
The doctrine of eter nal se curity is
one of the most dif ficult and di vi -
sive issues with which to deal.

There are on both sides of the is sue
those who are gen u ine in their faith
and de sirous of serv ing God in truth.
Yet the ques tion re mains how those so
di amet ri cally op posed on any doc trinal 
is sue of such im por tance can both be
led by the Spirit of God. It would seem
that one side must be ut terly wrong
and the other side ut terly right. Would
not those who are wrong be proven un -
faith ful to God’s truth, thus in cur ring
His wrath?

In truth, this is the ac cu sation made
by some on both sides of the issue.
Some who be lieve in eter nal se curity
ac cuse those who do not so be lieve of
hav ing de nied the very grace of God
which is shed upon the elect; there fore, 
they cannot be saved. Some also lump
all their op ponents to gether un der the
ac cu sa tion of be liev ing that a Chris -
tian loses his sal vation ev ery time he
sins and must be saved all over again.
This is pa tently false ex cept for some
ex treme po si tions held by certain sects
and Ro man Ca thol i cism in its clas sifi -
ca tion of mortal sins.

On the other side, some who do not
be lieve in eter nal secu rity ac cuse those 
who do be lieve in it of “easy believism”
—that they think they can sin with im -
pu nity and rely upon their con fes sion
of faith to save them.

Those on both sides who ac cuse the
other in these man ners are over sim pli -
fy ing their op po nents’ positions and
are re fus ing to hear their hearts.

Is it nec essar ily true that one side
must be ut terly right and the other ut -
terly wrong, the for mer en joy ing the
fa vor of God and the latter risk ing His
wrath? This might be true if it were as
simplistic as each side would have us
believe.

The big gest prob lem with the is sue
of eter nal se cu rity—no mat ter which
side one takes—is that it is a doc trine
that has been sys tem atized by men,
learned over the cen tu ries through the
teach ings of those who learned it from
oth ers who came be fore them. This
does not mean it is not true; it means
that the true na ture of se cu rity in
Jesus has been clouded by theo lo gians
who have not al ways dealt hon estly
with Scrip ture. Only an hon est as -
sess ment of any teach ing, pred i -
cated upon an un bi ased ap proach
to God’s Word on all mat ters that
pertain to sal va tion in Je sus Christ
can de ter mine its va lid ity or lack
thereof.

Be fore we be gin our jour ney to de ci -
pher the truth about eter nal se cu rity,
we must look at its or i gins. Who first
pos ited the doc trine (or at least was
the first per son of any great stat ure in
the Reformation to pro mote it); what
did he be lieve; what was his char ac ter?

The per son most cred ited with the
doc trine in its present form is the
16th-century Re former John Cal vin.

JOHN CALVIN

Any re li gious source of in for ma tion 
on John Cal vin would, by its na -
ture, be some what bi ased ei ther

for him or against him. But the fact re -
mains that Cal vin’s teach ings formed
the ba sis of be lief for the vast ma jor ity
of Protestant re li gions, prin ci pally
Presbyterianism.

This in it self does not mean that Cal -
vin ism is God’s truth. The Ref or mation
was com prised of many and di verse
theo log i cal sys tems, all of which were
formed in op po si tion to the abuses of
the pa pacy. But the central doc trine
upon which most of Protes tant ism—in -
clud ing Calivinism—was based is that
of sal va tion by grace. The dif fer ence be -
tween Cal vin ism and the rest of Prot -
es tant ism is the def i ni tion of grace and 
how it is ap plied by God.

There are some who di vorce them -
selves from Cal vin while laying claim
to the doc trine of eter nal se cu rity. Yet
the Scrip tures upon which they base
their po sition are the same used by the
Cal vin ists. We will look at non-Cal vin -
is tic eter nal se cu rity in a sep a rate
chap ter. For now, it is im por tant that,
in view of the fact that this doc trine
orig i nated with Cal vinism in its most
de tailed form, we con sider that source.

Cal vin, more than any other man,
for mu lat ed the doc trines of the Re -
formed churches. Yet the opin ions on
predes tina tion and elec tion called
“Cal vin is tic” are in many cases those of 
his dis ciples rather than his own. We
may be hard-pressed to prove that Cal -
vin was him self a five-point Cal vin ist.

John Cal vin was Born at Nôyon, in
Picardy, France, July 10, 1509. He was 
ed ucated at the col leges of La Marche
and Montaigu in Paris. His fa ther at
first wanted him to pur sue the Ro man
priest hood, but even tu ally pre ferred
that Calvin study law for the better re -
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muner a tion that it afforded. Even -
tually Cal vin did be com e a re spected
law yer. While study ing law at Bourges 
he learned Greek. This led to his
study ing the writ ings of the Apos tles,
which pro duced in him a re pul sion of
Romanism. Thus, he be came a
Protestant after the or der of Zwingli.

Cal vin moved to Paris but, forced by
per se cu tion to leave Cath o lic France,
he fled to Basel, Swit zer land. His ap o -
lo gia, In sti tutes of the Christian Re li -
gion, ap peared in 1536. In con junc tion
with Farel, Cal vin at tempted to es tab -
lish a the oc racy at Geneva, but they
were ex pelled by the coun cil in 1538
and re tired to Zurich. Pass ing on to
Strasburg, Cal vin be came pas tor to the
French ref u gees and mar ried. In 1541,
he was in vited back to Geneva. The
theo cra tic gov ern ment was re sumed,
and here he la bored un til his death.
Cal vin’s Geneva

The peo ple of Geneva, though hav ing 
thrown off the yoke of Rome, were still
in flu enced in many ways by their for -
mer re ligion. To re strain the evils of
the Romish in flu ences, Cal vin, in con -
cert with Farel, drew up a con densed
state ment of Chris tian doc trine con -
sist ing of twenty-one ar ti cles. The cit i -
zens of Geneva were com pelled to
come, in groups of ten, to pro fess and
swear their al le giance to this state -
ment. This act laid the ground work for
the theo cra tic sys tem which sub se -
quently be came the pe cu liar mark of
the Genevan pol ity. Fol low ing upon
this re quire ment for Geneva’s cit izens
to for swear their al le giance to Cal vin
and Farel’s doc trines, Cal vin and his
col leagues es tab lished schools through- 
out their con stit u encies to which par -
ents were forced to send their chil dren. 
Hav ing no faith in edu ca tion apart
from re li gious train ing, Cal vin drew
up an el e men tary cat e chism of what he 
called Chris tian doc trine which the
chil dren had to learn while re ceiv ing
secu lar in struc tion.

Over a short time, Cal vin and Farel
had in troduced a se vere sys tem of mo -
ral ity to which all the cit i zens had to
conform. They also sought to strictly
en force not only the laws of mo ral ity,
but cer tain reg u lations in volv ing the
dress and mode of liv ing of the cit i zens. 
These and their de ter mi na tion not to
sub mit to the least dic tation from the
civil power in spir i tual mat ters, led to
such vi o lent dis sen sion that Cal vin
and his col leagues re fused to ad minis -
ter their “sac ra ments” to the peo ple.

For this they were ban ished from the
city and went to Bern, then to Zu rich,
where a synod of the Swiss pas tors had 
been con vened, and to whom they
appealed. Reaching some com pro mises 
on form and cus tom, the synod in ter -
vened on be half of Cal vin and his col -
leagues. This at tempt at rec on cil i a tion
was re buffed by the Genevese, and a
second edict of ban ish ment re sulted.

Dur ing his ab sence, he met and mar -
ried Idelette de Bu res or van Buren,
the widow of a per son named Störder,
whom he had con verted from
Anabaptism. Also dur ing his ab sence,
dis or der and an irreligous at ti tude be -
gan to pre vail in Geneva. An at tempt
was made by Sadolet, Cath o lic bishop
of Carpentras, to take ad van tage of
this and to re store pa pal su prem acy
there. In re sponse, Cal vin, though still
in ex ile, wrote such a re ply to the let ter 
which the bishop had ad dressed to the
city, that the bishop was con strained
to de sist from fur ther ef forts.

In the sum mer of 1541, the de cree of
his ban ish ment was re voked. The fol -
low ing Sep tem ber he yielded to the im -
pas sioned en treat ies of his now
pen i tent flock and re turned to Geneva
where he was en thu si as ti cally re ceived. 
He was now the sole au thor ity in the
church there. Using that au thor ity he
set about establishing a theo cra tic gov -
ern ment. In a short time the un der dog
be came the over lord. Now per se cu tion
of the na ture that the Prot es tants suf -
fered un der the pa pacy would be ex -
acted against those who found dis fa vor
with Cal vin, al beit on a smaller scale.

One of the most im por tant con tro -
ver sies that arose un der Cal vin, and
that he de fended most pas sion ately,
was that which arose from his doc -
trines con cern ing pre des ti na tion and
elec tion. His first an tag o nist on this
was Pighius, a Romanist, who, re sum -
ing the con tro versy be tween Eras mus
and Lu ther on the free dom of the will,
vociferously at tacked Cal vin for the
views he had ex pressed on that sub -
ject. Cal vin re plied to him in a work
pub lished in 1543, in which he de fends
his own opin ions by gen eral rea son ing
and by an ap peal to both Scrip ture and
the so-called “Church Fa thers,” es pe -
cially Au gus tine. So po tent were his
reasonings that his op po nent was led
to em brace his views.

Many op po nents of Cal vin were de -
prived of prop erty and exiled from
Geneva. The most in fa mous of Cal vin’s 
at tempts to con trol the thoughts and

be liefs of the peo ple came with his dis -
pute against Michael Servetus, a
Span iard who chal lenged the Ro man
Cath o lic con cept of the Trin ity and in -
fant baptism. Hav ing fled Vienna un -
der threat of death, Servetus ar rived
in Geneva in July 1553, where he
dwelt qui etly for awhile. As he was
about to leave for Zu rich, Cal vin had
him ar rested and im pris oned on the
charge of blas phemy.

At Servetus’ trial, Cal vin acted as ac -
cuser and pros e cu tor, urg ing for the
death pen alty. Af ter a pro tracted trial,
Servetus was con demned to be burnt
to death, and was ac cord ingly burned
at Champel near Geneva, on Oc to ber
27, 1553. On the day of his ex e cu tion
he met with Cal vin, asking for his for -
give ness. Lack ing any re pen tance on
the part of Servitus, how ever, Cal vin
was dis posed to con sent to his death.

Servetus’ fol low ers were dealt with
harshly, be ing ban ished from Geneva
with the loss of any lands they owned.

Cal vin’s ad her ents excuse his treat -
ment of Servetus on sev eral counts. We 
will ad dress these in or der.

• Cal vin was merely act ing in the
ca pac ity of a pros ecu tor just as any 
civil pros e cu tor does. Thus, he is
not di rectly re spon si ble for
Servetus’ death.

This was not merely a civil trial for a
capi tal crime against soci ety, but a re -
li gious trial for her esy. Cal vin had
Servetus ar rested with the in tent to
pros e cute him to the death. Knowing
Servetus was about to leave Geneva,
Cal vin could have al lowed him to leave
while denounc ing his the ol ogy. So Cal -
vin was di rectly re spon si ble for his
death. As the one to whom ev ery one
looked for judg ment in virtually all
mat ters, Cal vin could have used his in -
flu ence to spare Servetus’ life. In stead
he pros e cuted and ap proved the sen -
tence which led to Servetus’ cruel death.
The most Scrip ture al lows against her e -
tics is disfellowship. There is no place for 
ret ri bu tion of any kind, let alone death.

• Cal vin did not ap prove of death by
burning, but it was out of his hands.

The man ner of death is ir rel e vant.
Cal vin would have pre ferred that
Servetus be put to the sword, but the
is sue is still the same: his approval of
death upon a man who taught against
the Cath o lic doc trines of the Trin ity
and in fant bap tism, yet was counted
among the Prot es tants of his day.
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• Cal vin’s ac tions were vin di cated by 
other Protestant “di vines” of his
day and even a century af ter.

It does n’t mat ter what theo lo gians
and re li gious lead ers—so called
“divines”—think. If they con sent to
things unbiblical and think they are
do ing God a service by putt ing to death 
those who do not agree with them
(even if much of their doc trine is
correct), they are the greater her e tics
for their un godly, un lov ing at ti tudes.

Who is the greater her e tic, the one
who dis agrees with a par tic u lar under -
stand ing of the God head (which is only
par tially re vealed to us in Scrip ture),
or the one who burns him to death for
the sake of “truth”? At the least they
are equally guilty be fore God.

• Cal vin only worked in accor dance
with the ac cepted stan dards of the
Chris tendom of his day.

All this proves is that the Chris ten -
dom of Cal vin’s pursuasion—Prot es -
tant ism—was steeped in the Romish
apos tasy. Although the Re formers
chal lenged Rome on some vi tal is sues,
they car ried much of the apos tasy into
their own camp via the clergy-laity
sys tems and their traditions, and it re -
mains to this day among virtu ally all
churches. The his tory of Prot estant ism 
is less se vere in its de struc tion of per -
ceived her e tics, but it is still guilty.
Many true be liev ers as well as un be -
liev ers have been put to death or per se -
cuted in other ways by Protestant civil
mag is trates in Eu rope act ing with the
fa vor of, and some times un der the con -
trol of, their re li gious lead ers.

Are God’s chil dren man dated or even 
en cour aged to seek the death of those
they per ceive as her e tics? What was
Je sus’ re ac tion to His dis ci ples’ de sire
to call fire down from heaven and con -
sume the Sa mar i tans who did not re -
ceive Him? 

But he turned, and re buked them,
and said, Ye know not what man ner
of spirit ye are of.

For the Son of man is not come to
destroy men’s lives, but to save them.
(Luke 9:51-56)

It was the great apostasy that led to
the false church’s in ter ven tion into
civil af fairs that spawned ter ri ble per -
se cu tion and death upon its en e mies.
Cal vin was a prod uct of that false
church and, though he un der stood cer -
tain truths which led him from its di -
rect con trol, he was nev er the less
tainted with its bloodlust for civil do -

min ion due to his ad mi ra tion and
study of Au gus tine.

• Cal vin did much good for the city
of Geneva, intro duc ing san i tary
regu la tions, found ing a col lege
which still flour ishes, and
contrib ut ing in the way of coun sel
to its in crease in ma te rial wealth.
Surely God must have been
bless ing him and the city for its
obe di ence to him.

Such an ar gu ment dem on strates a
woe ful ig no rance of God and His bless -
ings. The same could be said about Hit -
ler’s Ger many prior to World War II.
All of West ern Civ i li za tion has en joyed 
ma te rial wealth far above that of all
other na tions. Yet much of it has been
built upon the un godly en croach ment
upon the lesser na tions for the ben e fit
of the crowned heads of Eu rope.

Let’s not ig nore truth for the sake of
earthly loy al ties. The whole world lies
in wick ed ness (1 John 5:19). That in -
cludes West ern Civ i li za tion, as much
as we love be ing a part of it for the sake 
of our ma te rial com fort.

Any re li gious sys tem
is evil if it in cor po -
rates un godly and

un scrip tural prac tices
No, there is no ex cuse for Calvin’s

her esy. He was an evil man who was
part of an evil re li gious sys tem known
as Prot es tant ism.

Does this shock you? Then un der -
stand that any re li gious sys tem is evil
if it in cor po rates un godly and un scrip -
tural prac tices, even if its doc trine is
pure, or rel a tively pure, com pared to
that of an other evil re li gious sys tem—
in this case Romanism. How of ten do
we hear even Cal vin ists say that truth
is ne gated by even a mo di cum of serious 
er ror? Is this not true of Cal vin ism? Or
are we to ne gate 1 Co rin thi ans 13
which de mands that love supercede all?
Calvinist Doctrine

Over all, Cal vin’s be liefs were sound,
his hav ing re jected much of Romanism 
with the rest of the Re formers. But his
sys tem atic the ol ogy was slightly dif -
ferent than most of the earlier Re -
formers in that he stressed God’s grace
be yond that orig i nally held by them.

Space does not al low for an in-depth
treat ment of his doc trine of grace. It is
ex pertly dealt with by Dave Hunt in

his book, What Love is This?
Cal vin ism’s Mis rep re senta tion of God,
(Sis ters, OR: Loyal Pub lishing, Inc.,
2002). While we dis agree with Hunt’s
po si tion on non-Calvinistic eternal se -
cu rity, we highly rec om mend this book
for those who wish to know the full ex -
tent of Cal vinism’s her esy. For this
writ ing we will give an over view of
Calvinism’s var i ous doctrines re lated
to grace. In the pro cess, we ad dress
them as Cal vin ism’s doc trines rather
than Cal vin’s doc trines since they have 
been system atized more by his follow -
ers over the cen tu ries than by Cal vin
him self.

Cal vinism’s doc trines re lated to Grace 
have been con ve niently cat e go rized into
the Eng lish acro nym, TULIP. These let -
ters stand for the pil lars of Calvinism’s
the ol ogy of man’s rela tion to God:

To tal De prav ity of Man
It would be more cor rect to head the

ac ro nym with a “D” since “de prav ity” is 
the pri mary noun, and “to tal” is an ad -
jec tive that de scribes the noun. This
ap plies to al most all the el e ments of
this ac ronym which would be more ac -
cu rately stated as DEAGP. But re li -
gious men, be ing what they are, like to
make things neat for us so that we un -
learned can more eas ily un der stand,
and thus em brace, their theo logi cal
systems. Be that as it may, this doc -
trine pos its that man is so de praved
that he does n’t even have the ability to
be lieve truth ex cept that God first re -
gen er ate his spirit and then in fuse the
truth into him. This, Cal vin got from
Au gus tine, the most re vered theo lo -
gian of Romanism. But what does
Scrip ture say?

In His par a ble of the sower, Je sus al -
luded to the pos si bil ity that some men
may have good hearts:

But that on the good ground are
they, which in an hon est and good
heart, hav ing heard the word, keep
it, and bring forth fruit with pa -
tience. (Luke 8:15)

Who is right, Je sus or Cal vinism?
It is true that all men are born in sin. 

But that does not mean that man, cre -
ated in the im age of God, does not re -
tain a sense of right and wrong.
Cer tainly there are Scrip tures that al -
lude to the evil ness of man. But there
are some that ap peal to man’s con -
science. And there are none which
state cat e gor ically that fallen men can -
not choose right when con victed by the
Holy Spirit.
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Un con di tional Elec tion
This is a term not found in Scrip ture, 

but coined as a means to ex plain Cal -
vinism’s be lief that no man can choose
God; God chooses ev ery man who will
be saved and de ter mines all oth ers to
be damned. Dave Hunt, in ex pos ing
Cal vin ism’s true na ture, quotes the
Canons of Dort, which explaines this
tenet as “the un change able pur pose of
God, whereby, be fore the foun da tion of
the world, he hath out of mere grace,
ac cord ing to the sov er eign good plea -
sure of his own will, cho sen, from the
whole hu man race…a cer tain num ber
of per sons to re demp tion in Christ.…” 1

This doc trine flies in the face of God’s
na ture as that of love, and in the face of
all Scripture that re veals God’s love for
all of hu man ity (John 3:16). The Cal -
vin ist explains away John 3:16 by say -
ing that God only loves the whole world
of the elect. We’ll look at this error later.

Limited Atonement
This tenet pos its that Je sus’ shed

blood is ef fica cious only for those
whom God has cho sen; it was not shed
for the sins of the whole world. This is
contrary to 1 John 2:2:

And he is the pro pi ti a tion for our
sins: and not for ours only, but also
for the sins of the whole world.

The Cal vinist says this means only
the whole world of be liev ers. I will deal
with this also later. Suf fice it to say that 
John dis tin guishes be tween “us” (in -
clud ing him self) and “the whole world.”

Ir re sist ible Grace
Again, Au gus tine’s in flu ence is seen

in this as pect of Cal vin’s TULIP. It
posits that God’s grace is ir re sist ible to 
those who are the elect. They can not
re fuse to be lieve and to act with purity
of mo tive and prac tice. But if this were
ab so lutely true, then it would be im -
possi ble for the elect to sin. This,
Calvinists will not go so far to say, but
they will say that it is im pos si ble for
the elect to continue in sin. God’s grace
won’t al low it. Yet if God won’t al low
His elect to con tinue in sin, why would
He al low us to sin at all? The Cal vin ist
concept of God’s sov er eignty ne gates
man’s will, thus mak ing God the au -
thor of sin. And this leads to the fi nal
part of Calvinism’s sal vation equa tion.

Per se ver ance of the Saints
This doc trine states that the elect

will per se vere in the Faith un til they
die. There is ab so lutely no chance that
they will turn away from the Faith
(apos ta tize) or that they will fall into

sin with out the de sire to re pent. They
have no choice in the mat ter; their
wills are not a fac tor in any Cal vin is tic
prop o si tion. God’s sov er eignty means
ab so lute con trol.
The Im pli ca tions of TULIP

What this set of tenets pro poses is
that man has no will of his own; God
de ter mines all things, good and evil,
ac cord ing to His sov er eign will. Even
man’s sins are pre or dained by God,
and it is not up to us to ques tion His
wis dom in the mat ter. What this is re -
ally say ing is that we are not to ques -
tion Cal vinism’s per verted un der-
stand ing of God’s wis dom. This, too,
will be ad dressed pres ently.

It is also say ing that God is the au -
thor of sin, con trary to James 1:13-15:

Let no man say when he is
tempted, I am tempted of God: for
God can not be tempted with evil, nei -
ther tempteth he any man:

But ev ery man is tempted, when he 
is drawn away of his own lust, and
en ticed.

Then when lust hath conceived, it
bringeth forth sin: and sin, when it is 
finished, bringeth forth death.

All who iden tify them -
selves with the theo -

log i cal sys tems of
men are car nal

It may be safely stated that Cal vin -
ism’s TULIP was an overre ac tion to
the errors of Rome re gard ing sal va tion
—er rors that pro nounced the dam na -
tion of any one who com mit ted a sin
clas si fied by Rome as “mor tal,” or
deadly. These mor tal sins are not
merely sins clearly de fined in Scrip -
ture, but sins de fined by the pa pacy,
which are of ten no sins at all. The idea
that God would ar bi trarily con demn
some one who missed mass on Sunday
and died with out con fess ing (or in tend -
ing to con fess) to a priest is lu di crous.
It vil i fies the en tire con cept of God’s
na ture be ing that of love.

The idea of grace (as long as one did
not cross Cal vin) was one which ap -
pealed to the Re formers, and rightly
so. While er ring on the side of in flat ing
the con cept of grace to mean man has
no will may be pref er a ble to sal va tion
by works, one er ro ne ous con cept of
grace does no more fa vor to truth than
any other er ro ne ous con cept. This is
true of all theo log i cal pre sup po si tions.

Calvin’s Char ac ter
The fol low ers of Cal vin through out

the past few cen tu ries write noth ing
but glowing re ports of his char acter
and life. They see no prob lems with
how he han dled the power he at tained.
They see his in trac ta ble ap proach to
his re li gious views as a strong de fense
of bib li cal truth rather than ob sti nacy
on his own theo log i cal be liefs.

I do not sup pose to con vince the die-
hard Cal vin ist, or many who are pas -
sion ately con vinced of eter nal se cu rity, 
of its er ror. My hope is that those who
are seeking the truth may find it, and
put to rest their ques tion ing. Any hon -
est per son would search for the truth
him self. That is all I ask of both the
Cal vin ist and the anti-Calvinist. Our
sole ob jec tive is to drive all to Scrip ture.

When we con sider the life of John
Cal vin we are jus tified in ask ing if the
man him self was even a true be liever
in the Lord Je sus Christ. While we
leave fi nal judg ment to God, we are
obliged to judge the char ac ter and the
ac tions of all who claim faith in Jesus.
We must ask the fol low ing ques tions:

Would a true be liever in Je sus per se -
cute other believ ers who do not agree
with, or even might ques tion, some of
his doc trines and prac tices?

For that mat ter would a true be -
liever in Je sus per se cute her e tics or
un be liev ers for their errors or re fusal
to live their lives in con for mity to what
he deems ac cept able be hav ior within
his sec u lar sphere of in flu ence?

Would a true be liever in Je sus pro -
nounce spir i tual con dem na tion upon
be liev ers in Christ who do not see ev -
erything his way?

Accord ing to God’s Word, which de -
mands that we love our en e mies and
that we es pe cially bear with those who
are weaker in the faith (whether we
merely per ceive them to be, or whether 
they truly are weaker), the an swers to
the above ques tions are self ev i dent.
No true be liever in Je sus Christ may
act in an un lov ing man ner to ward oth -
ers, even if they are bla tant en e mies of
the Gos pel, let alone fellow be liev ers.

The best that can be said about John
Cal vin is that he was a be liever who
was de luded into think ing he had
God’s man date to in sti tute a theo cra tic 
(some say “theonomic”) gov ern ment
wher ever he could—in this case,
Geneva, Swit zer land—per haps sin -
cerely think ing he was God’s in stru -
ment to bring His cre ation un der
do min ion to Christ. 
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The worst that can be said about
John Calvin is that he was a false
teacher who made mer chan dise of the
breth ren, even con sent ing unto their
death in or der to main tain his power
base over the sec u lar gov ern ment un -
der his thumb.

Per haps the truth lies some where
be tween these ex tremes.

In any case, we must con clude that
Cal vin was hardly the man to shed any 
light on bib li cal truth—or on any is sue
with which Chris tians must grap ple in 
their at tempt to as cer tain truth. Can
an evil tree bring forth good fruit? The
im plied an swer to Je sus’ ques tion is, of 
course, no.

Thus it stands to rea son that, judging 
by Cal vin’s very char ac ter and ques -
tion able prac tices, any the ol ogy he de -
vised must be sus pect.

Does that mean that the idea of eter -
nal se cu rity is erroneous on the face of
it? Not nec es sar ily. But it should give
us pause to think that this man was
the ma jor pro po nent of this doc trine,
and to see how he used it in concert
with the other as pects of the TULIP
the ol ogy to de vise all sorts of evil
against Christ’s breth ren. Had he been 
given the op por tu nity to spread his in -
flu ence through out the world in the
same man ner as in Geneva, the en tire
world would have be come enslaved to
his re li gious phi los o phy. In a real
sense, Cal vin was the pope of Geneva.

No doubt this of fends many of his fol -
lowers to day—those who call them -
selves by his name.

To those who in sist on calling them -
selves Cal vin ists (or Arminianists, or
Lu ther ans, or any other appelation by
which they dis tin guish them selves
from the rest of the Body of Christ,
whether by name of men or in sti tu -
tions) I would point you to 1 Co rin thi -
ans 1:12-13; 3:4:

Now I say this, that each of you
says, “I am of Paul,” or “I am of
Apollos,” or “I am of Cephas,” or “I
am of Christ.”

Is Christ di vided? Was Paul cru ci -
fied for you? Or were you bap tized in
the name of Paul?…

for you are still car nal. For where
there are envy, strife, and di vi sions
among you, are you not car nal and
behav ing like mere men?

For when one says, “I am of Paul,”
and an other, “I am of Apollos,” are
you not car nal?

If God’s Word be true, then all who
iden tify them selves with the theo log i -

cal sys tems of men are car nal; it mat -
ters not how el o quent or learned they
are in their sys tems, or how much
closer to truth their sys tem is than oth -
ers. In this the Bap tist is as guilty of
car nal ity as the Cath o lic. One’s al le -
giance to in sti tu tional re li gion, no
mat ter how much truth it con tains, is
car nal ity. Those who dis agree do not
ar gue with me, but with God’s Word.

Car nal ity is ev i dent in Cal vin’s the -
ol ogy in that it es sen tially cre ated a
priv i leged class that jus ti fied the mis -
treat ment of oth ers who were not
deemed “of the elect.”

The first step to de ter min ing the
truth of any doc trine, in clud ing eter nal 
se cu rity, is to di vorce one self from all
theo log i cal sys tems and cleave only to
the true shep herd of one’s soul, Je sus
Christ, and His Word.

In the pro cess, it is nec es sary to ex -
am ine the teach ings of those who pro -
mote this doc trine in or der to see if
they are han dling the Word of God
truth fully.

Any doc trine that   
re quires vol umes to
ex plain it, or which

must read into  
Scrip ture what it does 
not clearly say, is at

best sus pect.
Any doc trine that re quires vol umes

to ex plain it, or which must read into
Scrip ture what it does not clearly say,
is at best sus pect. Cer tainly it is noth -
ing upon which our eter nal salvation
rests, no mat ter how pas sion ately its
pro po nents ar gue its case. Such is the
na ture of eter nal se cu rity.

I im plore the reader to bear with me
in pa tience. God’s truth is of ten lost to
those who are too quick to ac cept what
sounds fea si ble; this, un for tu nately,
has been the case with those on both
sides of the eter nal se cu rity ques tion.

PROPONENTS

Many per ceived “gi ants” in the
realm of Chris tian teach ing
have voiced their be lief in eter -

nal se cu rity, whether of the strictly
Cal vin ist na ture or of some other form. 
These in clude Ar thur W. Pink, H.A.
Iron side, C.H. Spurgeon, A.C. Dixon,
J.I. Packer, Charles Stan ley, John

Mac Ar thur, and oth ers too nu merous
to men tion. This im pressive list might
be used by some to jus tify their own
stand for the doc trine. But we cannot
as sume that be cause such men have
proposed a doc trine it is then true.
There are many of equal stat ure who
have pro posed the op po site, most of
whom have fallen into the clas si fi ca -
tion of dispensationalist, an other er ror 
in its pur est form. Yet not all who dis -
agree with Re formed the ol ogy are
dispensationalists. Frankly, it matters 
not who has pro posed any thing; the
only cri te rion by which an hon est
heart may judge a teach ing is whether
or not it is in to tal con for mity to God’s
Word rightly di vided.

It is nec es sary that we first con sider
the teachings of the pro po nents of eter -
nal se cu rity since they come from the
posi tive side of the is sue. Op po si tion is
al ways sec ond ary to the prop o si tion
since no one can ob ject to some thing
that has not first been pro posed. But
be fore we engage in ex am in ing the
teach ings of the eter nal se cu rity pro po -
nents it might do us well to ad dress a
false al le ga tion that has been charged
against them.

Easy Believism
It has been charged that those who

hold to eter nal secu rity be lieve that
once a per son makes a pro fes sion of
faith in Je sus he may live his life any
way he chooses; he is eter nally se cure
be cause of his faith. This is sim ply not
true of those who hold the doc trine
with out abuse. It is true that some pro -
po nents of eter nal se cu rity, es pe cially
those who pre fer the la bel, “once
saved, al ways saved,” take a cav a lier
ap proach to sin. While they may balk
at openly pro fess ing that a per son can
continue in will ful sin and still be
saved, they do not stress the need for
holy liv ing. But this does not re flect
the at titude or be lief of many propo -
nents of eter nal se cu rity. Staunch Cal -
vin ist Ar thur W. Pink says it best:

…we are far from al low ing that Cal -
vin ists have al ways pre sented this
doc trine in its scrip tural pro por -
tions; yea it is our firm con viction
that dur ing the last two or three gen -
era tions es pecially it has been dealt
with by many novices in such a man -
ner as to do far more evil than good.
Large num bers of men have con -
tended for the “Se curity of the
Saints” in such a crude and lop sided
way that not a few godly souls were
stumbled, and in their re volt against 
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such ex trem ism sup posed their only
safe guard was to re ject the whole
sub ject in toto. Such a course was
wrong….

We have no sympa thy what ever
with the bald and un qual i fied dec la -
ra tion “Once saved al ways saved.”2

What Pink was say ing is that there
are those who abuse the doc trine to the 
point of caus ing peo ple to either be -
lieve that it allows them to sin with im -
pu nity or to re ject it al to gether.

Pink con tinues:

The Sav ior is the Holy One of God, 
who saves His peo ple “from their
sins” (Matt. 1:21) and not in their
sins: who saves them from the love
and do min ion of their sins. How dif -
fer ent was the preach ing of
Spurgeon from that of the cheap jack
“evan ge lists” who have fol lowed
him. Said he, “Go not to God and ask
for mercy with sin in thy hand. What 
would you think of the re bel who ap -
peared be fore the face of his sov er -
eign and asked for par don with the
dagger stick ing in his belt and with
the dec la ra tion of his re bel lion on his 
breast? Surely he would de serve
dou ble doom for thus mock ing his
mon arch while he pre tended to be
seek ing mercy. If a wife has for saken 
her hus band do you think she would
have the im pu dence, with bra zen
fore head, to come back and ask his
par don lean ing on the arm of her
par amour? Yet so it is with you—
per haps ask ing for mercy and go ing
on in sin—pray ing to be rec on ciled to 
God and yet har bor ing and in dulg -
ing your lusts.…Cast away your sin
or He can not hear you. If you lift up
un holy hands with a lie in your right
hand, prayer is worth less on your
lips”(C.H.S., 18690).3

Pink and Spurgeon had no re gard for 
those who merely pro fess faith in Je sus
while con tin u ing in sin, ex pect ing that
they have been par doned merely by
saying a “sin ner’s prayer.” This po sition 
held by Pink and Spurgean must be
con trasted with those whom Pink calls
“cheap jack evan ge lists” who stress
God’s love and mercy while ig nor ing the 
con di tions nec es sary to en ter into His
love and mercy. H.A. Iron side con curs:

When we speak of the eter nal se -
cu rity of the be liever, what do we
mean? We mean that once a poor
sin ner has been re gen er ated by the
Word and the Spirit of God, once he
has re ceived a new life and a new na -
ture and has been made par taker of
the di vine na ture, once he has been

jus ti fied from every charge be fore
the throne of God, it is ab so lutely
im-pos si ble that that man should
ever again be a lost soul. Hav ing said
that, let me say what we do not mean 
when we speak of the eter nal se cu -
rity of the be liever. We do not mean
that it nec es sar ily fol lows that if one
pro fesses to be saved, if he co mes out 
to the front in a meet ing, shakes the
preacher’s hand, and says he ac cepts 
the Lord Je sus Christ as his Sav ior,
that that person is eter nally safe. It
does not mean that if one joins a
church or makes a pro fession of
faith, is bap tized, be comes a com mu -
nicant, and takes an in ter est in
Chris tian work, that that per son is
for ever secure. It does not mean that 
because one mani fests certain gifts
and ex ercises these gifts in Chris -
tian tes ti mony, that that per son is
nec es sar ily se cure.4

Interestly, Pink, while claim ing to be
a Cal vin ist, spoke as if Cal vin ism’s doc -
trine of the to tal de prav ity of man were
not true. Cal vin ist hard lin ers would in -
sist that re gen er a tion of the spirit (and
thus, re ceiv ing Christ as Sav ior) must

Cal vin’s the ol ogy 
cre ated a privi leged
class that jus ti fied
the mis treat ment of   
others who were not

deemed “of the
elect.”

come be fore re pen tance, based on the
be lief that  unregenerated men are in -
ca pa ble of re spond ing to the Gos pel
with out first be ing re gen er ated by a
sov er eign act of God. Yet Pink says:

But be fore any soul can re ceive
Christ as Savior, he must first throw 
down the weap ons of his re bel lion,
re pent of his sins, and sur ren der to
Christ as Lord.5

An ex am i na tion of Cal vin is tic writ -
ings re veals many such con tra dic tions
which ne gate their stated be liefs.

Iron side, though he was not a Cal -
vin ist, is claimed by some Cal vin ists as 
one of their own. And he does seem to
have be lieved similarly to the Cal vin -
ist model by some of his statements.
Yet he seems to con tra dict him self by
first denying that man is a free moral
agent (as do Cal vin ists) while at the

same time say ing that man has the
power to de cide whether or not to re -
spond to the Gos pel:

…Is man an ab solutely free moral
agent? He was when God cre ated
him, but is he now? Is the sinner a
free moral agent? What does Scrip -
ture say? “Ye are led by the devil cap -
tive at his will.” What? A man led by
the devil cap tive at his will is a free
agent? “Know ye not, that he to
whom ye yield your selves ser vants to
obey, his slaves ye are?” (Romans
6:16). Man is a slave to sin and Sa tan; 
he is not free. But now the gos pel
comes to the man, and he does
have the power of de cision, and
when he de cides for Christ he gets
eter nal life and all that that im plies,
and that life is the same life that is in
the blessed Son of God. It is com mu -
ni cated to him, and now he is led cap -
tive in the chains of love to the
Sav ior’s feet, and he does not want to
be a free agent. He is glad to be a
bondman, as Paul puts it, of Je sus
Christ.6 (Em pha sis ours)

MISUSE OF SCRIPTURE

In his dis ser ta tion, Iron side first ref -
er enced 2 Tim o thy 2:24-26 to sup -
port his con ten tion that un be liev ers 

are con trolled by Satan:

And a ser vant of the Lord must not 
quarrel but be gen tle to all, able to
teach, patient, in hu mility cor rect ing
those who are in op posi tion, if God
per haps will grant them re pen tance,
so that they may know the truth, and
that they may come to their senses
and es cape the snare of the devil,
hav ing been taken cap tive by him to
do his will.

Cal vin ists use this Scrip ture to sup -
port their doctrine of spir i tual re gen er -
a tion prior to re pentance. But it proves 
no such thing. Rather, it places re pen -
tance as the foun da tion upon which
men “may come to their senses.” The
proclaim ing of the Gos pel convicts the
heart which must re spond to that con -
vic tion by re pent ing of sin. It is at that
point that the spirit is regen erated. Yet 
even if one in sists that regeneration
co mes be fore re pen tance, this Scrip -
ture does not prove that po si tion.

In de fense of eter nal se cu rity, Iron -
side also misapplies Romans 6:16 to
un be liev ers. But this Scrip ture is an
ap peal for be liev ers who con tinue in
sin to cor rect them selves lest they be
counted as ser vants of Sa tan:
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There fore do not let sin reign in
your mortal body, that you should
obey it in its lusts.

And do not pres ent your members
as in stru ments of un righ teous ness to
sin, but pres ent your selves to God as
being alive from the dead, and your
mem bers as in stru ments of righ -
teousness to God.

For sin shall not have do min ion
over you, for you are not un der law
but un der grace.

What then? Shall we sin be cause
we are not un der law but un der
grace? Cer tainly not!

Do you not know that to whom you
pres ent your selves slaves to obey, you
are that one’s slaves whom you obey,
whether of sin lead ing to death, or of
obe di ence lead ing to righ teous ness?

But God be thanked that though
you were slaves of sin, yet you obeyed
from the heart that form of doc trine
to which you were de liv ered.

And hav ing been set free from sin,
you be came slaves of righ teous ness.
(Romans 6:12-18)

Con text is im pera tive to under stand -
ing truth. 2 Tim o thy 2:24-26 is an appeal
to be liev ers. Iron side misused Scripture
to prove his point, dem on strat ing that
even a gen er ally godly man can fail in
treat ing the Scrip tures prop erly.

Yet his contra dic tory statement that
“when the gos pel co mes to the man,
and he does have the power of de ci sion, 
and when he de cides for Christ he gets
eter nal life,” is true. (In his par a ble of
the sower Je sus even stated that
unregenerated men may have hon est
hearts [Luke 8:15]). And this in direct
contra dic tion of Cal vinism’s doc trine
of Total De prav ity.

In any case, Iron side’s re jec tion of
easy believism was iden ti cal to that of
Pink and other godly men whose
teach ings es pouse eter nal se curity:

People say, “If you preach this
doc trine of eter nal se cu rity of the be -
liever, men will say, ‘Well, then it
does n’t make any dif fer ence what I
do, I will get to heaven any way.’” It
makes a tre men dous dif fer ence what
you do. If you do not be have your self, 
it shows that you are not a real
Chris tian.7

The idea that true be liev ers behave
themselves and those who do not be -
have themselves are not true be liev ers
opens a Pan dora’s box of con tro versy
over just how many and what de gree of 
sins be liev ers may com mit and still be
counted as be liev ers. For even the
most staunch Cal vin ist will ad mit that 

true be liev ers con tinue to sin af ter
com ing to Christ.

So what is the an swer? I be lieve both 
the be liever and the non-believer in
eter nal se cu rity would agree that
those who prac tice sin as a life style—
who show no re morse, or at tempt no
dis ci pline over their flesh—are not truly
re gen er ated in their spir its. Scrip ture
gives am ple rea son to be lieve that the
Holy Spirit con victs the heart of sin
which, ide ally, should lead to re pen -
tance and con fes sion to God. How one
re sponds to the con vic tion of the Holy
Spirit is at the crux of the ar gu ment.

It is a sad com men tary on the theo -
log i cal sys tems which plague us that
even the most vir tu ous men will some -
times re sort to over stat ing their pet
the o ries. Sadly, this is some times ac -
com plished by ap ply ing er ro ne ous in -
ter pre ta tions of Scrip ture. Those who
in sist on pu rity in her me neu tics and
ex e ge sis do not al ways obey their own
con sciences on the mat ter. This we
find to be true re gard ing the pro po -
nents of eter nal se cu rity no less than
those of other theo log i cal per sua sions.

NON-CALVINIST ETERNAL SECURITY

There are those who do not be lieve
in Cal vin ism but do be lieve in
eter nal se curity. Dave Hunt sum -

ma rizes the dif fer ence:
Bib li cal as sur ance of sal vation

does not de pend upon one’s per for -
mance but upon the gos pel’s dec la ra -
tion that Christ died for the sins of
the world and upon His prom ise that 
who so ever believes in Him re ceives
the gift of eter nal life. In con trast,
the Cal vin ist’s assur ance is in God
hav ing pre des tined him to eter nal
life as one of the elect—and his per -
for mance plays a large part in help -
ing him to know whether or not he is
among that se lect group.…

Christ guar an teed, “him that
cometh to me I will in no wise cast
out” (John 6:37). I came to Him by
faith in His Word and He will never
cast me out—i.e., I can never be lost.
My as sur ance is in His prom ise and
keeping power, not in my ef forts or
per for mance. He said, “I give unto
them [my sheep] eter nal life; and
they shall never per ish” (John
10:28). It would be strange “eter nal
life” in deed if it were here to day and
gone to mor row.8

There are ba si cally three streams of
thought within the body of be liev ers
who hold to  the be lief of eter nal se cu -
rity in Christ: Cal vin ist, Ana bap tist,

and Antinomian. There are oth ers who 
would not iden tify with any of these
and I do not wish to give the im pres -
sion that all flow from John Cal vin.
Menno Simons and other Anabap tists,
for ex ample, taught the se curity of the
be liever in the 1600’s; they held that
the be liever’s se cu rity is a nat u ral con -
se quence of saving faith as op posed to
the Calvin ist position that the be -
liever’s se cu rity is a nat u ral con se -
quence of his pre des ti na tion.

Cal vinism in sists that one’s works
prove one’s elec tion. If one’s works abide
the test of time and one dies hav ing lived 
in con for mity to the good works man -
dated by God, he will have proven his
elec tion. In this case, no Cal vinist can be 
ab so lutely sure of his sal va tion, be cause
he must wait to see if his life proves his
elec tion; essentially one’s sal va tion is
de pend ent upon one’s works, the ob jec -
tions of the Cal vin ists not withstanding.
So while Cal vin ists in sist on eter nal se -
cu rity, they have no real as sur ance of
sal va tion.

Cal vin ists say one cannot choose to
turn from the Faith; the non-Calvinist
eter nal se cu rity proponent says no
true be liever would want to turn from
the Faith. Yet nei ther po si tion is sup -
ported by Scrip ture. 

I can not fathom any one want ing to
turn from the Faith. Yet many—be -
liev ers who have ev i denced God’s
Spirit at work in their lives—have
done so. To sug gest that they were
never truly saved is a sim plis tic ar gu -
ment of fered from both camps, but it
not sup ported by Scrip ture.

How ever, it is ar gued by some that if
one might de part from the Lord in this
life, what is to pre vent him from de -
parting from the Lord in eter nity? And
if no one would de part from the Lord in 
eter nity, why would they want to do so
in this life? If one is pos sible, then so is
the other, be cause the prin ciple is the
same.

But is it? We are still in our sin ful
flesh. Our spirits war against our flesh
and we are prone to sin when we do not 
walk in the Spirit. Should we give in to
the flesh and not repent, we risk weak -
en ing our selves to the point of turn ing
from the Lord.

That will not be the case in eter nity
be cause we will no lon ger be warring
against our flesh. Our bod ies will have
been re deemed just as our spir its have
been.
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ETERNAL SECURITY
PROOF TEXTS

Rather than ex haust every state -
ment of ev ery pro ponent of eter -
nal secu rity, we will cull from

among their di verse writ ings certain
Scrip tures which they use as proof
texts. We will then put those Scrip -
tures in their proper con text to see if,
in truth, they are be ing faith ful to the
text. We will be dealing pri mar ily
with the writings of the apos tles. This
is be cause, while many (though not
all) pro po nents of eter nal se cu rity of -
fer “Old Tes ta ment” Scrip tures as
proof texts, such use is con tra dictory
since they would also say that noth ing 
in the “Old Tes ta ment” is rel e vant to
“the Church.” We will not al low them
to have it both ways. Most of the same
Scrip tures are cited by both Cal vin ist
and non-Cal vin ist pro po nents of eter -
nal se cu rity.

The fol lowing Scrip tures are mis -
used to sup port the doc trine of eter nal
se cu rity:

1 Pe ter 1:5: Who are kept by the
power of God through faith unto sal -
vation ready to be re vealed in the
last time.

This Scripture may or may not be
in ter preted to mean what the eter nal
se cu rity pro po nents as cribe to it.
How ever, it does not of it self prove
that the power of God which keeps us
is an im mu ta ble gift. On the face of it,
one can not say that to refuse the gift
proves the refuser was never a true
be liever. For if one is in the po si tion to
be pre served for salvation, then he
must have been saved in the first
place. Now the ques tion is whether or
not God forces his gifts upon us, or if
we are free to ei ther receive them or
re ject them.

Given that nar row but ac cu rate po si -
tion, the eter nal se cu rity pro po nent
must af firm that God forces the gift of
pres er vation upon the few whom He has 
chosen as his elect; we have no choice
but to ac cept it. Thus, we are forced to
re pent when we sin (though strangely,
we are never forced not to sin). Yet no -
where in Scrip ture are the gifts of God
forced upon any one, but of fered through
the in struments of His grace, love and
mercy to pow erless men.

And many Scriptures ex hort us to
hold fast to our sal va tion and to what
God has done in our lives (Colossians
2:8; Hebrews 3:6; 4:14, etc.). That, by

it self, af firms the ac tiv ity of man’s will
work ing in con cert with God’s will.

Philippians 2:12-13: There fore,
my be loved, as you have al ways
obeyed, not as in my pres ence only,
but now much more in my ab sence,
work out your own sal va tion with
fear and trembling; for it is God who
works in you both to will and to do
for His good plea sure.

The Cal vin ist focuses on the idea
that God works in the be liever both the 
de sire and per for mance to do God’s
will, so that all ground for boast ing is
re moved from man. But if God is per -
form ing our work ing out of sal va tion
with out our co op er a tion, then why are
we told to work it out with fear and
trem bling? Let’s put these verses in
their proper con text: 

There fore, my be loved, as you have 
al ways obeyed, not as in my pres ence
only, but now much more in my ab -
sence, work out your own sal vation
with fear and trem bling; for it is God
who works in you both to will and to
do for His good plea sure.

Do all things with out complain ing 
and dis put ing, that you may be come
blame less and harm less, chil dren
ofGod with out fault in the midst of a
crooked and per verse gen er a tion,
among whom you shine as lights in
the world, hold ing fast the word of
life, so that I may re joice in the day of
Christ that I have not run in vain or
labored in vain. (Philippians 2:12-16)

Paul is ex hort ing the Philippian be -
liev ers to con tinue in per se ver ance by
their own vo li tion lest they fail and his
la bor be in vain. How could his la bor be 
in vain if they could not fail? No, the
first part of the proof text dem on -
strates that fear and trem bling are the
re sult of re al iz ing that one can fail.
Thus the con tin ual en cour age ment
and ex hor ta tion through out Scrip ture
that be liev ers make the ef fort to con -
tinue in the Faith. 

So how does God work in us both to
will and to do for His good plea sure? By 
con vict ing us of our sins and guid ing
us by His Holy Spirit into the works He 
would have us per form. He does not
force us to re pent, but con victs us and
even chas tises us if nec es sary to lead
us to re pen tance. Nor does He force us
to work for Him, but He opens the door
for min is try into which we may en ter
by our own choice.

Philippians 2:12-13 must be taken
out of context to sup port the eter nal
security posi tion.

Colossians 3:3: For ye are dead,
and your life is hid with Christ in
God.

It is said that be ing hid den with
Christ in God means that we are in sep -
a rably tied to Christ and that we can -
not be sev ered from Him even by our
own will ful ness. But what is the con -
text of this verse? It ac com pa nies a
dire warn ing: 

Set your mind on things above, not 
on things on the earth.

For you died, and your life is hid -
den with Christ in God.

When Christ who is our life ap -
pears, then you also will appear with
Him in glory.

There fore put to death your mem -
bers which are on the earth: for ni ca -
tion, un clean ness, pas sion, evil de sire,
and cov et ous ness, which is idola try.

Be cause of these things the wrath
of God is com ing upon the sons of dis -
obe di ence,

in which you your selves once
walked when you lived in them.
(Colossians 3:2-7)

Paul con tin ues by ex hort ing ho li ness 
in many as pects of life, then con cludes
with the fol low ing: 

And what ever you do, do it heart -
ily, as to the Lord and not to men,

know ing that from the Lord you
will re ceive the re ward of the inher i -
tance; for you serve the Lord Christ.

But he who does wrong will be re -
paid for what he has done, and there
is no par tial ity. (Col 3:23-25)

Un der stand that Paul is speak ing to
be liev ers whom he says once walked in 
these sins, warn ing them to not be en -
snared by them again, for the con se -
quences will be to in cur the wrath of
God and “be re paid for what he has
done.”

Even if one wishes to dis count the
possi bil ity of fall ing away in this man -
ner, the warn ing suf fi ciently calls into
ques tion the va lidity of us ing Colos-
sians 3:3 to prove eter nal se curity. The
eter nal se curity proponent must
search else where for his proof texts.

2 Tim o thy 2:19: Nev er the less
the foun dation of God standeth sure, 
hav ing this seal, The Lord knoweth
them that are his.

This verse (the first part of it) is used 
to as sure us that the seal of God upon
our lives keeps us from ever fall ing.
But, again, let’s look at the con text: 

There fore I en dure all things for
the elect’s sakes, that they may also
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ob tain the sal va tion which is in
Christ Je sus with eter nal glory.

It is a faith ful say ing: For if we be
dead with him, we shall also live
with him:

If we suf fer, we shall also reign
with him: if we deny him, he also will 
deny us:

If we be lieve not, yet he abideth
faith ful: he can not deny him self.

Of these things put them in re -
mem brance, charg ing them be fore
the Lord that they strive not about
words to no profit, but to the sub vert -
ing of the hear ers.

Study to shew thy self ap proved
unto God, a work man that needeth
not to be ashamed, rightly di vid ing
the word of truth.

But shun pro fane and vain
babblings: for they will in crease unto 
more un god li ness.

And their word will eat as doth a
can ker: of whom is Hymenaeus and
Philetus;

Who con cern ing the truth have
erred, say ing that the res ur rec tion is
past al ready; and over throw the
faith of some.

Never the less the foun da tion of
God standeth sure, hav ing this seal,
The Lord knoweth them that are his.
And, Let ev ery one that nameth the
name of Christ de part from in iq uity.
(2 Tim o thy 2:10-19)

This is clearly a warning to be liev ers
to de part from in iq uity lest they suf fer
the con sequences that be fell Philetus
and Hymenaeus. Paul be gins by say -
ing he en dures hard ship for the elect’s
sakes to in struct them in ob tain ing the 
salva tion that was be gun (not fin ished) 
when they first believed in Je sus. He
warns that if they deny Christ, Christ
will deny them. He is not speak ing to
un be liev ers here, but is warn ing be liev -
ers to per se vere in the Faith in a man -
ner that sug gests it is not a given that
they will do so with out ef fort on their
part. Yet, he says, even if we deny the
Lord (apos ta tize), He is faith ful to Him -
self (not to us); He can not deny Himself.

2 Tim o thy 2:19 also must be taken out 
of con text to sup port eternal se cu rity.

Philippians 1:6: Being con fi dent
of this very thing, that he which hath
be gun a good work in you will per -
form it un til the day of Je sus Christ:

This cer tainly sounds as if the Lord
is guar antee ing that He will cause us
to fin ish the course in good faith. Let
us look at the con text:

I thank my God upon ev ery re -
mem brance of you,

Always in ev ery prayer of mine for
you all mak ing re quest with joy,

For your fellow ship in the gos pel
from the first day un til now;

Be ing con fi dent of this very thing,
that he which hath be gun a good
work in you will per form it un til the
day of Jesus Christ: (Philippians
1:3-6)

Paul is merely ex press ing his con fi -
dence that the Philippian be liev ers
will not fail. He was en cour ag ing them. 
His words were to a spe cific peo ple at a
spe cific time; they are not nec es sar ily
to be con strued to ap ply to all be liev ers 
for all time. We would all like to be lieve 
that we would re main faith ful, and I
am con fi dent that I will do so be cause
my heart is re cep tive to the prompt ing
of the Holy Spirit’s con vic tion. But
Scrip ture is fraught with warn ings
that we all (my self in cluded) do not be -
come lax in our at ti tude and be gin to
take our sal va tion lightly lest our love
for Christ grow cold:

And many false proph ets shall
rise, and shall de ceive many.

And because in iquity shall
abound, the love of many shall wax
cold.

But he that shall en dure unto the
end, the same shall be saved. (Matt
24:11-13)

Many Scrip tures    
ex hort us to hold fast

to our sal va tion
Who loves the Lord but the true be -

liever? Cer tainly un be liev ers do not
love the Lord. So whose love can wax
cold, but that of the true be liever?

Philippians 1:6 also can not be ap -
plied ar bi trarily to prove the doc trine
of eter nal se cu rity.

Romans 11:29: For the gifts and
call ing of God are with out re pen tance.

Of what gifts and call ing is Paul
speak ing? Again, what is the con text?

For I would not, breth ren, that ye
should be ig norant of this mys tery,
lest ye should be wise in your own
con ceits; that blind ness in part is
hap pened to Is rael, un til the fulness
of the Gentiles be come in.

And so all Israel shall be saved: as
it is writ ten, There shall come out of
Sion the De liv erer, and shall turn
away un god li ness from Ja cob:

For this is my cove nant unto them, 
when I shall take away their sins.

As con cern ing the gos pel, they are
ene mies for your sakes: but as touch -
ing the elec tion, they are be loved for
the fa thers’ sakes.

For the gifts and call ing of God are 
with out repen tance.

For as ye in times past have not be -
lieved God, yet have now ob tained
mercy through their un be lief:

Even so have these also now not
believed, that through your mercy
they also may ob tain mercy.

For God hath con cluded them all
in un be lief, that he might have mercy 
upon all. (Romans 11:25-32)

The con text is God’s call ing of Is rael,
with the prom ise that, al though the
Jews are now blinded in part, He will
again re store the na tion as His elect in
the New Earth, hav ing gath ered them
in be lief into the Land dur ing the Mil -
len nium. Yet al though God called Is rael
His elect, many in Is rael have per ished
in their sins because they did not re main 
faith ful, and re jected their Mes siah.
Even so, His call ing of Is rael is with out
re pen tance; He never changed His mind 
about them, or rejected them as His
elect. That is the context of Romans
11:29. All of God’s peo ple are His elect
and re main so un less, and un til, they
turn from the Faith. To be elect does n’t
mean one will faith fully re main in the
company of the elect.

There are those who say Is rael will
never be re stored; the Church is God’s
people now. This is ig norance of a fun -
da men tal truth of the Gos pel: that God 
has made of two di verse men—Jew
and Gentile—one new man in Christ
Je sus. How? Not by insti tut ing some -
thing called “the Church” in place of Is -
rael, but by graft ing the Gentiles into
Is rael by faith in Je sus Christ.

When Je sus’ dis ci ples asked him,
“Lord, wilt thou at this time re store
again the king dom to Is rael?” (Acts 1:6)
Je sus did not say to them, “Is rael will
never be re stored as a king dom; I am
starting a new thing called ‘the Church’
which will re place Is rael.” Rather:

And he said unto them, It is not for 
you to know the times or the sea sons,
which the Fa ther hath put in his own 
power.

But ye shall re ceive power, af ter
that the Holy Ghost is come upon you:
and ye shall be wit nesses unto me
both in Jeru sa lem, and in all Judaea, 
and in Sa maria, and unto the ut ter -
most part of the earth. (Acts 1:7-8)

So the con text of Romans 11:29 is not 
the eter nal secu rity of the be liever, but 
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God’s un fail ing prom ise to re store the
king dom to Israel by grafting back into 
the ol ive tree its nat u ral branches. If
we back up slightly from the eter nal
se cu rity proof text of Romans 11:29 to
its im medi ately pre ced ing verses we
see an other dire warn ing to be liev ers
in Christ:

And if some of the branches be bro -
ken off, and thou, be ing a wild ol ive
tree, wert graffed in among them,
and with them partakest of the root
and fat ness of the ol ive tree;

Boast not against the branches.
But if thou boast, thou bearest not
the root, but the root thee.

Thou wilt say then, The branches
were bro ken off, that I might be
graffed in.

Well; because of un belief they were
bro ken off, and thou standest by
faith. Be not highminded, but fear:

For if God spared not the nat u ral
branches, take heed lest he also spare 
not thee.

Be hold therefore the goodness and
se ver ity of God: on them which fell,
se ver ity; but to ward thee, good ness,
if thou con tinue in his good ness: oth -
er wise thou also shalt be cut off.
(Romans 11:17-22)

To use Romans 11:29 to support
eter nal se cu rity is not cor rect in view
of the warn ing that the un faith ful be -
liever could be cut off if he does not con -
tinue in the good ness (grace) of God.

Hebrews 6:17-20: Wherein God,
will ing more abun dantly to shew
unto the heirs of prom ise the im mu -
ta bil ity of his coun sel, confirmed it
by an oath:

That by two immutable things, in
which it was im pos si ble for God to
lie, we might have a strong con so la -
tion, who have fled for ref uge to lay
hold upon the hope set be fore us:

Which hope we have as an anchor
of the soul, both sure and stedfast,
and which entereth into that within
the veil;

Whither the fore runner is for us
en tered, even Je sus, made an high
priest for ever af ter the or der of
Melchisedec.

Of what was the writer speak ing
when he wrote these words? Let us
look at the over all con text by back ing
up a few verses: 

For when God made prom ise to
Abra ham, be cause he could swear by
no greater, he sware by him self,

Saying, Surely bless ing I will
bless thee, and mul ti ply ing I will
mul ti ply thee.

And so, af ter he had pa tiently en -
dured, he ob tained the prom ise.

For men ver ily swear by the
greater: and an oath for con fir ma -
tion is to them an end of all strife.
(Hebrews 6:13-16)

The con text is not the in di vidual’s
“eter nal se cu rity,” but God’s prom ise
to Abra ham. We who be lieve in Je sus
Christ by faith in His atone ment for
our sins are en tered into the cov e nant
of prom ise to Abra ham. This is the
surety, that we are en tered into the
Abrahamic cov e nant, not that we will
be kept in it against our wills. A few
verses be fore these carry an other
warn ing for be liev ers: 

For it is im pos si ble for those who
were once en light ened, and have
tasted of the heavenly gift, and were
made partak ers of the Holy Ghost,

And have tasted the good word of
God, and the pow ers of the world to
come,

If they shall fall away, to renew
them again unto re pen tance; see ing
they cru cify to them selves the Son of
God afresh, and put him to an open
shame.

If we deny the Lord
(aposta tize), He is
faith ful to Himself

(not to us); He can not 
deny Him self.

For the earth which drinketh in
the rain that com eth oft upon it, and
bringeth forth herbs meet for them by 
whom it is dressed, receiveth bless -
ing from God:

But that which beareth thorns and 
bri ers is re jected, and is nigh unto
curs ing; whose end is to be burned.

But, beloved, we are per suaded
better things of you, and things that
ac company sal vation, though we
thus speak.

For God is not un righ teous to for -
get your work and la bour of love,
which ye have shewed to ward his
name, in that ye have minis tered to
the saints, and do min is ter.

And we de sire that every one of you 
do shew the same dil i gence to the full
as sur ance of hope unto the end:

That ye be not sloth ful, but follow -
ers of them who through faith and
pa tience in herit the promises. (He -
brews 6:4-12)

Al though the writer said he was per -
suaded better things of those to whom
he was writ ing, this was an other form
of en cour age ment, not a prom ise that
they could never lose their sal va tion.

Now, some pro po nents of eter nal se -
cu rity say these verses are hy po thet i -
cal; these are things that would happen
if they could hap pen, but they can’t.
This in fers that the Lord in spired a lot
of hy poth e ses, but for what rea son? Is
He just wast ing our time?

Apart from the hy po thet i cal ar gu -
ment, oth ers who be lieve in eter nal
security in sist that these verses are
ad dress ing mere pro fes sors of faith in
Je sus who were never truly saved.
They say these were “en light ened” by
hear ing the Gos pel, have tasted the
heav enly gift by hear ing of the re wards 
await ing the faith ful, and were made
partak ers of the Holy Ghost by the
Holy Ghost’s con vic tion upon them
through the Gos pel.

Of course they would say this. To do
other wise would greatly hin der their
doctrine of eter nal se cu rity. 

But at the start of his dis course
(verses 1-3) the writer is ad dress ing
his com ments to believ ers whom he ex -
horts to go be yond the el e mentary doc -
trines of the faith, the im pli cation
be ing that unless one grows in knowl -
edge and un der stand ing he risks fall -
ing away. In which case it would be
im pos si ble to re new him again unto re -
pentance; he would be cru ci fy ing the
Lord all over again.

The un be liever or the pro fess ing be -
liever who is not truly re gener ate al -
ways has the op por tu nity to re pent
and be saved, even if he rejects the
Gos pel sev eral times over. Many will
testify to that in their own lives. These
verses can not ap ply to unbelievers.
Since they never re pented to be gin
with they cannot be “re newed unto re -
pentance,” which sug gests a prior re -
pent ing.

We will ad dress this more later, lest
we lose track of our is sue which is deal -
ing with the verses mis used to sup port
the eter nal secu rity doc trine.

We will turn for once to a so-called
“Old Testa ment” proof text be cause it
is a proph ecy which was ful filled
through Je sus:

Jer e miah 32:40: And I will make
an ev er last ing cov e nant with them,
that I will not turn away from them,
to do them good; but I will put my
fear in their hearts, that they shall
not de part from me.
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With whom did God make this cov e -
nant? The “Church”? No. It was with Is -
rael into which all be liev ers are grafted:

And now there fore thus saith the
LORD, the God of Is rael, con cern ing
this city, whereof ye say, It shall be
deliv ered into the hand of the king of
Bab y lon by the sword, and by the
fam ine, and by the pes ti lence;

Be hold, I will gather them out of
all coun tries, whither I have driven
them in mine an ger, and in my fury,
and in great wrath; and I will bring
them again unto this place, and I
will cause them to dwell safely:

And they shall be my peo ple, and I
will be their God:

And I will give them one heart,
and one way, that they may fear me
for ever, for the good of them, and of
their chil dren af ter them:

And I will make an ever last ing
cov e nant with them, that I will not
turn away from them, to do them
good; but I will put my fear in their
hearts, that they shall not de part
from me.

Yea, I will re joice over them to do
them good, and I will plant them in
this land as sur edly with my whole
heart and with my whole soul.

For thus saith the LORD; Like as I 
have brought all this great evil upon
this peo ple, so will I bring upon them
all the good that I have prom ised
them. (Jer e miah 32:36-42)

The con text of Jer e miah 32:40 is the
regathering of Is rael into their Land
dur ing the Mil len nium and their eter -
nal in her i tance; it is not proof for eter -
nal se curity of the in di vid ual.

Hebrews 8:10: For this is the cov -
e nant that I will make with the house 
of Is rael af ter those days, saith the
Lord; I will put my laws into their
mind, and write them in their hearts: 
and I will be to them a God, and they
shall be to me a peo ple.

Let us again con sider the con text: 
For if that first cov e nant had been

fault less, then should no place have
been sought for the sec ond.

For find ing fault with them, he
saith, Be hold, the days come, saith
the Lord, when I will make a new
cov e nant with the house of Is rael and 
with the house of Ju dah:

Not ac cord ing to the cov e nant that
I made with their fa thers in the day
when I took them by the hand to lead
them out of the land of Egypt; be -
cause they con tin ued not in my cov e -
nant, and I re garded them not, saith
the Lord.

For this is the cov e nant that I will
make with the house of Is rael af ter
those days, saith the Lord; I will put
my laws into their mind, and write
them in their hearts: and I will be to
them a God, and they shall be to me a 
peo ple:

And they shall not teach ev ery
man his neigh bour, and ev ery man
his brother, say ing, Know the Lord:
for all shall know me, from the least
to the great est.

For I will be mer ci ful to their un -
righ teous ness, and their sins and
their in iqui ties will I re member no
more.

In that he saith, A new cov e nant,
he hath made the first old. Now that
which decayeth and waxeth old is
ready to van ish away. (He brews
8:7-13)
The writer was again con trast ing

the Old Cov e nant un der Mo ses with
the New Cov e nant in Christ. And,
again, with whom was the New Cov e -
nant made? Look at verse 8. It is with
the house of Is rael and the house of
Judah. It is the ful fill ment of God’s
prom ise made through Jer e miah
(Jer e miah 31:31). It has to do with the
regathering of Is rael into the Land
dur ing the Mil len nium, and their
remaining in the re stored king dom of
Is rael through out eter nity in the New
Earth.

2 Co rin thi ans 1:20-22: For all
the prom ises of God in him are yea,
and in him Amen, unto the glory of
God by us.

Now he which stablisheth us with
you in Christ, and hath anointed us,
is God;

Who hath also sealed us, and
given the ear nest of the Spirit in our
hearts.

Ephe sians 4:30: And grieve not
the holy Spirit of God, whereby ye are 
sealed unto the day of re demp tion.

These are among the more pow er ful
Scrip tures one may use to bol ster one’s
be lief in eter nal se cu rity. The lan -
guage in cor po rates the idea of the be -
liever be ing sealed—and not only
sealed, but sealed “unto the day of re -
demp tion.” The “ear nest of the Holy
Spirit in our hearts” is strong word ing.
What does this mean?

The word trans lated “sealed” is
sphragizamenos, which means hav ing
been stamped for se cu rity or pres er va -
tion, by im pli ca tion, to keep se cret. It
is sim i lar to the seal ing of an en velope
in the days when a wax seal was placed 
over the open ing to keep the con tents

se cret. The wax was stamped with the
sig net or seal of the sender.

The ear nest of the Spirit in our
hearts speaks of a down pay ment or
earnest money placed to en sure that a
contract will be completed. In the case
of the be liever, we have en tered into
the New Cov e nant in Christ (the con -
tract) by the in dwell ing of the Holy
Spirit, which is the ear nest or surety
for our faith.

Since we know that no man (or any -
thing else) can pluck us out of God’s
hand, we know that the seal of God can -
not be bro ken by any one other than God 
Himself—or by the per son whom hehas 
sealed (hid den in Christ).

But what about be ing sealed unto
the day of re demp tion? The same prin -
ci ple ap plies. We are sealed un til the
re demp tion of our bod ies provided we
do not break the seal by break ing the
contract. The terms of the con tract
(New Cov e nant) re quire that we re -
main in Christ if we are to see the com -
pletion of our sal va tion through the
resur rection to eter nal life. This is
borne out by Colossians 1:21-23:

And you, that were some time
alien ated and en e mies in your mind
by wicked works, yet now hath he rec -
onciled

In the body of his flesh through
death, to pres ent you holy and
unblameable and unreproveable in
his sight:

If ye con tinue in the faith
grounded and set tled, and be not
moved away from the hope of the gos -
pel, which ye have heard, and which
was preached to every crea ture which 
is un der heaven; whereof I Paul am
made a min ister.

Sound ex e ge sis in sists that
Scripture in ter prets Scrip ture. “If ye
continue” places a strong bur den upon
the be liever to re main in the Faith.
One can not con tinue in the Faith if one 
is not in the Faith to be gin with. That
big word “if” rears its head too of ten
through out Scrip ture in re la tion to sal -
vation to be ignored. While we are hid -
den in Christ (sealed), and have the
in dwell ing Holy Spirit (the ear nest of
the Spirit), we are still ad mon ished to
re main in the Faith. And why would
we be so ad mon ished if it were not pos -
si ble to be re moved from the Faith by
our turn ing away? Such words would
be worth less. Yet no word of God is
worth less. It is there for a pur pose.

2 Pe ter 1:3-4: Accord ing as his di -
vine power hath given unto us all
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things that per tain unto life and
god liness, through the knowl edge of
him that hath called us to glory and
vir tue:

Whereby are given unto us ex -
ceed ing great and pre cious prom -
ises: that by these ye might be
par tak ers of the di vine na ture, hav -
ing es caped the cor rup tion that is in
the world through lust.

In or der to keep this verse in con text, 
let’s first back up to verse 1, then see
what verses 8-11 say.

Si mon Pe ter, a ser vant and an
apos tle of Je sus Christ, to them that
have ob tained like pre cious faith
with us through the righ teous ness of
God and our Sav iour Je sus Christ.
(2 Peter1:1)

Pe ter is speak ing to true be liev ers—
those who “have obtained like pre cious 
faith” with the apos tles. What does he
continue to say?

For if these things be in you, and
abound, they make you that ye shall
nei ther be bar ren nor un fruit ful in
the knowl edge of our Lord Je sus
Christ.

But he that lacketh these things is
blind, and can not see afar off, and
hath for got ten that he was purged
from his old sins.

Where fore the rather, breth ren,
give dil i gence to make your call ing
and elec tion sure: for if ye do these
things, ye shall never fall:

For so an en trance shall be min is -
tered unto you abun dantly into the
ever last ing king dom of our Lord and
Sav iour Je sus Christ. (2Pe ter 1:8-11)

Some say that these verses have to do 
with unfruit ful ness rather than with
sal va tion. I might agree. But the rea son 
I am ad dress ing them is that oth ers use 
them to sup port eter nal se cu rity.

Pe ter is warn ing that we be liev ers—
those of like pre cious faith—must
strive to make our call ing and elec tion
sure (elec tion then is not sure, is it?). If
we do that we shall never fall. The con -
text of the prior verse (9) im plies that if 
we do not make our elec tion sure we
are blind, for get ting that we have been
purged from our old sins.

That these to whom Pe ter was writ -
ing were purged from their old sins is
proof that they were true be liev ers in
Je sus. Yet they had to make their elec -
tion sure. If they did, they would en ter
into the ev erlast ing king dom. Con -
versely, if they did not make their elec -
tion sure, they would not en ter into the
ev er last ing king dom. Again, why such

lan guage if it is not pos si ble for the
true be liever to fall away?

Yes, as verse 3 says, God has given
unto us all things that per tain unto life 
and god li ness. His grace makes sure
that we have those things nec es sary to
sus tain us. But we must take hold of
them by our own vo li tion; God does not
force us to obey, else it would not be
obe di ence but merely an au to matic
re sponse to His Spirit pull ing the
strings. The fact that we still sin
proves that He does not con trol us to
that de gree, else He would never al low
us to sin. Our will must be con sciously
sub mit ted to God’s will for any idea of
obe di ence to be valid.

1 John 2:18-19: Lit tle chil dren, it
is the last time: and as ye have heard 
that antichrist shall come, even now
are there many antichrists; whereby 
we know that it is the last time.

They went out from us, but they
were not of us; for if they had been of
us, they would no doubt have con tin -
ued with us: but they went out, that
they might be made mani fest that
they were not all of us.

It is argued that this proves that
any one who apos ta tizes was never of
the Faith to be gin with. But does it?

First, John was not speak ing of apos -
ta tiz ing, but of cer tain peo ple leav ing
the fel low ship.

Sec ond, he was speak ing of spe cific
peo ple at a spe cific time. He did not in -
fer, nor can it be taken as a given, that
this re fers to all apostatizers for all
time. Why? Be cause of a sec ond point:
not all apostatizers leave our fel low-
ships. To in sist that this means those
who leave are never re ally saved to be -
gin with, one would also have to say it
means that any one who apos ta tizes
will leave, or that no un saved peo ple
would be in our as sem blies. We know
this is n’t true; even many pas tors are
un be liev ers.

Hebrews 13:5: …for he hath
said, I will never leave thee, nor for -
sake thee.

I have heard some say, “Do you know 
why I be lieve in eter nal se cu rity? Be -
cause Je sus said, ‘I will never leave
thee, nor for sake thee.’”

Fine. Ex cept that Jesus never said
that.

The writer of He brews was ex hort -
ing his read ers to con tinue in good
works and sin less ness as a pro cess of
growth. He was ref er enc ing YHWH’s
prom ise to Joshua (Joshua 1:5), and

Da vid’s ex hor ta tion to Solo mon (1
Chron i cles 28:20).

Let us see the context of these
verses: 

Now af ter the death of Mo ses the
ser vant of the LORD it came to pass,
that the LORD spake unto Joshua the
son of Nun, Mo ses’ min is ter, say ing,

Mo ses my ser vant is dead; now
there fore arise, go over this Jor dan,
thou, and all this peo ple, unto the
land which I do give to them, even to
the chil dren of Is rael.

Ev ery place that the sole of your
foot shall tread upon, that have I
given unto you, as I said unto Mo ses.

From the wil der ness and this Leb -
a non even unto the great river, the
river Eu phra tes, all the land of the
Hit tites, and unto the great sea to -
ward the go ing down of the sun,
shall be your coast.

There shall not any man be able to
stand be fore thee all the days of thy
life: as I was with Mo ses, so I will be
with thee: I will not fail thee, nor for -
sake thee. (Joshua 1:1-5)

This was a spe cific prom ise that God
would com plete His cov e nant with
Isreal to bring the peo ple into the Land 
as He prom ised.

1 Chron i cles re cords Da vid’s words
to Sol o mon re garding the build ing of
the tem ple: 

And Da vid said to Sol o mon his
son, Be strong and of good cour age,
and do it: fear not, nor be dis mayed:
for the LORD God, even my God, will
be with thee; he will not fail thee, nor
for sake thee, un til thou hast fin ished
all the work for the ser vice of the
house of the LORD. (1 Chron i cles
28:20)

The con text of He brews 13:5, then,
has to do with be ing con tent with what
we have since the Lord is our helper,
just as He was the helper of Joshua
and Sol omon. He guar anteed to sup ply 
all their needs for the spe cific task set
be fore them. Yet they had to re main
faith ful—be strong and of good cour -
age—in or der to be held up.

Does this mean that we can not rely
upon the Lord? That He may one day
leave us and for sake us? Of course
not—not as long as we con tinue in the
good ness of God. But if we do not con -
tinue in His good ness (grace), why
should we ex pect Him to re main with
us? He will only for sake us if we have
first for saken Him.
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John 10:27-29: My sheep hear
my voice, and I know them, and they
fol low me:

And I give unto them eter nal life;
and they shall never per ish, nei ther
shall any man pluck them out of my
hand.

My Father, which gave them me,
is greater than all; and no man is
able to pluck them out of my Fa -
ther's hand.

John 6:27: Labour not for the
meat which perisheth, but for that
meat which endureth unto ev er last -
ing life, which the Son of man shall
give unto you: for him hath God the
Father sealed.

John 6:37-40: All that the Fa ther
giv eth me shall come to me; and him
that com eth to me I will in no wise
cast out.

For I came down from heaven, not
to do mine own will, but the will of
him that sent me.

And this is the Fa ther's will which 
hath sent me, that of all which he
hath given me I should lose noth ing,
but should raise it up again at the
last day.

And this is the will of him that
sent me, that ev ery one which seeth
the Son, and be liev eth on him, may
have ev erlast ing life: and I will raise
him up at the last day.

All three of these verses are also
among the most power ful in de fense of
eter nal se cu rity. The Lord cer tainly
did not qual ify His state ment with any
“ifs” here. But they are qual i fied by
many other Scrip tures which put them 
in proper per spec tive.

These verses  are used by the non-
Cal vin ist be liever in eter nal se curity
even though they suggest that this is a
prom ise of the Lord, with out re li ance
upon man’s will. Yet the non-Calvinist
propo nent of eter nal se cu rity retains
belief in man’s will regarding salvation 
and re jects the Cal vin ist tenet of the
per se verance of the saints, which in -
sists that God keeps the be liever with -
out re gard to the be liever’s will.

Now, if man’s will has any part in his 
de sire to re main in the Faith, then
these verses must be placed in con text
with all other verses of Scrip ture
which sug gest there are con di tions to
re main ing in the se cu rity of Christ.
They can not stand alone.

John’s Gospel, which records the
words of our Sav ior, as cited above,
also re cords these words:

I am the true vine, and my Fa ther
is the hus band man.

Ev ery branch in me that beareth
not fruit he tak eth away: and ev ery
branch that beareth fruit, he purgeth 
it, that it may bring forth more fruit.

Now ye are clean through the word 
which I have spo ken unto you.

Abide in me, and I in you. As the
branch can not bear fruit of it self, ex -
cept it abide in the vine; no more can
ye, ex cept ye abide in me.

I am the vine, ye are the branches:
He that abideth in me, and I in him,
the same bringeth forth much fruit:
for with out me ye can do noth ing.

If a man abide not in me, he is
cast forth as a branch, and is with -
ered; and men gather them, and cast
them into the fire, and they are
burned.

If ye abide in me, and my words
abide in you, ye shall ask what ye
will, and it shall be done unto you.

Herein is my Fa ther glo ri fied, that 
ye bear much fruit; so shall ye be my
dis ciples.

As the Fa ther hath loved me, so
have I loved you: con tinue ye in my
love.

If ye keep my com mand ments, ye
shall abide in my love; even as I have
kept my Fa ther's com mand ments,
and abide in his love. (John 15:1-10)

Nowhere in Scrip ture
do we find man’s will

forced into con for -
mity to God’s will.

John’s Gos pel must be taken in to tal
for un der stand ing of the proof texts
used for eter nal se cu rity. Je sus said,
“Ev ery branch in me that beareth not
fruit he tak eth away. Only true be liev -
ers are in Je sus. This does not re fer to
mere pro fes sors of faith in Him.

He then warns us that we must
abide in Him—con tinue in the Faith—
lest we be cast forth as a branch to be
burned. This burn ing does not re fer to
works, but to the branches them selves. 
So it can not be ar gued that this merely 
means that our works will be burned
up if we do not re main in Christ. To not 
re main in Christ means to leave Him.
It does not mean to sin, but to apos ta -
tize or fall from the Faith. We do not
leave Him ev ery time we sin.

As we con sider other Scrip tures
which place con di tions upon re main -
ing in the Faith, we will see that the
doc trine of eter nal se cu rity rests upon
this: that we are se cure in our sal va -

tion—and may re main se cure in our
minds of that sal vation—as long as we
continue to abide in Christ. Abiding in
Christ means liv ing in obe di ence to
His Word and not de ny ing the Faith.

This does not mean we will lose our
salva tion if we sin. Abiding in Christ
means trust ing Him that, if we do sin,
He is our ad vocate with the Fa ther, and 
if we con fess our sins He is faith ful and
just to for give us of our sins and cleanse
us from all unrigteousness (1 John 1:9).

Abiding in Christ means not los ing
our faith—no turning from the Faith
through apos tasy, re ject ing the truths
that have saved us in the first place.

Of course, when the Lord said that we 
are to la bor for that meat which en -
dures unto ev er last ing life (6:27), He
ne gates the idea of un con di tional elec -
tion. But there are many Scrip tures
which must be ad dressed if we are to
un der stand these as they re late to eter -
nal life and what God re quires of us.

But what of the strong em pha sis
that “All that the Fa ther giv eth me
shall come to me; and him that cometh
to me I will in no wise cast out”? Cer -
tainly that cements the case for eter -
nal se cu rity.

All who re spond to the Gos pel in faith 
are given to Je sus by the Fa ther, true.
But this re fers to ini tial grace for sal va -
tion; it does not speak of per sever ing in
the Faith. That Je sus would in no wise
cast out does not nec es sar ily pre clude
the pos si bil ity that men with free wills
will not walk out on their own.

I know, this sounds as if I’m try ing to 
ex plain away eter nal secu rity be cause
that is n’t clearly stated here. But in
view of the other verses in John, cited
above, there must be room left for
man’s vo li tion in turn ing away from
the Faith.

Okay, but what about it be ing the
Fa ther’s will that Je sus should lose
none of those whom He has given Him
(6:39)?

Not ev ery thing the Fa ther wills in
re la tion to man’s obe di ence is ful filled.
Does He not also say that He is not
will ing that any should per ish, but
that all should come to re pen tance?
Yet more men per ish than come to re -
pentance.

No where in Scrip ture do we find
man’s will forced into con for mity to
God’s will. Our Fa ther did not cre ate a
race of au tom a tons, but men with spir -
its whom He de sires to love Him of our
own vo lition.
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ARMINIANISM

It has be come com mon among Chris -
tians to think that if one is not a
Cal vin ist he must be an Armin-

ianist. Cal vin ists, es pe cially, brand
those who do not agree with them with
this appelation, of ten with a sneer or
haugh ti ness. John Wes ley wrote:

To say, “This man is an Armi -
nian,” has the same ef fect on many
hear ers, as to say, “This is a mad
dog.” It puts them into a fright at
once: They run away from him with
all speed and dil i gence; and will
hardly stop, un less it be to throw a
stone at the dread ful and mis chie -
vous an i mal. 

The more un in tel li gible the word
is, the better it an swers the pur pose.
Those on whom it is fixed know not
what to do: Not un der stand ing what
it means, they can not tell what de -
fence to make, or how to clear them -
selves from the charge. And it is not
easy to re move the prej u dice which
oth ers have im bibed, who know no
more of it, than that it is “some thing
very bad,” if not “all that is bad!”9

If one were to ask those who iden tify
with Cal vin to ex plain what is
Arminianism, more often than not
they would not re ceive a proper an -
swer. Many con fuse Armin ians with
Arians. But nei ther has any re sem -
blance to the other. Ari ans deny the
deity of Je sus Christ. Armin ians
strongly af firmed be lief in Je sus’ de ity.

Arminianism is named af ter James
Harmens, in Latin, Jacobes Arminius,
who was one of the Min is ters of Am -
ster dam, and af ter wards Pro fes sor of
Di vin ity at Leyden. He was ed u cated
at Geneva, but in 1591 be gan to doubt
the tenets of Calvin. He publicly
taught against Cal vin’s doctrine until
in he died in peace in 1609.

A few years af ter his death, some
zeal ous men headed by the Prince of
Or ange fu ri ously as saulted all who
held what these men thought to be
Arminius’ opin ions. These were con -
demned in the infa mous Synod of Dort. 
Some were put to death, some ban -
ished, some im pris oned for life, all los -
ing their livelihoods. They were
for bid den from hold ing any of fice, ei -
ther in the churches or the state. 

The ac cu sations charged against op -
po nents of Cal vin ism (usu ally termed
Armin ians) were five: 1) That they
deny orig i nal sin; 2) That they deny
jus ti fi cation by faith; 3) That they deny 
ab so lute pre des ti na tion; 4) That they

deny the grace of God to be ir re sist ible; 
and, 5) That they af firm, a be liever
may fall from grace. 

With re gard to the first two of these
charges, they were not guilty. The
charges were en tirely false. As Wes ley
said, “No man that ever lived, not John 
Cal vin him self, ever as serted ei ther
orig i nal sin, or jus ti fi ca tion by faith, in
more strong, more clear and ex press
terms, than Arminius has done.”

But there is an un deniable di vision
over the next three is sues. The Cal vin -
ists hold that God has ab so lutely de -
creed, from all eter nity, to save only
some per sons, and to con demn all oth -
ers; and that Christ died for these, and
none else. The Armin ians hold that
God has de creed, from all eter nity,
touch ing all that have the writ ten
word, “He that be liev eth shall be
saved: He that be liev eth not, shall be
con demned.” This rest ing on the truth
that, “Christ died for all that were
dead in tres passes and sins;” that is,
for ev ery child of Adam, since “in Adam 
all died.” 

Our Fa ther did not
cre ate au tom a tons,
but men with spir its
whom He de sires to
love Him of our own

vo li tion.
The Cal vin ists hold, sec ondly, that

the sav ing grace of God is ab so lutely ir -
re sist ible; that no man is any more
able to re sist it than to re sist the stroke 
of light ning. The Armin ians hold that,
al though there may be some mo ments
wherein the grace of God acts ir re sist -
ibly, in gen eral any man may re sist the 
grace whereby it was the will of God he
should have been eter nally saved, and
that to his eter nal ruin. 

The Cal vin ists hold, thirdly, that a
true be liever in Christ can not pos si bly
fall from grace. The Armin ians hold
that a true be liever may “make ship -
wreck of faith and a good con science;”
that he may fall, not only foully, but fi -
nally, so as to per ish for ever.

Re gard ing pre des ti na tion, Armin -
ians be lieve it is con di tional; the Cal -
vin ists believe that it is ab so lute.

The rea son Arminianism is spo ken
of as evil by ig no rant peo ple is that
Cal vin ism, hav ing gained ascendency

of the Protestant ethic through
co er cion and per secu tion, has largely
in flu enced the ma jor por tion of
evanglical Chris tian ity to be pre dis -
posed against Arminius. In short, the
vic tor writes the his tory.

Sadly, most who fol low the doc trines
of men, whether Cal vin or Arminius
are lem mings, fol low ing blindly rather
than turn ing aside to see for them -
selves if they might find the truth.
Those who den i grate Arminius, for the
most part, don’t even know what the
man taught. They as sume, be cause of
the neg a tive con no ta tion at tached to
his name, that he de nied the grace of
God. This is not true.

It is not my in ten tion to de fend
Arminianism, but to chal lenge the Cal -
vin ist er ror that places vir tu ally all
their oppo nents in the Arminianist
camp. It is wrong (car nal) to identify
with any theolog i cal system. We must
be stu dents of God’s Word with out re -
gard to what other men be lieve.

OTHER FACTORS

There are three pri mary is sues
that re late to the sub ject of eter -
nal se curity, at least the Cal vin is -

tic con cept which is in the ma jor ity:
elec tion, pre des ti na tion and apos tasy.
As we look at these is sues we will of ne -
cessity be some what re dun dant in
stat ing things that have al ready been
stated in re sponse to the var i ous Scrip -
tures used as proof texts by eter nal se -
cu rity pro po nents.

Please bear with us in this, as it is
neces sary to so lid ify the bib li cal po si -
tion in chal leng ing them. Let us look
upon the fol low ing as a sum mation
with ad ditional commentary.

Elec tion
The doctrine of elec tion (in clud ing

eter nal se cu rity) is be com ing a ma jor
contro versy among to day’s Chris tians.
The doc trine grew out of Calvin’s five-
point the ol ogy. While much of Cal vin -
ism is true, the five-point the ol ogy is
er ro ne ous.

First, Christ’s death was pro pi tious
for the sins of the whole world:

My lit tle chil dren, these things
write I unto you, that ye sin not. And
if any man sin, we have an ad vocate
with the Fa ther, Je sus Christ the
righ teous:

And he is the pro pi ti a tion for our
sins: and not for ours only, but also
for the sins of the whole world. (I
John 2:1-2).
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The Calvin ist would say that this
means Christ died for the sins of those
He chose from the whole world—“the
whole world of be liev ers.” But that’s
not what it says. John makes a dis tinc -
tion be tween “our sins” (the sins of the
be liever) and “the sins of the whole
world,” which proves that Christ’s
death is ef fi cacious for all man kind. By 
ef fica cious I do not mean that it is im -
puted to all men, but that it is suffi -
cient to cover all men’s sins, and that it 
is avail able to all men. It is im puted
only to whomever be lieves in Him.

John 3:14-18 is even more def i nite:
And as Mo ses lifted up the ser pent

in the wil der ness, even so must the
Son of man be lifted up:

That who soever be liev eth in him
should not per ish, but have eter nal
life.

For God so loved the world, that he 
gave his only be got ten Son, that who -
so ever be liev eth in him should not
per ish, but have ev er last ing life.

For God sent not his Son into the
world to con demn the world; but that 
the world through him might be
saved.

He that believ eth on him is not
con demned: but he that be liev eth not
is con demned al ready, be cause he
hath not be lieved in the name of the
only be got ten Son of God. (John
3:14-18)

Most Christians fo cus on 3:16 while
avoid ing the other verses. The whole of 
the mat ter is as fol lows:

When Scrip ture speaks of the world
(kosmos), it does not mean the be liev -
ers; it means God’s cre ation as a whole, 
in clud ing man kind. It may also mean
the world sys tem, but we know that
the world sys tem is un der Satan’s con -
trol for now. There fore, in this in stance 
it must mean his whole cre ation in -
clud ing man kind, both of which are in -
cluded in His re demp tion plan.

All men are con demned be cause none
be lieve in Jesus ini tially. But Je sus
came so that all men would have the
op por tu nity to be saved (vs. 17). Those
who be lieve in Je sus are no lon ger con -
demned, but those who do not be lieve
in Him re main in the pre vi ous state of
condem na tion (vs. 18). Those who
never hear the Gos pel God will deal
with in a just and mer ci ful man ner
(Romans 2:14). Just how He will do so
is not clearly stated, so we will not at -
tempt to be dog matic on the subject.
Suf fice it to say that His Word con -
cerns those who do hear the truth and

our ob li ga tion to that truth. Many cite
Ephe sians 2:8-9 to ar gue that men
have no ca pac ity for faith un less it is
given to them by God: 

For by grace are ye saved through
faith; and that not of your selves: it is
the gift of God:

Not of works, lest any man should
boast.

Faith in deed does come from God.
But He gives all men a mea sure of
faith to be lieve ini tially:

For I say, through the grace given
unto me, to every man that is among
you, not to think of himself more
highly than he ought to think; but to
think so berly, ac cord ing as God hath 
dealt to ev ery man the mea sure of
faith. (Romans 12:3)

It may be ar gued that “ev ery man” is
“ev ery be liever.” But that’s not what it
says, at least not clearly. If that is
what is meant, then we have to ask
what is a be liever? A be liever is one
who be lieves, in this con text, in Je sus
Christ as Sav ior and Lord.

So Romans 12:5 re fers to ev ery man
who hears the Gos pel. All are given a
mea sure of faith to be lieve the Gos pel
when they hear it; they know it is the
truth. But not ev ery one will be lieve it;
they re ject the faith given to them and,
in the pro cess, re ject Je sus as their
Sav ior and Lord.

So Ephe sians 2:8-9 has to do with at -
tempt ing to gain sal va tion by works
alone. Ex er cising our wills in re sponse
to the Gos pel is not works; it is re -
quired of us if we are to be saved.

This is what James means when he
says:

Was not Abra ham our fa ther jus ti -
fied by works, when he had of fered
Isaac his son upon the al tar?

Seest thou how faith wrought with 
his works, and by works was faith
made per fect?

And the scrip ture was ful filled
which saith, Abraham be lieved God,
and it was im puted unto him for
righ teous ness: and he was called the
Friend of God.

Ye see then how that by works a
man is jus ti fied, and not by faith
only. (James 2:21-24)

The Cal vin ist does not like James
be cause he does n’t want to deal with
this pas sage which sug gests works are
nec es sary for sal va tion. But is James
not Scrip ture?

Be care ful! What James says is in
per fect ac cord with Je sus’ teach ing

that we must con tinue to abide in Him
by keep ing His com mand ments.

It is also in per fect ac cord with the
rest of Scripture which consis tently
warns us not to be care less in our walk.

Our works prove our faith or ne gate
it. Even though our works come af ter
our faith, they must still be in confor -
mity to God’s Word. And there is often
a dif fer ence be tween works and sin.

Works of out ward righ teous ness
may or may not be in con for mity to
God’s will. This is why Paul tells us
that our works may be burned up even
if they are founded upon Je sus:

For other foun da tion can no man
lay than that is laid, which is Je sus
Christ.

Now if any man build upon this
foun da tion gold, sil ver, pre cious
stones, wood, hay, stubble;

Ev ery man's work shall be made
man i fest: for the day shall de clare it,
because it shall be re vealed by fire;
and the fire shall try ev ery man's
work of what sort it is.

If any man's work abide which he
hath built there upon, he shall re ceive 
a re ward.

If any man's work shall be burned, 
he shall suf fer loss: but he him self
shall be saved; yet so as by fire.

Know ye not that ye are the tem ple
of God, and that the Spirit of God
dwelleth in you?

If any man de file the tem ple of
God, him shall God de stroy; for the
tem ple of God is holy, which tem ple
ye are.

Let no man de ceive him self. If any
man among you seemeth to be wise in 
this world, let him be come a fool,
that he may be wise. (1 Cor 3:11-18)

It is of ten stated by those who be -
lieve in eter nal se cu rity that this
Scrip ture means that, even though we
sin, we will be saved. One dear brother, 
who was caught up in a sin of the flesh
told me, as I ex horted him to re pent
lest he be lost, “I’ll just lose my re -
wards; I won’t lose my sal va tion.”

He in sisted that his eter nal se cu rity
protected him from be ing lost.

For this I chided him for look ing with
contempt upon the re wards of God. I
also took him sys tem ati cally through
Scrip ture, until he fi nally ad mit ted
that he had better re think his po si tion.
I’m blessed to re port that, whether or
not my words had any im pact, he is to -
day liv ing free from the sin that
plagued him. But sadly, his ini tial re -
sponse is not un com mon among those
who have bought into eter nal se cu rity.
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So what do the above Scrip tures
mean? Paul is speak ing about works
built upon the foun da tion of Je sus
Christ. We do not build our sins upon
Je sus, do we? Of course not. But we
build our good works upon Him.

It is not our sins that will be burned
up, for if we have re pented of them,
they are cov ered by the blood of Jesus.
But the works we do will be as sayed as
ei ther gold, sil ver and pre cious stones,
or as wood, hay and stub ble.

The last ing works are those done in
obe di ence to the Lord; the works to be
burned are those done in the flesh.
They are both outwardly good works,
but the lat ter arenot au tho rized by God.

Sin, how ever, is dis obedi ence to God;
it al ways car ries with it the po ten tial
for be ing lost. The Lord of fers us the op -
por tu nity to re pent if we sin, in which
case He is faith ful and just to for give us
(1 John 1:9). But there is the big “if.”

This does not ne gate God’s grace,
which is ev i dent in the Holy Spirit con -
vict ing us of sin in the first place. God
does not make our choices for us. Oth -
er wise we cannot say we love Him. We
would be ro bots, not loving men.

The eter nal se curity pro po nent be -
lieves that any de cision on man’s part
to re spond to the Gos pel or to God’s con -
vic tion im pugns God’s sov er eignty. But
sover eignty is not based upon forc ing
anyone to re spond to “ir re sist ible grace.”
Rather, God’s sov ereignty es tab lishes
the ben e fits for those who re spond to
His grace, and the con se quences for
those who do not re spond to His grace.
Sov er eignty is rul er ship apart from any 
other author ity. Those who at tempt to
be their own au thority will suffer un der 
the rules es tablished by the Sov er eign.

This law of sover eignty ex tends to
those who enter into the Cov e nant of
Grace es tab lished in Christ’s blood. If
we re main in Christ, if we faint not, if
we en dure to the end, we will be saved.
The Scrip tures that warn be liev ers of
the need to re main faith ful warn of
dire con se quences if we should fall
from the Faith.

We can break the Covenant in Je sus’ 
blood by choos ing to will fully dis obey
and cast aside our faith, just as Is rael
did re gard ing the Old Covenant. This
is what He brews 10:26-29 means:

For if we sin wil fully af ter that we
have re ceived the knowl edge of the
truth, there remaineth no more sac ri -
fice for sins,

But a cer tain fear ful looking for of
judg ment and fi ery in dig na tion,
which shall de vour the ad ver sar ies.

He that de spised Moses’ law died
with out mercy un der two or three
witnesses:

Of how much sorer pun ish ment,
suppose ye, shall he be thought wor -
thy, who hath trod den un der foot the
Son of God, and hath counted the
blood of the cov e nant, where with he
was sanc ti fied, an un holy thing, and
hath done de spite unto the Spirit of
grace?

Has a non-believer been sanc ti fied
by the blood of the cov e nant? The Cal -
vin ist must say no, be cause he does n’t
be lieve that Christ’s blood was shed for 
the un be liever. 

Yet the Cal vin ist says that this ap -
plies to un be liev ers or to those who
merely pro fess Je sus with out hav ing
been re gen er ated by the Holy Spirit.
H.A. Iron side ex plains his po si tion:

The whole na tion of Is rael was
sanc ti fied by the blood of the cov e -
nant; in a cer tain sense the whole
world has been sancti fied by the
blood of the cross. If it were not for
that blood shed on Cal vary’s cross
the whole world would be doomed to
eter nal judg ment, but be cause Je sus 
died for the en tire world God says,
“Now, I can deal with all men on the
ground of the blood of the cross,”
and, as we of ten put it, the great
ques tion be tween God and man to -
day is not pri mar ily the sin ques tion. 
Why? Be cause the blood of Christ
an swers for sin. What is the great
ques tion? It is the Son ques tion:
How are you treating God’s Son who
died to save you? Christ has died for
all men, His blood is shed for the sal -
vation of all men, and it will avail for 
ev ery sin ner in the world if they
trust Him.10

Iron side’s com men tary ad dressed
only verses 27-29, con ve niently omit -
ting verse 26 which says if “we” sin wil -
fully (that is, with an at ti tude of
re bel lion and no de sire to re pent).
Even so, Iron side’s state ments that
“Je sus died for the en tire world,” and
“His blood is shed for the sal va tion of
all men,” do not fit the Cal vin ist po si -
tion. Iron side is claimed by many Cal -
vin ists to have been one of them, but
ev i dently he did not be lieve in to tal de -
prav ity or un con di tional elec tion. It
may be ar gued that he was a one- or
two-point Cal vin ist. But no one point
can stand with out all the oth ers. The
true Cal vin ist does not be lieve that

Je sus’ blood was shed for all men, but
for only the elect. Yet such state ments
are found through out Cal vin ist lit er a -
ture as if the writ ers for got what they
are sup posed to be lieve.

The eter nal se cu rity po si tion on
He brews 10:26-29 is pa tently false. It
is a fee ble at tempt to jus tify the
presuppo si tion that a true be liever in
Je sus can not lose his sal va tion.

So who is be ing warned? The eter nal
se cu rity pro po nent over looks an im -
portant point. The writer of He brews
in cludes him self when he says, “For if
we sin wil fully. . . .”

Hebrews 6:4-12 ex pands on this:

For it is im pos si ble for those who
were once en light ened, and have
tasted of the heavenly gift, and were
made par tak ers of the Holy Ghost,

And have tasted the good word of
God, and the pow ers of the world to
come,

If they shall fall away, to re new
them again unto re pen tance; see ing
they cru cify to them selves the Son of
God afresh, and put him to an open
shame.

For the earth which drinketh in
the rain that com eth oft upon it, and
bringeth forth herbs meet for them by 
whom it is dressed, receiveth bless -
ing from God:

But that which beareth thorns and 
bri ers is re jected, and is nigh unto
curs ing; whose end is to be burned.

But, be loved, we are per suaded
better things of you, and things that
ac com pany sal va tion, though we
thus speak.

For God is not un righ teous to for -
get your work and la bour of love,
which ye have shewed to ward his
name, in that ye have min is tered to
the saints, and do min is ter.

And we de sire that ev ery one of you 
do shew the same dil i gence to the full
as sur ance of hope unto the end:

That ye be not sloth ful, but fol low -
ers of them who through faith and
pa tience in herit the prom ises.

Believers in eter nal se cu rity tell us
that He brews 6 and He brews 10 do not
ap ply to be liev ers—that those peo ple
were never saved in the first place. This 
ar gu ment is not based on sound ex e ge -
sis, but on cir cu lar rea son ing founded
upon an errorneous pre sup po si tion:
One can not lose one’s sal va tion, no
mat ter what. There fore, these verses
are not speak ing of be liev ers. Since
they are not speak ing of be liev ers, they
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must be speak ing of un be liev ers; since
they are speak ing of un be liev ers, it
proves that one can not lose one’s sal va -
tion.

As in tel li gent as many pro ponents of 
eter nal secu rity are, they fail to see the 
er ror of such rea son ing. Then to whom
is this warn ing given? Eter nal se curity 
propo nents would say it is speak ing of
un be liev ers who re ject the Gos pel. If
they re ject the Gos pel it is im pos si ble
to what—“re new them again unto re -
pen tance”? They were never re pen tant 
in the first place. How can they be re -
newed unto re pen tance?

Just as impor tantly, if they can not
re pent af ter hav ing re jected the Gos -
pel, what about those many who re ject
the Gos pel for years only to one day
sur ren der to it?

Are un be liev ers made par tak ers of
the Holy Ghost? Can un be lievers cru -
cify to them selves the Son of God
afresh? Not if they had never re ceived
for give ness through the Cross in the
first place.

These are all warn ings to be liev ers;
and there are many, many more
through out the Scrip tures. The writer
does say that he is per suaded that
those to whom he was writ ing would
re main firm un til the end, even though
he was writ ing these things. In other
words, “I am warn ing you what will
hap pen if you fail, but I believe you
won’t fail.”

But what of those who do fail? Ob vi -
ously he is speak ing to be liev ers.

We can not ne glect Paul’s warn ing to
the Gentiles who were grafted into Is -
rael through faith in Christ: 

Boast not against the branches.
But if thou boast, thou bearest not
the root, but the root thee.

Thou wilt say then, The branches
were bro ken off, that I might be
graffed in.

Well; because of un belief they were
bro ken off, and thou standest by
faith. Be not highminded, but fear:

For if God spared not the nat u ral
branches, take heed lest he also spare 
not thee.

Be hold therefore the goodness and
se ver ity of God: on them which fell,
se ver ity; but to ward thee, good ness,
if thou con tinue in his good ness: oth -
er wise thou also shalt be cut off.
(Romans 11:18-22)

Paul is not speak ing to unbe liev ers.
He is speak ing to the be liev ers at Rome.

Elec tion comes through our re sponse 
to the Gos pel and obe di ence to God’s
Word. Else why would Pe ter say,

Where fore the rather, breth ren,
give dil i gence to make your call ing
and elec tion sure: for if ye do these
things, ye shall never fall:

For so an en trance shall be min is -
tered unto you abundantly into the
ever last ing kingdom of our Lord and
Sav iour Je sus Christ. (2 Pe ter
1:10-11)

If the Calvinists are cor rect, how is it 
pos si ble for us to make our call ing and
elec tion sure? They would say there is
noth ing we can do about our elec tion.
Elec tion is elec tion; there is no need to
make it se cure.
Pre des ti na tion

Some raise the is sue of pre destina -
tion, sug gest ing that man has no will
in the mat ter, but that we are pre des -
tined ei ther to be saved or damned.
This is partly based on an er ro ne ous
un der stand ing of Romans 9:18-25:

There fore hath he mercy on whom
he will have mercy, and whom he
will he hardeneth.

Thou wilt say then unto me, Why
doth he yet find fault? For who hath
re sisted his will?

Nay but, O man, who art thou that 
repliest against God? Shall the thing
formed say to him that formed it,
Why hast thou made me thus?

Hath not the pot ter power over the
clay, of the same lump to make one
ves sel unto hon our, and an other unto 
dis hon our?

What if God, will ing to shew his
wrath, and to make his power
known, en dured with much long suf -
fer ing the vessels of wrath fit ted to
destruc tion:

And that he might make known
the riches of his glory on the ves sels of 
mercy, which he had afore pre pared
unto glory,

Even us, whom he hath called, not
of the Jews only, but also of the
Gentiles?

As he saith also in Osee, I will call
them my peo ple, which were not my
peo ple; and her be loved, which was
not be loved.

It seems at first glance that God ar -
bi trarily chooses whom He will save
and whom He will damn. But the con -
text of this pas sage is God’s ex act ing
His wrath upon the Is ra el ites who
have re jected Christ, and show ing His
grace to ward the Gentiles who be lieve

in Christ. The pre ced ing verses re veal
this to be true:

I say the truth in Christ, I lie not,
my con science also bear ing me wit -
ness in the Holy Ghost,

That I have great heavi ness and
con tin ual sor row in my heart.

For I could wish that my self were
ac cursed from Christ for my breth -
ren, my kinsmen ac cord ing to the
flesh:

Who are Is ra el ites; to whom
pertaineth the adop tion, and the
glory, and the cov e nants, and the giv -
ing of the law, and the ser vice of God, 
and the promises;

Whose are the fa thers, and of
whom as con cern ing the flesh Christ
came, who is over all, God blessed for 
ever. Amen.

Not as though the word of God
hath taken none ef fect. For they are
not all Is rael, which are of Is rael:

Nei ther, be cause they are the seed
of Abra ham, are they all chil dren:
but, In Isaac shall thy seed be called.

That is, They which are the chil -
dren of the flesh, these are not the
chil dren of God: but the chil dren of
the prom ise are counted for the seed.

For this is the word of prom ise, At
this time will I come, and Sa rah
shall have a son.

And not only this; but when
Rebecca also had con ceived by one,
even by our fa ther Isaac;

(For the chil dren be ing not yet
born, nei ther hav ing done any good
or evil, that the purpose of God ac -
cord ing to elec tion might stand, not
of works, but of him that calleth;)

It was said unto her, The el der
shall serve the youn ger.

As it is writ ten, Ja cob have I loved, 
but Esau have I hated.

What shall we say then? Is there un -
righ teousness with God? God forbid.

For he saith to Mo ses, I will have
mercy on whom I will have mercy,
and I will have com pas sion on whom 
I will have com pas sion.

So then it is not of him that
willeth, nor of him that runneth, but
of God that sheweth mercy.

For the scrip ture saith unto Pha -
raoh, Even for this same pur pose
have I raised thee up, that I might
shew my power in thee, and that my
name might be de clared through out
all the earth. (Romans 9:1-17)

While this prin ci ple may be ap plied to
in di vid u als it is not at some whim of ca -
price on God’s part. He is just and mer ci -
ful, not will ing that any should per ish,
but that all should come to re pen tance (2 
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Pe ter 3:9). If He is not will ing that any
should per ish, why does the vast ma jor -
ity of man kind per ish? Be cause God
does not over ride their wills.

We agree with the Cal vin ists that
God’s rea sons for deal ing as He chooses
with men is His busi ness. But Scrip ture 
in di cates strongly, in many places, that
His pleasure is be stowed upon those
who obey Him, and His wrath falls
upon those who dis obey Him. To as -
sume that man is predes tined to sal va -
tion or dam na tion is sim i lar to the
Hellenistic belief in Fate.

There is only one scrip tural pas sage
where the word “pre des ti nate” is found:

For whom he did foreknow, he also 
did pre des ti nate to be con formed to
the im age of his Son, that he might
be the first born among many breth -
ren.

More over whom he did pre des ti -
nate, them he also called: and whom
he called, them he also jus ti fied: and
whom he jus ti fied, them he also glo -
rified. (Romans 8:29-30)

This pre des ti na tion is not for sal va -
tion, but for con formity to the im age of
Je sus for those whom God foreknew.
The fore know ledge co mes before the
predes tina tion to con for mity. Those
He foreknew and thus pre des tined to
confor mity to Christ, He jus tified and
glo ri fied.

The Scrip tures say fur ther:
The first man is of the earth,

earthy: the sec ond man is the Lord
from heaven.

As is the earthy, such are they also
that are earthy: and as is the heav -
enly, such are they also that are
heav enly.

And as we have borne the image of
the earthy, we shall also bear the im -
age of the heav enly.

Now this I say, breth ren, that flesh 
and blood can not in herit the king -
dom of God; nei ther doth cor rup tion
in herit incorruption. (1 Co rin thi ans
15:47-50)

But we all, with open face be hold -
ing as in a glass the glory of the Lord,
are changed into the same imagefrom 
glory to glory, even as by the Spirit of
the Lord. (2 Co rin thi ans 3:18)

While we will not be totally con -
formed to the im age of Christ un til the
resur rec tion, it is the will of the Fa ther
that we sub mit to the au thority of His
Word un der the guid ance of the Holy
Spirit in or der that we be come like
Je sus while still in our flesh—not per -
fected, but per fect in our be liefs and ac -

tions. This is why He has told us to be
per fect as He is per fect: per fect in re la -
tion ship with the Fa ther and in our
walk with Him. This takes an act of will 
on our part, re spond ing to the guid ance
of the Holy Spirit who leads us into all
truth through the Word of God.

Here, I must ad dress the is sue of
God’s ha tred for His en e mies, which is
an of ten-stated rea son for the er ro ne ous
con cepts re lated to elec tion. We must re -
mem ber that, be fore com ing to Christ,
we were all counted as His en e mies:

Know ye not that the un righ teous
shall not in herit the king dom of God? 
Be not de ceived: nei ther for ni ca tors,
nor idol aters, nor adul ter ers, nor ef -
fem i nate, nor abus ers of them selves
with mankind,

Nor thieves, nor cov et ous, nor
drunk ards, nor re vil ers, nor extor-
tioners, shall in herit the king dom of
God.

And such were some of you: but ye
are washed, but ye are sanc ti fied, but 
ye are jus ti fied in the name of the
Lord Je sus, and by the Spirit of our
God. (1 Co rin thi ans 6:9-11)

God sees our sinful ness which cov ers 
even the lit tle good that co mes nat u -
rally to man. But He gave us the op por -
tu nity to be come His sons by adop tion.
All we need do is en ter through Je sus
Christ.

If God hates His en e mies He must
have hated us as well, since we were
all at one time His en e mies. But we
know that He loves us. Would He com -
mand us to love our en e mies if He did
not love His en e mies? He takes no
plea sure in the de struc tion of the
wicked:

Say unto them, As I live, saith the
Lord GOD, I have no plea sure in the
death of the wicked; but that the
wicked turn from his way and live:
turn ye, turn ye from your evil ways;
for why will ye die, O house of Is rael?
(Ezekiel 33:11)

God de sires that the wicked turn
from their sins. But many Calvinists
smuggly de sire the de struc tion of the
wicked. In this the Cal vin ist is more
“godly” than God. This mo ti vated Cal -
vin in his un godly per se cu tions. Just
as Mus lims can not es cape the stigma
of Mo ham med’s ter ror ism, re gard less
of their pro tests of Is lam be ing a “re li -
gion of peace,” so Cal vin ists can not es -
cape the stigma of Cal vin’s ter ror ism.

Yes, Scrip ture speaks harshly about
God’s en e mies. But the en e mies of
which it speaks are not non-believers in 

general. They are will ful un be liev ers.
They re ject Christ; they are full of mal -
ice to ward the true God. In the writings
of the Prophets they were the en e mies
of Is rael whom they knew wor shipped
the true God, YHWH. In the writ ings of
the Apos tles they are the reject ers of
Christ. For these there is a pun ish ment
far more se vere than for those who lack
be lief for other rea sons than re jec tion of 
the truth. We must be care ful not to as -
sign to all men either sal va tion or the
se ver est con dem na tion. All are con -
demned who are not in Christ, but
there is a greater con dem na tion for
those who reject the truth. And only
those in Christ have sal vation.
Apos tasy

Hebrews 6 speaks of those who have
fallen away (Gr. parapipto). Vine’s
says, “parapipto ̂ 3895^, akin to A, No. 
2, prop erly, ‘to fall in one’s way’ (para,
‘by’), sig ni fies ‘to fall away’ (from ad -
herence to the re ali ties and facts of the
faith), <Heb. 6:6>.” (From Vine’s Ex -
posi tory Dic tio nary of Bib li cal Words.)

It is not the same as paraptoma,
which means to stum ble, fall or sin.
Strong’s in terprets parapipto as an -
other word foraposta tizeor “fall aside.”

Theologically apostasy means to fall
from one’s po si tion in Christ. This is
not to say that one may lose one’s sal -
vation eas ily. One will not lose one’s
salva tion by com mit ting any par tic u -
lar sin other than the will ful turn ing
away from the faith. Apos tasy is a
creep ing ill ness upon the soul and
spirit of man. It be gins with jus tifi ca -
tion of one’s sin and leads to care less -
ness in re pen tance. First, con vic tion by 
the Holy Spirit is em ployed to bring
him back to re pen tance (we not only
can be, but must be, re newed unto re -
pentance). That fail ing, chastise ment
from God may be the next step to bring
him to his senses. If he re sists the
chas tise ment, he then risks sear ing
his con science and hard en ing his
heart. Should he con tinue in that
mode, the Spirit of God will not con -
tinue to strive with him. At that point
it will be im pos si ble to re new him unto
re pen tance, see ing that he has cru ci -
fied the Son of God afresh, and put
Him to an open shame (He brews 6: 6).
He will have apos ta tized (fallen aside)
fully, re ject ing the faith and, of ten, jus -
ti fy ing a new “faith” that is akin to
“easy-believism.”

This is ex plained in He brews 10:22-31,
which in con text is also clearly speak ing
to the breth ren in Christ:
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Let us draw near with a true heart
in full as sur ance of faith, hav ing our
hearts sprin kled from an evil con -
science, and our bod ies washed with
pure wa ter.

Let us hold fast the pro fes sion of
our faith with out wa ver ing; (for he is
faith ful that prom ised;)

And let us con sider one an other to
pro voke unto love and to good works:

Not forsak ing the as sembling of
our selves to gether, as the man ner of
some is; but ex hort ing one an other:
and so much the more, as ye see the
day ap proach ing.

For if we sin wil fully af ter that we
have re ceived the knowl edge of the
truth, there remaineth no more sac ri -
fice for sins,

But a cer tain fear ful looking for of
judg ment and fi ery in dig na tion,
which shall de vour the ad ver sar ies.

He that de spised Moses’ law died
with out mercy un der two or three
wit nesses:

Of how much sorer pun ish ment,
sup pose ye, shall he be thought wor -
thy, who hath trod den un der foot the
Son of God, and hath counted the
blood of the cov e nant, where with he
was sanc ti fied, an un holy thing, and
hath done de spite unto the Spirit of
grace?

For we know him that hath said,
Ven geance belongeth unto me, I will
rec om pense, saith the Lord. And again, 
The Lord shall judge his people.

It is a fear ful thing to fall into the
hands of the liv ing God.

Many who be lieve in eter nal se cu rity 
rid icule those who do not, im ply ing
that we think one can lose one’s sal va -
tion too eas ily. They in sist that we be -
lieve a true Chris tian who sins has to
be saved all over again. But the only
way one may lose one’s sal va tion is by
apos ta tiz ing, not by com mit ting sin per 
se. One fool ish state ment I re ceived in
re sponse to this ar gu ment was, “apos -
tasy is sin.” The poor man did n’t un -
der stand, even af ter I explained to him 
the dis tinc tion be tween sins of the
flesh and apos tasy, which is a sin of the 
spirit. Apos tasy is the sin unto death:

If any man see his brother sin a sin 
which is not unto death, he shall ask, 
and he shall give him life for them
that sin not unto death. There is a sin 
unto death: I do not say that he shall
pray for it. (I John 5:16)

The sin unto death is not sui cide, as
some spec u late. Sui cide is a sin of the
flesh, and is in God’s hands. Its mit i -
gating cir cum stances are un der His

judg ment. But apos tasy is un able to be
re pented of be cause it is spir i tual sin— 
sin that kills the spirit. It is willfull
dis obe di ence of the na ture of Sa tan’s
sin com mit ted in de fi ance of God. This
is why Sa tan had no pro vi sion for re -
demp tion. He knew and par took of
God’s glory and still re belled. Since
non-be liev ers’ spir its are al ready dead, 
they can not com mit this sin. Thus
John says that if we see a brother com -
mit this sin we are not to pray for it.

When Scrip ture speaks of our broth -
ers it is not re fer ring to our sib lings in
the flesh; it is re fer ring to our spir i tual
breth ren in Christ. Why would John
tell us not to pray for a brother caught
in sin if it were not pos si ble for that
brother to be lost?

Sins of the flesh are not sins unto
death, but they can lead to the sin unto 
death. God has not taken away our
wills (some thing the Cal vin ist does not 
be lieve in). God may strive hard to con -
vince us to re pent, but we may strive
hard not to re pent, re sist ing the grace
of God.

This does not ne gate sal va tion by
grace. God’s grace that leads us to the
Cross is of fered with out merit on any -
one’s part. All we can do is re spond to
the Holy Spirit’s call. Scrip ture tells us 
that no man can come to God ex cept
the Spirit draw him. But how does the
Spirit draw one to God? Through the
Word of God—the pro claim ing of the
Gos pel. Ev ery one who hears the Gos -
pel is called by God. Yet while many
are called, few are cho sen (Mat thew
22:14). We are cho sen on the basis of
our re sponse to the Gos pel. God does
not ne gate man’s will in choos ing to ac -
cept or re ject Christ. This is why we are
told that who ever be lieves in Him will
be saved. Romans 10:13-17 also says:

For whoso ever shall call upon the
name of the Lord shall be saved.

How then shall they call on him in
whom they have not be lieved? and
how shall they be lieve in him of
whom they have not heard? and how
shall they hear with out a preacher?

And how shall they preach, except
they be sent? as it is writ ten, How
beauti ful are the feet of them that
preach the gos pel of peace, and bring
glad tid ings of good things!

But they have not all obeyed the
gos pel. For Esaias saith, Lord, who
hath be lieved our re port?

So then faith com eth by hearing,
and hear ing by the word of God (lit.
“a word about Christ”).

God has com mis sioned us to pro -
claim the Gos pel to all men, giv ing
them oppor tu nity to ex er cise their wills 
in re sponse. This is how the Spirit draws
“all men” (“If I be lifted up I shall draw
all men to me”). Yet while many are
called, few are cho sen. And we are cho -
sen on the ba sis of our re sponse to the
Gos pel. By the same to ken, we may
choose to re ject the truth at any time,
should our hearts be come hard ened
due to sin. Thus the warn ings in Scrip -
ture for the be liever to ex am ine him self 
to see if he is in the Faith (at that mo -
ment). He may be slid ing away. This is
also why we are told to work out our
salva tion with fear and trem bling.

The Cal vin ist would have us be lieve
that we have no will—that God does ev -
erything, we do noth ing. Yes, God did
provide the means for our sal vation
freely, with out cost. His con di tion is that 
we re pent, believe and be bap tized in
Christ. Those who re fuse (an act of one’s
will) will not en ter into His sal va tion.

This does not ne gate God’s grace; it
brings us face to face with the maj esty
and ho li ness of God. Be cause of the
doctrine of eter nal se cu rity too many
are liv ing lives of de lu sion, think ing
that the only thing they risk by re sist -
ing the Spirit of Grace upon their con -
science when they sin is their re wards.
This leaves them weak, lack ing dil i -
gence for their souls, and in great dan -
ger of apos ta tiz ing.v
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