gook! This def i ni tion
of sin is New Age Chris tian ity-speak. It
has noth ing to do with the Scrip tural
truth that sin is any thing that is contrary
to the will of God. Pe riod. End of dis cus -
sion. The prob lem is that Mc Laren be -
lieves all Chris tians must be come so cial
and con ser va tion ac tiv ists in or der to be
faith ful to the Gos pel. He rails against
the evils of cap i tal ism and Amer i can con -
sum er ism, per haps rightly so in many
cases, but he ne glects to bal ance his ti -
rades with ac knowl edg ments of the ben e -
fits wrought by these things. We can find
fault with in di vid u als and cor po ra tions—
even gov ern ments—that trash na ture, but
there are also ele ments within these en ti -
ties that work hard to conserve na ture.

In several ar eas Mc Laren as sumes that 
Christians who are not on board his
emer gent band wagon are abu sive and de -
spoil ers of earth:

So, as the old sys tem of church-
as-chap lain/bap tizer/ser vant-of-
state- and-commerce gives way to a 
new pro phetic role, the poor and
for got ten ben e fit, and so do all liv -
ing things. One re al izes that the
spirit of St. Fran cis and the spirit
of Mother Teresa are one and the
same: the Spirit of Je sus, to whom
the poor and sick and the spar -
rows and sal a man ders are all pre -
cious, each in a unique way.44

Par don me for not wear ing my tutu
and fairy wings, but this is so sim plis tic as
to be laugh able. First, with ac knowl edg -
ment that the churches as in sti tu tions
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have cer tainly had their share of evil el e -
ments, through out his tory true be liev ers
have dem on strated concern for the
things Mc Laren prizes. Sec ond, the spirit
of St. Fran cis and of Mother Teresa are
not the Spirit of Je sus. So-called “Saint”
Fran cis was a Cath o lic monk whose life
may have found com munion with na -
ture, but that isn’t any proof that he had
the Spirit of God any more than that of a
New Age tree hug ger. Mother Teresa be -
lieved that her role was to help Bud dhists
be better Bud dhists and Hin dus be better 
Hin dus. Her works of mercy were com -
mendable, but so are the works of any -
one—be liever in Je sus or not—who makes
sim i lar sac ri fices. Sal va tion still comes
only through be lief in and obe di ence to
Je sus Christ as Sav ior and Lord.

Equally sim plis tic (and not true) is
Mc Laren’s be lief that sin is merely a
symp tom of a deeper-lying evil: consum -
er ism:

We’re al ready fo cused on fight -
ing symptoms like abor tion, pro -
mis cuity (het ero or ho mosex ual),
di vorce, and pro fan ity. We might
add ter ror ism to the list. But these 
are in many ways the symp toms of
the very dis ease that we in ad ver -
tently tend to sup port, aid and
abet, de fend, pro tect, bap tize, and 
fight for—a sys tem sick with con -
sum er ism, greed, fear, vi o lence,
and mis placed faith (in the power
of the Econ omy and the State and
its Weapons).45

Please. Did abor tion, pro mis cu ity, di -
vorce, pro fan ity and ter ror ism not ex ist
be fore mod ern con sum er ism? These are
not symp toms; they are sins unto them -
selves. It is fool ish to blame con sum er ism 
for these evils. And while we’re at it, the
sub ject of abor tion is n’t re ally dealt with
in Mc Laren’s call for pre serv ing God’s
creation. In truth, he ig nores the sub ject
com pletely. It ap pears as if he is more
con cerned for spar rows and sal a manders
than he is for the un born chil dren de -

stroyed by the mil lions by those he links
hands with in his quest for sav ing the en -
vi ron ment. It is a co nun drum that many
who get teary-eyed over sav ing the whales
have no qualms about killing ba bies.

But not only does Mc Laren bash
non-emergent Chris tians, he be lieves that, 
among other things, the en vi ron ment
must be saved in or der for the King dom of 
God to be man i fested on the earth. He
says it be gan with Je sus and is spread ing
through out the world a lit tle at a time:

How did he do it? The Gos pels
tell us. He se lected 12 and trained
them in a new way of life. He sent
them to teach every one this way of 
life. Some would be lieve and be -
come prac ti tio ners and teach ers
of this new way of life, too. Even if
only a few would prac tice this new
way, many would ben e fit. Op -
pressed peo ple would be free.
Poor peo ple would be lib er ated
from pov erty. Mi nor ities would be 
treated with re spect [what about
ma jori ties!?] Sin ners would be
loved, not re sented. In dus tri al ists
would re al ize that God cares for
spar rows and wild flowers—so their 
in dustries should re spect, not
rape, the en vi ron ment. The
homeless would be in vited in for a 
hot meal. The king dom of God
would come—not ev ery where at
once, not sud denly, but grad u ally,
like a seed grow ing in a field, like
yeast spread ing in a lump of bread
dough, like light spread ing across
the sky at dawn.46

A quaint sen timent, but not bib li cal.
These things may char ac ter ize true be liev -
ers’ (and some oth ers’) atti tudes to ward
their fellowman and cre ation, but it is
not pos si ble that the King dom of God
will be man i fested through out the world
by men’s ef forts. The Kingdom of God is
pres ent in the Body of Christ (not Chris -
tian ity) at this time, but it will not be re al -
ized in the earth un til Je sus re turns,
suddenly, I might add, at the end of this age.

The ide al ism of New Age Chris tian ity 
(which is re ally what Mc Laren and other
pro ponents of the emer gent church
move ment are sell ing) may sound won -
der ful, but it does not re ally ad dress the
sin na ture of man, or the truth that the
earth is in the hands of Satan who works
his evil through the world’s re li gions that
these peo ple cherish so much.

Fem inism

One char ac ter is tic of the emerg ing
church move ment that needs at ten tion is 
the fem i nist el e ment that in sists that
male lead er ship is “pa tris tic,” “abu sive,”
and “in ad e quate.” Dis cussing the re la -
tion ship be tween Je sus and His Fa ther,
Mc Laren goes to great lengths in apol o -
gizing for us ing mas cu line pro nouns for
God. It ap pears as if he is plagued by a col -
lec tive guilty con science for all of the
world’s men:

This is as good a place as any to
apol o gize for my use of mas cu line
pro nouns for God in the pre vi ous
sen tence. You’ll no tice that wher -
ever I can, I avoid the use of mas -
cu line pro nouns for God be cause
they can give the false im pres sion
to many peo ple to day that the
Chris tian God is a male de ity.
God is not a male. In stead God is
per sonal (we might say super- per -
sonal) in a way that hu man male -
ness and fe male ness to gether image 
better than ei ther can alone. Male -
ness and fe maleness are bio log i cal
cat e go ries, and God is Life be yond 
bi o log i cal cat e gories.…

The mas cu line bib li cal im ag ery
of “Fa ther” and “Son” also con -
trib utes to the patriarchalism or
chau vin ism that has too of ten
char ac ter ized Chris tian ity, maybe
even more sig nif i cantly than the
pro noun prob lem. Two deeper
prob lems un derlie this prob lem of 
mas culine im ag ery. First is the
prob lem of lan guage it self, which
will be dealt with in Chap ter 9.
Sec ond is the prob lem of the Bi ble 

16

45 Ibid., p. 185.
46 Ibid., p. 111.



it self, which will be ex plored in
Chapter 10.47

In Chap ter 9, Mc Laren talks about
theo log i cal “jar gon,” but does not ad -
dress the mas cu line/fem i nine is sue. In
Chapter 10, he takes apart the word
“God-breathed,” or “in spired” and em -
pha sizes the coop er a tive ef fort of men
and God in pro duc ing the Scrip tures.
While what he says is true, his context
tends to ig nore the truth that the words
them selves are still sanc tioned and in -
spired by God if not dic tated by Him.
This, then, al lows him to im pugn the use
of mas cu line pro nouns when speak ing of
God.

If Mc Laren feels com pelled to apol o -
gize for us ing those mas culine pro nouns,
then what does that say about God? That
Mc Laren is more com pas sion ate to ward
women? That God does n’t know who or
what He is? That Mc Laren has to apol o -
gize for God? What?

Did Je sus err in call ing His Fa ther “Fa -
ther”? Is it not con spic u ous that He did
not call Him “Father-Mother” as so-called 
“Chris tian fem inists” pre fer? This ha tred
for one’s mas cu lin ity, born out of the
feminizing of mod ern (and postmodern)
men by the Satanically-controlled mass
me dia is an af front to God.

God is who God is. Adam was made
in God’s im age. Out of Adam God took
the woman. It is Mc Laren’s low view of
Scrip ture, in spite of his pro tests that he
has a higher re gard for Scrip ture now
than ever in his life (how low must it have 
been be fore?), that causes him to fall into
this evil trap. There is a rea son God has
main tained man’s pri macy over woman: 

For a man indeed ought not to
cover his head, be cause he is the
im age and glory of God, but the
woman is the glory of the man.
For the man is not of the woman,
but the woman of the man. Nei -
ther was the man cre ated for the

woman, but the woman for the
man. (1 Co rin thi ans 11:8-9) 

But I do not al low a woman to
teach, or to hold au thority over
the man, but to be in si lence. For
Adam was first formed, then Eve.
And Adam was not de ceived, but
the woman be ing de ceived was in
the trans gres sion. (1 Tim. 2:12-14)

And don’t give me that old ca nard
about how men abuse women be cause of
these Scrip tures. It is the sin na ture of
man that causes him to abuse women
(and other men, by the way). Both men
and women have abused chil dren, and
many times men have been the vic tims of
abuse by their wives. None of this ne gates 
the truth of God’s Word or that His pur -
pose in main tain ing the head ship of the
man over his wife is valid.

Read the Scrip tures. These were not
“cul tural” distinctives that have been
aban doned. They are eter nal truths: God
made the man first; the woman sinned
first; the woman was cre ated for the man;
the man was not cre ated for the woman.
None of these truths have changed just
be cause man kind (cre ated as male and fe -
male) has be come more “en light ened.”

In his fear of of fend ing women, Mc -
Laren al most exclusively uses fe male pro -
nouns for ge neric ref erences. Just a
cou ple of ex am ples fol low:

…We would go to the world of arts 
and trades and no tice how a mas -
ter vi o lin ist, a mas ter car pen ter, a
mas ter elec tri cian, a mas ter of mar -
tial arts passes on her mas tery to
stu dents or ap pren tices.48

In another ex am ple Mc Laren shows
us how God saves by teach ing or reveal -
ing, us ing the ex am ple of an ig no rant
young farmer who is taught by his “sagely
grandmother” how to care for his land,
how to let his fields re main fal low, how to 
ro tate his crops, etc.49

No tice how Mc Laren takes pri mar ily
mas culine trades and convolutes the pro -
noun to em pha size a femi nist po si tion.
In the in ter est of con serv ing space, these
are only two of sev eral ex amples where he 
uses fem i nine pro nouns to de scribe mas -
cu line ac tiv i ties, and vice versa.

Within the emerg ing church move -
ment will be found many women in au -
thor ity and in a teach ing ca pac ity,
con trary to Scrip ture. The feminized men 
who take part in this prac tice have ab di -
cated their role of lead er ship and, out of
fear of of fending those who per ceive
male ness as equal to abu sive ness, dis miss
the Scrip tural em pha sis on the male role
as out of touch with to day’s more en light -
ened cul tural distinctives. Dan Kimball is 
another such man:

In the emerg ing cul ture, the
role of women in the church is a
huge is sue. Peo ple in the emerg ing 
gen era tions think of churches as
male-dominated and op pres sive
to fe males. So what ever your the -
ol ogy may be about the role of
women in the church, I would still 
highly encour age you to have fe -
males in up-front roles as much as
pos si ble, whether it is teach ing,
giv ing an nounce ments, lead ing
wor ship, shar ing tes ti mo nies, or
read ing Scrip ture. This is crit i cal
for the emerg ing church.50

There is no quar rel with the idea of
women in all these roles ex cept for teach -
ing sim ply be cause Scrip ture does not al -
low for it. Be cause peo ple in the
“emerg ing gen er a tions” think er ro ne -
ously that “the church” is op pres sive to
fe males (not to say some in di vid ual
churches may be), does not mean that we
scrap God’s de sign to suit them. Some
things must be re ceived on God’s terms
re gardless of how “dis taste ful” they may
seem to the un re gen er ate soul or the re -
bel lious Chris tian.
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A Low View of Scrip ture
Mc Laren’s low view of Scrip ture al -

most ech oes that of Ro man Ca thol icism
which, while cor rectly stating that the Bi -
ble is the in spired Word of God, nev er -
the less says that it can not stand alone.
Equally au thori ta tive are the Cath o lic
Church’s tra di tion and its teach ing au -
thor ity. Along these lines Mc Laren calls
his ech e lon of au thor ity “dy namic ten -
sion”:

When you choose both/and
rather than ei ther/or re gard ing
Ca thol i cism and Prot es tant ism,
you learn to live with dy namic ten -
sion in other ar eas as well. You re -
sist the reductionist temp ta tion to 
al ways choose only one thing over
an other, and you learn to hold
two or more things to gether when
nec es sary.

An gli cans have dem onstrated
this both/and beau ti fully in re la -
tion to Scrip ture. Scrip ture is al -
ways a fac tor in An gli can thinking.
In Angli cans’ best mo ments, it is
their pri mary fac tor, but it is never 
fall 2005—never the only fac tor.
Rather Scrip ture is al ways in di a -
logue with tra di tion, rea son, and
ex pe ri ence. None of them sola can 
be the ul ti mate source of au thor -
ity: that source is God alone, the
only ul ti mate sola. In the dy namic
ten sion of Scrip ture, tra di tion,
rea son, and ex pe ri ence, An gli cans 
seek to dis cern God’s author ity,
and when these four val ues agree,
An gli cans seek to live with the ten -
sion and tol er ance, be liev ing that
better out comes will fol low if they
live with the ten sion rather than
re solve it by re ject ing one of the
four val ues. All four—Scrip ture,
rea son, tra di tion, and ex peri ence
—are gifts from God, and none
should be re jected.51

Cer tainly rea son plays a part in our
faith. But our rea son must be based upon 
the clear teach ings of Scrip ture. Likewise

any tra di tions or ex pe ri ences. Mc Laren
places these four things in equal balance
when, in truth, Scrip ture must be the au -
thor ity that holds sway over the other
three. Oth er wise one ends up with a sub -
jec tive re li gion—one that looks at Scrip -
ture through one’s own ex pe ri ences,
tra di tions or faulty rea son ing. This ex -
plains why Angli can ism has em braced
ho mosex u als in min is try, women in au -
thor ity and teach ing, and the seek ing of
unity with the Vat i can. The sub jec tive na -
ture of such a low view of Scrip ture belies
Mc Laren’s claim to hold Scrip ture in
high re gard. Evi dently he also holds his
own opin ion (rea son) in just as high a re -
gard when it comes to dis cern ing truth.
He fur ther says:

…The be lief that truth is best un -
der stood by re duc ing it to a few
fun da men tals or a sin gle “sola” in -
sight is, to me, at least ques tion -
able if not down right danger ous.
Is n’t truth of ten best un der stood
in a con ver sa tion, a dialectice (or
trialectic), or a dy namic ten sion?
Is n’t it sub verted by a ten dency to
“sola-ize”? It was n’t just a rock
singer back in the 1970s who
crooned “one is the lone li est num -
ber.” The wise preacher of Ec cle si -
as tes said two are better than one,
and three better still. Re duc tion-
ism is n’t all it’s cracked up to be.52

Mc Laren’s ap peal to Ec cle si as tes is
faulty. The Scrip ture he re fers to has
noth ing to do with com ing to a knowl -
edge of truth. It has to do with those of
like mind hold ing each other up.

By “sola,” he is re fer ring to “sola
scriptura,” or “only Scrip ture” as the au -
thor ity for all be liefs and prac tices for
true be liev ers in Je sus. “Re duc tion- ism,”
is a bad word to him. It means re liance
upon Scrip ture alone for all truth. He
con sis tently im pugns Scrip ture as the
only source of au thor ity and in stead
cham pi ons the Marx ist con cept of “di a -

lec tic” as the path to truth. This di a lec tic
ap proach of Marx ism was honed to per -
fec tion by in ter na tional com mu nism.
We don’t need it in the Body of Christ.

Di a lec tic ba si cally means tak ing var i -
ous points of view and com ing to consen -
sus. But since not all points of view can
be true, it is im pos si ble to come to the
truth; half- truths and down right lies are
then held up as au thor i ta tive. This has
cre ated the cli mate for Mc Laren and his
ilk in the emer gent church move ment.

Fur ther ev i dence of Mc Laren’s low
view of Scrip ture is found in his statement
re lat ing to the hy po thet i cal ques tion,
“How do you know that the re cords we
have of Je sus are what re ally hap pened?”

…I would have to say that I can not 
know this with ab so lute, un doubt -
able, un ques tion able cer tainty.53

The only re cords we have of Je sus and
His life are found in Scrip ture. What Mc -
Laren is say ing is that he can not be ab so -
lutely sure that Scrip ture is trust wor thy.
If that is not enough to dis miss his lead er -
ship in this move ment noth ing else is.

Evo lu tion, Homo sex u ality, Etc.
Mc Laren likes to em pha size how

“con ser va tive Chris tians” have failed
where “lib eral Chris tians” have paved the 
way to en light enment:

The best of lib eral and con ser -
va tive Chris tians were, then, truly
he roic, but in dif fer ent ways. Lib -
erals were he roic for tack ling
tough is sues of ten sev eral de cades
be fore the con ser va tives. For ex -
am ple, in terms of sci ence and
learn ing, they tack led is sues like
evo lu tion and the age of the earth
long be fore their con ser va tive
coun ter parts. Ethically, they were
con cerned about ra cial rec on cil i a -
tion in the 1950s and 1960s in
Amer ica, while con ser va tives of -
ten op posed them, fi nally getting
at least su per fi cially con cerned in
the 1990s (largely through the in -
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flu ence of the Prom ise Keepers
move ment). Liberals took ac tion
on the is sue of women in min is try
de cades be fore most con ser va tives 
be gan to re think their po si tion.
The same could be said about
stew ard ship of the earth, con cern
for the poor, sen si tiv ity to the
plight of Pal es tin ians, and a ques -
tion ing of un con di tional sup port
for Is rael. And al though the de -
bate has been ag o niz ing, lib er als
have blazed the trail in seek ing to
treat ho mo sex ual and transgender 
per sons with com pas sion. Con ser -
va tives may fol low in their foot -
steps in this is sue just as they have
in oth ers, sev eral de cades down
the road, once the pi o neers have
cleared the way (and once their
old guard has passed away).54

This para graph speaks vol umes about
Mc Laren’s lib eral lean ings. He gives lip
ser vice to con ser va tives, call ing them “he -
roic,” but lim its that her o ism to per sonal
conversions and dis ci ple ship, as well as for 
making in roads into ra dio and tele vi sion.55

He applauds liber als for “tack ling tough
issues,” in clud ing evo lu tion, but the lib -
eral ap proach to evo lu tion is to sup port
it. Why should we be happy about that?

Such a state ment be trays Mc Laren’s
lean ings to ward lib er al ism while he tries
to put on the face of a true be liever in
Je sus. But which Je sus?

But I fear, lest by any means, as
the ser pent be guiled Eve through
his sub tlety, your minds would be
cor rupted from the sim plic ity that 
is in Christ.

For if he that co mes pro claims
an other Je sus, whom we have not
pro claimed, or if you re ceive an -
other spirit, which you have not
re ceived, or an other gos pel, which 
you have not accepted, you might
well bear with him. (2 Cor. 11:3-4)

There are many Jesuses be ing pro -
claimed to day. They say we will find Him
here, in the Pur pose-Driven move ment,

or there, in the Ro man Cath o lic Church, 
or there, in the emer gent churches:

“Then if any man says to you,
‘Look, here is Christ,’ or ‘There,’
do not be lieve it.

“For there will arise false
Christs, and false proph ets, and
they will show great signs and
won ders, so much that, if it were
pos si ble, they would de ceive the
very elect.” (Matthew 24:24-25)
There seems to be no end to “new

things” spring ing up in the churches.
Many are dis sat is fied with the “old
guard,” hop ing, or at least wait ing with
bated breath, for them to pass away.

I am not cham pi on ing con ser va tive
Chris tian ity. There are cer tainly plenty of 
prob lems in that camp. I am merely
point ing out the bias of Mc Laren in fa vor 
of lib eral Chris tian ity which he dis guises
as “a gen er ous or tho doxy.” He may be
gen erous in his ap proach to all re li gions
and re li gious ex pres sions, but there is am -
ple ev i dence of his in toler ance to ward
the idea of the Bi ble be ing the only
source for ab so lute truth.

The ex cuse will be made that Mc -
Laren does n’t speak for all emer gent
churches. Well and good. But why, then,
do so many in the emer gent churches not 
only tol er ate his di ver gence from bibli cal
truth, but link to him on their Web sites
and blog sites, rec om mend his books,
and join him in his “di a lec tic” dance for
a better un der stand ing of “truth”?

Knowing that he coined the phrase
“emer gent” should be a cau tion to any
right-thinking be liever not to have any -
thing to do with the move ment. Just as so
many have re jected the sta tus-quo of the
clergy-laity, Nicolaitan sys tem that Je sus
hates with out sac ri fic ing the truth of
Scrip ture, any one else can do so also
with out join ing a move ment that is so
ques tion able on so many fronts.

I do not buy the idea that, some how,
the emer gent churches are more com pas -
sion ate, more con cerned about the en vi -

ron ment, more in ter ested in social jus -
tice, and more lov ing of oth ers than those 
out side their pale. True be liev ers are al -
ways con cerned about righ teous works in
all their forms. But we do not be lieve we
have to compromise with non-be liev ers
to have an ef fect. Nor are we so naïve to
think that we are go ing to save the world
be fore Je sus co mes.

Re gard less of how much the emer -
gent church lead ers may wish to dis so ci -
ate them selves with the sta tus-quo, the
fact re mains that they are merely sub sti -
tut ing one form of the Nicolaitan spirit
for another. They are still churches, and
they are still clergy-laity ori ented.

The emer gent church move ment
speaks out of both cor ners of its mouth; it 
has a forked tongue with many tines. But
it leads away from Scrip ture as the only
source of truth and to ward Sa tan’s lie
that all re li gions lead to God as long as
those in them think of Je sus in some be -
nev o lent fash ion. 

And Jesus answered and said to
them, “Take heed that no man de -
ceive you, for many will come in
My name, say ing I am Christ, and
shall de ceive many.” (Mat thew
24:4-5)

The emer gent church move ment says
that Je sus is Christ. But so do many
pseudo-Christian cults. The truth is not
in the dec la ra tion but in the def i ni tion of 
terms. The lead ers within this move ment
may use the right words, but they are  de -
ceiv ing many. Un for tu nately there are all
too many lead ers within evan gel i cal cir -
cles who are in cor po rat ing the emer gent
church move ment into their programs ei -
ther out of naïvite or ig no rance. I pray
you will take heed.v
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