
An tic i pa tion hangs heavy over the sta -
dium as tens of thou sands of men
make their way to seats be com ing in -

creas ingly sparse. The mood is fes tive as
large beach balls are punched with vigor,
send ing them on a never-ending course
through out the crowd. A sty ro foam glider
wafts its way from the upper re gions, ac -
com pa nied by ooohs and aaahs. Ap pearing
to nose to ward a crash, it sud denly catches
a small ther mal and lifts it self a lit tle higher.
Each time it de scends into the crowd it is
caught by someone and again sent on its
way.

A small group of men on one side of the
sta dium be gins to chant: “We love Je sus;
yes we do! We love Je sus; how ‘bout you?”
The shout grows louder as more voices join
in. Soon the other side of the sta dium
picks up the chal lenge. No one wins; it’s a
tie as to which side shouts loud est.

An an nounce ment goes out over the
speak ers, ask ing the men to stop fly ing pa -
per air planes as a pre cau tion against pos si ble eye dam age.

A rip ple be gins to form in one cor ner. Be fore long it makes its
way into a wave cir cling the sta dium, as men rise from their seats, 
arms raised, to shout. At first those on the sta dium floor can
merely pivot in place, watch ing the wave en cir cle them. Then,
they, too, join in as a group at the end of the circle rises, send ing
the wave di ag o nally across the sta dium floor.

The ap pointed time to be gin the pro gram has come and gone,
but there is no im pa tience as the men are caught up in their boy -
ish fes tiv i ties. It’s a warm sum mer day; ev ery one is hav ing fun. So 
what’s the rush?

About 20 min utes go by, but most ev ery one is obliv i ous to the
de lay. Sud denly a low rumble (is it thun der?) be gins softly and
be comes louder. It’s the sound of a jet air craft pierc ing the sta -
dium from the huge speakers stra te gi cally placed for max i mum ef -
fect. The large screen dis plays the take off of a jumbo jet as the

an nouncer wel comes the crowd to the flight
for re stored man hood. The now -full sta dium
erupts in a loud cheer. These men have come
for some thing spe cial; they have come to the
Prom ise Keepers con ven tion in any one of
nu mer ous cit ies. They have come ex pect ing
to hear words of in spi ra tion that will kin dle
in them a zeal for greater com mit ment to
their roles as men at home, in their church,
and in their com mu nity.

A CALL TO ACTION
The first speaker gives an im pas sioned

mes sage, call ing for a re sponse to the of fer
of sal va tion or recommitment to Christ. To 
thun der ous applause, thou sands of men
stream from ev ery area of the sta dium to
take their po si tion in front of the stage. A
good be gin ning to an emo tion ally charged
day just get ting un der way.

Speaker fol lows speaker, build ing on the
Prom ise Keepers’ theme, “Carpe Diem”
(“Seize the Day!”). Men are en couraged to

take lead er ship and be come in volved in their churches, in their
homes, and in their com mu ni ties.

Closing the fes tiv i ties at many of the con ven tions, the founder 
of Prom ise Keepers, Bill McCartney, dis plays his tal ent for mo ti -
vat ing men—a tal ent that has won him na tional ac claim as head
foot ball coach for the Uni ver sity of Col o rado. To ward the end
of his pep talk, McCartney calls for all the pas tors pres ent to
come for ward for prayer. Thousands of men re spond, dem on -
strat ing the pas to ral sup port for this new and unique out reach.
When McCartney urges the crowd to fur ther dem on strate their
ap pre ci a tion for the pas tors, they are re warded with such pro -
longed, en thu si as tic cheer ing that one might sus pect it could be
heard in the next state.

When the fes tiv i ties end the men are dis missed to their homes,
charged with ex cite ment, de termined to be “men of integ rity.”
They have re newed their com mit ment to their role as hus band,
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fa ther, church mem ber, and Amer i can. Some have de termined
to be come “Point Men” or “Am bas sa dors,” tak ing the Prom ise
Keepers pro gram into their churches.

Point Men are the pri mary con tacts with the churches. They
in form of con fer ences, train ing sem i nars, and re sources, and
or ga nize pro motion of Prom ise Keepers con fer ences.

Ambas sa dors in tro duce Prom ise Keepers to the churches in
the com mu ni ties, and re cruit Point Men.

No mat ter what one may think of Prom ise Keepers, one must
be impressed with the sheer en ergy, or ga ni za tion and abil ity to
move men to action that is char ac ter is tic of a Prom ise Keepers
con ven tion. A move ment of this mag ni tude, hav ing arisen to
great prom i nence among di verse churches in the course of a few
short years, warrants study. The en thu si asm ex pressed by vir tu -
ally ev ery one who has heard of Prom ise Keepers dem onstrates
that some thing of im por tance is oc cur ring.

Nearly ev ery one to whom I had re vealed that I was do ing a
study of Prom ise Keepers re acted in the same man ner: screw ing
up their faces they ex claimed, “Don’t tell me there’s some thing
wrong with Prom ise Keepers!”

Can any thing re ally be that good? Is any or ga ni za tion so with -
out blem ish that it mer its blind loy alty and re jec tion of any fair
critiqing? The Lord prom ised that at the end He would pres ent
to Him self a church with out spot or blem ish. We know that the
Body of Christ is no where near that con di tion. So why would we 
ex pect that any or ga ni za tion whose aim is to im pact all the
churches with their phi los o phy would be with out spot or blem ish
—es pe cially in view of the di verse and nu mer ous con tri butors to
the or ga ni za tion’s mes sages?

It’s pre cisely be cause Prom ise Keepers pro motes the mes sages
of varied teach ers— from psy chol o gists to charismatics, to fun da -
men tal ists—that dis cern ment is es sential.

Let us be en cour aged that to day there is a gen u ine de sire
among men to take se ri ously their re spon si bili ties before God.
But let’s not be blind about the frailties of men—even men who
hold all good inten tions for the pur suit of ex cel lence in their
Christian walk.

A HISTORY OF PROMISE KEEPERS

While on an au to mobile trip from Den ver to Pueblo, Col o -
rado in 1990, Uni ver sity of Col o rado foot ball coach Bill
McCartney was speak ing with a friend about the need for a
men’s min is try. Dur ing a lun cheon at which he spoke, he no -
ticed sev eral fa thers in at ten dance with their sons. This brought
to mind Prov erbs 27:17: “Iron sharp ens iron, and one man
sharpens an other.”

Within weeks, en cour aged by his Vine yard pas tor, James Ryle, 
McCartney brought sev eral oth ers to gether for prayer and a
brain storm ing ses sion, and Prom ise Keepers was born.

Writ ing in the Prom ise Keepers’ book, What Makes a Man?,
Leighton Ford con veys what Bill McCartney told him was his
num ber one goal in life:

What he said has stuck with me to this day. He said, “We
want to beat No tre Dame and want to be num ber one. But
my real goal is to use what in flu ence I have to help raise up a
gen er a tion of prom ise keep ers. I think we need peo ple in
our coun try who will be prom ise keep ers— in our fam i lies,
in our busi nesses, in our pub lic life, in ev ery thing.”1

The growth of Prom ise Keepers has been phe nom e nal. Over
4,000 men at tended Prom ise Keepers’ first con ference at the
Coors’ Event Cen ter in Boul der, Col o rado, in 1991. Their next
con fer ence in 1992 drew 22,000 men. 1993 saw 50,000 men at -
tend. The to tal for 1994 neared 300,000 men at seven con fer -
ences, rep resent ing a growth rate of 600% in one year alone! In
1995 over 727,000 men, in clud ing some 60,000 pas tors, attended 
Prom ise Keepers con fer ences. The orig i nal goal for 1996 was for
one mil lion men to meet in Wash ing ton D.C. as a wit ness to the
nation. How ever, Prom ise Keepers pushed the date to Oc to ber,
1977. (See our spe cial re port, “Prom ise Keepers’ D.C. Cov e nant”.)

The Na tion of Is lam’s Mil lion Man March may have sto len
some of Prom ise Keepers’ thunder in 1996. Louis Farrakhan’s
plea for black men to take au thor ity in their homes and com mu -
nities par al leled that of Prom ise Keepers.

In Feb ru ary, 1996, Prom ise Keepers held its first clergy con fer -
ence in At lanta, Geor gia, em pha siz ing the break ing down of de -
nom i na tional and ra cial bar ri ers.

Al though Bill McCartney is cred ited with found ing Prom ise
Keepers, the ad min is tra tive duties are per formed by its pres i -
dent, Randy Phil lips, who, at the time of our ini tial writ ing in Oc -
tober, 1994, had 80 full-time work ers. Ac cording to McCartney,
“it’s grow ing by leaps and bounds.”2 Phil lips at trib utes the growth 
to a new move of the Holy Spirit.

Dr. Gary Ol i ver, mas ter of cer e mo nies at the 1994 Prom ise
Keepers con fer ence in Port land, Or e gon, stated that Prom ise
Keepers re ceives 10,000 phone calls and up to 5,000 pieces of mail
per day.3 Those num bers have in creased con sid er ably  since then.

In prac ti cal terms, much of the Prom ise Keepers suc cess can
be at trib uted to cer tain men who have given their whole-hearted
endorse ment. These in clude Bill Bright, Gary Smalley, and Dr.
James Dobson of Focus on the Fam ily. These men touch mil -
lions of lives within the Chris tian com mu nity. Dobson has pro -
moted Prom ise Keepers most ef fec tively through his na tion wide
broad casts over hun dreds of ra dio sta tions. He urges wives to get
their hus bands in volved. Al most since its in cep tion, Prom ise
Keepers has be come a topic of men tion on these pro grams sev -
eral times. There is hardly a church—at least among those that
would call them selves “evan gel i cal” that has not been im pacted
to some de gree by Prom ise Keepers.
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THE PHILOSOPHY
Prom ise Keepers op er ates on the be lief that God wants to re es -

tab lish men in lead er ship and re spon si bil ity in three ar eas:
home, church and com mu nity. To ac complish this, says
McCartney, men must com mit to what he calls “the three
non-negotiables of man hood: in teg rity, com mit ment and ac -
tion.”4

If you were to take the word in teg rity and re duce it to
its sim plest terms you’d con clude that a man of in teg rity
is a prom ise keeper. He’s a guy who, when he says some -
thing, can be trusted. When he gives his word, you can
take it to the bank. His word is good.5

But, as McCartney notes, be ing a prom ise keeper is eas ier said
than done. It takes gen u ine com mitment to ful fill one’s prom -
ises, and that com mit ment must be trans lated into ac tion.

The phi loso phy of Prom ise Keepers is best summed up in its
“Seven Prom ises of a Promise Keeper”:

Promise 1: A Man and His God: “A Prom ise Keeper is
com mit ted to hon or ing Je sus Christ through wor ship,
prayer, and obe dience to God’s Word in the power of the 
Holy Spirit.”

Promise 2: A Man and His Men tors: “A Prom ise Keeper
is committed to pur su ing vi tal relation- ships with a few
other men, un der stand ing that he needs broth ers to help
him keep his prom ises.”

Promise 3: A Man and His In teg rity: “A Prom ise Keeper 
is com mit ted to prac tic ing spir i tual, moral, eth i cal, and sex -
ual purity.”

Promise 4: A Man and His Fam ily: “A Promise Keeper is
com mit ted to build ing strong mar riages and fam i lies through 
love, pro tec tion, and bib li cal val ues.”

Promise 5: A Man and His Church: “A Prom ise Keeper
is com mit ted to sup port ing the mission of his church by
honoring and pray ing for his pas tor, and by ac tively giving
his time and re sources.”

Promise 6: A Man and His Brothers: “A Prom ise Keeper 
is com mit ted to reach ing be yond any ra cial and de nom i -
na tional bar ri ers to demon strate the power of bib li cal unity.”

Promise 7: A Man and His World: “A Prom ise Keeper is
com mit ted to in flu enc ing his world, be ing obe di ent to
the Great Com mand ment and the Great Com mis sion.”6

On the face of it, no one can ar gue with these state ments. Nor
can any one deny that the zeal in spired through the elec tri cally-
charged at mo sphere of a Prom ise Keepers con fer ence ap pears to
be an ef fec tive means to mo ti vate men to ward these ide als. Cer -
tainly men must as sume lead er ship in their homes and lo cal as -

sem blies if they will be in obe di ence to God’s Word. And male
lead er ship in gov ern ment and the com munity is to be de sired.
One ev i dence of a na tion’s fall from grace is that women will rule 
over it (Isa iah 3:12).

Promise Keepers af firms this truth. But a Prom ise Keepers
con fer ence is n’t go ing to go far be yond a cur sory ex pla na tion of,
and chal lenge to commit to, the seven prom ises. For Prom ise
Keepers to have the de sired ef fect upon the Body of Christ at
large it must bring its mes sage into the lo cal churches on an in di -
vid ual ba sis. Thus, the ul timate ob jec tive of the Promise Keepers 
con fer ence is to re cruit the Am bas sa dors and Point Men needed
to take the Prom ise Keepers agenda into the churches. Dale
Schlafer, Vice Pres i dent of Pas to ral Min is tries for Prom ise
Keepers, af firms this in the April 1995 Men of Ac tion mag a zine:

A Prom ise Keepers con fer ence is sim ply a piece to a
much larger puz zle of build ing men’s min is try in your
church. It is de signed to be a cat a lytic event. Men will be -
come ex cited by their re la tion ship with Je sus Christ; some
will ac cept Je sus Christ as their Sav ior, while oth ers will
want to get in volved in their church or be gin meet ing as a
small men’s group. You can fa cil i tate this pro cess by thinking
ahead and hav ing a plan in place fol low ing a con fer ence.7

The con fer ences do not pres ent a com plete ren der ing of Promise 
Keepers teach ings. Prom ise Keepers re cruits well-known speak ers
from var ied backgrounds to give a per sonal ren di tion of the prom ise
assigned to them. In or der to get to the heart of Prom ise Keepers
one must read ex ten sively through their books, study guides and 
other literature. This we have done. We also in ter viewed Randy
Phil lips whom we thank for much of the in for ma tion con tained
herein.

While we find much with which we would be in agree ment
with Promise Keepers—even enthu si as tic agree ment—there are
ar eas of con cern that re quire con sid er ation by any one in ter ested 
in in volv ing themselves or their fel low ship with Prom ise Keepers.

Since Prom ise Keepers does not have its own pub lish ing
house their books are published by oth ers—prin ci pally, Fo cus on 
the Fam ily and NavPress. Their mag a zine, New Man, is pub -
lished by Strang Commu ni ca tions, pub lish ers of Cha risma mag a -
zine. Sadly, these pub lish ers rep re sent some of the stron gest
pro mot ers of psy chol ogy and ab er rant doc trine.

It should be noted that in as much as Prom ise Keepers en dorses 
and pub lishes the writ ings of a di verse group of men, there are
some con flict ing state ments (some good, some bad) found from
one per son to an other among Prom ise Keepers’ ma te ri als and
those they rec om mend. It’s a mixed-bag of hu man wis dom and
bib li cal truth. Un fortu nately, a lit tle leaven leav ens the whole
lump. And it’s dif fi cult to say, “Thus saith Prom ise Keepers.”
Randy Phil lips has indi cated that much is left to in divid ual pref -
erence. There is no dis cern ment of fered from the top.
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FEMINIZATION OF THE CHURCHES
The rea son for Prom ise Keepers is based largely on the be lief

that feminization is a ma jor prob lem with the churches today. In 
the Prom ise Keepers book, What Makes a Man?, a re veal ing state -
ment from one of the con tri bu tors, Rob ert Hicks, dem onstrates
this be lief:

I have seen too many good men leave the church, or
church lead er ship, be cause they were tired of play ing the
games and they saw a lot of what the church was do ing as
a waste of time. We must re cap ture the church for men,
defeminize it, and make our ap peals to men where it will
cost them some thing more than their money or their
time. Christ wants their lives.8

Hicks is cor rect. Many churches have be come feminized. Even 
many churches that stress male lead er ship have suc cumbed to
the feminization pro cess.

Most church min is tries are geared to ward women; churches
may have as many as five or more women’s min istries and noth ing
for men out side of a once-a-month prayer breakfast and an oc ca -
sional re treat—much of the time for the lat ter be ing de voted to
fun and games. Women’s Bi ble studies abound both in side and
out side the lo cal body. Yet Scrip ture says that if a woman wants
to learn any thing she should ask her hus band at home. To day,
however, this bib li cal ad mo ni tion is im prac ti cal for many cou ples. 
The rea son is that the churches have let them down by with hold ing
sound bib li cal teach ing for the men, as well as proper dis ciple ship. 
Con se quently wives of ten know more (or think they know more) 
about the Bi ble than their hus bands do. They even seek coun sel
from their pas tors rather than from their hus bands, as if the pas tor
is their au thor ity. And not all they are re ceiv ing is bib li cal.

We must not lose sight of the dy nam ics within the mod ern
church that have led to Prom ise Keeper’s ex is tence. It is the pa thetic,
feminized church that has cre ated the con di tions for such an
or ga ni za tion to come into be ing. Un less men do take their rightful
place the churches will re main pow er less, sim ply be cause the
Lord does not be stow honor where the men are weak.

The prob lem of male weak ness is not con fined to the churches.
In fact, it’s be cause of the feminization of the churches that the
nation as a whole has be come feminized. Dr. Tony Ev ans, writing
on “Spir i tual Pu rity” for Seven Prom ises of a Prom ise Keeper says it well:

I am con vinced that the pri mary cause of this na tional
cri sis is the feminization of the Amer i can male. When I
say feminization, I am not talk ing about sexual pref er ence.
I’m try ing to de scribe a mis un der stand ing of man hood
thathas pro duced a na tion of “sis si fied” men who ab di cate
their role as spiri tu ally pure lead ers, thus forc ing women
to fill the vac uum.9 (Em pha sis in orig i nal)

Evans sug gests a rad i cal but proper ap proach to men reclaiming 
their role of lead er ship where they’ve ab di cated it to their wives:

I can hear you say ing, “I want to be a spir i tu ally pure
man. Where do I start?”

The first thing you do is sit down with your wife and
say some thing like this: “Honey, I’ve made a ter ri ble mis -
take. I’ve given you my role. I gave up lead ing this fam ily,
and I forced you to take my place. Now I must re claim
that role.”

Don’t mis un der stand what I’m say ing here. I’m not
sug gest ing that you ask for your role back, I’m urg ing you
to take it back. If you sim ply ask for it, your wife is likely to
say, “Look, for the last ten years, I’ve had to raise these
kids, look af ter the house, and pay the bills. I’ve had to get 
a job and still keep up my du ties at home. I’ve had to do
my job and yours. You think I’m just go ing to turn ev ery -
thing back over to you?”

Your wife’s con cerns may be jus ti fied. Un for tu nately,
however, there can be no com pro mise here. If you’re going 
to lead, you must lead. Be sen si tive, Lis ten. Treat the lady
gently and lov ingly. But lead!

Hav ing said that, let me di rect some care fully chosen
words to you la dies who may be read ing this: Give it back!
For the sake of your fam ily and the sur vival of our cul -
ture, let your man be a man if he’s will ing. Pro tect your -
self if you must, by hand ing the reins back slowly; take it
one step at a time. But if your hus band tells you he wants
to re claim his role, let him! God never meant for you to
bear the load you’re car ry ing.10 (Em pha sis in orig i nal)

Per haps Ev ans could have ad vised the men to just start tak ing
the lead with out the pre lim i nar ies. But he is es sen tially cor rect
in his po si tion. Un for tu nately, his sound ad vice is off set by
not-so-sound ad vice from Gary Smalley. Writ ing in the same
Prom ise Keeper’s book, Seven Prom ises of a Prom ise Keeper,
Smalley re lates the story of his friends, Jim and Su zette Brawner,
and how they dealt with their son Ja son’s un ap proved ac tions.
Smalley tells us that al though both Jim and Su zette came from
fam i lies with “dys func tional el e ments,” they man aged to raise
three “emo tion ally healthy chil dren.” This quote is rather lengthy, 
but it’s nec es sary to un der stand Smalley’s unbiblical mind-set
which per me ates many of his writ ings:

Re cently Ja son came home for the first time from col -
lege. He was un usu ally ner vous be cause, as a part of his
ini ti a tion into the swim team, he had been co erced into
wear ing an ear ring. None of the men in his fam ily had
ever worn an ear ring, and it just was n’t done among their
cir cle of friends. Ja son felt the roof might come off when
Mom and Dad saw him.

Ja son pulled into the drive way and found his mom. She
was so ex cited to see him that she gave him a big hug be fore
she no ticed his ear and gasped. Then she laughed. “What a
great joke!” she said. “I as sume it’s one of those stick-on
kinds?”
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“No, Mom, this is the real thing,” Ja son answered. “I
had my ear pierced. Ev ery body on the swim team has an
ear ring, and I was the only one who did n’t, so I gave in.”

Suzette be came ner vous, not because she was up set
with her son, but be cause she wondered how her hus -
band would re act when he got home. Af ter tak ing Ja son’s
laun dry and getting him some thing to drink, she called
two friends. Then, while Jim was still at work, she made a
trip to the home of one of those friends and dis cussed
how she should han dle the sit u a tion.

Both Ja son and his mother were anx ious as Jim arrived
home.

When he walked in the door, Ja son said, “Hi, Dad, I’m 
home for the week end.”

Jim im me di ately hugged his son—on the side op po site
the ear ring—then said,“Well, how’s col lege go ing?” He
had n’t noticed, and Jason just kept wait ing for the ex plo -
sion. Finally, Dad saw it. “Hey-y-y, what’s this?” he said.

Ja son thought, Oh, no! He’s go ing to rip it off my ear.
Suzette gently sug gested, “Now, don’t over re act.”
But Jim did n’t re act at all. Calmly and sen si tively, he

asked, “What’s go ing on?”
Ja son an swered, “Dad ev ery body on the swim team has

an ear ring. I knew you’d be up set, but Dad, I was the only guy
who did n’t have one. The se niors said ei ther I do it or, you
know, I’m in trou ble.”

“If you want to wear the ear ring, that’s your busi ness,”
Jim an swered. “It’s not up to me. Only God knows how
much I love you. Per sonally, I would n’t wear an ear ring,
but hey, I un der stand the pres sure you were get ting.”

Suzette calmed down im me di ately. “I thought you
were going to be mad,” she told Jim.

“No, we need to sup port our son,” he said. “Actually,
I’d like to do some thing about it, but I don’t think any -
thing would help.”11

Smalley lauds Jim for his “sen si tive” ap proach to a po ten tially
ex plo sive prob lem. But what’s re ally go ing on here? Is this how a
godly fa ther should act? No tice a few key el e ments to this story:

1) Ja son knew his fa ther would be up set. In that case, why did
Ja son have his ears pierced and wear an ear ring? Jim ev i dently
suc ceeded in rais ing “emotion ally healthy chil dren,” but this ex -
am ple raises the ques tion of whether they are godly, par ent-hon -
or ing chil dren. A child away from home has many opportunities
to have his love and honor for his par ents chal lenged. To Ja son,
be ing a mem ber of the team was more im por tant than hon or ing
his father who should be his head. Had Jim raised him to be a
bib li cally-ori ented child, Ja son would have stood his ground
rather than suc cumb to the coun sel of the un godly, even if it cost
him his spot on the swim team. At the least he would have called
his fa ther and sought his coun sel.

Now, we all fail at times. This is not an in dict ment of the
Brawners. Rather, it is to point out Smalley’s unbiblical mind-set 
in of fer ing such an ex ample for male leader ship.

This is not a triv ial mat ter; the ear ring is noth ing in it self, but
it became a sym bol of Ja son’s fail ure. Ad di tionally, rather than
say, “I don’t think any thing would help,” a godly fa ther would in -
struct his son on the need to re main faith ful to God’s Word
(honor your fa ther and mother) rather than ac qui esce to ungodly
peers. Jim need not have ripped the ear ring from Ja son’s ear, but
a stern re buke was cer tainly in or der.

2) Su zette ran to her friends for ad vice on how to han dle Jim.
If this were a godly home in stead of an “emo tion ally healthy”
home, she would have instructed Ja son to re move the ear ring
rather than risk his father’s dis plea sure. She would also have in -
structed Jason on hon or ing his par ents according to the bib lical 
man date. And she would trust her hus band and back him up no
mat ter what his re ac tion to Ja son’s folly.

3) Jim’s re sponse, “God only knows how much I love you,” is a
cop out for his own cow ard ice. His Smalley-oriented mind-set does
not al low him to cor rect his son in a bib li cal man ner, but to ac cept
his son’s ac tions in spite of the sin be hind them. Sup pose Ja son told 
him that ini ti a tion for the swim team re quired him to en gage in
homosex ual acts. Would Jim’s “un con di tional love” be re flected
in accep tance of Ja son’s de ci sion to ac quiesce?

Smalley tells us that Ja son was 19 at the time which, ac cord ing
to so ci ety, would make him an adult. But he was still un der his
father’s roof, so to speak, even though away at col lege. And even
if he were on his own, the ad mo ni tion to honor one’s par ents
pre cludes do ing any thing that would of fend them. It is the law of 
love that com pels us to forego per sonal de sires or ex pediency for
the sake of oth ers, and to re main true to God’s Word.

So again we have a di chot omy: Prom ise Keepers tells us to be
men—to take the lead as men should. Some teach ers, as we’ve
seen, es chew the feminization of the churches. But other ele -
ments teach as God’s truth lies that are based on a feminizing re -
quire ment for un con di tional ac cep tance and “sen si tiv ity” to
un re pen tant sin ners. Dad is still the one to be feared for met ing
out righ teous pun ish ment, but mommy will in ter cede by throwing
Gary Smalley’s “sen si tiv ity training” at him.

(For an in-depth anal y sis of Gary Smalley’s and John Trent’s
phi los o phy on hus band-wife re lation ships see our spe cial re port, 
Gary Smalley: The Psy chol ogy of Ma tri ar chy.)

Yes, feminization of the churches has been a prob lem. And in
spite of their call for re ject ing this feminization, Promise Keepers’
open ness to cer tain teach ings keeps that feminization firmly en -
trenched. Their an swer to the prob lem of feminization will ei -
ther fail or will re sult in the ex change of that prob lem for other
prob lems. For even if there were suc cess in achiev ing full mas cu -
lin ity of the churches, there is no guar an tee of that mas cu lin ity
not pos ing as many prob lems (al beit of a dif fer ent kind) as
feminization car ries. Male lead er ship in and of it self is in suf fi -
cient for ad her ence to the bib li cal man date that de mands doc -
trinal pu rity and unity in the bond of love. Men who teach er ror
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lead their church no where closer to obe di ence to the Lord than
women who teach, whether what they teach is truth or er ror.
Both op er ate out side the bib li cal man date. And the eclec tic ap -
proach of Prom ise Keepers blurs the lines of dis tinc tion be tween 
truth and er ror.

THE PSYCHOLOGICAL WAY

There is a strong em pha sis on psy cho log i cal the ory in much of
Promise Keepers’ ma te ri als. For a good anal y sis of the psy cho log i cal
teach ings found in Rob ert Hick’s book, The Mas cu line Jour ney:
Un derstand ing the Six Stages of Man hood (writ ten for Prom ise
Keepers), I rec ommend Prom ise Keepers and PsychoHeresy by Mar tin
and Deidre Bobgan. (You may re ceive this book let by writ ing to
Me dia Spot light.)

Be sides Hicks’ book, psy cho logi cal the ory that is in di rect op -
po si tion to bibli cal truth is found in the writ ings of James
Dobson, Gary Smalley, John Trent, Bob Beltz, and oth ers.

The small sam pling that fol lows in no wise cov ers the full de -
gree to which the prob lem of psy cho log i cal integrationism ex ists
in Prom ise Keepers.

In the Promise Keepers book, Daily Dis ci plines for the Chris tian
Man, Dr. Bob Beltz cham pi ons the 12 steps pro gram of Al coholics
Anonymous. As does AA, Beltz calls al co hol ism a “dis ease.”
Re lating the story of “Mitch,” Beltz says:

His name is re ally not im por tant be cause his pro file fits 
mul ti tudes of men in our world to day. Mitch is an al co -
holic. He has a dis ease. It is kill ing him.

Ironically, Mitch has taken two ma jor steps to ward re -
cov ery from al cohol ism. Sev eral years ago he over came
the hur dle of de nial and named his dis ease.12

Beltz re lates how Mitch has not im proved by at tending AA.
But his lack of im prove ment is based on his fail ure to work the
pro gram. In other words, AA would work for Mitch if Mitch
would work the pro gram. Beltz then praises AA for its suc cesses:

For sev eral years I have been in trigued by the
phenomenon of Al co holics Anon y mous. With out any
paid staff, build ing, ad ver tis ing bud gets, man age ment
con sul tants, or ef fi ciency ex perts, AA has be come one of
the most suc cess ful move ments in the world.13

AA has not been as suc cess ful as they would have us be lieve.
The rate of fail ure is greater than is the rate of suc cess. Any psy -
chol ogy-based pro gram will ex pe ri ence a mo dicum of suc cess.
The great est failure in AA is not in the rate of re cid i vism, but in
lead ing men to false gods—“God as you per ceive him to be.” Yes,
some have taken the first step to God through AA, but that is
not to AA’s credit; it is to God’s credit.

In spite of  the un godly el e ments within the 12-steps pro gram
of AA, Beltz says, “Ev ery prin ciple of the twelve step pro gram is
bib li cal.”14

(For an in-depth study of AA and the 12-steps pro gram, read
Twelve Steps to De struction, by Martin & Deidre Bobgan, Eastgate
Pub lishers.)

Much of the advice of fered through Prom ise Keepers is prag -
matic rather than spir i tual. If it works, if it makes one feel good
about one self, it is to be com mended. Self-acceptance is seen as
ac ceptance by God. An il lus tra tion from Wil liam Gaultiere is an 
example:

We men who strug gle with guilt, pride, or ap a thy are
prod i gal sons. The fa ther is God. We need to ex pe ri ence
the same kind of fa therly love and for give ness in or der to
feel better about our selves as men. When we do, we’ll
want to com mit our selves to love God and to share His
love with oth ers.15

No, we need to ex pe ri ence God’s for give ness in or der to be
saved from our sins. His for give ness is not avail able with out re -
pen tance on our part. God’s Word and His Holy Spirit, as well
as our own con science, re veal that the more we be come aware of
our sin ful ness, the more we un der stand God’s grace and the less
good we feel about our selves.

Paul did not feel good about him self as a man. He struggled
with sin, but still held onto his faith to over come the prob lems
of his own flesh:

For I know that in me (that is, in my flesh) dwells no
good thing, for to will is pres ent with me but I do not find 
how to per form that which is good.

For the good that I would do, I do not do, but the evil
that I do not want to do, that I do.

Now if I do that which I do not want to do, it is no lon -
ger I who does it, but sin that dwells in me. I find then a
law, that, when I would do good, evil is pres ent with me.

For in the in ward man I de light in the Law of God, but
I see an other law in my mem bers, war ring against the law
of my mind and bring ing me into cap tiv ity to the law of
sin which is in my mem bers.

O wretched man that I am, who shall de liver me from
the body of this death?

I thank God through Je sus Christ our Lord, so then
with the mind I my self serve the Law of God, but with the 
flesh the law of sin. (Romans 7:18-25)

To off set cer tain prob lems Prom ise Keepers touts psy cho log i -
cal coun seling:

Do you have problems that are ru in ing your re la tion -
ships? I strongly urge you to con sider tak ing coun sel ing.
Big boys do cry, and cry ing is very healthy. In this day and
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age when “ma cho” is in, I chal lenge you to get the help
that you need. If you had a pain ful child hood and it con -
trols your life each and ev ery day, get help!16

The only legit i mate help co mes from sur render to God’s Word. 
Most vic tory over sin is a mat ter of mak ing up our minds that we 
will be obe di ent to God’s Word and then act ing ac cord ingly.
No one has es caped life with out some trauma and some pain in 
their child hood. But what Prom ise Keepers is pro mot ing is not
seek ing ad mo ni tion by an el der brother, but “coun sel ing” to
deal with one’s pain ful child hood.

Rather than maintain com plete trust in the pure wa ter of
God’s Word Prom ise Keepers delves into the pol luted cis terns of 
hu man wis dom. This car nal at tempt to achieve spir i tual pu rity
can result only in fail ure.

VIEWS ON SELF-LOVE

The is sue of self-love is an other on which we find some dif fer -
ences of opin ion among Prom ise Keepers writ ers. On the bib li -
cal side of the is sue we find Don Osgood’s state ment in the
Promise Keepers book, What Makes a Man?

The rea son love of pos ses sions is wrong is that it is the
way we get trapped into pre oc cu pa tion with our selves.
Real love looks out for some one, wishes good for some -
one, gives to some one. But love of pos ses sions is lov ing
our selves, tak ing care of us, wish ing good for us, giv ing to
us. A fam ily where each one is ac quir ing some thing just
for self is a bank rupt fam ily, whether or not the money
has run out. And it usu ally won’t be long be fore the
money runs out. If we truly love some one, we are will ing
to deny our selves.17

But Osgood’s teach ing is in con trast to the teach ings of Gary
Smalley and John Trent, found in the same book!

The de gree of self-control you have in your life is in di rect
pro por tion to the de gree of ac cep tance you have for your -
self. Put an other way, if you don’t value your self, you
won’t “pull in the reins” on ac tions and at ti tudes that will 
af fect you for the worse. . . .

If you’re caught up in the first steps of any ad dic tion or
twenty miles down the road, there’s a hole in your heart,
an in ner hurt, and dis like of self that can make you worthy
of fail ure, but not suc cess.18

Osgood’s ad vice is bib li cal; Smalley’s and Trent’s advice is hu -
man is tic psy chol ogy. The Holy Spirit tells us through the apos tle 
Paul that no one re ally hates him self (Ephe sians 5:29). It is not
self-hatred, but self-love, that leads to ab er rant be hav ior. Who is
right—the Holy Spirit, or Smalley and Trent (as well as myr iad
other “Chris tian psy chol ogists”)?

Within Prom ise Keepers we have found a preponderence of
ad vo cacy fa voring self-love over self-denial, the lat ter of which is
the bib li cal ad mo ni tion.

The di chot omy be tween Osgood’s po si tion on self-love and
the Smalley-Trent po si tion is merely one in di ca tion of the eclec tic
ap proach Promise Keepers takes to ward teach ing. This eclec ti -
cism is found in other ar eas as well.

VIEWS ON HOMOSEXUALITY
Another is sue of great im por tance in which Prom ise Keepers

often strays from a purely bib li cal stance is that of ho mo sex u al ity.
Promise Keepers main tains that the only valid sex ual ex pres -

sion is that be tween a hus band and wife, and that all other sex ual 
ac tiv ity is sin ful. How ever, that claim is wa tered down by ap ply -
ing a po lit ically cor rect, psy cho log i cal ap proach to the sub ject of
ho mo sex u al ity:

As to ho mo sex u al ity, Prom ise Keepers shares the same
his toric and bib li cal stance taken by Evan gel i cals and
Cath o lics—that sex is a good gift from God—to be en joyed 
in the con text of het ero sex ual mar riage. Prom ise Keepers
also rec og nizes that ho mo sex u al ity is a com plex and po -
ten tially polar iz ing is sue. There is a great de bate sur round -
ing its en vi ron men tal and ge netic or i gins, yet as an
or ga ni za tion we be lieve that ho mo sex u als are men who
need the same sup port, en cour age ment and heal ing we
are of fer ing to all men. While we have clear con vic tions
re gard ing the is sue of ho mo sexu al ity, we are sen si tive to
and have com pas sion for the men who are strug gling with 
these is sues. We, there fore, sup port their be ing in cluded
and wel comed in all our events.19

So Prom ise Keepers claims to share “the same his toric and bib -
lical stance taken by Evan gel i cals and Cath o lics.” But they then
take a worldly stance on ho mo sex ual ity as “a com plex and po ten -
tially po lar izing is sue;” ho mo sex u al ity must be un der stood within
the con text of hu man is tic psy chol ogy and ques tionable ge netic
research.

And why the fear of “po lar iz ing” ho mo sex u als? Scrip ture tells
us that those who openly prac tice sin are to be re moved (“po lar -
ized”) from the as sembly. Is this so dif fi cult to un der stand? Yet
Prom ise Keepers wel comes ho mosex u als to all their events with -
out ad dress ing it as sin.

It is un der standable that ho mo sex u als should be wel comed to
evange lis tic out reaches. But Prom ise Keepers is not an evan ge lis -
tic out reach be yond the of fer ing of a sin gle sal va tion mes sage at
their con fer ences. Remem ber that they view their con fer ences as 
“simply a piece to a much larger puz zle of build ing men’s min is -
try in your church.” They choose to down play a sin that has a
large, po lit i cally ac tive lobby ingov ern ment, the media and so ci ety
at large. This equates to an open in vi ta tion to churches to be ac -
cept ing of ho mo sex u al ity. It of fers fel low ship be tween ho mo sex -
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ual “Chris tians” and those who would normally choose to
dis tance them selves from that sin.

Why? Be cause ho mosex u als who claim to be Chris tians do not 
be lieve that ho mo sexu al ity is a sin; they would never re spond to
the Prom ise Keepers sal vation mes sage be cause they be lieve they
are al ready true Chris tians. As a re sult, the Prom ise Keepers
events are a fel low ship of light with dark ness—un be liev ers praising 
“Je sus,” while linked arm-in-arm with na ive be liev ers.

In The Mas cu line Jour ney, Rob ert Hicks re in forces the soft-on-
ho mosex u al ity at ti tude:

Some of my early “Counselees” were in di vid u als whom
I once thought were log i cal con tra dic tions. God brought
to me Chris tians who were ho mo sexu als and Marx ists. I
lis tened, tried to un der stand, de bated back and forth, but 
was left with the con vic tion that they were sin cere about
both their faith in Christ and their views on sexu al ity and 
pol i tics, though these views dif fered from mine. I have
prob lems main tain ing a view of sex u al ity or pol i tics that
is in com pat i ble with clear bib li cal in junc tions (against
ho mosex ual be hav ior) or clear bib li cal teach ing on hu -
man na ture (which is con trary to Marx ism’s “new man”).
My last visit to the Air Force Chap lain School also broke
down some long-standing cat e go ries. At the be gin ning of
the school, a Cath o lic priest gave one of the most heart -
felt tes ti mo nies about what God was do ing in his life and
how much he wanted our time at the school to be a time
of re flec tion on God and our walk with Him. He con -
cluded by say ing, “I want you to be born again here as I
have been.” Oh, don’t get me wrong, I have n’t be come
Cath olic, or a Marx ist, or gay. I don’t con done Marx ist
pol i tics or ho mo sex ual be hav ior. But I have learned that
the way to look at God or the world is not nec es sar ily
through the lens or cat e gories I cur rently be lieve are the
cor rect ones. The la bels don’t mat ter all that much,
whether they be Com mu nist, Dem ocrat, New Age, fem i -
nist, fun da men tal ist, or  hook ers-married-to-crossdressing 
codependents.

I think I now see the world and peo ple dif fer ently be -
cause I try to look be yond the la bels to the per son, his
unique sit u a tion, sta tion, and needs. I fail of ten and get
hooked back into my old war rior re sponses, but now I
con sciously rec ognize that pat tern for what it is. I be lieve
this is the way Je sus re lated to peo ple, and His mod el ing
pro vides me with a much richer and broader per spec tive
on min is try.20

These state ments rep re sent the typ i cal “sen si tive” approach to
sin that char ac ter izes the churches at large today. Few lead ers
wish to stir the wa ters of con tro versy by tak ing a hard stand
against sin—es pe cially ho mo sex u al ity. Hicks and oth ers within
Promise Keepers have fallen prey to their own hu man reason ing

in the face of ex pe ri ences. They are con vinced that one may be
an un re pen tant ho mo sex ual and still be a Chris tian. They no
lon ger look upon this par tic u lar sin in the light of Scrip ture, but
in the dark ness of their own ra tio nal iza tion. They met peo ple
who ap pear to hold a gen u ine faith in Christ; these peo ple jus tify 
their sin in spite of Scrip ture’s clear teach ing; Hicks, et al., de -
cide that, if God can ac cept them with His “un con di tional love,” 
who are we to re ject them? At the least, we must cease look ing “at 
God or the world through the lens or cat e gories [we] cur rently
believe are the cor rect ones.”

God’s Word is not “cur rent.” It is eternal. The truths contained 
therein do not change with the world’s ac cep tance or re jec tion
of those truths. If one is look ing at God or the world through the 
lens of ex pe ri ence or re li gious tradition (as Hicks says, “though
these views dif fered from mine” [as op posed to differing from
God’s Word, which he should have said]) one may well change
his view point. But if one is looking at God or the world through
the clear teach ing of God’s un chang ing Word, one may not
change his view point with out first re ject ing God’s Word.

And la bels are im por tant. One can not la bel him self (i.e., iden tify
with) an anti-Christ phi los o phy (e.g., Marxism, New Age, ho mo -
sex ual ity) and still lay claim to bib li cal faith.

A rea son Hicks takes this com pro mis ing stand may be found
in his be lief that Je sus was tempted with homosex u al ity Him self:

I be lieve Je sus was phal lic with all the in her ent phal lic
pas sions we ex pe ri ence as men. But it was never re corded
that Je sus had sex ual re la tions with a woman. He may
have thought about it as the movie The Last Tempta tion of
Christ por trays, but even in this movie He did not give in
to the temp ta tion and re mained true to His mes sianic
course. If temp ta tion means any thing, it means Christ
was tempted in ev ery way as we are. That would mean not 
only het ero sex ual temp ta tion but also ho mo sex ual
temp ta tion! I have found this in sight to be very help ful
for gay men strug gling with their sex u al ity.21 (Em pha sis
in orig i nal)

To di gress for a mo ment, why does Hicks say, “it was never re -
corded that,” rather than, “but Je sus never” had sex ual re la tions
with a woman? Semantics? Not re ally. As a writer and psy chol o -
gist Hicks knows how to state what he means. And Je sus did not
es chew sin in or der to re main “true to his mes si anic course.” He
had no “course” ex cept to do the will of His Fa ther. He would
have given up the “mes si anic course” were it the Fa ther’s will
(Luke 22:42).

Also, to cite The Last Temp ta tion of Christ as ev i dence that Je sus
may have been tempted with lust for Mary Mag da lene is as blas -
phe mous as that movie it self was. It por trayed graphic sex ual de -
sire, not merely temp ta tion. To be tempted is one thing; to
fan ta size about sin is an other. It is sin within the heart.
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Hicks’ con cept of a “phal lic Je sus” is of fered in the con text of
the var i ous sea sons of a man’s life—one sea son be ing that dur -
ing which his sex ual energy is dom i nant. Co in ci dentally(?)
Gnostics be lieve in a “phal lic Je ho vah” whose na ture we have
no space to deal with here. Like Gnos tic writ ings, Hicks’s book
smacks of man-centered es o teric in ter pre ta tions of Scrip ture.

On the mat ter of homo sex u al ity, was Je sus tempted in ev ery
way (i.e., with ev ery pos si ble temp ta tion)? If so, then He was
tempted with steal ing, with mur der, with ev ery gross sin and
lesser sin imag in able to man. This would mean that his mind
was con stantly on temp ta tion; He would have had to be tor tured 
with temp ta tion day and night for ev ery pos si ble sin to be
accounted for. What about drink ing blood? Was He tempted to
do that? Or to dress in women’s clothes? Or to have sex with chil -
dren—or with an i mals? No. Rea son tells us that the Scrip tures
mean that, just as we are tempted, He was also tempted. But
there is no in di ca tion that Je sus was a la tent ho mo sex ual as im -
plied by Hicks.

Of all the ma te ri als Prom ise Keepers has pro duced or that they 
recommend, sev eral take the “tol er ant” po si tion on ho mo sex u al ity.
In view of the many other in con gru i ties and di chot o mies, one
should ex pect at least one strong, purely bib lical state ment on
this issue that is oth er wise dealt with at length in sev eral places.

While calling for strong male lead er ship in the churches
Promise Keepers has wimped out on an “is sue” (read “sin”) that
strikes at the very heart of mas cu lin ity and pres ents an af front to
God by its mil i tant in-your-face chal lenge to ac cept sex ual per ver -
sion or risk be ing called “un lov ing.” It is the same ap proach for
which Gary Smalley lauds Jim Brawner for the man ner in which
he han dled his son’s re bellion.

Be sides The Mas cu line Jour ney and oth ers of their own books,
Promise Keepers rec om mends scores of oth ers, not all of which
are bib li cally sound. Be cause of crit i cism Prom ise Keepers re moved
The Mas cu line Jour ney from their re source list. But they con tinue
to de fend it and Hicks in their of fi cial re sponse to in quir ers.
Promise Keepers has is sued an eight-page statement in de fense
of Hicks, et al., that may be ob tained by writ ing to them at P.O.
Box 18376, Boul der, CO 80308. The Bobgan’s re but tal to that
statement is in cluded in their re port on Hicks’ book. And Prom ise
Keepers still re tains Hicks’ teach ings in other pub li ca tions.

One must ask why the lead er ship of Prom ise Keepers would
even at tach them selves to Hicks in the first place? His phi los o -
phy had cer tainly been revealed in pre vi ous writ ings. Prom ise
Keepers de ci sion to re move The Mas culine Jour ney from its re -
source list is a smoke screen meant to give the im pres sion that
Promise Keepers was un aware of its con tents. But this act is dis -
in genu ous in light of Prom ise Keepers hav ing co-published the
book in the first place. Be cause The Mas cu line Jour ney has not
only be come widely read among Chris tian men due to Prom ise
Keepers pro mot ing it, but also be cause it forms the ba sis of one
Promise Keepers’ study guides for its men’s groups, Prom ise
Keepers has given cred i bil ity to the teach ings of a man who es -
pouses a form of Chris tian hu man ism.

ROBERT HICKS’ TEACHINGS
Rob ert Hicks is co-founder of Life Coun seling Ser vices in the

Phil a del phia sub urbs, and Profes sor of Pas to ral The ol ogy at
Semi nary of the East. He is a coun selor and fre quent speaker on
trau matic stress is sues.

Hicks would be clas si fied as an integrationist—one who blends 
hu man is tic psy cho log i cal the ory with bib lical truth. He holds to
the in ner heal ing tech niques pop u lar ized by Agnes San ford and
pro moted by Leanne Payne. These tech niques in clude vi su al iza -
tion, med i ta tion and re gres sion ther apy, whereby a per son imag -
ines Je sus in the midst of a past trauma that has pre vented him
from be com ing self-actualized. Con fronting one’s “in ner child”
is an other tech nique of fered by Hicks to deal with one’s psy cho -
log i cal and spir i tual lack. In his book, Fail ure to Scream, Hicks states:

The concept of the in ner child is not new, but it has be -
come in creas ingly pop u lar. From Freud to Erikson,
Horney and Sullivan, all have talked much about the
child within. The child within is the real or true self who
has never had the free dom to de velop prop erly. It is the
part of us that is ul ti mately alive, en er getic, cre ative, and
ful filled but that has been put down by par ents, insti tu -
tions, ed u ca tion, re li gion, pol i tics, the me dia, or sig nif i -
cant early-childhood trauma. The the o ret i cal aspects of the
con cept are sound.…

Some ther a peu tic tech niques that have been found to
be help ful are those John Bradshaw has pop u lar ized. In
or der to “heal the shame that binds,” he en cour ages the
vic tim to heal the mem o ries by re es tablish ing con tact
with the child within, even talking to it.22

While main taining a pro fes sion of faith in Christ, Hicks blurs
the dis tinc tion of who con sti tutes a true child of God, prefering
to be lieve that all man kind is of one spir i tual broth er hood. This
is ev i denced by his join ing in fel low ship with oth ers who are not
even pro fess ing Chris tians.

Hicks re lates an ex pe ri ence fol lowing his tend ing to the
trauma of sur vivors and rel a tives of vic tims from the crash of
Delta Flight 191 at Dal las-Fort Worth on Au gust 2, 1985:

Quickly, the [Ro man Cath o lic] priest, the rabbi, and I
put together a joint ec u men i cal me mo rial ser vice for that
eve ning. We had this one widely ad ver tised by means of
tele vi sion and fli ers cir cu lated through out the ho tel.
That eve ning the ball room was packed with fam i lies,
friends, and ho tel and Delta Air lines per son nel. We had
sev eral Scrip ture read ings, prayers, and med i ta tions.
Then, at our priest’s re quest, Fa ther Brown opened the
ser vice to the con gre gants. He encouraged them to tell God 
how they felt. I per son ally was skep ti cal. But one by one in -
di vid u als be gan to pour out their grief, an ger, and dis may to
God. I saw be fore my eyes the ther a peu tic ef fect.…

This ser vice was one of the most won der ful expe ri -
ences of my life. I wish I had a vid eo tape of the ex pe ri -
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ence. This me mo ri al iz ing of grief brought a sense of heal -ence. This me mo ri al iz ing of grief brought a sense of heal -
ing and gave per mis sion to grieve in new ways.23

Ev i dently one “new way” to grieve is to blame God for life’s
trag e dies. While this is some times the hu man re sponse to ad ver -
sity, it is not to be ad vo cated or even de fended in the Body of
Christ.

Hicks’ ec u men i cal approach to heal ing re veals how some one
can say they be lieve in Je sus and yet af firm that un be liev ers can
re ceive heal ing through Him the same as those who are in Him.

I am con vinced more than ever that when we talk about
heal ing, we are talk ing about some thing that is very mys -
te ri ous, if not mys ti cal. It is the human spirit that has
been wounded in trauma. To fa cili tate heal ing in the
deep est parts of the un con scious as well as the con scious,
we must make con tact with this spirit. It takes a spirit to
make con tact with spirit. Je sus had great in sight into hu -
man and di vine psy chol ogy when He said, “That which is
born of the flesh is flesh, and that which is born of the
Spirit is spirit” (John 3:6). If man is not only a ma te rial be -
ing (flesh) but also a spir i tual be ing, then con tact must be
made with the Spirit of God in or der tohave true heal ing.24

How is one to make con tact with the Spirit of God if, ac cord -
ing to Hicks, a true heal ing co mes only in this man ner? Ev i dently 
it is not through faith in Jesus Christ, but through psy cholog i cal
tech nique:

For what ever rea sons, the re cov ery move ment, be gin -
ning with Al co holics Anon y mous, has cre ated a cli mate
that is needed for heal ing to take place. Sup port groups
have been suc cess ful be cause they cre ate a cli mate in
which any emotion or state ment can be aired with out
crit i cal eval u a tion. What is cre ated is an at mosphere of
gra cious ac cep tance. What the Cath o lic Church and bib -
li cal Chris tian ity have known for cen tu ries is now be ing
used by al most all ther a pists in their sup port groups (see
James 5:14-16; 1 John 1:9). Healing takes place when we
hear oth ers re veal their hurts, sins, and strug gles and
when we re veal our own in a con text of ac cep tance and
af fir ma tion.25

Be sides wrongly cit ing John, James and 1 John above, Hicks
does vi o lence to Mat thew 18:20 by in fer ring that Jesus is in the
midst of these sup port groups.26

Addi tionally, Hicks cred its the Ro man Cath o lic eucha rist
with bring ing heal ing:

It is in this Eucharistic me mo rial that our screams meet 
the scream of God in the sym bolic blood of His own Son.27

Je sus’ blood is not sym bolic; it is the means of atone ment for
sin. To equate it with the idol a trous Ro man Cath o lic eucha rist
as a means to ef fect heal ing among un be lievers den i grates the
work of sal va tion wrought by Je sus on the cross.

Any one with a mo di cum of dis cern ment must rec og nize such
unbiblical teach ings when they en counter them. If Prom ise
Keepers’ leaders lack even that mo di cum of dis cern ment so that
it would not only en dorse, but pub lish and pro mote, the teach -
ings of Rob ert Hicks, they are ex posed as un qual i fied to teach
the breth ren in Christ. This alone should cause concern.

New Age Leanings?

It’s inter est ing that Hicks men tioned the New Age in his re -
think ing about homosex u al ity—es pe cially in view of some lead-in
quotes to the chap ters in his book. One quote, from the late
U.N. Sec re tary Gen eral, Dag Hammarskjold is pure New Age:

The lon gest jour ney
Is the jour ney in wards
Of him who has cho sen his des tiny.28

As is this al lusion to evo lu tion from Charles Dar win:

Man with all his no ble qual i ties
still bears in his bodily frame
the in del i ble stamp of his lowly or i gin.29

Man’s or i gin was not lowly; he was cre ated in the im age and
likeness of God. Darwin’s ref er ence to “lowly or i gins” re flects his
the ory of evo lu tion. How may true be liev ers give cre dence to this?

Does this mean we are ac cus ing Promise Keepers of be ing New 
Age? No. It merely points out the lack of dis cern ment the or ga ni -
za tion dem on strates in its choice of spokes men.

A Low View Of Scripture

Incred i bly, Hicks makes the fol low ing state ment in his book:

The ma ture king, as well as the ma ture man, is one who
rules his life with the wis dom of the Scrip tures.30

As valid as this sounds, how ever, “the wis dom of theScrip tures” 
is not the is sue. Free ma sons be lieve in “the wis dom of the Scrip -
tures.” The is sue is obe di ence to Scrip ture. The dif fer ence is that
wis dom may be per ceived as a trait to be acted upon if ex pe di ent
for good. Obe di ence, re gard less of ex pe di ency, is a re quire ment
of God. It is based not on the wis dom of Scrip ture, but on the in er -
rancy of Scrip ture, which is the foun da tion of its wis dom.

Yet ev i dently Hicks does n’t even rule his own judg ments by
the wis dom of Scripture. Is this so sur pris ing given his be lief
that, based on the Psalms, Da vid was a manic-depressive?
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I call the Psalms of Da vid the mus ings of a manic-
de pres sive! Da vid’s psalms are ei ther all praise or all
de pres sion. He is ei ther sing ing joy to God or call ing upon
God to judge the wicked who op press him!31

It ap pears as if Hicks does n’t be lieve that the Psalms were
in spired by the Spirit of God. Or perhaps he felt he had to draw
the line at call ing God a manic-depressive. For all his psy cho log i cal
train ing, Hicks should un der stand that a so-called manic-depres-
sive is one who exhib its mood swings for no ra tio nal rea son.
David’s praises were based upon his vic to ries. His call for God’s
judg ment was based upon his righ teous view of God’s ho li ness
as well as his de sire for de liv er ance. The Holy Spirit used Da vid’s 
ex pe ri ences in writ ing the Psalms. These were ex pe ri ences that
God brought into Da vid’s life for the pur pose of per fect ing him.

It is a low view of Scrip ture that seeks to paint any part of
God’s Word as the rav ings of an unsta ble hu man mind. It also
prompts one to take a soft ap proach to ward sin and her esy. Rob -
ert Hicks dem onstrates such a low view of Scripture—so much so
that he may as well throw it out the win dow for all the good it
does in his hands.

ENCOUNTER GROUPS

One method of breaking the ice in the Prom ise Keepers men’s 
groups is to play a game called “Peo ple Bingo.” In this game the
men re view cate go ries per tain ing to cer tain traits and ex pe ri -
ences, and mark a box that con tains those ele ments. They go
from man to man ask ing about those traits and ex pe ri ences. The
first to com plete five in a row in any di rec tion within a set time
wins. The traits and ex pe ri ences are based on Rob ert Hicks’ 
book, The Mas cu line Jour ney, and many fo cus on the men’s sex u al ity.

Some of the ques tions re gard ing traits and ex pe ri ences ask if
they have been ar rested at least once; if they are wear ing boxer
shorts or bi kini briefs; if they were ne glected or abused by their
fa ther; if they have emo tional bat tle scars from a re cent fam ily
feud; if they have had a cir cum ci sion, va sec tomy or pros tate op -
er a tion.

In the chapter deal ing with the phal lic male, the group leader
is told how to get the men to di vulge their deep est sex ual ex pe ri -
ences in clud ing their sex ual fan ta sies:

Note to the leader: If the men in your group are likely to
have dif fi culty talk ing vul ner a bly and em phat i cally with
each other about their sex lives, then stop and talk about
why you are hav ing that dif fi culty.32

One ques tion de signed to get men to open up is found un der
the sec tion, “Exploring the Is sues with Other Men:”

Our cul ture has pre sented many ini ti a tion rites, or pas -
sages to man hood, that are as so ci ated with the phal lus.

Which ones have you ex pe ri enced? Do you have a story to 
share with other men about one such event?

• When I was potty trained and stopped wet ting the bed
• Pu bic hair and growth
• An un for tu nate expe ri ence with por nogra phy
• My first dat ing ex peri ence
• My first re ally em bar rass ing mo ment with a girl
• The wed ding night
• Con ceiving my first child
• Other:33

I call this spir i tual voy eur ism.
How many wives who are sup port ive of Prom ise Keepers

would re ally want their hus bands to an swer some of these ques -
tions, es pe cially per tain ing to their phallic ex pe ri ences in the
con cep tion of their first child or their wed ding night?

The man ual asks what cre ative al ter na tives to these might the
church of fer as a rite of pas sage. Fur ther on it sug gests that the
chil dren’s sins might be cel e brated as rites of pas sage in the fol -
low ing man ner:

In stead of jump ing all over teen ag ers when they have
their first ex pe ri ence with the po lice, al co hol, sex, or drugs, 
we could look on this as a teach able mo ment and a rite of
pas sage. Per haps the true el ders could come for ward and
confess their own ad o les cent sins, and con grat u late the next
generation for be ing hu man. Then they could move on to the 
all-important is sues of for give ness and res to ra tion, but on
common ground with the young per son, as a fel low sin ner!34

Our iden ti fi ca tion as sin ners should be rel e gated to the past.
While we still com mit sin, we are not clas si fied as sin ners by God 
any more than a per son who fixes a fau cet is clas si fied as a
plumber. Sin ners are those whose way of life is sin ful and un re -
pen tant. I would hope that the el ders don’t fall into that cat e gory.

As far as dwell ing on one’s sins as a “rite of pas sage,” what does 
Scrip ture say?

But for ni ca tion, and all un clean ness, or cov et ous -
ness, let it not once be named among you, as be comes
saints—nor filth i ness, nor fool ish talk ing, nor jest ing,
which are not proper, but rather giv ing of thanks.

For this you know: that no whoremonger, nor unclean
per son, nor cov et ous man, who is an idol a ter, has any in -
her i tance in the King dom of Christ and of God.

Let no man de ceive you with vain words, for be cause of 
these things the wrath of God co mes upon the children
of dis obe di ence. There fore, do not be par tak ers with them.

For you were once dark ness, but now you are light in
the Lord. Walk as chil dren of light (For the fruit of the
Spirit is in all good ness and righ teous ness and truth),
prov ing what is ac cept able to the Lord.
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And have no fel low ship with the un fruit ful works of
dark ness, but rather re buke them. For it is a shame even
to speak of those things that are done by them in se cret.
But all things that are re buked are re vealed by the light,
for what ever re veals is light.

There fore he says, “Awake, you who sleeps, and arise
from the dead, and Christ shall give you light.”

See then that you walk dil i gently, not as fools, but as
wise, 16redeeming the time be cause the days are evil.
(Ephe sians 5:3-16)

Prom ise Keepers begs the question by stat ing in re sponse to
this Scrip ture:

The key to un derstand ing these passages lies in what he
means by hav ing these things “named.”

Paul is en cour ag ing the church of Ephesus to not let
these sins be found in their lives. He is not plac ing a pro -
hi bi tion upon even talk ing or men tion ing such sins, be -
cause he him self does so on nu mer ous oc ca sions…Paul, it 
seems, wrote about these sub jects so that the church
would have proper in sight on what it means to live as
Chris tians.35

This is only half true. Yes, Paul spoke of these sins as things to
be avoided in prac tice. But He did not sanc tion speaking of
them as a means to male bond ing. Fur ther, he cer tainly did n’t
sug gest that we should dwell on these things and in dis crim i -
nately share them in groups. If a man is hav ing dif fi culty in
avoiding sex ual sin, or any sin, he should seek min is try from a
godly el der in the Faith.

Also, where in Scrip ture are we ever told to “cel e brate” our
sins as a rite of pas sage? Or to con grat u late some one for be ing
hu man (i.e., sinful)? For the el ders to get suck ered into this
would only den i grate them in the eyes of the youth; it would fur -
ther jus tify the young men’s sins in their own eyes.

Na ive pas tors who think Promise Keepers is go ing to some -
how en hance their stand ing in the eyes of their con gre gants
mightbe in ter ested in the fol low ing psy cho log i cal mumbo jumbo:

For men to sur vive their wound ing, they need to feel
safety among fel low suf ferers. How can you im prove the
dy nam ics in groups of men so that men would feel that
safety and start shar ing their pain?

• Have the pas tor model his own woundedness from
the pul pit.

• Have other men in power (“bully pul pits”) share their 
heart wounds.

• Cre ate a Chris tian fel lowship of sol diers, ath letes, or
busi ness men whose ticket for ad mis sion is the ad mis -
sion of wounds (as in “AA”).

• Spon sor more AA-type re cov ery groups for the man
in the pew.

• Cre ate “Pur ple Heart Awards” for bro ken spir its, not 
just war wounds.

• Other36

Okay, pas tor, get up there and open your self up to your con -
gre ga tion; tell us all about your woundedness—es pe cially your
in ner most strug gle with sex ual sin; or the times your wife re -
jected your sexual ad vances, or your fa ther abused you.

These guys are play ing with some dan ger ous stuff here. This is
group therapy with no holds barred. And this is just the tip of
the ice berg. Space does n’t al low for the full gamut of unbiblical
and un godly psy cho log i cal ma nip u la tion at the hands of am a -
teur ther a pists who think they want to lead these men’s groups.

You think women can be gos sips? We’ve al ready heard of how
men are gos sip ing about the things they hear in these groups.

The mar riage bed is sa cred; it is n’t up to men to share with
other men in a group ther apy ses sion the in ti ma cies of their re la -
tion ship with their wives. Nor are we to dwell on past hurts and
learn to feel our pain and the pain of others all over again.

Brethren, I do not count my self to have pos -
sessed, but this one thing I do: for get ting those things
that are behind, and reach ing forth to ward those things
that are ahead, I press to ward the mark for the prize of the 
high call ing of God in Christ Je sus.

Therefore, let as many of us as are per fect be thus
minded. And if in any thing your are oth er wise minded,
God shall re veal even this to you.

Nevertheless, to ward we have al ready at tained, let us
walk by the same rule; let us mind the same thing.

Brethren, be fol low ers to gether of me, and mark those
who walk so as you have us for an ex ample. (For many
walk, of whom I have told you often, and now tell you even 
weep ing, that they are the en e mies of the cross of
Christ—whose end is de struc tion; whose God is their belly; 
whose glory is in their shame; who mind earthly things.)

For our con duct is in Heaven, from where we also look
for the Sav ior, the Lord Je sus Christ, who shall change our
vile body so that it may be fash ioned like unto His glo ri ous
body ac cord ing to the work ing whereby He is able even to
sub due all things to him self. (Philippians 3:13-21)

The Body of Christ to day is in much the same po si tion as Is rael
in the days of Balaam. As a prophet of God, Balaam suc cumbed to
the temp ta tions of Balak and caused Is rael to sin by go ing af ter false
gods. Balaam was a spokes man for YHWH, and so was trusted by
the Is ra el ites. If a man of God can do cer tain things, they no doubt
rea soned, why can’t all of God’s chil dren do the same?

Many pas tors are spokes men for Je sus, and are lead ing their
con gre ga tions in the same di rection—not wor ship ing other gods, 
per se, but stum bling over spir i tual er rors that will lead to com -
pro mise of the Faith. Con fi dence in men leads to sin in the
name of Chris tian faith.
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Prom ise Keepers, while claim ing to be an in stru ment to draw
men closer to Je sus Christ, is in re al ity mind ing earthly things.
Their god may not be their belly, but it cer tainly ap pears to be
their loins.

MENTORING

One move ment within Prom ise Keepers that is gain ing prom i -
nence among other min is tries is that of mentoring. Prom ise
Keepers be lieves that ev ery man must have an older men tor to
whom he can be held ac count able for his de ci sions and ac tions
in life.

An other word for mentoring would be discipling or shep -
herd ing.

Dr. Howard Hendricks, writ ing in Seven Prom ises of a Prom ise
Keeper, states that ev ery man should have in his life not only an
older men tor, but a spir i tual peer, and as well, a youn ger man to
whom he can be a men tor.

I want to rec ommend a cord of three strands—a Paul, a
Bar nabas, and a Tim o thy. An older man build ing into
your life, a soul brother to keep you ac count able, and a
youn ger man into whose life you can build.37

This is re ally an ideal sce nario. Close rela tion ships at ev ery
level within the Body of Christ are im por tant to one’s own spir i -
tual wel fare.

E. Glenn Wag ner of fers yet an other view of mentoring based
on “one anothering.” Build ing on sev eral pas sages of Scrip ture,
Wag ner en cour ages men to “Love one an other (John 13:34)”;
“Ac cept one an other (Romans 15:7)”; “En cour age one an other (He -
brews 10:24-25)”; “For give one an other (Ephe sians 4:32)”; “Honor
one an other (Romans 12:10)”; “In struct one an other (Romans
15:14)”; “Serve one an other (Galatians 5:13)”; “Submit to one an other 
(Ephe sians 5:21).” 38

For the most part to day, “one anothering” in the churches is
done on a su per fi cial scale—no one want ing to make them selves
suf fi ciently vul ner a ble to cor rec tion from oth ers, in clud ing their 
own pas tors. This is an other rea son the churches are so weak.

Yet as much as Prom ise Keepers in sists on the im por tance of
ac count abil ity, their man u als are based more on psy chol ogy
than on Scrip ture. The key word is “sen sitiv ity.” Judg ment is to
be avoided. On the sub ject of “one anothering,” au thor Geoff
Gorsuch, writ ing with Dan Schaffer in the Prom ise Keepers
man ual, Brothers! Call ing Men into Vi tal Re la tion ships, states:

The first job of men’s small groups is to learn com plete
ac cep tance: no judg ment, no “I told you so” or “you should
have known better.” No hid den agen das! I’m not out to
change you and you’re not out to change me.39

If men are not seek ing to be changed, why do they join Prom ise
Keepers? And if the Holy Spirit does not use men to change one an -
other, what’s the pur pose of Prom ise Keepers? In fact, what’s the

pur pose of the assembly? This is less than hon est in view of Prom ise
Keepers’ stated pur pose to change men into sen si tive mod els of in -
teg rity. So how is a group to deal with sin in its midst? In all things
Prom ise Keepers sug gests the “pos i tive” ap proach:

In fact, there are over fifty com mands re lat ing to “one
an other” in the New Tes ta ment.…All of these com mands,
how ever, can be summed up un der three ma jor head ings: 
to ac cept, en cour age and ex hort “one an other.” The way
these con cepts build upon each other is the dy namic of
broth erly love and the foun da tion of men’s small groups
in Prom ise Keepers.40

Very good—ex cept that they have ne glected an other im por tant 
ele ment in “one anothering.” It’s what some “sen si tive” peo ple
call “neg a tive.” The word is “re buke.”

There can be no gen u ine min is try to those who hold to their
sins or who re ject in struc tion from God’s Word with out the
element of re buke. Je sus even in structs us to re buke those who
offend us in the hope that they will be led to re pen tance.

“Take heed to your selves: If your brother of fends you,
re buke him. And if he re pents, for give him. And if he of -
fends you seven times in a day, and seven times in a day
turns again to you, say ing, ‘I re pent,’ you shall for give
him.” (Luke 17:3-4)

But is re buke re ally lov ing? Or is it merely an ex pres sion of
self-righteousness? If one’s mo tive is to lead a brother to re pen -
tance it is in deed lov ing.

The pur pose of re buke is not to es tab lish one self as “ho lier
than thou.” It is to bring into focus a brother’s un godly be hav ior
for his own spir i tual ben e fit. It is to lead to re pen tance. It is, in
fact, typ i cal of God’s love for His own chil dren:

As many as I love, I re buke and chas ten. Be zeal ous
there fore, and re pent. (Revelation 3:19)

And what about “judg ment”? These Prom ise Keepers are care -
ful to list Romans 14:13 as a rea son not to judge. But Romans
14:13 has to do with not judg ing a brother for what he eats or
does n’t eat, or for the days he re gards as more im por tant than
other days. It does not ne gate righ teous judg ment that is nec es sary
for main tain ing the pu rity of the Body of Christ or for lead ing
oth ers to re pen tance.

Righ teous judg ment is based upon the clear teach ings of
God’s Word. We can not es cape hav ing to pass judg ment on
what we see and hear in the Body of Christ. The Lord com -
mended the assembly at Ephesus for judg ing false teach ers:

“I know your works, and your la bor, and your pa tience, 
and how you can not bear those who are evil. And you
have tested those who say they are apos tles, and are not,
and have found them li ars.” (Revelation 2:2)
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We are not to judge oth ers on the ba sis of re li gious tra di tion
or per sonal prefer ences. Unfor tu nately, there is more of the lat -
ter type of judg ment than the for mer type found in the churches
to day. There is also a strong el e ment of judg ment against those
out side the Body of Christ. This is con trary to God’s Word that
ex horts us to judge not those out side the Body, but in side:

For what have I to do to judge them also who are out -
side? Do you not judge those who are in side? But God
judges those who are out side. There fore put away from
among your selves that wicked per son. (I Corin thi ans 5:12-13)

Let God judge even ho mo sex u als who lay no claim to faith in
Je sus Christ. Let us per se vere with pa tience in min is ter ing to
those strug gling with sin. But there is a dif fer ence be tween those
who strug gle with their sin and those who jus tify their sin. We
must judge those who jus tify their ho mo sex u al ity—or any sin—
while claim ing to be mem bers of Christ’s Body. This, Prom ise
Keepers fails to do.

MALE LEADERSHIP

One thing that Promise Keepers stresses is strong male lead er -
ship in the churches. But it seems as if the prob lem is n’t fe male
lead er ship as much as it is lack of male lead er ship. In other
words, women are lead ing more than men; it’s better if men lead
as much as women—an “equal ity of lead er ship,” as one pas tor
writ ing for Prom ise Keepers puts it:

The church, over a pe riod of years, be came one of the
larg est in the de nom i na tion I served. Be cause of the men? 
No! Be cause we had a bal ance of lead er ship in the church.
It was the way God in tended the church to op er ate. Now
we had the best of both worlds—male and fe male lead ers
shar ing the bur den for their fam i lies and their com mu nity.
Ev ery church must have that equal ity of lead er ship.41

What Promise Keepers seems to ex press is not so much a de -
sire for men to take ab so lute lead er ship, but to be gin to share in
the lead er ship held by women. Were they to take the bib li cal po -
si tion as stated by Paul, they would not be as pop u lar as they are.
Why? Be cause they would not re ceive the unbri dled en dorse -
ment of wives that they receive—and need to keep op er ating!.

No one can ar gue that men should not be strong lead ers at
home and in their assemblies. But are they be com ing stron ger
lead ers or are they be com ing more com pli ant mates and mem -
bers? And in which di rec tion are they lead ing if, in fact, they re -
ally are lead ing at all?

An ex am ple of how men are be com ing more compli ant with
their wive’s de sires was graph i cally il lus trated on a lo cal Se at tle
tele vi sion news mag a zine called North west Af ter noon. On their
Oc to ber 9, 1995 pro gram, co-hosts Dick Foley and Elisa Jaffe in -
ter viewed three Prom ise Keepers. The first, Jace Blomstrand, ap -
peared with his daugh ter Alisa, who spoke of how her fa ther was
be fore he at tended Prom ise Keepers:

Alisa: He was re ally an gry a lot. He had had a stroke at the 
first of the year and a lot of times with strokes co mes de -
pres sion, because you’re an gry at your self, be cause a lot of 
times you don’t have the same at trib utes that you had be -
fore hand.
Elisa Jaffe: How did this af fect you, though? Was he nasty 
to you?
Alisa: Yeah, yeah. I mean, well, he would get re ally an gry,
you know, short-tempered and stuff like that. And it was
re ally hard for me, be ing a teen ager, with hav ing a lot of
prob lems of my own, that I want to go to my dad and, you 
know, talk to him about, and a lot of stuff. And some -
times I did n’t feel that I could be cause he would get mad
at me, or he just would n’t be un der stand ing, you know,
or would n’t want to lis ten to what was going on.
Jaffe: Fly off the han dle maybe for no rea son.
Alisa: Yeah.
Dick Foley: Did you, Jace, no tice the change in your self?
Were you aware of how you had changed af ter the stroke,
emo tion ally?
Jace: Oh, yeah. I think it was like a vi cious cir cle that con -
tin ued to feed on it self, and it took me down this vor tex
of de spair un til, ul ti mately, six months af ter I’d had the
stroke, I think com pounded by the med i ca tions I was tak -
ing, plus the pot, which I had cho sen to be gin smok ing
again, I was at a point of emo tional dis par ity [sic]—what I
re fer to as a pity party. My wife kicked me out of the
house. It was time for me to leave, she said, she was over
and done with me un less I was go ing to make some se ri -
ous al ter ations in who I thought I was.
Jaffe: Did you think you should have been kicked out of
the house? Now that you look back were you a horrible
hus band and a mis era ble fa ther?
Jace: Hor ri ble hus band; mis er a ble fa ther, yeah.
Jaffe [to Alisa]: You’re shak ing your head.
Alisa: Oh, yeah!
Foley: Do you re mem ber things he would say to you that
would be hurt ful, Alisa? Or was it mostly just ig nor ing
your needs?
Alisa [cry ing]: It was n’t so much that he was re ally say ing
things that, you know, would re ally hurt me. He would
just, I mean, be ing a teen ager, you know, I have to try and
keep my self-esteem up be cause a lot of times, you know,
teen ag ers, they go through a lot of stuff—body changes,
emo tional changes and stuff—and, you know, when I
would go to my dad with a prob lem or some thing, and I
just would n’t feel that he was re ally there, ’cause he was
off in his own world and, and, and, wor ried more about
how he was do ing. It was the whole Jace thing.
Jaffe: Self ish?
Alisa: Yeah.

PAGE 1
 14  

41 H.B. Lon don, Jr., Seven Prom ises of a Promise Keeper, op. cit., p. 142.



Foley: You know, I hope a lot of dads are watch ing this
show to day—even guys who think of them selves as good
dads, be cause, you know, the depth of your emo tions re -
ally il lus trates the im pact that we as fa thers have on our
kids, does n’t it?
Jaffe: When you hear her say ing that you were ba si cally
shooting down her self-esteem and her self-worth, what
hap pens to you when you hear that?
Jace: It compounds the guilt that I was al ready feel ing,
re al iz ing that I was dis tanc ing her from me. I have two
other chil dren; they’re both youn ger than Alisa, and maybe
they were n’t as caught up in the loss of daddy’s af fec tions. 
Alisa was. She was re act ing to it. And when she would
come and would need me or want me, and I was un able
to be there for her, and she’d re act to that again, and, in -
stead of, “Gee, I’m re ally sorry; I should n’t have done
that,” it was dig ging my self into a deeper hole.

The con ver sa tion re veals that Jace is now able to re late to his
daughter again, and he’s there for her to an swer her ques tions
about boys and stuff.

This is tragic. The man had a stroke which de bil i tated him.
Any one who has dealt with stroke vic tims knows that there is a
stage of an ger and frus tra tion that comes about as a re sult of hav -
ing lost the abil ity to make one’s body and emo tions re spond to
one’s thoughts. It’s a dif fi cult thing not only for the vic tim, but
for the fam ily. It’s a time when Chris tians should ex er cise spe cial 
patience, love and sac ri fice of per sonal ful fill ment for the task of
min is ter ing to the one stricken. In stead, Jace has guilt heaped
upon him by his wife and daugh ter who think he should for get
about his prob lem and fo cus on their “needs.” “It was the whole
Jace thing,” as Alisa said.

But it was re ally the whole Alisa thing. Where was the mercy
and con cern for her fa ther? Where was her mother’s coun sel to
help dad through his dis abil ity. Rather than cope, they wanted
him out of the house.

Granted, the pot is sue was not good. But while we may point
the fin ger at Jace for seek ing es cape from his mis ery, the real lack
of Chris tian love was demon strated by his own fam ily.

There’s noth ing lack ing of Alisa’s self-esteem. It’s be cause she
loves her self so much that she couldn’t love her fa ther enough.
This is n’t a judg ment against Alisa; it’s an in dict ment against the 
philo soph i cal in roads of psy chol ogy into the churches, that
stresses self-love above love of God and oth ers. 

They don’t say how Prom ise Keepers en ters into this pic ture,
but psy cho log i cal integrationism is a ma jor flaw in Prom ise
Keepers’ agenda. Jace and Alisa merely re flect that flaw.

Another cou ple, Dave and Donnie Weigand state that Prom ise
Keepers has changed Dave from an abu sive fa ther into a lov ing
man. Dave ac knowl edges that he used to abuse his son ver bally
and phys i cally:

Jaffe [to Dave’s wife, Donnie]: Did some of this ver bal
abuse bleed over into your re la tion ship to gether,
Donnie?
Donnie: Ab so lutely. That’s not done in iso lation.
Foley: Do you re mem ber it with pain?
Donnie: Oh, def i nitely.

Foley: I mean, when you call those mem o ries up it’s still a 
pain ful thing to you.
Jaffe: Well, look right now. I mean, I can still see the tears 
in your eyes. Did you ever think there was any way for
him to change?
Donnie: No. At one point I just gave up and fig ured that
I had to ac tually live the rest of my life in a sort of a dis tant 
mis ery.
Foley: Now you ac tu ally be gan to change in your life,
Dave, some years ago when you at tended a new church.
What were the changes that crept into your life then?
Dave: I lived by a le gal is tic form of re li gion. And there
were lots of rules and lots of things that I had to fol low.
But it never came into my heart. And about fif teen years
ago we started at tend ing Overlake Chris tian Church.
And we started go ing on the eve nings, be cause very
frankly, we had been taught that the only peo ple that
were go ing to go to Heaven was this small group of peo ple 
[pre sum ably from their orig i nal church]. And so we
would go in the eve nings, and Donnie and I would go to
church, and we’d just cry. There was something dif fer ent; 
some thing was hap pen ing to it. And ba si cally what hap -
pened is Christ came into my heart. And He be came real.
And sud denly the rules and the things—there are still
things that I don’t do be cause God says don’t do them,
but I don’t do them be cause I don’t want to do them.
Jaffe: We’ve got some body on the line who has ei ther a
ques tion or a com ment about this. Hi. Are you there?
Caller: Yes, I have a ques tion. I heard that Prom ise
Keepers like to keep the women in the kitchen, and rais -
ing the kids. [Au di ence is shown shak ing their heads.]
Jaffe: You know, I’ve heard that too—that they want to
put the women back in their place. Please ad dress this,
Donnie, be cause you would know, you’ve seen the
change. Do you feel like a sub ser vi ent wife now?
Donnie [shak ing her head vigor ously]: Ab so lutely, un -
equiv o cally not! I mean, this is the one thing that I wish
that we could get the mes sage across to women—that if
the men take their right ful lead er ship—and I’m not say ing 
tyr anny, I’m say ing lead er ship by per mis sion [ges tur ing
from her self to Dave], that if they take their right place of
lead er ship—there is no greater re ward than to have a hus -
band that says to me, “Donnie, what can I do to make our 
mar riage better?”
Jaffe: So he can be a leader within the house hold with out
tak ing con trol of the house hold.
Donnie: Abso lutely.
Jaffe: You’re say ing you can be a leader also in the home.
Donnie: Abso lutely; it’s shar ing.
Foley: Do lead ers then, make beds and clean toi lets? Is
that what we’re hear ing here?
Dave & Donnie: Ab so lutely; yes! [Au di ence ap plauds
vig or ously]

Who’s re ally in con trol here? Dave is al lowed to lead by
Donnie’s per mis sion? Where do we find that in God’s Word?
The hus band is the head of the wife as Christ is the head of His
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Called Out, not by per mis sion but by di vine man date. Does the
Body of Christ give Je sus per mis sion to be its head? Do kings
reign by per mis sion of their sub jects?

It may be ar gued that kings can be de posed. But to de pose
them is re bel lion, not godly perseverence.

The fact that Donnie Weigand’s re marks brought such ap -
plause from the Prom ise Keepers au di ence in di cates that this is
no small prob lem among Prom ise Keepers ad her ents. And,
again, it re flects the mind-set of psychologizers in the movment,
most no ta bly Gary Smalley and James Dobson, whose hu man
wis dom plays to the sym pa thy of dis con tent wives and chil dren.

So Promise Keepers male headship co mes down to this: a man
who truly leads is one who finds out what his wife wants, and
then does it for her. He helps make the bed and clean the toi let.

Give me a break!

Leading On

No doubt there are some gen u ine con ver sions in volved. Some 
men may be taking a stron ger lead er ship role in their mar riage
and/or in their assembly. Some times that results in hap pier
wives and pas tors. Some times it re sults in less happy wives and
pas tors.

It takes a strong com mit ment to God’s Word to lead in the di -
rec tion God wants to go. Of ten that di rec tion is con trary to that
of wives or pas tors.

Many pas tors want their men to be strong lead ers pro vided
they lead in the di rec tion the pas tor wants them to go.

Many women want their men to be strong lead ers pro vided
they lead in the di rec tion their wives want to go.

Glowing re ports of wives in re sponse to Gary Smalley’s male-
emas cu lat ing teach ings abound. That they want hus bands who
think and act more like women (i.e., more “in touch with their
feel ings”) re veals that those wives don’t re ally want strong male
lead er ship. They want hus bands who are com pli ant with their
wives’ “needs.” They do not re ally want a man whose strength
and de ter mi na tion for God may in ter fere with those “needs” be -
ing met. 

Prom ise Keepers somehow rec og nizes this. Thus the ma cho
pos tur ing while be ing care ful not to of fend the la dies who re ally
re main in con trol. Thus, too, the popu lar ity of Gary Smalley and 
his ilk who emas cu late men while claim ing great suc cess in
achiev ing mar i tal har mony.

Women love Smalley be cause he fo cuses men’s at ten tion not
on how to please God, but how to please their wives. His sem i nars
are very pop u lar among non-believers for the same rea son. His
infomercials on tele vision are geared not to believ ers but to the
gen eral public. His courses do not uti lize Scrip ture as the ba sis as 
much as psy cholog i cal the ory. And what woman would n’t be
thrilled with a hus band who be comes more at tuned to her fem i -
nine at ti tudes, as Smalley pro poses?

They may think their hus bands are now more com pat i ble with 
them, but they don’t re al ize that they’ve sacrificed their man -
hood in the process.

I’m not speak ing of vi o lent men who abuse their wives. These
need bib li cal cor rec tion. But the av er age guy who just tries to
pro vide for his fam ily and re ceive some re spect from his wife is
gen er ally den i grated as a knuckle-dragging brute who can’t get in 
touch with his fem i nine side. So Smalley will show him how. As
one of the lead ing spokespersons within Prom ise Keepers, Gary
Smalley is also one of the most dan ger ous to true mas cu lin ity.

Women who read Smalley’s books tend to look upon their
husbands as less than ad e quate—men who don’t meet their needs. 
They are never told that their hus bands were not made for them, 
but they were made for their hus bands (I Co rin thi ans 11:9).

It is the woman who is to meet the needs of her hus band. The
hus band is to rule over her with love and pro tec tion, giv ing her
what is good for her. To rule over her in this way is not in sen si tive
(the psy cholog i cal model); it is godly (the bib li cal model).

Lead er ship in Prom ise Keepers’ small groups re flects the
feminization pro cess. It is based not on gifting by the Holy Spirit
as much as it is based upon hu man skills. Likening growth in
small groups to a base ball di a mond (mov ing from home to first
base, to second base, etc.) Geoff Gorsuch states:

As we move to ward sec ond, there fore, we should ex pect
some ad just ments as we rub up against each other’s ex pec ta -
tions for the group. To in sure that this fric tion is prop erly
handled, we’ll need skills in two ar eas: dis cus sion and con flict
res o lu tion.

Dis cus sion

The key to good dis cus sion is to in tro duce rel e vant ma -
terial, sub jects that men feel they need to dis cuss. Also,
we need to lead it in such a way that the men feel free to
express what’s re ally on their minds. Our re search in di -
cates that men are inter ested in dis cuss ing the fol lowing
is sues:

1. What is true man li ness?
2. What is suc cess? The real “bot tom line” of life?

Ex cellence?
3. How do we deal with guilt feel ings?
4. What is male sex u al ity? Is pu rity pos si ble for the mod- 

ern man?
5. How can we nur ture fam ily life?
6. What is Chris tian lead er ship? How is it de vel oped?
7. What are the ba sic dis ci plines of the Chris tian man?
8. What min is try skills need to be de vel oped? How?
9. What is bib li cal busi ness con duct?

10. What is in teg rity? How is it de vel oped?

This is just a par tial list of what is on the minds of men
today. If the men are not yet com fort able with the Bi ble,
we can rec om mend many books, such as The Man in the
Mir ror by Pat Morely, which of fer Chris tian in sight into
some of  the above is sues and are de signed to be used in
men’s small groups.42
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Why not just be led by the Holy Spirit? This is all so com pli -
cated, based not on lead ership by Spirit-led, bib li cally lit er ate el -
ders, but by any Joe who thinks he wants to start a men’s
fel low ship us ing Prom ise Keepers ma te ri als.

And are we talk ing about join ing with be liev ers or non-be liev -
ers? What true be liever is “not yet com fort able with the Bi ble”?
God’s Word should have been used to lead him to Christ in the
first place. The ques tion of whether we are deal ing with believ ers 
or non-believers is never re ally re solved. The neb u lous ap proach
to “group dis cus sions” allows for equal con sid er ation for all
points of view; re mem ber, we are not to judge or to be
confrontive. This is a per fect rec ipe for spir i tual di sas ter and a
weak en ing of re solve against er ror find ing its way into the
assembly. Es sential truth ex tends be yond the ba sic ten ets of the
faith to all of what Scrip ture clearly states. God re quires more
than lip ser vice; He re quires obe di ence to His Word.

SENSITIVITY TRAINING

To es tab lish that sen si tiv ity is par a mount in han dling dif fi cult
sit u a tions, Promise Keepers deals dis hon estly with Scrip ture.
Their in struc tion on how to han dle an of fen sive brother se lec -
tively quotes Mat thew 18:15-20:

If your brother sins against you, go and show him his
fault, just be tween the two of you. If he lis tens to you, you
have won your brother over.…For, where two or three
come to gether in my name, there am I with them.43

What’s miss ing? Only four im por tant verses. Let’s fill them in,
us ing the same NIV that Gorsuch uses:

“But if he will not lis ten, take one or two oth ers along,
so that ‘ev ery mat ter may be es tab lished by the tes ti mony
of two or three wit nesses.’

”If he re fuses to lis ten to them, tell it to the church; and 
if he re fuses to lis ten even to the church, treat him as you
would a pa gan or a tax col lec tor.

“I tell you the truth, what ever you bind on earth will be 
bound in heaven, and what ever you loose on earth will be 
loosed in heaven.

“Again, I tell you that if two of you on earth agree
about any thing you ask for, it will be done for you by my
Fa ther in heaven.” (Mat thew 18:16-19)

Why were these verses omit ted? Based on the “sen si tiv ity” re -
quire ment, it just would n’t do to sug gest that dif fi cult con flicts
must be dealt with in dif fi cult ways. God’s Word re veals an other
rea son for re buke:

Those who sin, re buke be fore all so that oth ers also
may fear. (I Tim o thy 5:20)

Fear of re pri sal keeps the con gre ga tion puri fied. Readi ness to
re buke dem on strates con cern for oth ers so they will avoid sin
rather than face ex po sure.

The “sensi tiv ity” ap proach goes be yond proper con cern for oth -
ers and wise handling of sin in the midst of the group. It would be

un think able to re mind the Body of Christ of how Paul re buked
Peter to his face for his hy poc risy. Churches have be come san i tized
through the in roads of hu man psy cho log i cal the ory that es chews
con flict in fa vor of “unity.”

By all means, let us have unity and co op er a tion where we are
all in ac cordance with God’s Word. But oth erwise there must be
con flict; there must be con fron ta tion; there must even be an ger,
though with out sin.

Ad di tionally, there must be a will ing ness to put the un repen -
tant sin ner out of the assembly:

There fore put away from among your selves that wicked
per son. (I Co rin thi ans 5:13)

While ex com mu ni ca tion is re ally the re spon si bil ity of elder -
ship in the lo cal assembly, there is still a pre ce dent for in di vid -
ual be liev ers not to fel low ship with those who call them selves
breth ren yet con tinue in un re pen tant sin:

I wrote to you in a let ter not to keep com pany with for -
ni ca tors, yet not al to gether with the for ni ca tors of this
world, or with the cov et ous, or extortioners, or with idol -
a ters, for then you would have to go out of the world. But
now I have writ ten to you not to keep com pany if any
man who is called a brother is a for ni ca tor, or cov etous,
or an idol a ter, or abuser, or a drunk ard, or an
extortioner—with such a one not even to eat.

For what have I to do to judge them also who are out -
side? Do you not judge those who are in side? But God
judges those who are out side. There fore put away from
among your selves that wicked per son. (I Co rin thi ans
5:9-13)

What Prom ise Keepers pro poses is to wel come all who say
they are of Christ into fel low ship, and not to judge them. They
are not ac count able to the fel low ship as much as they are ac -
count able to their men tor.

I’m sure that Prom ise Keepers would deny this. One of their
agendas is to make men re sponsi ble within their con gre ga tions.
But this is not the func tion of a para-church or ga ni za tion; it is
the func tion of the lo cal body it self. In the pro cess of es tab lish -
ing its male-bonding pro gram, how ever, Prom ise Keepers leads
astray into teach ings that are based on psy cho log i cal the ory
rather than on sound bib li cal teach ing.

The psy cho log i cal ap proach is not the bib li cal ap proach. It
avoids conflict when con flict may be nec es sary. For ex am ple,
Gorsuch ad vises that we stay away from ac cu sa tory re marks:

Fo cus on “I” state ments, not “you” state ments. Each one of
us must own our feel ings and take re spon si bil ity for
them. Normally, when we’re up set, we ac cuse the other
per son with “you” state ments such as, “You put me
down!” How ever, if we say, “I may be too sen si tive but,
when that hap pened, I felt put down,” this does not
ac cuse the per son or his char ac ter; but it does help him
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re flect upon his be hav ior in a spe cific, pos i tive way.44

(Em pha sis in orig i nal)

Dare we fol low the bib li cal rule and re buke him, even kindly?
Ev i dently not. Yet re buke need not be harsh un less harshness is
called for. One may re buke an other with kind words if that is ap -
pro pri ate. But some times kind words are not ap pro pri ate. An
hon est heart will re ceive re buke even if given in less than po lite
terms. This calls for lead ing by God’s Spirit, not psy cho log i cal
ploys.

As much as Prom ise Keepers touts the im por tance of God’s
Word, much of its ad vice is con trary to God’s Word. Some ad -
vice even sub sti tutes the im por tance of con flict res o lu tion over
the ne ces sity to de fend the in teg rity of the Word of God re gard -
less of how “un lov ing” the de fender of truth may be. Gorsuch
errs in the fol low ing:

Fo cus on un der stand ing, not win ning. The goal of any con -
flict is greater un der stand ing.45 (Em pha sis in orig i nal.)

No, the goal of any con flict for the be liever is to bring opposers 
into con for mity to God’s Word.

For though we walk in the flesh, we do not wage war af -
ter the flesh be cause the weap ons of our war fare are not
car nal, but mighty through God to the pull ing down of
strong holds, cast ing down imag i na tions, and ev ery high
thing that ex alts it self against the knowl edge of God, and
bring ing into cap tiv ity ev ery thought to the obe di ence of
Christ, and be ing ready to avenge all dis obe di ence, when
your obe di ence is ful filled. (2 Co rin thi ans 10:3-6)

Paul’s teach ing did not mean we are en gaged in spir i tual war -
fare against Sa tan and his de mons only, but also to ev ery thought 
of man that ex alts itself above the Word of God. Within the
Body of Christ we are to strive to bring all thoughts into cap tiv ity 
to Christ. There should be no con flict ex cept where God’s Word 
is pit ted against hu man under stand ing and rea son.

An ex am ple to day es pe cially is the em pha sis upon psy cho log i -
cal in te gra tion with bib li cal truth. Through out Prom ise Keepers
lit er a ture cer tain psy cholog i cal terms con sis tently crop up:
“dysfunctional,” “sen sitiv ity,” “lis ten ing skills,” “mean ing ful re la -
tionships,” “un con scious,” and many oth ers. We are not nit pick -
ing by point ing this out. Some of these terms may oc ca sion ally
be valid in the proper con text, but the con sistent use dem on -
strates a mind-set heavily in flu enced by sec u lar psy chol ogy’s in -
roads into the Body of Christ via “Chris tian” psychologizers.

Gary Smalley, John Trent, James Dobson, Rob ert Hicks, and
many oth ers are in the fore front of Promise Keepers speak ers
and writ ers. Their se duc tion by psy chol ogy has tainted their un -
der stand ing of God’s Word and, for some, even of the per son of
Je sus Him self. This, if noth ing else, should raise red flags of cau -
tion for any one who may feel at tracted to Prom ise Keepers.

ANOTHER JESUS

To under stand Prom ise Keepers’ reason for ig nor ing the dif fi -
cult as pects of God’s Word in these ar eas of con flict, one must
un der stand how Prom ise Keepers per ceives Je sus’ view of men:

Je sus did n’t view men as los ers. He saw them as lost.46

That’s a clever cliché, but it’s not true. The Scrip tures view
men as both los ers and lost. What is a loser but one who can not
gain vic tory over life’s tri als? And what man can gain full vic tory
with out the grace of God? More im por tant than gain ing vic tory
over life’s tri als (which may be ac com plished to some ex tent even 
by un re gen er ate men), no one can gain the vic tory over death
and the grave with out the bene fit of Christ’s sac ri fice on the
Cross and His res ur rec tion.

In terms of man-to-man re la tion ships, some men are winners
and some are los ers. In terms of man-to-God re la tion ships, all
men are los ers. Our vic tory is in the fin ished work of Je sus, not
in our selves. Many Scrip tures tell us about the de prav ity of man’s 
heart. Je sus would not even trust Him self to men be cause he knew
their hearts:

But Je sus did not trust him self to them be cause He
knew all men, and did not need that any should tes tify of
man—for he knew what was in man. (John 2:24-25)

It’s pre cisely be cause Prom ise Keepers has suc cumbed to human
wis dom that it has adopted the no-conflict stance. It’s a feel-good 
approach to the is sues of life, but it is n’t bib li cal. It re shapes
Je sus into the im age de sired by men who shrink from judg -
ment—a nice guy who went around try ing to “meet needs.”
Gorsuch paints such a pic ture of Je sus:

Je sus al ways asked those who came to Him what he could
do for them.47

This is pa tently false. Yes, He did ask blind Bartimaeus what
He wanted. And Scrip ture prob a bly does n’t re cord some in -
stances where He asked oth ers what He could do for them. But
He did not “al ways” ask those who came to Him what he could
do for them. This is more than hy per bole; it is consis tent with
the en tire tenor of the Prom ise Keepers man ual that paints Je sus
as non-confrontive—the model for Prom ise Keepers men. Bob
Beltz’s de scrip tion of Je sus adds to the er ror:

Je sus Christ is chal leng ing and ex cit ing! He was and is
the most at trac tive and win some per son- ality in all of
hu man his tory.48

Such a state ment pro jects a ste reo type of the godly man as one
who is “Mr. Per son al ity” rather than one who is com mit ted to
ho li ness at all costs, even the cost of his life and rep u ta tion.

Scrip ture tells us about Je sus:
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…He has no form nor handsomness, and when we shall
see Him, there is no beauty that we would de sire Him. He 
is de spised and re jected by men—a man of sorrows, and
ac quainted with grief, and we hid as it were our faces
from Him. He was de spised, and we did not es teem Him.
(Isa iah 53:2-3)

It was not Je sus’ per son al ity or looks that at tracted men to
Him; He was re jected and de spised by most. For the few who did
fol low Him it was the words of truth that He spoke, cou pled
with His dis play of God’s power that at tracted them. Men are
not saved by com ing to Je sus as a man; they are saved by re spond -
ing to the Word of truth about Him.

So then faith co mes by hear ing a word about Christ.
(Romans 10:17)

It is the Gos pel that leads men to faith in Je sus Christ. There
are many hu man con cepts of Je sus, but there is only one bib li cal
truth about Him. It is not suf fi cient to hold onto a close fac simile;
one must hold onto the bib li cal Je sus.

Beltz pres ents an unbiblical Je sus—a Je sus viewed through the
ro man tic eyes of nos tal gia. This is the feminized, “sensi tive”
Je sus, not the true Son of God who will ap pear in flames of glory
to bring judg ment upon an un re pentant hu man ity.

ECUMENISM
An area of great con cern to those who care about main tain ing

the pu rity of the Faith is that of ecu me nism. Prom ise Keepers
founder Bill McCartney places a strong em phasis on unity with -
out regard to ra cial or de nom i na tional bar ri ers:

Prom ise Keepers does n’t care if you’re white. Do you
love Je sus; are you born of the Spirit of God?

Prom ise Keepers does n’t care if you’re black. Do you
love Je sus; are you born of the Spirit of God?

Prom ise Keepers does n’t care if you’re brown. Do you
love Je sus; are you born of the Spirit of God?

Prom ise Keepers does n’t care if you’re Pen te cos tal. Do you 
love Jesus; are you born of the Spirit of God?

Hear Me: Prom ise Keepers does n’t care if you’re
Catholic. Do you love Je sus; are you born of the Spirit of
God?49

No one can ar gue that there should be no di vi sion within the
Body of Christ. It is im por tant, how ever, that we look at the
over all agenda con nected with such a state ment. To do so we
should first con sider the is sue of race as a hin drance to unity; we
will then con sider the is sue of denominationalism.

Race

Cer tainly the color of one’s skin should not be a hindrance to
unity. Prom ise Keepers is cor rect in its as sess ment that ra cial
bound aries still ex ist within the churches. And they are at least
par tially cor rect in stat ing that those bound aries are the result of
rac ism within the churches. There’s no doubt that rac ism ex ists
within the churches, be cause they are re plete with nom i nal

Chris tians who im pose their worldly val ues upon the con gre ga -
tions to which they’ve at tached them selves. These are the spots
in our feasts of which Pe ter and Jude speak (II Pe ter 2:13; Jude
1:12)—the false breth ren who bring re proach against the name of 
Je sus Christ.

Promise Keepers is on the right track by tak ing an ac tive
ap proach to over com ing the bar ri ers of sep a ra tion, whether by
rac ism or by de mo graph ics. To embrace breth ren of dif fer ent
races hon ors Galatians 3:26-29. How ever, sep a ra tion is not ex -
clu sively rac ist. True be liev ers, re gard less of their color, are not
rac ists. There are other fac tors that contrib ute to sep a ra tion.
These are eco nomic, cul tural and lo gis tic.

Right or wrong, the fact remains that neigh bor hoods more of -
ten than not are es tab lished along ra cial and cul tural lines. As -
sem blies within those neigh borhoods are au to mat i cally go ing to
reflect those neigh bor hoods’ over all ra cial and cul tural struc -
ture. Peo ple in gen eral—Chris tians and non-Christians—choose
to live within their ra cial and cul tural back grounds. While racism
in so ci ety has con trib uted to neigh bor hood de mo graph ics, it is
not the only fac tor. Nor should it be im plied that rac ism is the
rea son that black Chris tians wor ship in black neigh bor hoods,
white Chris tians wor ship in white neigh bor hoods, and Asian
Chris tians wor ship in Asian neigh bor hoods (within the Asian
com mu nity the di ver sity is further bro ken down ac cord ing to
coun try of or i gin).

Nor should we as sume that rac ism is a white thing—it’s a
human thing. It is found among blacks, His pan ics and
Asians, as well as among Se mitic peo ples. Rac ism is nor mal
to the fallen hu man con di tion, but it is not nor mal to the
Holy Spirit-regenerated heart. True disci ples of Je sus rec og -
nize the inher ent evil that lurks within all hearts. We, of all
peo ple, should be ob jec tive in the matter of ra cial equal ity
and in equal ity. Yet we should not em brace any one as a
brother in Christ on the ba sis of his be ing of the same or a
dif fer ent race, but be cause he is of the same Spirit. Unity
based on ra cial quo tas is not unity in the Spirit any more
than is unity based on de nom i na tional quo tas.

Denominationalism
If the Lord de sires unity with out re gard to ra cial dis tinc tions,

what about de nom i na tional distinc tions? Af ter all, is n’t denomi- 
nation al ism a man-created thing? Yet some de nom i na tions have
grown out of the de sire to cre ate a fel low ship based on a more
bib li cal doc trine. In fact, for cen tu ries denominationalism, for
all its faults, guarded against the cen tral au thor i tar ian apos tasy
of Romanism from which it sprang.

With few ex cep tions, within vir tu ally all the de nom i na tions
that call them selves Chris tian there are true be liev ers in the
Lord. Their de nom i na tional ties may have re sulted in their be -
ing stunted in their spir i tual growth or un der stand ing of God’s 
Word, but their faith is gen u ine. And it must be admit ted that
some de nom i na tions have his tor i cally, at least for a time, held
the Word of God in higher re gard than oth ers. The goal of
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Promise Keepers, as stated, is to unite all who love Je sus and are 
born of the Spirit of God, re gard less of de nom i na tion. Because 
this con cerns Roman Ca thol i cism it was the ma jor is sue with
which we dealt in our in ter view with Randy Phil lips:

Al Dager: On the is sue of Ca thol i cism, does Promise
Keepers have a pol icy on how to in ter act with Ro man
Cath olics?
Randy Phil lips: What we do care about is do you love
Je sus, and are you born again by the Spirit of God? And
so if you have been born again by the Spirit of God, then
what ever the la bels are should not di vide us. So from that 
stand point, all men are wel come, and cer tainly are,
whether you’re Bap tist, Pen te cos tal or Ro man Cath o lic.
If you are in the Body of Christ, then you should cer tainly 
be wel come.
AD: Considering the exclusionary pol icy of the Ro man
Cath olic Church, and its doc trines rel a tive to Tran sub -
stan ti a tion, the mass and so forth, is there any thing
Promise Keepers would say as to how their mem bers
should in ter act with Ro man Cath o lics? Would they be al -
lowed to chal lenge on those is sues, to try to bring en light -
en ment, or to try to lead them out of the Ro man Cath o lic 
Church?
RP: I think you’re deal ing with a whole area that is not
our ex per tise or call ing. I think there are those in the
theo log i cal commu nity that are deal ing with those is sues
from both camps. Even now a lot of those is sues are be ing 
talked about and de bated, prayed about—sources of hope
and sources of di vi sion.
AD: The rea son I asked is that there are non-Catholic
Chris tians who would con sider the Ro man Cath o lic
Church a cult, or at least not re ally a Chris tian de nom i na -
tion in the true sense of the word, based upon some of
the doc trines of the Ro man Cath o lic Church, much as
they would Mor mon ism. How would Prom ise Keepers
over come that bar rier be tween those broth ers and the
Ro man Cath o lics that might be in volved?
RP: Based upon the [Prom ise Keepers’] state ment of
faith, based upon what the pur pose of Prom ise Keepers
is—it’s a Christ-centered min is try dedi cated to unit ing
men to vi tal re la tion ships to be come godly in flu ences in
their world—I would ask them, are those seven prom ises
to commit ment to Christ, to one an other, to integ rity, to
the fam ily, to the Church, to rec on cil i a tion, to the Great
Com mand ment and the Great Commis sion, you know,
that’s what unites us—that’s our fo cus.
AD: So you would nei ther en cour age nor dis cour age
broth ers…
RP: I would en cour age all men to come to gether—any
men.
AD: Re gard less of doc trine?
RP: Ab so lutely. You know, at our con fer ences, no mat ter 
who the men are, if they don’t know Je sus they’re en cour -
aged to come be cause they’re go ing to hear a clear, bib li -
cal mes sage of sal va tion. No mat ter who they are. So all
men are wel come at our con fer ences no mat ter what their 
back ground or po lit i cal af fil i a tion.

AD: I’m not talk ing about the con fer ences; I’m talk ing
more about in volvement in Prom ise Keepers men’s
groups—the more in ti mate areas of mentoring—those
things.

RP: What they choose to do in their lo cal com mu ni ties is 
their choice, and so we’re not man dat ing re la tion ships or 
man dat ing theo log i cal is sues be yond the clear bib li cal
foun da tions we stand on.

AD: So you’re say ing they would have the in di vid ual
choice whether they want to con front some body they feel 
holds an er ro ne ous doc trine?

RP: That would be true. I think, and cer tainly in any area
I think there’s prob a bly 28,000 dif fer ent things that we
could think of in a day that we could dis agree on. But our
focus is on what we do agree on, con cern ing the life,
death and res ur rec tion of Je sus Christ, through Him and
Him alone can we have eter nal life, to the com mit ment to 
the in spi ra tion of the Holy Scrip tures as the only source
of true rev e la tion and know ing God’s plan, and the func -
tion of the Church. I think our com mit ment is based
upon those things. Out side of that, to get into spe cif ics
would only put me in an arena that I’m not called for or
called to, nor equipped to.

I be lieve Randy Phil lips was be ing very straight for ward on this
is sue. We can not ar gue that any one, no mat ter what their back -
ground, should not be in vited to pub lic evan ge lis tic meet ings.
But, as stated ear lier, the Prom ise Keepers con fer ences are not
purely evange lis tic. And there is a weak ness in Prom ise Keepers’
offi cial hands-off pol icy. While Prom ise Keepers does not overtly 
promote Ca thol i cism, it cer tainly en dorses it. And it falls short
in not ad dress ing those Ro man Cath o lic teach ings that es sen -
tially nul lify the doc trines upon which Chris tian unity must be
based. (See our spe cial re port, Six Ro man Cath o lic Doc trines That
Nul lify Sal va tion By Grace.)
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This, cou pled with their ad mo ni tion not to judge or con front
per their man ual for men’s groups, leaves those who wish to min -
ister the truth to Cath o lics with out a leg to stand on within the
Promise Keepers for mat. By not taking a stand on doc trinal is -
sues, Prom ise Keepers over looks the doc trinal dif fer ences not so
much among non-Catholic de nom ina tions but be tween these
and Ro man Ca thol i cism.

There are few bar ri ers to be bro ken down be tween non-Cath o -
lic de nom i na tions. The bar rier that re ally ex ists is be tween true
be lievers in these de nom i na tions and the Ro man Cath o lic
Church. But there is good rea son for this. Rec og nizing that in di -
vid ual Ro man Cath o lics can be saved, there is still a prob lem
with the in sti tu tion it self, which holds doc trines that, if prop erly 
un der stood, ne gate the full aton ing ef fi cacy of Je sus’ sac ri fice on
the cross.

Most Ro man Cath o lics are not fully aware of the impli ca tions
of their church’s teach ings. Many have a gen u ine love for Je sus
to the de gree that their church has al lowed them to know any
truth. In other words, Roman Ca thol i cism has kept its peo ple
en slaved to its hi er ar chi cal au thor ity while do ing all it can to
keep them ig no rant of the full free dom in Christ that is theirs.

True be lievers in Christ will not at tempt to lead Ro man Cath -
o lics into their own de nom i na tions, but will at tempt to lead
them to Christ so they can en joy the free dom that is theirs. Ul ti -
mately this leads to sep a ra tion from Ro man Cathol i cism. And
that, the Ro man Cath o lic Church has vowed to stop through its
ec u men i cal out reach.

The cli mate among many Chris tians to day is one of de sir ing
rec on cil i a tion with Ro man Cath o lics. But there can be no rec -
on cil ia tion with de vout Ro man Cath o lics with out rec on cil i a -
tion with the Roman Cath o lic Church. Why? Be cause Cath o lics 
are for bid den from even tak ing com mu nion with non-Catholics.
To do so is con sid ered a “mor tal sin,” pun ish able by eter nal dam -
na tion.

Addi tionally, Ro man Ca thol i cism does not rec og nize its mem -
bers’ re la tion ship with the Lord apart from “Mother Church.”
This is the rea son for the Ro man Cath o lic priest hood. Priests
stand in the gap be tween wor ship ers and their god. The peo ple
can not ap proach God for atone ment from their sins with out the 
in ter ces sion of the priest (ex cept for rare cir cum stances that in -
volve im mi nent death). I’m not talking about how some ren e -
gade Catho lics—even priests—may view their per sonal relationship 
with Christ. I’m talk ing about the Roman Cath o lic Church’s po -
si tion. Why else are ex-Catholics con sid ered con demned un less
they re new their loy alty to the pope’s au thor ity? Ecumenically-
ori ented non-Catholics be tray their ex-Catholic breth ren by ac -
cep tance of Roman Cath o lics with out tak ing a strong stand
against the Ro man Cath o lic Church. This Prom ise Keepers does 
by 1) re fus ing to encourge the leading of Cath o lics from the
dark ness of their re li gious sys tem into the light of liberty in
Christ; 2) im ply ing in its lit er a ture that priests are valid rep re sen -
ta tives of God’s peo ple:

One of the core val ues of Prom ise Keepers is honoring
the pas tors and priests of our lo cal con gre ga tions.50

There is no va lid ity to any priest hood apart from the priest -
hood of all be liev ers. To ac knowl edge the priest hood of Rome is
to den i grate the priest hood of Christ and to ac knowl edge the va -
lid ity of man stand ing in the place of Christ as a priest to God’s
peo ple.

For there is one God, and one me di a tor be tween God
and men: the man Christ Je sus. (I Tim o thy 2:5)

For any or ga ni za tion to honor the va lid ity of the Ro man Cath -
o lic priest hood plays into the Vat i can’s hands and leaves truth
seek ers from break ing free of re li gious tyranny. But McCartney
goes even be yond rec og ni tion of the Roman Cath o lic priest -
hood as valid. At the Prom ise Keepers con fer ence in Port land,
while call ing for the pas tors to come for ward for prayer, he in di -
cated that he does n’t believe the “la ity” can rightly di vide the
Word of Truth. Speaking to the pas tors he said:

We can not rightly di vide the word of truth. We need
you to teach us.51

Such an hierarchical mind-set es tablishes even non-Catholic
min is ters as priests over the peo ple, con trary to God’s Word:

But the anoint ing you have all re ceived from Him
abides in you, and you need not that any man teach you.
But as the same anoint ing teaches you about all things,
and is truth, and is no lie, and even as it has taught you,
you shall abide in Him. (I John 2:27)

McCartney’s state ment like wise places the pas tor in the role of 
God’s spe cial rev e la tor of truth. As a mem ber of John Wimber’s
Vineyard move ment he has ev i dently been in flu enced by that de -
nom i na tion’s teach ings on spe cial rev e la tion. In fact, there is a
strong Vine yard in fluence among Prom ise Keepers lead er ship. It 
was founded by McCartney in as so cia tion with Vine yard
“prophet,” James Ryle, pas tor of the Boul der Val ley, Col o rado,
Vineyard.

Randy Phil lips, also a for mer Ro man Cath o lic and a mem ber
of the Boul der Valley Vine yard, be came pres i dent of Prom ise
Keepers at the be hest of McCartney and Ryle. (For an anal y sis
of the Vine yard move ment and its ab er rant doc trines and prac -
tices, see our spe cial re port, The Vine yard: His tory, Teach ings &
Prac tices.)

It’s signif i cant to note, by the way, that when McCartney made 
his state ments about Prom ise Keepers not car ing what color or
de nom i na tion one is, there was no ap plause un til he said, “Here
me: Prom ise Keepers does n’t care if you’re Cath o lic.” At this,
many ap plauded vig or ously—a re flec tion of the de gree to which
the ecumenists have suc ceeded in con vinc ing a sig nif i cant num -
ber of Chris tians to ac cept a “hands off” pol icy to ward lead ing
Ro man Cath o lics into greater truth.

It’s true that many Ro man Cath o lics do not be lieve in many of 
their church’s doc trines. But these are gen er ally nomi nal Cath o -
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lics, or those who have just be gun to un der stand what true faith
in Christ re ally means. To discourge at tempts to lead them out
of de cep tion dis hon ors God and ne gates any claim to be lief in
the suf fi ciency of Christ’s shed blood to atone for sin.

Accord ing to Randy Phil lips, Prom ise Keepers chooses not to
get involved in ec u men i cal de bates. Their pur pose is to bring
men to gether in mu tual con cern and re spect for one another.
The men are free within their small groups to ques tion one an -
other re gard ing the doc trines of their churches, but this is gen er -
ally dis couraged. While it’s im possi ble to address false doc trine
with out con flict, within the frame work of small group dis ci -
plines out lined by Prom ise Keepers, there is to be no con flict.
This ne gates the ef fect of those who in sist on pu rity of doc trine
as a cri te rion for fel low ship.

Roman Catholic Endorsement

Due to Prom ise Keepers’ non-committal stance on doc trine
there is a grow ing ac cep tance of Prom ise Keepers among Roman 
Cath o lic lead ers. Chris tian Van Liefde, pas tor of St. Hil ary
Cath o lic Church in Pico Rivera, Cal i for nia, is quoted in the
Sat ur day, May 6, 1995 Los An geles Times :

Prom ise Keepers places a very strong em pha sis on re -
turn ing to your own church con gre ga tion or par ish and
be com ing an ac tive lay man.52

Car di nal Roger Mahony, Arch bishop of Los An geles, urged
Van Liefde to determine whether the Prom ise Keepers pro gram
would be ap pro pri ate for Cath o lic par ishes. One par ish—St.
John Eudes in Chatsworth, Cal i for nia—has held a Prom ise
Keepers sem i nar fea tur ing Ro man Cath o lic priests as speak ers.

The Tid ings, the of fi cial news pa per for the Los An geles Arch di -
o cese, ded i cated a full-page ar ti cle in its March 31, 1995 issue en -
dors ing Prom ise Keepers, and en cour ag ing Cath olic men to
at tend the May 5 and 6, 1995 con fer ence at the Los An geles Col i -
seum. Mike Nel son, staff writer for The Tid ings, stated:

Prom ise Keepers is a ba sic pro gram of evangelization
for men of faith, be gun among more fun da mental ist and
evan geli cal Chris tian com mu nities, but now be ing ex -
panded to in clude Cath o lic con gre ga tions.53

Van Liefde was quoted in the Tid ings ar ticle as well:

There is no at tempt at pros e ly tiz ing or draw ing men
away from their faith to an other church. The pri mary
mes sage of the week end is turn ing your life over to Je sus
Christ and stand ing tall as a man of faith.54

Van Liefde is op ti mistic that Prom ise Keepers can grow at the
par ish level with out ad versely im pact ing ex ist ing par ish pro -
grams or fi nances.

“Rather, the op po site is true,” he as serts. “One of the pri -
mary prom ises of the pro gram is to re turn to one’s lo cal
church and be come a force for good in the lo cal com mu -
nity. An other is the com mit ment in fi nan cial sup port of
one’s lo cal church. The men are chal lenged to give gen er ously
of their time, trea sure and tal ent to their local church.55

Nel son pointed out that Prom ise Keepers is mak ing lo cal par -
ish pre sen ta tions, in ad di tion to its large-scale con fer ences held
in var i ous cit ies. Among those in the Cath o lic com mu nity who
have en dorsed Promise Keepers is Cap tain Steve Ruda of the
Los An geles Fire De part ment, a for mer sem i nar ian and a pa rish -
io ner at St. John Eudes Church. Ruda at tended the Prom ise
Keepers con fer ence in An a heim, Cal i for nia, in 1994, and claims 
that it was an event that changed his life.

“I be lieve that the men of Amer ica are look ing for an -
swers, and they are look ing to ward Je sus to pro vide
them,” says Ruda. “And at this week end, some thing hap -
pened there of great im por tance—54,000 men, gath ered
to lift up their voices in a spirit of unity and be gin to glo -
rify God.” 56

Af ter the con fer ence, Ruda brought Prom ise Keepers into his
Cath o lic com mu nity, and con ducted a Prom ise Keepers sem i nar 
for 100 men, with pre sen ta tions by lo cal priests.

In a let ter to Ruda dated July 14, 1994, Cardi nal Mahony
stated that he was im pressed with Prom ise Keepers. Said Mahony:

I would be very inter ested to know how the Arch di o -
cese of Los An geles and I could be of as sis tance in the
fuller pro mo tion of Prom ise Keepers, and how we might
be able to work closely to gether to en courage this deeper
level of dis ci ple ship for our Cath o lic men through out the 
Arch di o cese.

I would be open to any sug gestions that you, Fa ther Joe 
Shea, or Fa ther Chris Van Liefde might have on mov ing
for ward with an ex pan sion of the Prom ise Keeper con -
cept among our Cath o lic men. It seems to me that there
are many op tions avail able to us, and I would surely be in -
ter ested in ex plor ing these with all of you.

Mahony con tin ues:

This seems to me to be a won der ful way to pre pare for
the Third Mil len nium of Chris tian ity which be gins in
the year 2000.

The Cath o lic char is matic mag a zine, New Cov e nant, fea tured
Prom ise Keepers on the front cover of its April, 1995 edi tion. In
his ar ti cle, “Bands of Brothers,”writer Bob Harvey cited Prom ise 
Keepers as a hope for bring ing men back into the churches. He
pointed out that Prom ise Keepers is a back lash against the fem i -
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nist influ ences in our so ci ety, and fo cuses on male bond ing as a
means to re store men’s iden ti ties as mem bers of a war rior class.

There is an is sue in volv ing the fact that Prom ise Keepers
founder, Bill McCartney, and its pres i dent, Randy Phil lips, are
ex-Roman Cath o lics.

There seems to be emerg ing within non-Catholic Chris tian
cir cles a num ber of ex-Catholics who re late a fond ness for their
for mer church. Throughout my Chris tian ex pe ri ence, those
ex-Catholics I’ve en countered have been vo cif er ously anti-
Cath o lic. Not in the sense of hat ing Cath o lics, but in their re -
jec tion of the in sti tu tion it self as a valid ex pres sion of the true
Faith. While main tain ing that Cath o lics may have a faith
which is largely hin dered by the unbiblical teach ings of their
church yet love the Lord, most ex-Catholics offer no such grace
to the hi er ar chy. Many Ro man Catho lics do not nec es sar ily be -
lieve all the doctrines of their church; many do not un der stand
the impli ca tion of those doc trines. 

Knowing Ro man Cath o lic doc trine and the po lit i cal mach i na -
tions of the Vati can, we ex-Catholics are un der stand ably sus pi -
cious of some one who would leave Ro man Ca thol i cism, which
is ex tremely posses sive of its mem bers, and still seek unity with
its hi er ar chy.

We are also sus pi cious of any Ro man Cath o lic prel ate who en -
dorses a move ment founded by an ex-Catholic. To the Ro man
Cath olic hi er ar chy, those who leave their church are con sid ered
anathema—eter nally damned, with out hope un less they re turn
in contri tion to “Holy Mother Church.” They are ex com mu ni -
cated, and fel low ship with them is for bid den.

Knowing these things, we are not out of line to ask what’s
go ing on with McCartney, the Arch bishop of Los An geles,
and the Prom ise Keepers’ ec u men i cal stance. The Ro man
Cath o lic at tempt at counterreformation has never abated. Is it
possible there is a fifth col umn among us? Vat i can II has stated
that all Ro man Cath o lic in volve ment in ecu me nism must be
for the ben e fit of the Cath o lic Church. It seems rea son able to
as sume there are men posing as ex-Catholics to con vince non-
Cath o lics that the devil be hind the mask of Ro man Cath o lic
pi ety is re ally the Holy Spirit prompt ing “Chris tian unity.”

My ques tion to them is, “If Ro man Ca thol i cism is ac cept able
to you, why did you leave it and risk eter nal dam na tion? Or did
you ever re ally leave it?”

Mormon Endorsement

The Church of Je sus Christ Lat ter-day Saints has be come
aware of the po ten tial of Prom ise Keepers to en hance their
church’s out reach to its men. Be cause of Prom ise Keepers’ ec u -
men i cal, inter denom i na tional ap proach, Mor mon lead ers of the 
Palos Verdes, Cal i for nia, stake (group of congre ga tions) have
urged mem bers to par tic i pate in Prom ise Keepers. The Los An -
geles Times quoted Mor mon stake pres i dent Chip Rawlings:

“The move ment’s ‘Seven Promises’ are like some thing
straight out of the men’s priest hood man ual for the
church,” states Mor mon at tor ney Chip Rawlings, who in di -

cated that sev eral Mor mon lead ers would be at tend ing
the Los An geles Prom ise Keepers con fer ence.57

Promise Keepers, while claim ing to lead men to Christ at their 
con fer ences, preaches a non-doctrinal gos pel—one which finds
ac ceptance even among Mor mon lead ers, whose the ol ogy and
Chris tol ogy are ab er rant, and Roman Cath o lic clergy, who,
while es pous ing be lief in sal va tion by grace alone, in sist that true 
salva tion rests ul ti mately in the sac ra ments of their church.

In our anal y ses of Prom ise Keepers study guides and other ma -
teri als we have found the or ga ni za tion to be largely non-committal
in af firm ing the ten ets of the Faith. Em pha sis is placed upon the
per son of Je sus but the ques tion arises, “Which Je sus?” Ev i dently 
it may be a Je sus with whom the Mor mons identify: Sa tan’s
brother—the prod uct of the Fa ther’s phys i cal in tercourse with
Mary—a man who at tained god hood as did His Fa ther.

Or it may be the Je sus of the pa pacy—God in car nate whose sac -
rifice on the cross was in suf fi cient to pay the full penalty for our
sins, ne ces si tating the Church’s in ter ven tion through the sac ra -
ments. Most no ta bly the sac ra ments of the mass and pen ance as
well as time spent in Pur ga tory are es sen tial el e ments of the Ro -
man Cath o lic Church’s sal va tion.

Fail ing the Flock

God’s flock is be ing de voured by this wolf of ec u men i cal de -
cep tion, and the hire ling shep herds are lead ing them to the
slaugh ter. These shep herds re fuse cor rec tion from those who at -
tempt to point out their er ror. Es pe cially from those who are un -
schooled in the me chan ics of sem i nary train ing.

They can run cir cles around us with their theo log i cal dis -
courses and milk-quality teach ings that never re ally go be yond
the ba sics of the Faith. But they have n’t the dis cern ment to rec -
ognize er ror and de cep tion even when pointed out to them by
the “com mon folk” who suf fer from see ing their be loved pas tors
suc cumb to the mob men tal ity.

In spite of the loose at titudes to ward sound doc trine, Prom ise
Keepers con tin ues to grow by leaps and bounds, thanks in large
part to naïve pas tors who be lieve that a few hours in a sta dium
can im part some spir i tual life into the men un der their care. Des -
per ate for men who don’t pres ent too many prob lems to have to
deal with, many pas tors are look ing to Prom ise Keepers to pro -
vide the “discipling” en vi ron ment that the pas tors and el ders of
churches are un able or un will ing to pro vide them selves. They
take lit tle thought of the ad verse ef fects of lend ing cred i bil ity to
those among the eclec tic mix of speak ers for Prom ise Keepers.

COVENANTALISM
An impor tant goal of Prom ise Keepers is the ce ment ing of re -

lation ships be tween men. This is ac com plished through cov e -
nant ing part ner ships. Prom ise Keepers in sists that ev ery man
must be ac count able to some other man for every area of his life,
most spe cif i cally his fi nances, his sex ual life and his re la tion ship
with God. The cov e nant part ner is to be given the free dom to in -
quire into any of these areas at will, with the un der stand ing that
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he may bring cor rec tion to those ar eas he feels are not in proper
align ment.

In the con text of cov e nant re la tion ships, a man will -
ingly grants other men the right to inquire about his re la -
tion ship to God, his com mit ment to his fam ily, his
sex u al ity, and his fi nan cial deal ings. Together they form a 
team that is com mit ted to ad vance God’s king dom.58

This form of cov e nant ing is not found in Scrip ture. On the
con trary, the taking of oaths, which cov e nant ing is, is for bid den
for sev eral rea sons: 1) one does n’t know if he will be able to ful -
fill his cov e nant; 2) one can not change many things he may cov e -
nant to change; 3) one may find him self bound to some one (or
some con di tion) from whom he may later wish to be freed; 4)
one may find God’s will to be dif fer ent from what he orig i nally
per ceived it to be when he made the cov e nant.

Yet to break a cov e nant is to sin. No less is it a sin to en ter into
a cov e nant without be ing will ing to suf fer ad versely should ful -
fill ment of that cov e nant re quire it. Ex cep tions would be those
cov e nants ex pressly al lowed or com manded in Scrip ture (e.g.,
mar riage vows, busi ness re la tion ships, etc.). Most es pe cially, one
should never make a vow to God. At the most we should say, “If
the Lord wills, we will do such and such” (James 4:13-15). We
may even say, “If the Lord al lows us, or grants us the grace.”
With out such pro vi sion, the mak ing of oaths is fool ish ness at
best, and can lead to spir i tual di sas ter.

Yet it is not un com mon at Prom ise Keepers con fer ences for
the speak ers to re quest the men to take oaths. One ex ample is
that which I wit nessed at the 1994 Port land con fer ence. Dr.
Charles Coo per, speak ing of the ne ces sity to study Scrip ture,
called upon the men to stand, lift their hands and re peat, “I will
not for get” to study the Bi ble.

It’s one thing to in still the im por tance of Bi ble study; it’s an -
other thing to put men under oaths they may fail to keep. Many
oaths are en tered into un der emo tional cir cum stances. And
Promise Keepers con fer ences, by their na ture, en gen der emo -
tional re sponses.

There is an ad di tional prob lem with the Prom ise Keepers
meth od ol ogy. Cov e nants are en cour aged with out re gard to the
spir i tual ma tu rity of the per son to whom one may cov e nant him -
self. In some cases men may en ter into cov e nants with oth ers
with whom they have only re cently be come ac quainted through
Promise Keepers.

To even en ter into such cov e nants dem on strates spir i tual im -
matu rity. To encour age such cov e nants like wise dem onstrates
spir i tual imma tu rity. All this aside, to make one self ac count able
to a peer rather than to a proven elder in the Faith may eas ily
lead one astray.

Account abil ity is to be to those in au thor ity within the lo cal
body. This is n’t to say that one can not make one self ac count able
to a brother who may be long to an other fel low ship. But ide ally,
even that ac count abil ity should be with the ap proval of his el -
ders. Prom ise Keepers does en cour age pas to ral inputbut the bib -

lical model for ac count abil ity is to teach God’s Word within the
local assembly and for the elder s to hold the flock ac count able to 
the Word.No where does Scrip ture give any man or church body 
au thor ity over ar eas that it does not spe cif i cally de lin eate.

The assembly is not to bring any teach ings into the body apart
from Scrip ture. Nor is it to hold any one ac count able to any thing 
except Scrip ture.

The prob lem to day is that church au thor i ties are hold ing men
ac count able to men’s teach ings, some times more than they are
hold ing them ac count able to God’s Word. Most pas tors and el -
ders do not un der stand this ba sic fact of spir i tual author ity. Un -
less some thing dras tic oc curs within their fel low ship they pretty
much al low things to pro ceed with out their oversight. Thus
many within nor mally sound, bib li cally-based fel low ships receive
their spir i tual sus te nance from oth ers whose doc trines may be
rad i cally dif fer ent from those of the fel low ship it self.

An ex am ple is the de gree to which many, even within so-called 
“fun da mental ist” churches, are in flu enced by the Chris tian me -
dia. The Trin ity Broad cast ing Net work, among oth ers, pres ents
many dif fer ing winds of doc trine—some pa tently he ret i cal. Be -
cause of lax over sight or re fusal to ad dress these doc trinal er rors,
the pastors of many churches leave their con gre gations at the
mercy of wolves in sheep’s cloth ing.

It is the same lax at ti tude to ward what ap pears to be “a move of 
God”—whether the ex pe ri ences claimed on Trin ity Broad cast ing 
Net work, the Vine yard move ment, charismatism, or Prom ise
Keepers—that po lar izes the elder s from any at tempts at bring ing
cor rec tion. Of ten, it may be found, this is due to the fact that
many el ders are not qual i fied to be el ders, lack ing dis cern ment
of the is sues that af fect to day’s churches. In many cases they are
merely elected board mem bers who serve in the ca pac ity of dea -
cons at best.

Too of ten the true el ders of the fel low ship are left in the pews
or rel e gated to me nial tasks. Only sem i nary-trained men (and
women) need ap ply for pas to ral of fice, and el ders are se lected ac -
cord ing to their ac cep tance of the pas tor’s “vi sion”.

LOOKING AT RESULTS

The ef fec tive ness of Prom ise Keepers in con vinc ing Chris tians 
that they are a God-ordained answer to Chris tian men’s needs is
noth ing short of amaz ing. Glowing re ports abound of how
Prom ise Keepers men are more com mit ted to their fam i lies and
to their churches as a re sult of their in volve ment in the con fer -
ences. 

Based on the tes ti mo nies of wives as to the changed at ti tudes
of their hus bands af ter be com ing in volved with Prom ise
Keepers, more and more men are be ing en cour aged by their
wives and friends to get in volved. Those who de cline or wa ver
are looked at askance. Yet one thing is cer tain: they will not be
built up in sound doc trine. And the long-term re sults of their in -
volve ment in the small men’s group en coun ter ses sions will not
be appar ent for awhile.
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Lack ing dis cern ment, many pastors and el ders base their judg -
ments on these per ceived “re sults,” rather than on test ing by
God’s Word. They fear that any crit i cism may be fight ing against 
what God may be do ing be yond their un der stand ing.

A sim ple rule to avoid this prob lem is to know God’s Word
suf fi ciently so that er ror will be eas ily rec og nized as such re gard -
less of the out ward man i fes ta tions of “ho li ness,” “spir i tual
power,” or “pos i tive re sults.”

Things are not al ways as they seem. Why did Je sus and the
writ ers of Scrip ture warn us of false proph ets, false apos tles and
false breth ren if there were no dan ger of our mis tak ing them for
the real thing?

For such are false apos tles, de ceit ful workers, trans -
form ing them selves into the apos tles of Christ. 14And no 
mar vel, for Sa tan him self is trans formed into an an gel of
light. 15Therefore it is no great thing if his minis ters also
are trans formed as the min is ters of righ teous ness, whose
end shall be accord ing to their works. (II Corin thi ans
11:13-15)

Many will say to me in that day, ‘Lord, Lord, have we
not proph e sied in Your name, and in Your name have
cast out dev ils, and in Your name done many won der ful
works?’ 23And then I will say to them, ‘I never knew you;
de part from Me, you who work wick ed ness. (Mat thew
7:22-23)

Je sus warned us that the de cep tion in the last days would be so 
great that if it were pos si ble, even the very elect would be de -
ceived (Mat thew 24:24; Mark 13:22). Ev ery be liever must test
the spir its to see if they are of God (I John 4:1). This may well in -
clude testing the teach ings of their own pas tors and el ders.
While this is a valid and im por tant as pect of one’s per sonal
growth in Christ it can not be ac com plished lightly or with out
un der stand ing scrip tural truth.

What about the re sults re ported by Prom ise Keepers of in creased
de ter mi na tion on the part of men to take the lead at home and at
their churches, not to men tion re portsof lives changed from bad to 
good. These re sults are not in them selves ev i dence that Prom ise
Keepers is the an swer, or that it is even of God. Sun Myung Moon
pres ents much ev i dence of changed lives among his fol low ers, as do 
the Mor mons, the Je ho vah’s Wit nesses—even as did Jim Jones.

The ev i dence of God at work is not out ward change but con for -
mity to Scrip ture, which in turn re sults in out ward change. Out -
ward change with out con for mity to Scrip ture is merely hu man
righ teous ness. Change of mind does not al ways equate to change
of heart. A gen u ine change of heart re sults in the hold ing of all
Scrip ture in high es teem. Nor does it dis tin guish be tween so-called
“es sential doc trine” and “sec ond ary doc trine.”

But you con tinue in the things which you have learned
and have been as sured of, know ing from whom you have
learned them, and that from a child you have known the
holy Scrip tures that are able to make you wise unto sal va -
tion through faith that is in Christ Je sus.

All Scrip ture is given through in spi ra tion by God and
is prof it able for doc trine, for re proof, for cor rec tion, for
in struc tion in righ teous ness, so that the man of God may

be per fect, thor oughly equipped for all good works. (II
Tim o thy 3:14-17)

When the Holy Spirit says that all Scrip ture is given for in -
struc tion in righ teous ness, He is n’t speak ing only of the so-called 
“es sen tial” doc trines the ecumenists are claim ing as rea son for
unity.  He means all of Scrip ture it self is the es sen tial doc trine of
the Faith.

This is not to den i grate the ex pe ri ences of those who have
made a change. No doubt the Lord has used Prom ise Keepers to
ef fect somechange in some men’s lives. But the end does not jus tify
the means.

The proper fo cus must be on the means it self, as well as on the
end. This is why Scrip ture warns us of Sa tan’s minis ters be ing
min is ters of righ teous ness. They preach ho li ness; they ef fect
changed lives; they pro duce “results.” But their un der ly ing phi -
los o phies, or per haps even merely a small amount of their teach -
ings, are unbiblical and, there fore, un godly. While lead ing in
the gen eral di rec tion of God’s nar row path, they miss the strait
way by a small mar gin, but suf fi cient enough to lead into er ror.

Re sults are not the fi nal ar bi ter of truth; one’s pi ous de -
meanor is not the fi nal ar bi ter of truth; one’s abil ity to call fire
down from Heaven is not the fi nal ar bi ter of truth. Apos tles,
proph ets, evan ge lists, shep herds and teach ers are not the fi nal
arbi ters of truth. Scripture is the fi nal—and only—ar bi ter of truth.

It is highly un likely that an or ga ni zation that waf fles on doc -
trinal in tegrity will inspire men to truly be men of God. Strength 
of lead er ship hon ors God only when it is in com pli ance with
God’s written Word. To ig nore doc trinal in teg rity nul li fies any
other claims to in teg rity.

SOME PERSONAL EXPERIENCES

The re per cus sions to our orig i nal Prom ise Keepers re port
have come in waves. Many of our read ers have writ ten or called
to ex press thanks for putt ing in their hands the in forma tion that 
they needed to in form their pas tors who want to get in volved
with Prom ise Keepers. A few have re ported that their at tempts to 
bring un der stand ing bore fruit. Most la ment that their warn ings
have fallen on deaf ears. The re sponses of their pas tors have
ranged from ca sual dis re gard of the in for ma tion to vehe ment
and some times scath ing de nunci a tion of them and/or Me dia
Spot light for hav ing dared ques tion the Prom ise Keepers work.

My per sonal ex pe ri ence with some pas tors would be frus trat ing
were it not for the re aliza tion that my re spon si bil ity ends at warn -
ing them; they must un der take to do what is right ac cord ing to
God’s Word.

Those with whom we have faced off think we are de ficient in
our her me neutics, our ex e ge sis and our logic be cause we don’t
see things their way. They see noth ing wrong with in te grat ing
psy cho log i cal the ory into their Sunday school teach ing or pul pit
min is try. Nor do they think that the is sues we’ve raised over
Prom ise Keepers are of any great con cern.

One pas tor in formed me that I had erred in my as ser tion that
Promise Keepers pro motes her esy through Rob ert Hicks’ writ ings,
one of which is used as a study guide in their small men’s groups. 
Given the task of check ing out our Prom ise Keepers re port for
his church, he called Doug Engburg, the Wash ing ton state director
for Prom ise Keepers, and asked him about Hicks’ The Mas cu line
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Jour ney. He was told that Prom ise Keepers just grew so fast that
they could n’t keep up with ev ery thing, and it was just a mis take
that they en dorsed the book. On that ba sis, the pas tor felt that
the other is sues were n’t of any great con cern and he rec om -
mended that the church pro mote Prom ise Keepers.

I in formed him that I had a copy of a let ter from Prom ise
Keepers de fend ing their use of Hicks’ book. I also re minded him 
that Prom ise Keepers did n’t make a mis take; they co-published
the book with the Nav i ga tors and gave away over 50,000 cop ies
to the men who at tended the Boul der con fer ence in 1993.

Be cause he did n’t trust me, he wrote to Prom ise Keepers him -
self. Now, he has found out that I was right all along. But to this
date he’s still be hind his church’s involve ment.

It was my un der stand ing that the rea son he ini tially de cided 
it was okay to go with Prom ise Keepers was that he thought I
erred in my asser tion that The Mas cu line Jour ney is still en -
dorsed by Prom ise Keepers. Ev i dently I mis judged his in tent;
his de ci sion was al ready made and noth ing I could say was going
to change his mind.

I have re peat edly asked peo ple why they would want to give
cred i bil ity to men they don’t agree with, why they would en cour -
age the men in their church to be come in volved in an ob vi ously
ec u men i cal en deavor, why they would pro mote some thing that
is so doc trin ally un sound. The re sults have not been dis sim i lar
to those I en coun tered when I was ap proached by a Moonie sev -
eral years ago. When I con fronted him with the truth of the Gos pel
I could lit er ally see a glaze come over his eyes; not wish ing to be
proven wrong he re mained en trenched in his error. I have found 
this same glaze come over pas tors’ eyes when I ask them point-
blank about why they would lend cred i bil ity to Prom ise Keepers
in spite of all the prob lems which they agree exist.

The an swer some give is that they will only en cour age the men
to at tend the con fer ence at the sta dium but they won’t bring
Promise Keepers into the church.

Okay. But what will hap pen when their men hear some false
teacher who sounds good at the con fer ence, and then buy his
books or tapes based on their trust in their pas tor who sent them?

What will hap pen when the men come back all charged up
and, as point men, ask the pas tor to im ple ment the Prom ise
Keepers pro gram in their church? Will the pas tor tell them,
“Well, I don’t agree with Prom ise Keepers, so I don’t think we
should do that”? If he does, he’ll get hit with, “Well, if you don’t
agree with them, why did you pro mote them in our church?”

No amount of waf fling on this will con vince the men that the
pas tor may not be so trustwor thy af ter all, re gard less of whether
or not they ap prove of Prom ise Keepers them selves.

Some Radio Experiences

On May 11, I was inter viewed for the radio pro gram, Is sues,
Etc., hosted by Chuck Spomer on KFUO ra dio in St. Louis, Mis -
souri. The sub ject was Prom ise Keepers. In the last twenty min -
utes of the one-hour for mat Chuck opened the lines to call ers.
All of the call ers took ex cep tion with my po si tion. One woman
was dis tressed that I would ques tion this won der ful move ment
that is bring ing men closer to God and to each other. Seeing that 
I was get ting no where with her on the spe cific is sues of ecu me -
nism, psy chol ogy, and unbiblical teach ings, I asked her, “How

would you feel if you knew your hus band was shar ing his most
in ti mate secrets re gard ing your re la tion ship with him?”

She did n’t think Prom ise Keepers would pro mote such a
thing, and in sisted that I was off base.

I told her that they do pro mote such a thing, and I asked again
how she would feel about it. She weakly said, “Well, if it’s with
one other man.”

To this I re sponded, “No, with a whole group.” She still would 
not be lieve that Promise Keepers would do this. I ex plained that
Promise Keepers is not abib li cal dis ci ple ship pro gram, but a male- 
bond ing en coun ter group, and that they do en cour age men to
share their most in ti mate sex ual se crets and fan ta sies with one
an other.

I was n’t able to con vince her, and I did n’t have my copy of the
study guide for The Mas cu line Jour ney on hand from which to
quote, hav ing loaned it to some one else.

In an other in stance an in ter view was re quested by the pro gram
director for a ra dio sta tion in the Se at tle area. He informed me
that he would also in ter view the Wash ing ton state di rec tor for
Promise Keepers in or der to pre sent both sides of our dif fer ences.

I readily agreed to this and the date and time were set. A few
days later he called to apol o gize, say ing that the sta tion man ager
had put the kabosh on the thing. It seems that the Prom ise Keeper 
guy was irate to think that I would be given a fo rum to ques tion
his or ga ni za tion’s be liefs and prac tices. He went di rectly to the sta -
tion man ager and in sisted that I not be al lowed to air my views.
The sta tion man ager agreed.

Did I Lie?

In April of this year I re ceived a phone call from Dr. Mar tin
Bobgan, whose book let, Prom ise Keepers & PsychoHeresy, is among 
the ma te ri als we of fer. He wanted me to know that he had re -
ceived a let ter from a lady in Can ada who was con cerned about
a re port she had re ceived from a pas tor in the States. This pas -
tor’s par ents, who at tend her church, stated that I ad mit ted to
this pas tor that I had lied in my re port on Prom ise Keepers. Dr.
Bobgan wanted to know how he should re spond to her.

I sug gested that if she would ar range a three-way con ference
call be tween her self, this pas tor and my self, I would be happy to
have him ex plain in my pres ence just where I had ad mit ted to
him that I had lied in my re port.

After hear ing from Dr. Bobgan, she called me per son ally to ex -
press some con cern about the pas tor who is in volved in Prom ise
Keepers. It seems she asked his par ents to query him on the ex act
nature of my lies and to re port back to her af ter their trip to see him. 
When they re turned and she asked them about it, they did not wish 
to dis cuss it. She wanted me to know that, as far as she was con -
cerned, his claim was un founded.

That such a case would arise is some what ludi crous when one
thinks about it. Hav ing spo ken about Prom ise Keepers with many
peo ple over the past few months, I can’t re call who this pas tor
may be. But his claim that I ad mit ted to him of hav ing lied in my
report on Prom ise Keepers is false.

Taken To Task In The Media
Another in stance involves L.J. Popovich, Pas tor of Rapid City

Church of the Nazarine and head of the local chap ter of Prom ise 
Keepers Inter na tional. In a let ter to the Rapid City Jour nal on
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Sat ur day, April 22, Pas tor Popovich took me to task, as well as
John Beardsley, who had writ ten a cri tique on Prom ise Keepers
in the April 8 Jour nal. He ac cused us of pub lish ing dis tor tions
and half-truths, and of lack ing Chris tian char ity and tol er ance
to ward those with whom we dis agree.

This is the stan dard la ment of our de tractors. Be cause we in -
sist upon purity of doc trine as a cri te rion for fel low ship we are
la beled as hate-filled big ots.

Popovich im plies that I am a rac ist be cause I “find fault in
McCartney’s com mit ment to em brac ing all eth nic groups into
the Prom ise Keepers move ment.” He dis agrees with my state -
ment that “We should not em brace a man be cause he is of the
same or dif fer ent race, but be cause he is of the same be lief.” He
states, “if you don’t be lieve ex actly as Dager or Beardsley, they
ap par ently want noth ing to do with you!”

This is not true, of course. I was speak ing of em brac ing oth ers
as breth ren in Christ, not as friends or ac quaintances. Nor must
our breth ren be lieve ex actly as we do, but seri ous de par tures
from bib li cal truth pre clude spir i tual fel low ship.

We are also ac cused of not want ing men to be come better fa -
thers, hus bands and dis ci ples of Je sus:

It is hard to con ceive that any one would have a prob -
lem with Chris tian men striv ing to be come better dis ci -
ples of Je sus, better fathers and better hus bands.
Ap par ently Beardsley and Dager do! [Em pha sis in orig i -
nal]

I would n’t even make that claim against Hit ler. No one has a
prob lem with these things (I’m speak ing in hy per bole; Hit ler may
have). But ev i dently Popovich can’t read past his own bi ases. As
with this up dated ver sion, our orig i nal 16-page re port dis sected the
seven prom ises and dem onstrated how, while lit tle can be ar gued
against them as stated, in prac tice they are not met by Prom ise
Keepers in the bib li cal sense.

As do so many, Popovich cited the growth of Prom ise Keepers
to ar gue that “Prom ise Keepers is the best hope for a Holy Ghost
re vival in Amer ica.”

It amazes me how some peo ple will claim the Holy Spirit’s bless -
ings upon move ments that dis re gard sound doctrine. Or, un -
able to de fend their ec u men i cal and un scrip tural po si tion, they
re sort to play ing the num bers game. We hear con stantly how
many hun dreds of thou sands of men are in Prom ise Keepers.
But if we want num bers let’s look at Is lam, Bud dhism or even
Mor mon ism, which is the fast est grow ing church in Amer ica.
This is an ap peal to the flesh, not to the spirit.

My Meeting With Promise Keepers

In Oc to ber, 1994, I was of fered the op por tu nity to meet with
Dan Ericksen, the West ern Re gional Di rec tor for Prom ise
Keepers and with Doug Engberg, the Wash ing ton State Di rec -
tor. The meet ing was put to gether by Leif Moi, host of Street Talk
on KGNW in Se at tle. The meet ing lasted about two hours, dur -
ing which Mr. Ericksen and Mr. Engberg were given the op por -
tu nity to chal lenge me on my writ ing about Prom ise Keepers.

I found them to be cor dial, yet con cerned that I would ques -
tion Promise Keepers. I an swered their con cerns point-by-point,
and sensed that the Holy Spirit was in control of my rea soning.
Al though at first I felt a bit in tim i dated by the sit u ation, as the

meeting pro gressed I was able to jus tify ev ery point and leave
them with le git i mate ques tions as to the Prom ise Keepers stance
on psy cho log i cal integrationism and ecu menism, as well as sev -
eral key ar eas re lat ing to their han dling of the Rob ert Hicks is sue.

Although Doug Engberg had to leave early, Dan Ericksen re -
mained for some time. He left with the ac knowl edge ment that
my con cerns were legit i mate, and the prom ise that he would
take them per son ally to the Prom ise Keepers’ Board of Di rec -
tors. To date I have not heard back.

MEN OF INTEGRITY?

With all their talk about be ing men of in teg rity, Prom ise
Keepers al lows teach ings that lack in teg rity. There are many ex -
amples of unbiblical teach ing through out Prom ise Keepers lit er -
a ture other than what we have cited. One must ques tion if they
know the bib li cal mean ing of in teg rity, or if they hold a def i ni -
tion tainted by worldly wis dom.

We can not indict ev ery Prom ise Keeper with lack of in teg rity as
far as deal ing with others goes. But my ex peri ences, and the ex pe ri -
ences of oth ers from whom I’ve heard, dem on strate that there are,
among the lead er ship of Prom ise Keepers, men who sorely lack
in teg rity.

Integ rity must go be yond keep ing prom ises; it must ex tend to
deal ing hon estly with ev ery one in ev ery mat ter—es pe cially with
our breth ren in Christ. It must ex tend to suf fer ing loss our selves
in or der to as sure that we are not caus ing a brother in Christ to
suffer loss. It must ex tend to do ing things God’s way, not man’s
way.

THE NAVIGATORS POSITION
One of our readers sent our orig i nal Prom ise Keepers re port to

Terry Tay lor, pres i dent of The Nav i ga tors, ask ing how he could justify
pub lish ing The Mas cu line Jour ney and Bob Beltz’s Daily Dis ci plines for
the Chris tian Man. He also asked how The Navigators could fea ture
Renovaré’s Rich ard Foster at their Au gust 2-6, 1995, Fam ily Con -
fer ence. In his re sponse Tay lor stated:

By the way, what I don’t see prom i nently stated in the pub li -
ca tions you sent me is a clear ac knowl edg ment of the over -
whelm ingly pos i tive influ ence Prom ise Keepers is hav ing on
men in our so ci ety—a so ci ety in which mar riage and fa ther -
hood have never been in deeper trou ble. That over sight is dis -
turb ing. The positives far out weigh the neg a tives in what is truly
a remarkable work of God in our time.

Why should we dwell on the so-called pos i tive as pects of a
move ment that is fast-becoming an idol in it self? Prom ise
Keepers’ pub lic re la tions work is ex cel lent; they don’t need our
endorsement. Their lit er a ture is full of self-congratulatory re marks.
Be sides, our fo cus is n’t on the ben e fits to so ci ety, but rather on
the det ri ment to the Body of Christ that the Prom ise Keepers’
ecu men i cal fer vor poses. Those who re ject the Word of God in
favor of ec u men i cal emo tion al ism areas good as dead them selves.

It seems as if the ar gu ment of late is that we should fo cus on the
things in which we are in agree ment and for get the things upon
which we dif fer. This may be okay in the busi ness and po lit i cal
world, but when it comes to the Faith the op po site is true, which
should be no sur prise. God’s ways are not man’s ways, and His
thoughts are higher than man’s thoughts (Isa iah 55:8-9).
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If man’s idea of fo cus ing on agree able things is to be ac cepted
then we can find agree ment with ev ery evil under the sun. We
can find agree ment with vir tu ally any hu man phi los o phy and re -
li gion. In fact, that is the method fol lowed by New Thought pro -
po nents. Even if we in sist on agree ment only in the name of
Christ, we can find agreement with Sun Myung Moon, with
Mor mons, Je hovah’s Wit nesses, and myr iad other ab er rant
“Chris tian” cults.

Scrip ture con sis tently ad mon ishes us to sep a rate our selves
from those whose doc trine is not ab so lutely pure, and/or those
who jus tify sin and com pro mise.

SUMMARY

We find that Prom ise Keepers has much to of fer in the way of
in spi ra tion for men to become more ac tive in their lead er ship
role. Yet what may be heard at a Promise Keepers con fer ence will 
not give the en tire pic ture.

The real prob lem lies in Prom ise Keepers’ con certed ef forts to
bring their pro gram into churches. Much within their teach ing
mate ri als is not bib li cally sound, and is heavily psychologized.

The mo ti va tion to ward in teg rity is good. But the Boy Scouts also
mo ti vate their mem bers to ward in teg rity. Many non-believers have
more in teg rity than many pro fess ing Chris tians. Al though true faith
en com passes personal in teg rity, per sonal in teg rity in it self is not the 
mark of true faith. Righ teous ness apart from true faith is filthy rags
to God.

The only way Prom ise Keepers can val i date their teach ings on
in teg rity is to be doc trin ally pure in teach ing and prac tice.  We
have seen that al though many teach ings within Prom ise Keepers
are doc trin ally sound, numer ous unbiblical el e ments com pro -
mise their over all doc trinal in teg rity.

Con cern ing the mat ter of changed lives, as we stated ear lier,
changed lives are not in them selves ev i dence of God’s work.
Many cults re port changed lives as ev i dence that they have the
truth. The only gen u ine mea sure of any per son’s or group’s in -
teg rity with God is strict ad her ence to the pu rity of His Word.
Promise Keepers’ ac cep tance of any thing called “Chris tian”—
un less it is per ceived as “unlov ing”—neu tral izes the ef fects of those 
changed lives.

I can tes tify that my life was changed as a result of Tony and Su san
Al amo’s min is try in South ern Cal i for nia years ago. It was only years
later that I learned how per verse and cultic the or ga ni za tion had be -
come. But no one can tell me that there were no changed lives. And
the zeal within those meetings far ex ceeded that of any Prom ise
Keepers meet ings, in clud ing their con fer ences.

Finally, I’d like to of fer a brief anal y sis of the Seven Prom ises
of a Prom ise Keeper. Words speak loudly to those who do not
delve deeply. But ac tions and re sults drown them out. The
words of the prom ises are ideal. The im ple men ta tion by Prom ise 
Keepers falls short of that ideal.

Prom ise 1: A Prom ise Keeper is com mit ted to hon oring Je sus Christ
through wor ship, prayer, and obe di ence to God’s Word.

What is obe di ence to God’s Word but main tain ing pu rity of
doctrine? Prom ise Keepers of fers an eclec tic mix of truth and error
by utiliz ing the teach ings of men, some of which are bib li cal, oth -
ers of which are unbiblical.

One can not be obe di ent to God’s Word and base his judg -
ments on psy cho log i cal mumbo-jumbo.

This does not honor Je sus Christ. Nor is the power of the Holy 
Spirit present in an ad mix ture of truth and er ror.

Promise 2: A Prom ise Keeper is com mit ted to pur su ing vital re la -
tion ships with a few other men, un der stand ing that he needs broth ers 
to help him keep his prom ises.

The covenantal na ture of im ple ment ing this prom ise re quires
oaths that are unbiblical, and the prac tices bor der on un scrip -
tural forms of shep herd ing. 

Ac count abil ity must be to the elder ship within the lo cal body,
not just to some one to whom we choose to make our selves ac -
count able.

The Prom ise Keepers con cept of account abil ity ex tends into
ar eas that are highly per sonal and ex tra-biblical.

Promise 3: A Prom ise Keeper is com mit ted to prac tic ing spir i tual,
moral, eth i cal, and sex ual pu rity.

Spir i tual pu rity is not pos si ble without the sola scriptura ap -
proach to teach ing, al though moral, eth i cal and sex ual pu rity are 
pos si ble through hu man ef fort.  Prom ise Keepers scores high on
the last three, but fails on the first and most im por tant.

Just as the Law is summed up in the two Great Com mand -
ments, the lat ter three forms of purity are summed up in the
first. With out the first, they are merely hu man righ teous ness,
found in any mor ally-oriented cult.

Promise 4: A Prom ise Keeper is com mit ted to build ing strong mar -
riages and fam i lies through love, pro tec tion, and bib li cal val ues.

To build a strong fam ily on bib li cal val ues would re quire re -
ject ing much of Prom ise Keepers’ teach ings on fami lies of fered
through Gary Smalley and oth ers who es chew the bib li cal model 
for the psy cho log i cal model. Prom ise Keepers may pro mote
“emo tion ally healthy” fam i lies but most of their ad vice is not
geared to ward pro mot ing bib li cally sound fam i lies.

Promise 5: A Prom ise Keeper is com mit ted to sup port ing the mis sion 
of his church by hon or ing and pray ing for his pas tor, and by ac tively giv ing
his time and re sources.

Here Prom ise Keepers fails by sug gest ing that only the pastor
can rightly di vide the word of truth. In fact, the sin gle-pastor
author i tarian model is ev i dent through out Prom ise Keepers
lit er a ture. The bib li cal model which calls for a plu ral ity of el ders
to over see the assembly is not addressed. Of ten, one’s giv ing of
resources is at the be hest of the pas tor rather than at the be hest
of the Holy Spirit.

Promise 6: A Prom ise Keeper is com mit ted to reach ing be yond any
racial and de nom i na tional bar ri ers to dem on strate the power of bib li cal
unity.

Prom ise Keepers is mak ing ev ery ef fort to live up to this prom ise.
And there is lit tle fault with this prom ise ex cept for its ec u men i -
cal stance. The strong in roads that Ro man Ca thol i cism has
made in neu tral iz ing many leaders within the Chris tian com mu -
nity is re flected in the Prom ise Keepers’ ec u men i cal po si tion.
Sev eral teach ers uti lized by Prom ise Keepers have taken a strong
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stance to ward unity with the Vat i can. Cause enough to be con -
cerned.

Prom ise 7: A Promise Keeper is com mit ted to in flu enc ing his world,
be ing obe di ent to the Great Com mand ment and the Great Com mis sion.

Prom ise Keepers of fi cially takes no po si tion on the dominionist
agenda, but some teach ers for Prom ise Keepers lean to ward a
dominionist po si tion or a so cial gos pel. It would be un fair to paint
Prom ise Keepers as an or ga ni za tion that teaches do min ion the ol -
ogy, how ever. (For those who would like to be in formed on the sub -
ject in or der to dis cern the dominionist mes sage whether they hear
it from a Prom ise Keepers speaker or some one else, see our book,
Ven geance is Ours: The Church in Do min ion., Sword Pub lishers).

CONCLUSION

There is no doubt that many men hun ger for greater re spon si -
bil ity and com mit ment in their home and in their assembly.
Most men want to be men of in teg rity; most want to be able to
prop erly lead their wives and chil dren; most men want to be ac -
countable to some one for their own spir i tual bene fit; most men
want to take a role of lead er ship within their fel low ship. Cer -
tainly if not most men, many men de sire these things. But is Prom ise 
Keepers the best way to ac com plish them? The an swer is no, for the
many rea sons we’ve stated above.

Prom ise Keepers leads in the gen eral di rec tion of bib li cal
truth; but they miss the mark on far too many points to be con -
sid ered trust wor thy. There fore, those churches that do get in -
volved with Prom ise Keepers should ex er cise extreme caution.

Do you want to join in fel low ship with her e tics, cult ists and
peo ple who blas pheme Je sus by sug gest ing that He was a la tent
ho mosex ual? That’s what you will be do ing as you join hands
and lift them up to gether to praise the Prom ise Keepers’ Je sus.

Yes, you will have your emo tional high; you will get ex cited at
the driv ing beat of the mu sic at one time, and the lilt ing, wor -
ship ful mel o dies at an other time. You will feel the thrill of tens
of thou sands of voices raised in uni son, shak ing the very foun da -
tions of the sta dium in which you sit.

You will find your self nod ding in agreement with most of
what is said; you will even miss hearing, or will over look, some
unbiblical teach ings. If you are a pas tor your state of mind will
drive you for ward to re ceive the bless ings of the Prom ise
Keepers’ lead ers to the thun der ous ap plause of the crowd. The
heady ex pe ri ence will cause you to re turn to your church all
charged up, ready to bring Prom ise Keepers to your con gre ga -
tion. You’ll take to heart the ge neric mes sage call ing for more
lov ing fa thers and hus bands.

But when you’ve had a chance to think, think.
Con sider the ram i fica tions of what you have ex peri enced.

And pic ture that same heady ex pe ri ence as the earth’s mul ti -
tudes join in fever ish wor ship of the all-inclusive god of the
anti-Christ. True ecu me nism is just around the cor ner. And
Promise Keepers  is lead ing the charge.

This or ga ni za tion is truly unique. It is the first in his tory that
has been able to bridge the gulf be tween charismatics and fun da -
men tal ists, Cath o lics and protestants, and even Mor mons are
join ing in, hop ing to curry fa vor among the main stream Chris -
tian pop u lous.

Rather than rely on Prom ise Keepers at all, the churches
should take it upon them selves to au ton o mously concen trate on 
con sis tent, in-depth Bi ble study and dis ci ple ship for the men, so
that they can teach their wives and chil dren. The el der wormen
should teach the youn ger women how to be keepers of their
homes and how to be obe di ent to their hus bands in ev ery thing
(Ti tus 2:1-5; Ephe sians 5:22-24). Just be sure that all that is done
is bib li cal and not merely Bi ble ori ented.

My per sonal ex pe ri ences con vince me all the more that we are
in volved in a great spir i tual de cep tion. There is oc cur ring a great
sep a ra tion of the true breth ren from out of the es tab lish ment
churches. More and more peo ple are writing and call ing us ask -
ing where they can find strong bib li cal fel low ship. Their
churches are steeped in psy cho log i cal prat tle and ec u meni cal fer -
vor; peo ple are fall ing un der the spell of strange, mys ti cal be hav -
ior that runs coun ter to sound doc trine and prac tice.

While there are some fine pas tors who truly de sire to adhere
to God’s Word with out ad mix ture of hu man wis dom (as has
been at tested to by those from whom we hear), the vast ma jor ity
today seem to be caught up in the de cep tion. As products of sem -
i nar ies and Bi ble schools that re quire psy chol ogy courses, their
world view has been tainted, and they don’t re al ize it. As a re sult, 
their flocks are wan der ing with out proper di rec tion. Con fu sion
is reign ing in the churches as it did in Is rael when the Lord came
to earth.

But when He saw the mul ti tudes, He was moved
with com pas sion on them be cause they fainted and were
scat tered abroad, as sheep hav ing no shep herd. (Mat thew
9:36)

Those com pla cent shep herds that do not watch out for the
Lord’s people, but rather, in the name of unity or out of love for
man’s wis dom, lead them in the way of spir i tual er ror, should
take heed to God’s Word:

“Son of man, proph esy against the shep herds of
Israel; proph esy, and say to them, ‘Thus says the Lord
YHWH to the shep herds: “Woe be to the shep herds of
Is rael that do feed them selves! should not the shep herds
feed the flocks?

‘‘‘You eat the fat, and you clothe yourselves with
the wool; you kill those who are fed, but you do not feed
the flock.

‘‘‘None of you have strength ened the dis eased,
nor have you healed that which was sick, nor have you
bound up that which was bro ken, nor have you brought
again that which was driven away, nor have you sought
that which was lost, but you have ruled them  with force
and with cru elty.

“‘And they were scat tered be cause there is no
shepher. And they be came food for all the beasts of the
field, when they were scat tered.

“‘My sheep wan dered through all the moun tains,
and upon ev ery high hill:Yes, My flock was scat tered upon
all the face of the earth, and none did search or seek af ter
them.’”

Therefore, all you shep herds, hear the word of
YHWH.
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“As I live,” says the Lord YHWH, “surely be cause
My flock be came a prey, and My flock be came food for
ev ery beast of the field, be cause there was no shep herd,
nei ther did My shep herds search for My flock, but the
shep herds fed them selves, and did not feed My flock,
therefore, O you shep herds, hear the word of YHWH:

“Thus says the Lord YHWH: ‘Be hold, I am
against the shepherds, and I will re quire My flock at their
hand, and cause them to cease from feed ing the flock;
nei ther shall the shep herds feed themselves any more, for
I will de liver My flock from their mouth so that they may
not be food for them.’” (Ezekiel 34:2-10)

Be cause so many pastors are will ing to over look doc trine for
the per ceived ben e fit of a male bond ing min is try in their
churches, they are be ing con fronted by those who rec og nize the
spirit of Esau who sold his birth right for a mess of pot tage. He
did n’t wish to suf fer what it would take to re main true to his call -
ing; he took the quick and easy way out.

Those who will not take that easy route refuse to com pro mise
their birth right as sons of God; Scrip ture is the sole au thor ity in
their lives. As a re sult, Prom ise Keepers is de vel op ing into an
issue of di vi sive ness.

But breth ren, take heart. These things must come to pass. And 
worse things yet:

I have said these things to you so that you should
not be of fended.

They shall put you out of the syn a gogues; yes, the
time co mes that who ever kills you will think that he does
God ser vice. (John 16:1-2)

Re li gious men be lieve in their hearts that they are stand ing for 
the truth; they are not al ways con scious of their er ror. They even
hold sound doc trine themselves, as did the Phar i sees whom Paul 
pit ted against the Sad du cees in Acts 23. They will teach sound
doc trine from the pul pit and in sist upon sound prac tices in the
church. But they will compro mise that doc trine if the pop u lar
move ment of the day sug gests that fel low ship may be ex tended
be yond sound doc trine. That, in it self, is false doc trine as tes ti -
fied to in Romans 16:17-18.

Now I ask you, breth ren, mark those who cause
di vi sions and of fences con trary to the doc trine that you
have learned, and avoid them. For they who are such do
not serve our Lord Je sus Christ, but their own belly, and
by good words and fair speeches de ceive the hearts of the
sim ple. (Romans 16:17-18)

No tice that Paul ex horts us to have noth ing to do with those
who cause di vi sion and of fences con trary to the doctrine which we
have learned (God’s Word). Ad her ence to sound doc trine
will re sult in many splits. Pas tors who re sist the ecumenical de -
cep tion will be dis missed. Those pas tors who go along with the
pro gram will cause many who see the de cep tion ei ther to leave 
or be disfellowshipped. Over what? In sis tence upon sound doc -
trine and prac tice? No, upon the basis that they won’t get with 
the cur rently pop u lar pro gram. And those who re sist the de -
cep tion will be ac cused of be ing di vi sive. One need only ask

the ques tion, how ever, “Which side is in sist ing on sound doc -
trine as a ba sis for fel low ship?”

Along with false teach ings co mes a false “Je sus.” I can see the
“Je sus” of Prom ise Keepers, stand ing on the mountain side, ex -
horting his lis ten ers:

“I want you all to go back to your homes, your syn a -
gogues, and your pa gan tem ples! I want you to take lead -
ership roles in all those are nas and pro claim to your
hear ers that you are men of integ rity who have learned
how to be sen si tive and in touch with your feel ings! But
be care ful not to judge oth ers on what they be lieve. And if 
they prac tice sin, re mind them that they can es cape it if
they just fol low my ex am ple. This should es pe cially be
your sen si tive ap proach to ho mo sex u als; re mind them
that I was tempted with ho mo sex u al ity my self, but I man -
aged to ab stain.”

I am re minded of Paul’s la ment:

But I fear, lest by any means, as the ser pent be guiled
Eve through his sub tlety, so your minds should be cor -
rupted from the sim plic ity that is in Christ. For if he who
co mes pro claims an other Je sus, whom we have not pro -
claimed, or if you re ceive an other spirit, which you have
not re ceived, or an other gos pel, which you have not re -
ceived, you might well bear with him. (II Co rin thi ans
11:3-4)

Those who do not ac cept just any “Je sus”—who in sist on pu rity 
of doc trine as a cri te rion for fel low ship—are re buked with sen ti -
ments sim i lar to that stated by Pas tor Popovich:

“They need to get on board or get out of the way!”

Let’s see…Is n’t that what the pope said about the Re formers?
Is n’t that what all cults say about their ad her ents?v
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VENGEANCE IS OURS
THE CHURCH IN DOMINION

A new mil i tancy is stir ring in the
breasts of Chris tians in response to
the evils that be set so ci ety. Tens of
thousands at tend spir i tual war fare
sem i nars hop ing to learn how to
“take back from Sa tan what he has
sto len.” A call for ven geance on
God’s en e mies and a re struc tur ing of
so ci ety un der God’s Law is be ing
heard in ever-widening cir cles.

But is it the Chris tian’s re spon si -
bil ity to take con trol of so ci ety and to 
re con struct it in ac cor dance with
God’s Law?

Ven geance Is Ours pres ents some star tling rev e la tions in this
anal y sis of var i ous forms of do min ion the ol ogy from Man i fested
Sons of God to Chris tian Reconstructionism.
B-1001  Pa per back - 283 Pages $10.00 - 1 lb.

WHAT DO YOU
BELIEVE? WHY DO YOU
BELIEVE IT?

What we be lieve, whether to do
with re li gion or sec u lar phi los o phy,
impacts our lives. What you be lieve
is im por tant. But can you give a rea -
soned ex pla na tion for why you be -
lieve what you be lieve? Can you say
for a cer tainty that your be lief is su -
pe rior to all other be liefs? You may
accept or re ject what the au thor says, 
but at least you will be able to as sess
your be lief sys tem as true or false.

B-1075 Paperback - 102 Pages    $10.00 - 1 lb.

WHAT IS THE TRUE
GOSPEL?

Je sus pro claimed what He called
“the Gos pel of the King dom,” com -
mis sion ing His dis ci ples to go into all 
the world and pro claim that Gos pel.
But from the be gin ning, there have
been false gos pels em a nat ing from
those who claimed to be mes sen gers
of God. Many gos pels heard from pul -
pits, ra dio, and tele vi sion to day of ten
dif fer sig nif i cantly from Je sus’ Gos pel. 
This book points to the Bi ble to dis -
cover the Gos pel of the King dom
pro claimed by Je sus.

B-1081 Pa -per back - 110 pages $  8.00 - 1 lb.

THE WORLD 
CHRISTIAN MOVEMENT
A GREAT DELUSION LEADING
TO THE RELIGIO-POLITICAL
STATE OF THE ANTI-CHRIST

T he Gos pel of Je sus Christ is be ing 
com pro mised as we learn that it is no
lon ger proper to preach Je sus Christ as 
the only Way to God un less done so
within the con text of the world’s pa -
gan re li gions. God has al ready spo ken
through Bud dha, Mo ham med Con fu -
cius and other re li gious “holy men.”

Ma jor voices in Chris tianity are
sound ing this siren song of com pro -
mise and de nial of Christ. Will you rec og nize the de cep tion when
you en coun ter it in your church? This book offers the only warn ing
avail able on this most impor tant sub ject.

B-1055  Pa per back - 233 Pages $14.00 - 1 lb.

THE HOUSE ASSEMBLY: 
RECAPTURING THE FIRST-
CENTURY MODEL FOR THE
GATHERING OF THE SAINTS

A guide for those desir ing to start
a house as sem bly af ter the pat tern
of the first-century ekklesia. In cludes
bib li cal mod els for el ders, teach ing,
fel low ship and other as pects of gath -
er ing to gether for be liev ers in Je sus
Christ.

B-1074 Pa per back - 221 Pages $12.00 - 1 lb.

A FALSE DOCTRINE OF
SUBTLE PURPOSE

Tens of thou sands of pas tors are be -
ing strongly infuenced by the writ ings
of Rick War ren, pas tor of Saddle back
Church in South ern Cal i for nia. His
two best-selling books, The Pur pose-Driven
Life and The Pur pose-Driven Church, have
taken the Chris tian commu nity by
storm. But are War ren’s teach ings and
meth od ol o gies bib li cal? This book is
not a po lemic against War ren, but a
care ful anal y sis of his teach ings.

B-1080 Pa -per back - 106 Pages $10.00 - 1 lb.
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