
Kenneth Cope land, ap pear ing on the
Trin ity Broad cast ing Net work’s
Praise the Lord program, was

asked by host Paul Crouch, “What is faith?”
Af ter stut tering for a few sec onds, his mind 
seeking an an swer, Cope land stammered,
“It’s, uh, well, it’s like a force. It’s just out
there, and you have to learn how to plug
into it.”1 And on this con cept of faith, the
pro gram at tempted to ed u cate view ers as
to how, if they can learn to “plug into it,”
faith can be used for their ben e fit.

If it were n’t so se ri ous it would be amusing 
to see that Cope land, gen er ally re garded as
the pre mier spokes per son for the so-called
word-faith move ment, had to strug gle to
finda def i ni tion for some thing on which he 
is sup posed to be an ex pert. But it am ply
demon strated the fact that those who sub -
scribe to the word-faith teach ings (a.k.a.,
Pos itive Con fes sion), don’t re ally know
what true faith is, or how it re lates to our
po si tion in Je sus Christ.

To un der stand what faith is, it is help ful
to know what it is not. And the most help ful 
source of in for ma tion on what it is not is
that which has duped many Chris tians into
think ing that it of fers under stand ing of
what it is: the word-faith move ment. This
anal y sis, then, is not only in tended to pres -
ent what Scrip ture says faith is and how it
is dem on strated, but what, in con trast, the
word-faith move ment says it is.

There are sev eral el e ments of the word-
faith move ment which must be con sid ered
if we are to un der stand that con trast. And
there are a few books avail able which treat
these ar eas in greater de tail than can be
done in the space this re port pro vides. But
it is n’t nec es sary to be la bor ev ery point in
or der to present the case fortruth. The Holy 
Spirit will lead us into the truth if our hearts 
are in ear nest for it. What we do with the
truth once the Holy Spirit re veals it to us
will de pend upon our mo tives for seek ing
the truth in the first place. Therein lies the

de ter min ing fac tor as to whether we will
ap ply the truth to our lives or, once hav ing
learned it, spurn it in fa vor of “greener
pas tures” of fered by mod ern pur vey ors of
de cep tion.

FAITH WRONGLY DE FINED
Vir tually all word-faith pro po nents

agree with Ken Cope land’s def i ni tion of
faith, that it is a force into which any one,
be liever or not, may tap for their per sonal
ben e fit. Pat Rob ert son con sid ers faith one
of the “im mu ta ble laws” of the uni verse
which must be mas tered in or der to re ceive
from God. He, too, be lieves that any one—
be liever in Christ or not—may tap into
these “im mu ta ble laws”:

Do the laws of the king dom work,
even if a per son is not a Chris tian?

Yes. These are not just Chris tian
and Jew ish prin ci ples, any more than
the law of grav ity is Chris tian and
Jew ish. We are talk ing about uni ver -
sal law.…The laws of God work for
any body who will fol low them. The
prin ci ples of the King dom of God
ap ply to all of cre ation.2

Where do the Scrip tures tell us that non -
be liev ers may use the prin ciples of God’s
King dom? They are not in God’s King dom 
but in the king dom of Sa tan. What ever
“prin ci ples” they ap ply are not in har mony
with God’s laws, but with witch craft in one 
form or an other.

More spe cif i cally, where do the Scrip -
tures tell us that non be liev ersmay ex er cise
faith as an im mu ta ble law to re ceive what
they de sire? The fact is that they don’t. Pat
Rob ert son is voic ing a theo sophic con cept
of God and cre ation when he tells us that
the spirit realm op er ates on im mu ta ble
laws that ap ply to ev ery one. This is a ba sic
tenet of witch craft, as dem on strated by this 
quote from Gavin and Yvonne Frost’s The
Magic Power of Witch craft:

Just as the hum ble plowman seeing 
the gi ant tur bines and the power lines for
the first time had no con cept of the
ben e fits avail able to him, so very few
people have any idea of the vast cosmic 
forces whichthey can tap. But the forces 
are there: they should be used, though 
they should be used in con struc tive ways
to help you change your life and, if pos- 
sible, to make the world a better place.3

But if faith is not a “force,” or an “im -
mu ta ble law” of the uni verse, what is it?
How do the Scrip tures de fine faith? He -
brews 7:1 is used by most Chris  -
tians—even some word-faith teach ers—as 
a ba sic def i ni tion of faith:

Now faith is the sub stance of
things hoped for, the ev i dence of
things not seen. (He brews 11:1)

Taking this verse out of con text from
the rest of the chap ter, the word-faith pro -
po nents ar gue that faith is ac tu ally a sub -
stance, like en ergy, which can not be seen;
if one “plugs into” that en ergy, he will re -
ceive what he hopes for. This is done
through pos i tive con fes sion and pos i tive
think ing. If one be lieves in and then con -
fesses those good things for him self, he
will receive those good things. If, on the
other hand, he con fesses nega tive things,
he will be dem on strat ing a lack of faith and
will reap neg a tive conse quences.

If this were true—if the prin ciple upon
which the word-faith ten ets are based is an
im mu ta ble law  of  na ture—then  with out
ex cep tion, ev ery time some one said some -
thing neg a tive (e.g., “Iwish I were dead.”),
he would die. And, with out ex cep tion, ev -
ery time some one said some thing pos i tive
(e.g., “I have a mil liondol lars.”), he would
re ceive the mil lion dol lars.

But, the word-faith teach ers would say,
this isn’t enough; one must be lieve that
what he says will come to pass. Yet if, in
fact, be lief and con fes sion does put the
“force” of faith into mo tion, the ex pe ri ence 
of word-faith prac ti tioners over all does not 
con firm it.

The num ber is le gion of for mer
word-faith ad her ents who have been dis ap -
pointed that what they be lieved for with all
ear nest ness and spoke out loud to con firm
never ma te ri al ized.

Ex pe ri ence proves con clu sively that
this approach to faith is not true faith at all,
but pre sump tion upon God’s Word. And it
has re sulted not only in peo ple leav ing the
word-faith move ment, but many have lost
con fi dence in Je sus Christ and made their

S P E C I A L   R E P O R T

Me dia Spot light
A    B I  B  L  I  C  A  L    A  N  A  L  Y  S  I  S    O F    R E  L  I  G  I  O  U S    A N  D S E C U L A R M E D I A

WORD-FAITH/POS I TIVE CON FES SION
ITS PHILO SOPH I CAL ROOTS

by Al bert James Dager



faith ship wreck as a re sult of not re ceiv ing
all that the word-faith teachers prom ised to
those who fol low their for mulas.

If we ap ply He brews 11:1 in con text,
we’ll see that faith of ten brings what one
would con sider neg a tive cir cum stances in
his life. Af ter speaking of all the won der ful 
works per formed by men and women of
faith, the writer cites oth ers who en dured
hardships be cause of their faith:

And oth ers had trial of cruel
mockings and scourgings, yea, more -
over of bonds and im pris on ment:

They were stoned, they were sawn 
asun der, were tempted, were slain
with the sword: they wan dered about 
in sheep skins and goat skins; be ing
des ti tute, af flicted, tor mented;

(Of whom the world was not wor thy:) 
they wan dered in deserts, and in moun -
tains, and in dens and caves of the earth.

And these all, hav ing ob tained a
good re port through faith, re ceived
not the prom ise. (He brews 11:36-39).
If, as the word-faith teach ers pro pose,

good things come to those who ex er cise
faith ac cording to God’s Word, and ad ver -
sity co mes upon those who lack faith, then
how is it that men and women lauded for
their faith suf fered such trib u la tion?

This is a ques tion gen er ally ig nored by
the word-faith teach ers. They will quote
He brews 11:1-35 and stop there. Fur ther, it 
is em bar rass ing for these peo ple to  suf fer
ad ver sity because, in their misguided
think ing, adver sity proves one’s lack of
faith. Should one of them suc cumb to ill -
ness, they are con veniently “called away”
and un available for awhile. Yet Scrip ture
proves that the defi ni tion of faith of fered
by the word-faith teach ers is er ro ne ous.

This is a se ri ous charge in view of the
fact that every thing we have in our re la -
tion ship to God rests upon faith. For with -
out faith it is im pos si ble to please God
(He brews 11:6).

If the word-faith teach ers have no
proper  an swer  as  to  why  the  righ teous
suf fer trib u la tion, the Scriptures do give us
an an swer: this world of fers only trib u la -
tion to those who fol low God’s truth:

These things I have spo ken unto
you, that in me ye might have peace. In 
the world ye shall have trib u la tion:
but be of good cheer; I have over come
the world. (John 16:33)

True faith, then, is de fined in part as
trust in the work of re demp tion that was
pro vided through Christ’s suf fer ing, death, 
and res ur rec tion. It is the as sur ance that, no 

mat ter what be falls us, Je sus has over come
the world and “all things work to gether”
for our good. This, in turn, brings the peace
that is found only in our re la tion ship with
God (Philippians 4:6-7).

An other Scripture gen er ally mis ap plied 
by the word-faith teach ers in con junc tion
with He brews 11:1 is II Co rin thi ans 5:7:
“For we walk by faith, not by sight.” It is
as sumed that what Paul was say ing is that
faith is be lief that we will re ceive some -
thing we don’t have yet—it is n’t seen. This 
is also an aber rant ap pli ca tion. For this
verse in con text shows that Paul was not
speak ing about re ceiv ing ma te rial goods or 
health, but about faith in our fel low ship
with Christ when we die:

There fore we are al ways con fi dent, 
know ing that, whilst we are athome in
the body, we are ab sent from the Lord:
(For we walk by faith, not by sight:)

We are con fi dent, I say, and will -
ing rather to be ab sent from the body,
and to be pres ent with the Lord.

Where fore we la bour, that,
whether pres ent or absent, we may be
ac cepted of him.(II Co rin thi ans 5:6-9)

FAITH AS A GIFT
An other as pect of defin ing faith, how -

ever, is that which is so clearly stated in
Scrip ture, but ei ther missed, ig nored, or
mis ap plied by the word-faith teach ers. It is
the bib li cal prop o si tion that faith is a gift
from God (I Co rin thi ans 12:9). As a gift, it is 
given by vir tue of His sov er eign will in ma -
tur ing His chil dren ac cord ing to His plan of
re demp tion. This dis proves the con ten tion
that faith is a uni ver sal force into which any -
one can tap at will, be liever in Je sus or not.

There is not even a germ of truth to the
idea that un be liev ers may ap pro pri ate
faith. The clos est thing to faith that they do
have is knowl edge that God ex ists:

For therein is the righteous ness of
God re vealed from faith to faith: as it
is writ ten, The just shall live by faith.

For the wrath of God is re vealed
from heaven against all un god li ness
and un righ teous ness of men, who
hold the truth in un righ teous ness;

Be cause that which may be known
of God is man i fest in them; for God
hath shewed it unto them.

For the in vis i ble things of the
world are clearly seen, be ing un der -
stood by the things that are made,
even his eter nal power and Godhead; 
so that they are with out ex cuse.
(Romans 1:17-20)

When, by God’s sover eign grace, the
Holy Spirit moves upon an un be liever’s
con scious ness, he mayor maynot ap pro pri -
ate that grace as he chooses. Be yond that
mo di cum of knowl edge—given to all men
through the ev i dence of cre ation—sav ing
faith in Christ is a gift given only to those to
whom God chooses to give it:

For by grace are ye saved, through
faith; and that not of your selves: it is
the gift of God;

Not of works, lest any man should
boast.

For we are his work man ship, cre -
ated in Christ Je sus unto good works,
which God hathbe fore or dained that we 
should walk in them.(Ephe sians 2:8-10)

Faith is in sep a ra ble from God’s grace.
It  is  not so  cheap  that  just  any one may
ap pro pri ate it based upon works of the
“name-it-and-claim-it” va ri ety. The only
valid works as so ci atedwith faith are works 
of righ teous ness—the “good works”— that
prove our faith is alive (James 2:14-26).

Three times in these verses James
drives home the point that true faith pro -
duces good works. And these works are not 
works that pro mote self-gratification, but
rather sac ri fice for the ben e fit of oth ers.

Faith, then, may be de fined as a gift
from God given to Hischil dren through the 
power of the Holy Spirit. It as sures us of
our sal va tion in Christ, and works to per -
fect us in ho liness and love. It as sures us
that, as we sac ri fice Self in our ex pres sion
of love for God and for our neigh bor, all
that we en coun ter in our ser vice to God
(whether to our tem po ral ben e fit or tem po -
ral harm) will work for our eter nal spir i tual
ben e fit and for the pro vi sion of all our
needs in this pres ent life.

HOW IS FAITH AP PRO PRI ATED?
Word-faith adher ents try to ap pro pri ate

faith through pos i tive thoughts and pos i -
tive con fes sion. Their the ory is based on
sev eral fal la cious pre sup po si tions, three of 
which we will ex am ine briefly: 1) man is a
god, or in the “god class”; 2) as gods we
can do as God does: speak into ex istence
things that are not as if they were; 3) Je sus’
suf fer ing guar an tees di vine health and
pros per ity to all who have faith to claim it.

We will look at each of these pre sup po -
si tions and see whether or not they align
with Scrip tural truth. Keep in mind that
proper her meneu tics con sid ers the clear
mean ing of a pas sage, and the con text in
which it oc curs. A ba sic rule is that Scrip -
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ture in ter prets Scrip ture. Mys ti cal in ter -
pre ta tions do not fit in with God’s pur pose
of mak ing His Word clear to all who are
His (Isa iah 45:19; 48:16; I John 2:27).

Pre sup po si tion One
The f i rs t  pre  sup  po  s it ion,  that

born-again be liev ers are gods, or in the
same class  as God,  is  based  on  an  er ro -
ne ous in ter pre ta tion of Psalm 82:6 (where
God calls the judges of Is rael Elohim) and
John 10:34-35 (where Je sus cites that
Psalm in con front ing the re li gious lead ers).

Guesting on TBN’s Praise the Lord
pro gram, Ken neth Cope land quoted Psalm
82:6 in an at tempt to prove that born again
be liev ers are gods. He then went on to per -
vert the mean ing of Philippians 2:5 (tak ing
it out of con text) to air his be lief that we
should think of our selves as equal to God4

(see our spe cial re port, “Out on a Limb:
NewAge Evan ge lism and the Church,” for 
the com plete di a logue).

There is an ob scure lit tle New Age book 
by one Annalee Skarin, en ti tled, Ye Are
Gods (New York: Philo soph i cal Li brary,
1952), which of fers the same prop o si tion
that the word-faith teach ers of fer: that all
who are truly of God are gods them selves.
The proof texts upon which she bases her
doctrine are Psalm 82:6 and John 10:34-35.
Her ar gu ments are dis sim i lar to those of the
word-faith teach ers, only in that she also
quotes Mor mon writ ings.

A proper ex e ge sis of Psalm 82:6, which
ex e ge sis has been main tained by the true
Church since the first cen tury, re veals that
God  called the  judges  of  Is rael Elohim
be cause of their of fices as judges. He was
chas tis ing them for fail ing to judge His
peo ple righ teously, and pro nounced the
death sen tence upon them.

Like wise, in John 10:34-35, Je sus was
ad dress ing re bel lious judges of Is rael in
His time, mak ing them see the er ror in call -
ing Him a blas phemer be cause He said, “I
and the Fa ther are one.” He was be ing sar -
cas tic in re mind ing them that they should
not be up set if calls Him self the Sonof God 
while be liev ing that they, themselves,
were “gods.” He knew that they did not
rightly di vide the Scrip tures, but had been
tainted by the same es o teric phi los o phies
that have tainted to day’s “god-men.” In es -
sence, Je sus was say ing, “If you think of
yourself as a“god,” why areyou upset with 
me for say ing that I am the Son of God?”

Now a bit of logic would be in or der: the 
word-faith teach ers tell us that god hood

only ap plies to born-again be liev ers, not to
ev ery one. But they use as their proof text
Scrip tures that ad dress as “gods” fallen
men who are in re bel lion against God.
These men Je sus ad dressed were not born
again,   nor   were   the   Elohim of   Is rael
ad dressed in Psalm 82:6 born again. The
log i cal con clu sion, then, is that the
word-faith teach ers have mis in ter preted
their own  proof  texts  and  have  placed 
them-selves in the same cat e gory as the re -
bel lious judges of Is rael.

Even if we were to al low that God has
or dained man as a lesser god, it would be
un con scio na bly blas phe mous to in sist that
we are equal to God Al mighty or to Je sus
Christ, who is the only-begotten of the Fa -
ther—true God in the flesh.

But Cope land is not the only one to es -
pouse this be lief. It is a sta ple of most
word-faith teach ers. Even some who might
not be clas si fied as “word-faith,” per se—
such as Earl Paulk, pas tor of   Cha pel   Hill  
Har vester Church in At lanta, Geor gia, and a
lead ing pro po nent of do min ion the ol ogy—
teach what is called the “on go ing in car na tion” 
of God.5 The church, Paulk says, “is now His
Body, the only Christ, the only in car na tion of
God in the world to day.”6 Fur ther, hetrans fers 
the of fice of Christ from Je sus to the Church,
and calls those who do not rec og nize this in -
car na tion as the antichrist:

The great est test of the spirit of the
antichrist is its at ti tude to ward the
church. The at ti tude is n’t di rected to -
ward Je sus. Je sus is not per sonally a
threat to any com mu nity un less there is a
living, thriving church func tion ing in
that com mu nity. There fore, the spirit of
the antichrist re fuses to rec og nize that
God is here in the flesh.

Con sider some of the pop u lar en -
ter tainers whomake fun of the Church
to day. Study their lives. They do not
at tack Je sus Christ, nor do they talk
about the Je sus who lived by the
shores of Gal i lee. In stead they at tack
Oral Rob erts, Ken neth Cope land and
Jim Bakker. They at tack the Church of 
Je sus Christ and its rep re sen ta tives.
Mock ery and crit i cism are the means
by which the spirit of the antichrist op -
er ates most suc cess fully.7

In view of these par tic u lar men’s public
re cords, Paulk’s us ing them as ex am ples of 
Chris tians is un for tu nate. These men have
been rid i culed not be cause of their faith,
but be cause of their mis deeds which even
the world rec og nizes as un godly and con -
trary to the faith they pro fess.

Cope land has den i grated the blood of
Christ by his insis tence that Je sus’ death on 
the cross did not save us spir i tu ally.8

Bakker was rightly tried and con victed
of un scru pu lous fi nancial deal ings.

Rob erts’ false proph e cies re gard ing his
med i cal mis sion ary pro gram and the med i -
cal school at ORU are well known (see our
spe cial re port, “Oral Rob erts: An Open
Let ter Re garding False Proph ecies.”) His
re cord of proph e sy ing in the name of the
Lord is re plete with un re al ized claims. In
his quest for fi nan cial gain for his pro -
grams he has re peat edly brought re proach
against the name of Je sus.

In stat ing that any rid i cule (in re ality, of -
ten hon est cor rec tion) of these men co mes
from the spirit of antichrist, Paulk im plies
that these men are now Christ in the world.
If Paulk is cor rect that the spirit of antichrist
is rid i cule against Chris tians, then he and
many of his as so ci ates are antichrist for
their rid i cule and at tack against Dave Hunt
for writ ing The Se duc tion of Chris tian ity.
Or is Dave not a mem ber of Christ’s body
be cause he chal lenges spir i tual er ror?

The idea that any one other than Je sus
can be con sid ered the Christ of God is not
bib li cal. Nor is it new. It is a Gnos tic her esy 
con demned in the first cen tury of the
Church’s exis tence. Paulk’s and his
friends’ claims of Christhood is strik ingly
sim i lar to that of the os o phist John H.
Dewey’s state ment:

The man i fes ta tion of God in one
man [Je sus], dem on strates the pos si bil -
ity of a like demon stra tion in all men.9

Worse yet, their claims echo those of
Lu ci fer:

…I will as cend into heaven, I will
ex alt my throne above the stars of
God: Iwill sit also upon the mount of
the congre ga tion, in the sides of the
north:

I will as cend above the heights of
the clouds; I will be like the most High.
(Isa iah 14:13-14)

God answers the word-faith teach ers as
He answers the os o phists, the Mor mons,
sor cer ers, witches, and all who at tempt to
al ter re al ity as only He can do:

Thus saith the Lord the King of Is -
rael, and his re deemer the Lord of
hosts; I am the first, and I am the
last; and be side me there is no God.
(Isa iah 44:6)

I am the Lord, and there is none
else, there is no God be side me: I
girded thee, though thou hast not
known me:
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That they may know from the ris ing 
of the sun, and from the west, that
there is none be side me. I am the Lord,
and there is none else. (Isa iah 45:5-6)

For thus saith the Lord that cre ated
the heav ens; God him self that formed
the earth and made it; he hath es tab -
lished it, he cre ated it not in vain, he
formed it to be in hab ited: I am the Lord;
and there is none else. (Isa iah 45:18)

Tell ye, and bring them near; yea,
let them take counsel to gether: who
hath de clared this from an cient time?
who hath told it from that time? have
not I the Lord? and there is no God
else be side me; a just God and a Sav -
iour; there is none be side me.

Look unto me, and be ye saved, all
the ends of the earth: for I am God, and
there is none else. (Isa iah 45:21-22):

How many times must God state His case
be fore re bellious, self-serving men learn to
hum ble them selves be fore Him as the only
One who can right fully be called God?

That men are gods is an other ba sic tenet
of witch craft to which the word-faith
teach ers sub scribe:

“Draw ing down the moon” sym -
bol izes the idea that we are the gods, or
can, at least, be come them from time to
time in rite and fan tasy. This idea was
well ex pressed in the quo ta tion at the
be gin ning of the Whole Earth Cat a log:
“We are as gods and might as well get
good at it.” The Neo-Pagan Church of
All Worlds has ex pressed this idea by
the phrase: “Thou Art God/dess.”10

Ken neth Cope land has ex pressed this
idea in his claim that we should think of
our selves as equal with God.

It is a par a dox that so many Chris tians
took of fense at Shir ley MacLaine’s blas -
phe mous ex pres sion, “I am God!” in a
scene from her tele vi sion movie, Out on a
Limb, yet many of these same Chris tians
come to the de fense of word-faith teach ers
who make sim i lar proc la ma tions.

The only gods re ferred to in Scrip ture
besides Al mighty God are, with out ex cep -
tion, false gods: those who claim to be gods
but are not. At best, the claims of the
word-faith  “gods”  rest  on  shaky 
ground—cer tainly in suf fi cient grounds
uponwhich to build so im por tant a doc trine.

Pre sup po si tion Two
The sec ond pre sup po si tion of the

word-faith teach ers—that be liev ers can
call into exis tence things that are not as
though they are—is based on an er ro ne ous
in terpre ta tion of Romans 4:17:

Therefore it isof faith, that it might 
be by grace; to the end the prom ise
might be sure to all the seed; not to
that only which is of the law, but to
that also which is of the faith of Abra -
ham; who is the fa ther of us all,

(As it is writ ten, I have made thee
a fa ther of many na tions,) be fore him 
whom he be lieved, even God, who
quickeneth the dead, and calleth
those things which be not as though
they were. (Romans 4:16-17)

The real rea son the word-faith teach ers
wish to ap pro pri ate God hood to them selves
is that they hope to ap pro pri ate the power of
God for them selves. They cite Romans
4:16-17 as their proof text that they can call
into ex is tence things that are not as though
they are. Proper ex e ge sis of this verse
shows con clu sively that it re fers only to
God Al mighty and His act of cre ation. It has 
to do with His cre at ing the ma te rial uni verse 
from noth ing more than His spo ken word.
Yet these self-professed “gods” wish to do
what only the true God of the uni verse can
do—cre ate from noth ing some thing ma te -
rial that they can use for their own ben e fit.

God speaks to this fal lacy as well:

Then the Lord an swered Job out
of the whirl wind, and said,

Who is this that darkeneth coun -
sel by words with out knowl edge?

Gird up now thy loins like a man;
for I will de mand of thee, and an swer 
thou me.

Where wast thou when I laid the
foun da tions of the earth? declare, if
thou hast un der stand ing.

Who hath laid the mea sures
thereof, if thou knowest? or who hath 
stretched the line upon it?

Where upon are the foun da tions
thereof fas tened? or who laid the
cor ner stone thereof;

When the morn ing stars sang
together, and all the sons of God
shouted for joy?

Or who shut up the sea with
doors, when it brake forth, asif it had 
is suedout of the womb?(Job 37:1-8)
Space does not per mit a full ren der ing of

God’s chas tise ment of Job for—what? For
prais ing God! For tell ing his friends of the
won der ful works of God! In re al ity, for pre -
sum ing to know what to tell his friends about
God. For no man can know God apart from
the One who de clared Him to us: Je sus Christ.

But Jesus did not re veal ev erything about
God to us, for we still do not un der stand fully
all that His na ture en tails. Nor will we un til we 
see Him face to face (I Co rin thi ans 13:12).

The cre ative abil ity of God takes cer tain 
knowl edge un at tain able by mor tal men.
Yet in sig nif i cant men pre sume to imi tate
God in His cre ative acts. This is blas -
phemy. For they can no more an swer the
ques tions of cre ative power than could
Job, a man of whom God boasted to Sa tan
that there was none as righ teous as he.

It is ar gued that born-again be liev ers
have the power of the Holy Spirit at work
in them and, there fore, they can do the
same things Je sus did—the same things
God did in cre at ing the heav ens and the
earth. But there is a fa tal flaw to their rea -
son ing. The Holy Spirit has been given to
us as a seal of our sal vation. He em pow ers
us to be wit nesses of God’s pro vi sion for
sal va tion through Je sus Christ, and to live
holy lives in ac cor dance with the Fa ther’s
will.

If there is any power ex hib ited in our
acts of ser vice to God it is by the vo li tion of
the Holy Spirit act ing within the pa ram e -
ters of God’s will. We can notcall upon the
power of the Holy Spirit to do any thing
apart from the will of the Fa ther. At tempts
to do so em u late the sin of Si mon the sor -
cerer who sought to buy the power of the
Holy Spirit so he could use it at will. It was -
n’t the of fer of money alone that marked
his sin, but the de sire for power.

If we would know how God de sires to
man i fest His power through us, we should
take our les son from Je sus and im i tate His
hu mil ity. We must first know His will, and
learn to live in ac cor dance with His will.
And we will be con tent to be used by Him
ac cordingly. We will not fo cus on our lack
of ma terial wealth or phys i cal health, but
will focus on min is try to oth ers.

The great truths of God ap pear par a dox -
i cal to those who are per ish ing: those who 
would  be  made  strong  must be come
weak; those who would be made wisemust 
be come fool ish; those who would be ex -
alted must hum ble them selves, not only
be fore God, but be fore men.

Is this not the op po site of the bom bastic
claims of the word-faith heresy? And in
spite of their den i gra tion of those who do
not sub scribe to their un godly claims of
god hood, tes ti mo nies abound from peo ple
who have been rescued out of their
clutches, that their expe ri ences in life are
no differ ent than those of any one else.
There is as much pov erty, sick ness, and
lack  of  un  der  s tand ing  among the
word-faith fol low ers as there is among any
other seg ment of so ciety.
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Should this not be a clue to us that the
word-faith teach ings do notmatch the truth 
of Scrip ture? Like the Phar i sees and Sad -
du cees  of  Je sus’  day,  the  ho li ness of
many word-faith pro po nents is ex ter nal.
They speak with great, swell ing words,
pre sum ing to speak new truths never be -
fore re vealed.

Pre sup po si tion Three
The third pre sup po si tion with which we 

are deal ing in volves the word-faith in ter -
pre ta tion of Isa iah’s proph ecy regard ing
the wounded Christ:

He is de spised and re jected of
men; a man of sor rows, and ac -
quainted with grief: and we hid as it
were our faces from him; he was de -
spised, and we es teemed him not.

Surely he hath borne our griefs,
and car ried our sor rows: yet we did
es teem his stricken, smit ten of God,
and af flicted.

But he was wounded for our trans -
gres sions, he was bruised for our in -
iq ui ties: the chas tise ment of our
peace was upon him; and with his
stripes we are healed. (Isa iah 53:3-5)

The word-faith in ter pre ta tion of these
verses states that we are healedof all phys -
i cal in fir mity on the ba sis that Je sus suf -
fered phys i cally for us. But, as stated
ear lier, a ba sic rule of in ter pret ing Scrip -
ture is that Scrip ture in ter prets it self. In or -
der to prop erly un der stand this pas sage we
look to the New Tes tament where Pe ter, in
speak ing of the atone ment pro vided by Je -
sus, makes ref er ence to Isaiah 53:5:

Who his own self bare our sins in
his own body on the tree, that we, be -
ing dead to sins, should live unto
righ teous ness: by whose stripes ye
were healed. (I Pe ter 2:24)

We see that the heal ing of which Isa iah
spoke was heal ing from our sins—the sins
that Je sus bore in His own body. If, as the
word-faith teach ers in sist, we are guar an -
teed di vine health by claim ing it by faith,
then there must be some other proof text
that speaks clearly to that con cept. Cer -
tainly so im por tant a doc trine must have at
least one clear ref er ence to which we may
turn. But there are none.

In or der to side step this clear teach ing
of Scrip ture and trans fer Je sus’ suf fer ing
and dy ing for our sins to suf fer ing for our
physi cal health, the word-faith preach ers
have de vised an other dam na ble her esy. It
is the “Je sus-died-spiritually” teach ing
based upon the fan tasy that, af ter Jesus was 

put to death on the cross, He had to suf fer
tor ment and rid i cule at the hands of Sa tan
and his min ions in hell. In Ken neth Cope -
land’s words:

The death of Je sus Christ was not a
phys i cal death alone. If it were only a
phys i cal death, Abel would have paid the 
price for the sins of man kind. He was the
first man who died be cause he hon ored
God and His Word. He was the first man
God dealt with in a pro phetic man ner af -
ter the Fall. Ev ery prophet un der the
Abrahamic Cov e nant could have paid
the price if our re demp tion was based on
phys i cal death alone.…

He [Je sus] stayed in the pit of hell—
the bow els of the earth—for three horrible
days and nights. He made Him self obedient 
to death and put Him self in the hands of
God’s en emy, Sa tan. The dif fer ence here 
between Adam and Je sus is that
Jesus com mit ted this act BY
CHOICE, not by trea son. He did it
in or der to pay the price for Adam’s
high trea son. The same thing happened 
to Je sus that hap pened to Adam. He was
sep a rated from God. Spir i tual death
was lodged in His spirit. If the price
for man’s re demp tion only in cluded
phys i cal death, it would not have
been enough. If Je sus had not died
spir i tu ally, His body would have
never died.11(Cope land’s em pha sis)
This is pure fan tasy, un sup ported by

Scrip ture. Satan is not in con trol of hell,
God is in con trol of hell. Sa tan will be come 
one of the vic tims of hell. The com monly
por trayed hell as a place un der the con trol
of Sa tan and his de mons is pa gan myth.

Al though Cope land says Jesus’ death
was not enough to save us spir i tu ally, Scrip -
ture states re peat edly that we have been re -
deemed spir i tu ally by the shed blood of
Christ (Romans 5:9, He brews 13:11-20,
etc.) It makes no men tion of His suf fer ing in 
hell. To say that our re demp tion is by any
other means is to deny the blood of Christ. It
is an other gos pel by which no man can be
saved. There is no other con clu sion.

This does not mean that our phys i cal
heal ing is not in cluded in the atone ment,
but that it is sec ond ary to our spir i tual heal -
ing. There are no guar an tees of phys i cal
heal ing for all cases. This may come as a
dis ap point ment to some who are suf fer ing
and want, with all their hearts, to be lieve
that the word-faith prop o si tion is true. But
the fact re mains that, al though God does
still heal peo ple from phys i cal in fir mi ties,
His heal ing is ac cording to His sov er eign
will for that per son’s life.

Does this seem pes si mis tic when con -
trasted with the per ceived op ti mism of the
word-faith mes sage? Not at all. For our
spir i tual wel fare is of far greater im por -
tance than our phys i cal wel fare; and only
God knows what works to our good. De -
nial of the word-faith teach ersaside, phys i -
cal in fir mity isof ten used for God’s glory.

This should ac tu ally be en cour ag ing to
those who suf fer af flic tion. Yet if any -
thing, these teach ers’ prom ise of phys i cal
health is a dis cour age ment to those who do
not ex peri ence health in spite of their striv -
ing to claim it. They don’t real ize that we
can not claim what God does not prom ise.
And if He does prom ise some thing, Scrip -
ture— and Je sus’ words spe cif i cally—tell
us to ask, not “claim” or de mand of God.

A careful study of Isa iah 43:11, which
the word-faith teach ers per vert (“…and
con cern ing the work of my hands com -
mand ye me.”[KJV]) dem on strates that
God is in con trol, and we can not demand
any thing of Him. Keeping that verse in
con text within the chap ter, and us ing
proper ex e ge sis, we find that He is chas tis -
ing those who at tempt to con trol His hand.
His words are not en cour age ment to com -
mand Him, but a state ment of fact that the
un godly at tempt to com mand Him; it is ac -
cu sa tory (“…you command me!”).

Were di vine health a prom ise of God’s
Word, then it would stand to rea son that
per fect health means we would never die.
Nor, for that mat ter, would we even age.
The aging process is it self the re sult of the
curse upon Adam, and leads us in ex ora bly
to ward death.

But ever in ven tive, some word-faith
teach ers pro pose that, even tu ally—when a
suf fi cient num ber of Chris tians learn the
se crets of the im mu ta ble laws of di vine
health—even death will be con quered.
Hav ing no scrip tural ba sis for this be lief,
they have de vel oped it as a nat u ral exten -
sion of their health-and-wealth doc trine. 

Scrip ture is clear that, un til the res ur rec -
tion and the gath er ing of the saints to meet
the Lord in the air, we will be sub ject to
death in our bod ies.

Our bod ies have not yet been re deemed. 
Oth er wise, to come to Christ would be to
im me di ately en ter into immortalization. In
that case, it would not take faith to come to
Christ; ev ery one who saw the trans for ma -
tion would be lieve on the ba sis of sight.

The be lief that cer tain “overcomers”
among be liev ers will even tu ally be come im -
mor tal be fore the res ur rec tion is, in fact, a
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tenet of some word-faith ad her ents, par tic u -
larly those whose back grounds are in the Lat -
ter Rain-Manifest Sons of God phi loso phy.
These are among the more aber rant teach ings
based on what has come to becalled “re vealed 
knowl edge”—spe cial in sight into God’s
Word given only to a se lect few.

RE VEALED KNOWL EDGE
The ex cuse of the word-faith teach ers

for their extra-biblical teach ings is that
God has gifted them with greater un der -
stand ing of His Word than He has any one
else. This greater un der stand ing they call
“re vealed knowl edge.” Their con ten tion is
that the Word of God is not ef fec tive for
those who try to un der stand it with their
minds; the deeper things of God can only
be un der stood with the spirit. There fore,
be cause they have learned the se cret of lis -
ten ing to God with their spir its, they have
re ceived under stand ing that is with held
from those who use their minds only. In
fact, as do all cults, the word-faith prop o si -
tion rests on the idea that the mind is an en -
emy of God. It must be subverted in fa vor
of commu ni ca tion through the spirit. What
they ne glect is the fact that, no mat ter
where an idea orig i nates, our minds must
eval u ate and judge it by its con formity or
non-conformity to Scrip ture.

To the mys ti cal-minded per son the idea
of sub vert ing the mind sounds like just the
ticket to un lock the mys ter ies of God and
es tab lish one self as god over his own des -
tiny. To the se ri ous be liever, com mit ted to
fol lowing Je sus no mat ter what the cost, it
sounds like witch craft.

This be lief in se cret knowl edge is
rooted in Gnosticism, a Greek phi loso phy
which taught that eman ci pa tion from the
re stric tions of the phys i cal world is at -
tained through higher knowl edge. The se -
cret to this higher knowl edge can only be
learned through ad herence to a priest hood
of adepts whose ini ti a tion into Gnosis al -
lowed them power over the phys i cal realm.

Gnosticism crept into the Church as a
higher mys tery. It was this higher mys tery
that Paul debunked in His writ ings to the
Colossians, by point ing to the only mys tery
of God which is hidden in Christ within us,
the hope of glory (Colossians 1:25-27).

What Gnosticism and its pres ent-day
counter part, the word-faith mes sage, of fer
is a mag i cal for mula that does n’t work, in
spite of the tes ti mo nies of some who claim
to have bene fited from prac tic ing these
magic arts.

A Mag i cal Priest hood
In his def i ni tion of magic, W.B. Crowe

states,

The word magic co mes to us,
through Latinand Greek, from a Per -
sian word mean ing the work of the
priests or wise men. Such ac tiv ity
was and is done for the ben e fit of
man kind. But the word has al tered its 
sig nifi cance, and is now usu ally ap -
plied to acts of a self ish or even
harm ful kind. Many au thors dis tin -
guish such as black magic [sic]. The
lat ter, how ever, is very fre quently a
par ody or per ver sion of the work
done by priests.12

If we look at the con cept of re vealed
knowl edge, we’ll see that those who claim
to have re ceived it from God have placed
them selves in the role of just such a priest.
They teach that the av er age Chris tian can -
not re ceive re vealed knowl edge him self
un less he re ceives it from the “word-faith”
teacher who acts as a me di a tor be tween
him and God. The word-faith priest dis -
penses that se cret knowl edge to those will -
ing to ac cept his priest hood.

The word “priest” is never ut tered,
how ever, be cause that would tip Chris tians 
off to the un scrip tural po si tion to which
these teach ers have el e vated them selves.
How ever, a priest is not a priest be cause he
calls him self such, but be cause he as sumes
the du ties of such.

Con trary to a true min is ter of Je sus,
priests ex pect (some times even de mand)
com pen sa tion from those to whom they
min is ter teach ing and in ter ces sion. This is
char ac ter is tic of the word-faith teach ers
who tell their ad her ents that, in or der to
make their prayers ef fec tive, they must
sow “seed-faith” into the min is try of the
teacher (priest). This fi nan cial gift, it is im -
plied (strongly), al lows them to come into
“agree ment.” With out “agree ment” their
prayers won’t be heard by God.

So in or der to re ceive the ben e fit of se -
cret knowl edge that God has given only to
them, one must be come a “part ner” in their
min is try.

An other witch craft tech nique that the
priests of the word-faith her esy pro mote is
that of “point-of-contact.” One must touch
some thing that the “priest” has touched or
prayed over so that the magic power of the
priest can be trans ferred to the be liev ing re -
cip i ent. Some who uti lize the “seed- faith”
and “point-of-contact” for mula in a man -
ner par ex cel lence are Oral Roberts, Rex

Humbard, Rob ert Tilton, Pe ter Popoff and
John Avenzini.

Priests of magic are not ad verse to uti -
liz ing curses or threats to co erce the gull -
ible into sur ren der ing their wills and their
wal lets to them. They are told that, un less
they send their “seed-faith” gift—the most
they can pos si bly mus ter—they can not ex -
pect God to give them their mir a cle. Yet
the priests stop just short of the full threat
by us ing words like “may” or “may not”
rather than “will” or “will not.” But the
same ploy of us ing am bi gu ity is found in
their of fer of ben e fit.

An ex ample is Oral Rob erts’ Feb ru ary,
1990, fund-raising let ter: God has given
me a word for you. . . I be lieve He is go ing
to helpyou over come  “BAD NEWS”  with  
“GOOD NEWS” this month! (Em pha sis
Rob erts)

The writer of this ap peal let ter did not
say, “He is go ing to. . .” He clev erly qual i -
fies this prom ise with, “I be lieve He is go -
ing to .  .  .”  This  meets the  le  ga l
re quire ments that pre vent  be ing shutdown
by the U.S. Postal Service for false claims
pur su ant to fund rais ing. It also pro tects it
from law suits for breach of prom ise.

Oral (or whom ever his writer is) goes
on to say,

You are hold ing a let ter that is su per -
nat urally de signed to be come a source of
MIR A CLE INFOR MA TION and EN -
COUR AGEMENT to you! It is birthed
from a di vine word of knowl edge that
Godhas made clear to methis morning!

When you read the fol low ing words
that the Holy Spirit is prompt ing me to
write (right this very mo ment), by faith,
I’m ex pect ing the harm ful ef fects of any
kind of “BAD NEWS” that you may be
fac ing to be removed by some power ful
per sonal “GOOD NEWS” that is com ing 
from God through me to you. (Em pha sis
Rob erts)

It sel dom dawns on those who read such 
let ters that the priest is claim ing that God
has given him an in spired word equal to
Scrip ture.  This is not un usual  for
word-faith teach ers.

Fur ther, Oral tells his en tire mail-list
that, “I feel Jesus wants me to send you” a
lit tle plaque that says, “Don’t be afraid. . .
“ONLY BE LIEVE.” This plaque is the
“point-of-contact”—God’s “per sonal
word to you that you can turn your Bad
News into Good News.”

Now the catch to re ceiv ing the plaque is
that one must re spond to the ap peal let ter
by re turn ing a prayer sheet with the needs
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listed so Oral can lay upon it his right hand
through which he feels the power of God
flowing. He then says,

NOW THIS IS VERY IMPOR -
TANT. With your faith, en close a
Seed-Faith gift TO GOD in your re -
turn en ve lope. As you mail that seed to 
this min is try, I want you to do the
other thing Je sus saidto do con cern ing 
real Seed-Faith. . . . He says both to
SOW and SAY for your mir a cle to
hap pen! This is Je sus’ law of mak ing
your faith a SEED. SAY out loud to
your self, “I am sow ing my seed OUT
OF MY NEED to move my moun tain
of BAD NEWS.” (Em pha sis Rob erts)

Now, if Oral was tell ing the truth that he 
be lieved—re ally believed—that Je sus
wanted him to send ev ery one on his mail
list that plaque, why did n’t he just send it?
Whywas it nec es sary to first get a com mit -
ment from the per son and then send it?

Well, of course! The plaque won’t work 
as a point-of-contact un less the per son
sends a seed-faith gift.

Many, par tic u larly those be lieved to be
“heal ers,” use the “point-of-contact”
means of fund raising. Each month they
send some cheap trin ket pack aged in a
gaudy, scribbled over ap peal let ter. They
in sist that their fol low ers ei ther anoint
them selves with the trin ket, rub it on their
sore spot, wrap it around their necks, or
some other such non sense, then send it
back so it can be prayed over by the priest.

Some Ex am ples are Oral Rob erts’
prayer cloth and Rob ert Tilton’s pic ture of
the soles of his shoes for peo ple to stand on
when they pray. One of the most bi zarre is
Rex Humbards gold-colored horse shoe
which the re cip i ent is to wear around his
neck on a string pro vided by Humbard’s
fund-raisers.

These trin kets gen er ally come with the
in sistence that one send his “best gift” in
or der for the “point-of-contact” to work.

Is this any less the sell ing of indul -
gences that scan dal izes Ro man Ca thol i -
cism, and which sparked the Ref or ma tion?
Is it any lesspriest craft, which Je sus hates?

Sadly, most of the tar gets for these she -
nan igans are the el derly, in va lids, those
who are des per ate for hope.

The priests of the word-faith teach ings
have done a mas ter ful job in plac ing them -
selves be tween the Fa ther and His chil -
dren—those who fall vic tim to their false
prom ises. They have de vel oped within the
Church a cult that threat ens the fab ric of the

Faith and un der mines the min is try of lo cal
bod ies. Their in fec tion is spread like a can cer 
through the mass com mu ni ca tions me -
dia—par tic u larly “Chris tian” tele vi sion, ra -
dio and book stores. These pow er ful me dia
hyp no tize the young in the Faith, the im ma -
ture, and the gull ible to be lieve that they can -
not ap proach God or re ceive any thing good
from Him un less they sub scribe to the teach -
ings of the word-faith pro po nents. They have 
no gen u ine faith of their own—it is tiedto the 
“faith” of the word-faith teacher.

GUILT-EDGED PROFITS
When the word-faith ad her ents do not

re ceive a bo nanza of fi nan cial bless ings,
they be come guilt-ridden, think ing that
they lack suf fi cient faith to get what they
want or need. This guilt is fur ther driven
home by the word-faith teacher who cas ti -
gates them for their lack of be lief in the
teacher’s proc la ma tions. It is n’t the teacher 
who is wrong—it is the re cip i ent of his
teach ings. If they wish to get right with
God they must con tinue to learn more
about “faith.” They must ante up more
money for tapes, books, and “seed-faith”
gifts to the priest’s cof fers.

Whether their ad her ents re ceive what
they per ceive to be bless ings or not, the
priests of the word-faith teach ings reap fi -
nan cial gain. Those fol low ers who don’t ex -
pe ri ence abun dance and health are
con di tioned to think that they have not
learned how to mas ter the laws of pros per ity 
and so-called “di vine health.” So they send
for more tapes, books, and pub li ca tions, not
to men tion trin kets that act as their “per -
sonal” point-of-contact. Noth ing is of fered
free, of course. At the least, they are told that 
a gift is nec es sary to dem on strate their faith.

Those who do ex peri ence health and
pros per ity in life are also ea ger to learn more
so they can have more. And even the most
pros per ous and healthy will find some area
of lack in their life on which they can fo cus.
In any case, they, too, are con di tioned to buy
more, and to send more gifts to the priest.

But what about those tes ti mo nies of
good for tune for those who prac tice
word-faith? What the word-faith prac ti tio -
ners have go ing is a num bers game. By
sheer vol ume, from among the mil lions of
their ad her ents, there are bound to be some
who will tes tify that, af ter send ing their
“seed-faith gift,” they ex pe ri enced a fi nan -
cial wind fall. But the same type of tes ti mo -
nies pre vail among witches and other
pur vey ors of phi los o phies that prom ise
ma te rial re ward for fi nan cial gifts.

If I were to address sev eral hun dreds of
thou sands of peo ple and tell them that they
can become wealthy by scratch ing their
noses at 12 noon ev ery day for ten days,
there are bound to be some who would in -
herit a for tune, or get a raise, all in the due
course of their lives any way. But they
would as so ci ate their new-found wealth
with the ac tion I had pre scribed, sim ply be -
cause they want to be lieve.

The test of whether some thing is of God 
is not that it seems to work, but that it con -
forms to Scripture rightly di vided.

AR RO GANT SPIRITS
Among the worst tac tics em ployed by

these priests-for-profit is their ar ro gance
and the de mean ing man ner in which they
ad dress their ad her ents. They glower at
them; they as much as call them “stupid”;
they pro nounce curses upon them if they
do not ante up their “seed.” Some even tell
their ad her ents that if they do not sow their
seed money into their par tic ular or ga ni za -
tion they will suf fer ca lam i ties: they will
live in pov erty; they will suf fer ill ness;
they will ex peri ence di vorce, and other
curses.

The word-faith teach ers brag about how 
per fect their own health is, and revel in the
pros per ity that their mer chan dis ing of
God’s Word has brought them. But you
can be sure that each and ev ery one of them
has his or her earthly trea sures insured
against fire and theft, and that part of their
cor po ra tion’s ben e fits in clude health in -
sur ance. Just like you and I, they lock their
doors when they leave home.

While these teach ers glory in their per -
sonal abun dance, they strew spir i tual
wreck age in the wake of their trav els, leav -
ing lo cal pas tors and cult-watchers to pick
up the pieces of those dis il lusioned souls
who are self-condemned be cause the “for -
mula” did n’t work for them.

THE ROOTS OF THE HER ESY
While Ken neth Cope land is con sid ered

to day’s pre mier spokes person for the
word-faith er ror, there is no ques tion
among its leading ex pos i tors that the fa ther 
of the move ment is Ken neth E. Hagin, af -
fec tionately known among his peers as
“Dad” Hagin. Many credit Hagin with be -
ing the one who opened their eyes to the
truth of “re vealed knowl edge” and the ef -
fec tiveness of the “spoken word” in re ceiv -
ing health and pros per ity.
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Com par i son of Hagin’s writ ings with
those of E.W. Kenyon re veals that Hagin’s
the o ries were not his orig i nally, but that he
pla gia rized them from Kenyon. In many
cases, his pla gia riz ing is word-for-word
that of Kenyon’s, whose teach ings
pre-dated Hagin’s by al most four de cades.
The reader can find this plagiarization doc -
u mented in D.R. McConnell’s A Dif fer ent
Gos pel. Hagin’s in cred i ble de fense for the
sim ilar ity ofhis writ ings to Kenyon’s is the 
claim that the same Holy Spirit gave the
rev ela tion to them both.

If this is true, it is a mark edly sin gu lar
oc cur rence in all of his tory that the Holy
Spirit—or any spirit—would have done
such a thing. Even the four Gos pels are not
word-for-word to the ex tent that Hagin’s
are with Kenyon’s.

But whether Hagin stole from Kenyon
or not is n’t the es sen tial is sue. The im por -
tant thing is where the con cepts es poused
by these two men origi nated. Since
Kenyon’s “rev e la tions” pre ceded Hagin’s, 
and since it is highly un likely that Hagin
did n’t pla gia rize Kenyon, it is advis able
that we look into Kenyon’s back ground to
see what formed his re li gious phi los o phy.

New Thought In flu ences
Kenyon de nied that he taught re li gious

sci ence. Yet the fact re mains that much of
his school ing was at the hands of those who 
practiced that phi los o phy. Par tic u larly in -
flu en tial were his years at the Em er son
Col lege School of Or a tory, named af ter
one of its most fa mous pro fessors, Charles
Wes ley Em er son, an ad her ent of New
Thought meta phys ics. Em er son joined
Chris tian Sci ence in 1903 and re mained in
that re li gion un til his death in 1908.

Kenyon’s own re li gious phi los o phy re -
flected a blend ing of New Thought with
bib li cal Chris tian ity—an ob vi ous at tempt
to meld the best of two worlds.

Kenyon’s per sonal ac cep tance or
re jec tion of New Thought dur ing his
days as a stu dent is not al to gether
clear, but that he was ex posed ex ten -
sively to its teach ings and heal ing
prac tices at Em er son College is a
his tor i cal cer tainty. The mis sion of
the col lege was to pro duce grad u ates 
who would be lieve, prac tice, and
preach the New Thought gos pel of
Charles Em er son.13

In spite of Kenyon’s de nun ci a tion of
some ma jor meta phys i cal ten ets, his own
writ ings dis played a lean ingto wardcer tain 
such ten ets. McConnell quotes Kenyon:

We are not deal ing with mys ti cism, phi -
los ophy or meta phys ics. We are deal ing
with re al i ties.…we are deal ing with the ba -
sic laws of man’s be ing, the great spir i tual
laws that gov ern the un seen forces of life.

This is not a new meta phys ics or phi los -
o phy. This is re al ity. This is God break ing
into the sense realm. This is God im part ing
His own na ture to the hu man spirit.

This is not psy chol ogy or meta-
phys ics. This is ab so lute fact. God
be comes a part of our very con -
scious ness.14

McConnell ex plains:

In each of these, Kenyon claims that 
his teach ing is not meta physi cal and
then im me di ately fol lows his dis -
claimer with a cen tral dogma of meta -
phys ics. For ex am ple, when he speaks
of “the great spir i tual laws that gov ern
the unseen forces of life,” he is es pous -
ing de ism, the meta phys i cal world
view that the uni verse is gov erned by
imper sonal, spir i tual laws rather than a
per sonal, sov er eign God. When
Kenyon re fers to “God breaking into
the sense realm,” he is es pous ing du al -
ism, which is the meta phys i cal view of
re al ity that the spir i tual realm and the
phys i cal realm are mu tu ally exclu sive
and even op posed to one an other.
Finally, when Kenyon re fers to “God
impart ing his own na ture to the hu man
spirit”and “God be com ing a part of our 
very con scious ness,” he is es pous ing
de i fi ca tion, which is the meta phys i cal
view that sal va tion en tails manbe com -
ing a god (and which, in the quo ta tion
cited ear lier, he crit i cizes New Thought 
for teach ing). Al though it is not at all
clear that Kenyon was do ing so in ten -
tion ally, nev er the less, these types of
dis claim ers are also the clas si cal ploys
of mod ern day cult ists, who use them to 
con fuse and dis arm the in tel lec tual de -
fensesof thosewhom they are in doc tri -
nat ing into their cult.15

Je sus said,

For a good tree bringeth not forth 
cor rupt fruit; nei ther doth a cor rupt
tree bring forth good fruit.

For every tree is known by his
own fruit. (Luke 6:43-44)

No doubt, some of the pro po nents of the 
word-faith teach ings are sin cere; but they
are wrong. If we look at the roots of the
word-faith move ment, we’ll see that the
Gnos tic tree from which their phi los o phy
of re ligion sprang is evil. We will shun
their teach ings for the pure Word of truth.
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